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PREFACE TO VOLUME IV 


As was stated in the Preface to the last volume, Mr. 
Whitaker’s versions of the treatises he had agreed to 
take in this volume and the fifth were in existence at 
his death. As it happens, however, his part in this 
volume was confined to one treatise of the four, viz. 
the De Migratione. This had reached the typescript 
stage, and just before his death I had sent him some 
corrections or suggestions which he had accepted. 
Since then, however, I have made a good many 
further alterations in that treatise. On the De Con- 
Fusione he had sent me only a few suggestions, and 
my versions of the other two treatises he had not 
seen at all. Altogether I feel that, for good or for 
ill, I must take the final responsibility for this 
volume, and I have therefore ceased to use such 
phrases as “‘ The Translators think ’’ and used the 
first person singular instead. That the work has 
suffered by his absence, and that there are sure to 
be many things which I should have altered or modi- 
fied if I had had his advice, need hardly be said. 

A misunderstanding shewn by a reviewer makes 
me think that it would be well to say something about 
the textual notes. My own view has always been 
that, while it would be beyond the scope of a work 
of this kind to indicate the variants in the ss., 
places in which the text printed has no ms. authority 
should be recorded. Mr. Whitaker did not altogether 
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agree with me, and consequently in the first two 
volumes there was no consistent attempt to give this 
information, though the reproduction of the angular 
and square brackets did indicate insertions and 
omissions inthe text. In the third volume and this, 
however, I have made it a rule to note all cases 
(except such as are merely orthographical) where 
the text printed is purely conjectural, however 
certain the conjectures may be.? Further, it is to be 
understood that, unless it is stated otherwise, the 
text printed is that of Wendland. It does not follow, 
however, that any particular emendation of the text 
is due to Wendland, as I have not thought it neces- 
sary to distinguish between his emendations and those 
of Mangey, Markland and Turnebus, so long as he 
himself has adopted them. I also note all cases 
where I have not followed Wendland’s text, and, 
where the emendation is our own, have stated the 
fact. Of these last there are not many. But there are 
a good many more noted in footnotes or appendix 
where I feel fairly confident that the reading we 
have suggested is right, but have not that degree 
of certitude which would justify my printing it in 
the text itself. As to Wendland’s corrections, while 
I accept without question the facts of his apparatus 
crittcus, I do not, as the work progresses, feel the 
same confidence in his judgement. He does not seem 
to me to consider sufficiently how the text which he 
adopts came to be corrupted to the form which it has 
in the mss. On the whole, however, the principle 
laid down in the preface of the first volume, that 
where hesitation does not amount to conviction the 


* Omissions and insertions are of course not noted in the 
footnotes, as the brackets speak for themselves. 
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text of this standard edition should be preserved, 
has been followed in this volume with modification. 

A mild regret has also been expressed that no 
account of the mss. has been given. It is perhaps a 
pity that this was not attempted in the General 
Introduction. In apology it may be said that, leav- 
ing out of consideration excerpts and quotations, 
which form a considerable part of the evidence for 
the text, the mss. used by Cohn and Wendland, few 
of which are earlier than the thirteenth century 
and none earlier than the eleventh or tenth, amount 
to more than twenty in the six volumes and vary 
greatly with the different treatises ; and that Cohn 
has declared at the end of his survey that no single 
ms. or family of mss. stands out in such a way that 
anything more than an eclectic recension of Philo’s 
text is possible.¢ 

I cannot conclude without again expressing the 
greatness of the debt I owe to Leisegang’s index. 
True, there are a good many words absent, on which 
one would be glad to be able to investigate Philo’s 
usage, and of the words dealt with I have sometimes 
found examples omitted, so that one has to be 
cautious in drawing negative conclusions from it. 
Still, on the whole, it is an admirable piece of work, 
and not only the present translator but all future 
editors of Philo will have in their hands an instrument 
which Mangey and Wendland would have given 
much to possess. F.H.C 


February 1932. 


@ Prolegomena to Vol. I, p. xli. 
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ON THE CONFUSION OF 
TONGUES 


(DE CONFUSIONE LINGUARUM) 


ANALYTICAL INTRODUCTION 


TueE text of this treatise is Gen. xi. 1-9, which is given 
in full in the first section. 

Philo begins by stating the objections which the 
sceptical critics had brought against the story. They 
had said that the project of building a tower to reach 
' heaven was really the same as the Homeric myth of 
the Aloeidae (2-4), and had pointed out the absurdity 
of the idea (5). Secondly they had said that the 
story of the confusion of tongues was much the same 
as the fable that all animals originally understood 
each other’s language and lost the privilege by pre- 
sumption (6-8), and though the story in Genesis was 
a little more rational, still the idea that the multipli- 
cation of languages would serve to prevent co-opera- 
tion in sin was absurd (9-13). Philo will leave the 
literalists to answer these criticisms as they can. 
His own answer is to give an allegorical interpreta- 
tion of the whole story (14-15). 

By “ one lip and one voice ” Moses is indicating a 
“symphony ” of evils, which is seen not only in the 
multitude, but in the individual (16), where it some- 
times takes the form of the external calamities of 
fortune (16-20), but still more in the passions which 
beset the soul (21-22), of which the deluge story is 
an allegory (23-25), as also the alliance against 
Abraham (26), and the attack of the whole people of 
Sodom upon the angel visitors (27-28). The illus- 
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tration which follows leads to a meditation on the 
word “lip” (yeiAos)* which also means “ edge.” 
Moses met Pharoah on the “ lip ” of the river. The 
Egyptians lay dead on the “ lip ”’ of the sea (29-36), 
and since “lip ’’ means speech, we may see in this 
death the silencing of convicted falsehood (37-38), 
though here a caution is needed. There are many 
unskilled in refuting falsehood and they can only do 
so with God’s help (39). 

The “symphony ” of evil suggests the “ sym- 
phony ”’ of good, and this appears in the words of the 
patriarchs ‘‘ we are men of peace, sons of one man.” 
The one man is the Divine Logos, and only those 
who acknowledge him are men of peace, while the 
opposite creed of polytheism breeds discord (40-43). 
Yet this peace is also a war against the symphony of 
evil. This thought leads to an exposition of Jeremiah 
xv. 10, particularly of the description by the prophet 
of himself as a “man of war” (43-51), and hence to 
the ‘‘ symphony ” gained by the Captains who fought 
against Midian (52-57), and the highest of all sym- 
phonies, when Israel would “do and hear,” that is 
would do God's will even before they heard the com- 
mandment (58-59).° 

The next verse of the text is “ as they march from 
the east (or “rising ’’) they found a plain in the 
land of Shinar (interpreted as shaking off) and dwelt 
there.” “‘ Rising ” and “ shaking off” being appli- 
cable to good and ill lead to illustrations from other 
texts where these words occur (60-74). ‘ Finding ”’ 
suggests that the wicked actually seek evil (75), and 


@ The word is the motzf running through the whole treatise. 
> For a closer account of the connexion of thought in 
§§ 52-57 see note on § 57. 
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‘‘ dwelling there ” suggests the contrast (illustrated 
from sayings of Abraham, Isaac, Jacob and Moses) 
-of the good man regarding himself as only a sojourner 
in the body (76-82). 

We now come to the building of the city and tower. 
The third verse is ‘ come let us make bricks and 
bake them with fire.” By “ brick-making ”’ is meant 
the analysing and shaping of evil-minded thoughts 
(83-90), and we are reminded that such brick-making 
is also imposed upon the Israel-soul, when once it 
is in bondage to Egypt (91-93). This last thought 
gives rise to a very loosely connected meditation on 
the vision of the Divine granted to the liberated 
Israel in Ex. xxiv.4 and the interpretation of its 
details (94-100). The “‘ baking with fire ’’ signifies the 
solidarity which sophistical argument gives to their 
vices, and so too we have “ their brick became a 
stone’ (101-102). But on the other hand the 
‘ asphalt became clay,®”’ that is, God subverts their 
evil designs, before they attain the safety (aodaAcia) 
of “ asphalt” (103-104). Two thoughts on “asphalt” 
follow suggesting that its “safety” is rather the 
safety of bodily than of spiritual things (105-106). 

“Let us build ourselves a city and tower whose 
head shall reach to heaven.” Our souls are cities 
and the fool summons all his senses and passions to 
help him build his city with its tower or acropolis to 
his taste (107-112). When the tower seeks to rise to 
heaven, it signifies the impious attempt of theo- 
logical falsities (especially the denial of providence) 
to attack celestial truths (113-115). On the next 
words “ let us make our name” Philo bursts into 


* Partly induced by the occurrence of the words “‘ brick ”' 
or ‘** plinth ’’ in the narrative. > See note on § 102. 
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invective against the madness of the wicked in 
actually flaunting their wickedness (116-118). It is 
true indeed that they have an inkling that there is a 
divine judgement awaiting them as they shew by the 
next words “before we are scattered abroad ”’ 
(119-121). But this is only in the background of their 
thoughts. In general they are of Cain’s lineage and 
believe in the self-sufficiency of man, the folly of 
which Philo denounces in his usual way, and this 
self-sufficiency gives a second meaning to the words 
‘its head shall reach to heaven ” (122-128). But this 
tower will be overthrown even as Gideon overthrew 
the tower of Penuel (turning away from God), not in 
war but when he returned in peace—the true peace 
(129-132). By a third interpretation ‘ heaven ”’ may 
mean ‘“ mind,’ and the attempt to reach it be the 
attempt to exalt sense above mind (133). 

The words “‘ the Lord came down to see the city 
and the tower ”’ call for the usual protest against 
anthropomorphism, and Philo again emphasizes the 
truth that God’s Potencies are everywhere, while 
His essential nature is not in space at all (134-139). 
The intention of Moses in using the phrase is to 
shew us by God’s example the need of close examina- 
tion before we dogmatize, and the superiority of 
sight to hearsay (140-141). As for the phrase the 
“sons of men,’’ some may scoff at it as a pleonasm, 
but the true meaning is that these builders are not, 
like the pious, ‘‘ sons of God ” (141-145), nor yet sons 
of “one man,’ * that is the Logos (146-147). Son- 
ship in fact is often in the scriptures used in this 
spiritual sense (148-149). The next words, ‘ behold 
they are all one race and one lip,”’ give rise to the 


@ See § 41. 
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thought that there may easily be unison in the worst 
disharmony (150-151), while in “ they have begun to 
do this ” “ this ’’ is the impiety against heaven which 
crowns their misdeeds to men. They only “ began,” 
for heaven is inviolable and blasphemies recoil upon 
the blasphemer (152-154), yet they are treated as 
though they succeeded, which is indicated by the 
words “‘ the tower which they built ” (155). (At this 
point Philo interpolates a curious piece of literalism ; 
not only is it a physical impossibility to build such a 
tower, but anyone who attempted it would be blasted 
by the heat of the sun) (156-157). That the punish- 
ment entailed by the accomplished sin falls upon the 
undertaken sin is shewn in Balaam’s fate (158-159), 
and the law which refuses sanctuary to him whe has 
attempted murder (160). (Incidentally this law is 
given the spiritual meaning that the mind which 
believes God to be the author of evil as well as good 
and thus throws the responsibility for its own sins 
upon Him, is essentially unholy) (161). The next 
words, ‘‘ nothing shall fail them of all they attempt,”’ 
teach us that the greatest punishment God can give 
is to give the sinner opportunity without restraint, 
and this is illustrated (as in Quod Det. 141 ff.) by 
Cain’s word “ that I should be let free is the greater 
indictment (or punishment) ”’ (162-167). 

When we come to the words “ let us go down and 
confound their tongues’ we have first to explain 
the plural in God’s mouth, of which he gives other 
examples (168-169). He then puts forward, as in 
De Op. 75, the theory (based on the T2zmaeus) that 
God committed certain tasks to his lieutenants, the 
Potencies and the spiritual beings called “ Angels ”’ 
(170-175). As man also has free will and is there- 
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fore capable of sin God shared the work of man’s 
creation with His ministers, that He Himself should 
not be the cause of evil (176-179). So too He calls 
upon His subordinates (here definitely called Angels) ¢ 
to bring the punishment of “ confusion ’’ upon the 
impious (180-182). As for the word “ confusion ” 
(cvyxvo1s) we may accept the philosophic usage in 
which it stands for a mixing so complete that the 
original properties of the ingredients are destroyed, 
in contrast to pigis where the ingredients are merely 
juxtaposed, and xpaoi1s where though chemically 
combined they can still be analysed (183-188). Thus 
acvyxvo.s of the impious means that their powers are 
so annihilated that neither separately nor in com- 
bination they can work mischief (189). The literalist 
interpretation that the story merely describes the 
differentiation of languages may not be untrue, but 
it is inadequate. Had such differentiation been in- 
tended we should have expected some such term as 
separation or distribution rather than confusion, 
and moreover differentiation of function, as we see 
in the human organism, is beneficial rather than the 
reverse (190-195). That cvyxvors implies destruc- 
tion in this passage is confirmed by the words which 
follow, “‘ the Lord dispersed them thence,”’ for dis- 
persion conveys a similar idea (196). The dispersion 
of the wicked will imply the reassembling of the 
good whom they had dispersed, in fact establish the 
“symphony ” of virtues in the place of the ‘ sym- 
phony ” of evil. Viewed in this double light of 
“* destruction ” and “ dispersion ”’ the name avy xvas 
well describes the fool whose life is as worthless as 
it is unstable ® (197-end). 


@ See note on § 182. b See note on § 198. 


[404} TIEPI 2YUPXYXEQX ATAAEKTON 


1 I. Hept pév 5% rovtwy dpkéoes ta eipnpeéva. 
oxemtéov dé éffs ov Trapépyws, ad TEpl THs TaV 
SvaheKrenv ovyxvoews: diAocodet: A€yeu yap woe: 

‘Kal jv maoa 7 a xethos ev, Kat gpovy puto, 
mGo.. Kal eyeveTo ev T@ Kwhoa avTovs dro 
dvarordy, evpov mredtov ev TH Yh Levadp Kal 
KaTwMKNOGY eket. Kal elzrev dvopwrros TO m\natov: 
bebe ThivGedowpev mhivBous Kal OTT HOWLEY abras 
Tupi. Kal €yeveTo avrois ” mivbos els Alfov, Kat 
aopaAros Hv adrois 6 mnAds.* Kal elrov: Sebre 
olKkodoujnowper €avTots mod Kal mropyov, ob 7 
Kehady eras ews Tod ovpavot, Kal TroLjnowpev 
eauTa@v ovojLa, 7p0 Tob Svacmaphvac emt mpoawrov 
Taons THS yiis- Kal KaTeBn KUpLOS idety THY moAw 
Kal TOV mUpyov ov @Kodopnoay ot viol T@V av- 
Opdmwv. Kat elzre KUptos: tdovd yéevos év kal xethos 
év mavtTwv' Kal TodTo ypEavTo TovnoaL, Kai vov 
otk ékdcipes €€ adt@v mavta doa av emOadvrat 

_ Trovety" debe Kat kataBavres ovyxewpev eKEt 
abrav THYV yAdocar, t iva pn akovowou ExaoTos 
THY dwvnv Tob mAnatov. Kal Ovometpev avrous 
KuUpios éxeilev éeni mpdownmov maons THs yas, Kal 

1 Wend. conjectures <7#> dogadros . . [6] mndds from 1033 
but see note there (App. p. 555). 

8 


ON THE CONFUSION OF TONGUES . 


I. Enough has been said on these matters. The ! 
next question which demands our careful considera- 
tion is the confusion of tongues and the lessons of 
wisdom taught by Moses thereon. For he says as 
follows. 

‘* And all the earth was one lip and there was one 
voice to all. And it came to pass as they moved from 
the east, they found a plain in the land of Shinar 
and dwelt there. And a man said to his neighbour, 
Come, let us make bricks and bake them with fire. 
And the brick became as stone to them and the clay 
was asphalt to them. And they said, ‘ Come, let us 
build for ourselves a city and a tower, whose head 
shall be unto heaven, and let us make our name 
before we are scattered abroad, on the face of all 
the earth.’ And the Lord came down to see the city 
and the tower which the sons of men built. And the 
Lord said, ‘ Behold, they have all one race and one 
lip, and they have begun to do this, and now nothing 
shall fail from them of all.that they attempt to do. 
Come and let us go down and confuse their tongue 
there, that they may not understand each the voice 
of his neighbour.’ And the Lord scattered them 
abroad thence on the face of all the earth, and they 
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eTravoavTo olxodopobyres Th mow Kat Tov mupyov. 
bud TobTO exAnOn TO ovopa avris® ovyxvols, OTe 
Exel ouveyee KUpLOS 7a, xetAn moons. Tis vis, Kat 
exeibev Svéomrerpev avToUs KUplos emi mpdowrrov 
maons THs vis. 

IT. | Oi prev Svoxepatvovres Th rrarplip moNTeta, 
poyov Kal KaTnyoptay altel TOV VOL uedeTOevres, 
ToUTois Kal Tots TrapamAnoiots ws av émBabpais 
Ths adedtnTos avTa@v, of dvaceBeis, ypovrar dao- 
KOVTES” er viv cemvnyopetre TEpt TOY SvareTay- 
pévwv ws Tovs dAnBeias Kavovas avuTis TE plex OV ~ 
TOV ; idov yap at tepat Acyopevau BiBAot zap’ 
bly Kat pv0ous TEpLeXovaw, eg ois elwdare yerav, 
orav arAwv Suef ovr dKounTe. KatTou ti det 
TOUS trohhaxo6 THs vopolectas eorrapevous ava. 
A€éyeo$at worep oxoAy dyovras Kat evevKatpoby- 
Tas SwaBorais, GAA’ od povov TaV ev Xepol Kal 
Tapa TOdas DropyvyoKe ; els pev ovv 
€oTw 6 €oikws TO ouvTeOevte emi Tov “AdAweidav, 
ots 6 peytoTos Kal Soxiwraros Tov TounTay 
“Opnpos” dcavonOjvat por Tpla TO TEpyLnKLOTE 
Tov Opéiv emupophaar Kat émty@oar éAmicavras 
THY els ovpavov 6d0v Tots avépxecbar BovAopeévots 
EvLaph dud. TOUTWY éoeoIau mpos aidéptov wos 
ap0évrwr: eoTe S€ TA TEP TOUTWY ETN TOLADTA’ 


"Ooocav en’ OddAvpTwW peuacav Beyer, abrap en 
"Ocon 


IIyjAvov etvooiduAdov, tv’ odpavos apBartos etn, 
"OdAvptros 5€é Kai "Oooa kat I7nAvov cpav ovdépara. 


1 gifs} so txx and the majority of mss.: Wend. avroi; 
but cf. 196 rhv xaxias rédw with 198 kaxlas bvopa ciyxvets. 
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ceased building the city and the tower. Therefore 
the name of the city was called ‘Confusion,’ be- 
cause the Lord confounded there the lips of the whole 
earth, and the Lord scattered them thence over the 
face of the whole earth ”’ (Gen. xi. 1-9). 

II. Persons who cherish a dislike of the institutions 2 
of our fathers and make it their constant study to 
denounce and decry the Laws find in these and 
similar passages openings @ as it were for their god- 
lessness. ‘Can you still,” say these impious scoffers, 

“speak gravely of the ordinances as containing the 
canons of absolute truth? For see your so-called 
holy books contain also myths, which you regularly | 
deride when you hear them related by others. And 3 
indeed,” they continue, “it is needless to collect the 
numerous examples scattered about the Law-book, 
as we might had we leisure to spend in exposing its 
failings. We have but to remind you of the instances 
which lie at our very feet and ready to our hand.” 

One of these we have here, which re- 4 
sembles the fable told of the Aloeidae, who according 
to Homer the greatest and most reputed of poets 
planned to pile the three loftiest mountains on each 
other in one heap, hoping that when these were 
raised to the height of the upper sky they would 
furnish an easy road to heaven for those who wished 
to ascend thither. Homer’s lines on this subject run 
thus : 

They on Olympus Ossa fain would pile, 


On Ossa Pelion with its quivering leaves, 
In hope thereby to climb the heights of heaven. 


Olympus, Ossa and Pelion are names of mountains. 


¢ Or, more literally, ‘ means of approach to”; ef. De 
Agr. 56. > Od. xi. 315, 318. 
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5 muUpyov S€ 6 vouobérns avri tovTwr 
eladyet mpos TaV TéTe avOpwmwY KaTacKevalopeE- 
vov VeAnodvrwr tn’ dvolas dua Kat peyadavxias' 
ovpavot yaioa. mas yap ov® dpevoBAdBera Sewn; 
Kal yap el Ta THS cuuTadons pépn ys émotKo- 
dopunbety mpokaraBhnBevrt Bpaxet Depericn Kat 
aveyepOein tpdmov Klovos évds, puptots TAS. ai- 
Bepiov ofaipas azroAebOjcerat Siaornpact, Kal pda- 

lata Kata Tovs Cyrnrixods Tav dirdoaddwr, ot 
Tob TavTos Kevtpov elvat THY yHv avwpoddynaav. 

6 III. €repos 8€ tis ovyyevns TovTw 
Tept THs TOV Cwwv cuodwvrias mpds pv0oTrAAoTav 
avaypaperau: Aéyerau yap, ws apa wav’ doa Cha 
X€poaia Kal evvdpa Kal mrnva TO TraAaLov Cpopwva. 
nv, Kal ovrep tpdtov avOpwmwv “EXAnves pev 
"EAAnot, BapBdpors 5é BapBapor viv of 6uoyAwrrot 
diadéyovrat, ToUTov Tov TpoTOV Kal TaVvTa TGot 
Tmept dv y Spav H mdaoyew TL ovveBawev wptrer, 
Ws Kai émlt tais Kakxompaytats ovvaxbecbar® Kav, 
et mov te Avowredes artravTw@n, auvevdpaiveoban. 

7TTds Te yap Hdovas Kal dydias dAXjAos ava- 
dépovra did Tob duodwvov auvydero Kal ovvandt- 

[406] Cero, | kak TovTov Td GpotoTpoTov Kal opotomralles 
edpioxeto, péxpiep KopeobévTa THis TaV TapoV- 
twv ayabarv adbovias, 6 moAAdKis yiveoBar durel, 
mpos TOV THY avedikrwv Epwra e€wKetre Kal TrEpt 
dlavacias émpeoBeveTo ynpws exAvow Kal THY Els 


1 Mss. peyadoupylas. 2 MSS. Tdca yap ody. 
- 3 uss. cuvéxerOat. 
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For these the lawgiver substitutes a5 
tower which he represents as being built by the men 
of that day who wished in their folly and insolent 
pride to touch the heaven. Folly indeed; surely 
dreadful madness! For if one should lay a small 
foundation and build up upon it the different parts 
of the whole earth, rising in the form of a single 
pillar, it would still be divided by vast distances from 
the sphere of ether, particularly if we accept the 
view of the philosophers who inquire into such 
problems, all of whom are agreed that the earth is the 
centre of the universe. _ III. Another 6 
similar story is to be found in the writings of the 
mythologists, telling of the days when all animals 
had a common language. The tale is that in old 
days all animals, whether on land or in water or 
winged, had the same language, and just as among 
men to-day Greeks talk with Greeks and barbarians 
with barbarians if they have the same tongue, so 
too every creature conversed with every other, 
about all that happened to be done to them or by 
them, and in this way they mourned together at 
misfortunes, and rejoiced together when anything 
of advantage came their way. For since community 7 
of language led them to impart to each other their 
pleasures and discomforts, both emotions were shared 
by them in common. As a result they gained a 
similarity of temperament and feeling until surfeited 
with the abundance of their present blessings they 
desired the unattainable, as so often happens,’ and 
wrecked their happiness thereon. They sent an 
embassy to demand immortality, asking that they 
might be exempted from old age and allowed to 


@ See App. p. 553. 
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alel vedtyTos dKpnv aitovpeva, ddoKovTa Kat Tov 
map avrois ev 7On Cwwv TO EpteTov, Od, TETU- 
xXnKEvan TaUTNS Tijs Swpeds: d.mrodudpevov yap TO 
yijpas maw e€ dirapxijs dn Bav- dromov 5 elvas 

TA KpeitTw Tod xetpovos nN €vos Ta mavra, 

8 Acp Ova. dixkyv pevro. To TOAUT ATS cdwke THY 
TpoonjKovoay™ erepoyAwtra yap evOds eyeveTo, Ws 
e€ éxeivou penner’ aAAnAwY emaxodoa Suvn Piva 
xdpw Tijs ev tats Siadéxrois els Gs 4 pia Kat 
Kow? mTravrwy etunOn, Svadhopas. 

9 IV. ‘O 5° eyyuTépw TarnBois mpoodywy TOV 
Adyov ra dAoya. TOV Aoyucdiv duelevgev, ws ay- 
Opusrrous Hovows papruphoa TO Opdpurvov. cor 
dé, Ws ye haot, Kal Todro wpv0Ades. Kal pv THY 
ye pwvis eis pupias Siadexrwv idédas Tounv, jv 
Kahet yhasrrns ovyxvow, emt Deparreia Aéyovow 
Gpaprnpdrev oupPpivar, ws unKer  adAnhwy a aK pow- 
pevoe Kown ovvadik@ow, adda Tpomrov twa [dAdor] 
aAAjAots Kexwdhwyevor * * «* KaTad ouvpmpdatets 

10 éyyetp@ou Tots adrots. TO d€ ovK én” wWdedeia 
gaiverat oupPyvary Kal yap adlis ovddev Arrov 
Kara eOvn Sup iopeveny Kat pn pia dtadékTw 
Xpwpevey yn Kal Oddarra Todds dpubjreov 
Kak@v emAnpwbn. ov yap aut puvat, GAAG at 
OoTpotror THs wuys mpos TO dpaprdavew CyAwoets 

ll roi ovvadicety airiauy Kai yap ot éxretpnpmever 

1 MSS. Tijs. 

2 The translation follows Mangey in assuming that uy 
alone has been omitted in the mss. Wend. (Rhein. Aus. liii. 
p. 18) thought that this made the last part of the sentence 


too much a mere repetition of the first part. He suggested 
Kad’ <éaurov Exacros épyagnrat, AANA Mi. 
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enjoy the vigour of youth for ever. They pleaded 
that one of their fellow-creatures, that mere reptile 
the serpent, had already obtained this boon, since he 
shed his old age and renewed his youth afresh, and 
it was absurd that the superior beings should fare 
worse than the inferior, or all than the one. How- 8 
ever, for this audacity they were punished as they 
deserved. For their speech at once became different, 
so that from that day forward they could no longer 
understand each other, because of the difference of 
the languages into which the single language which 
they all shared had been divided. 

IV. Now Moses, say the objectors, brings his 9 
story nearer to reality and makes a distinction be- 
tween reasoning and unreasoning creatures, so that 
the unity of language for which he vouches applies 
to men only. Still even this, they say, is mythical. 
They point out that the division of speech into a 
multitude of different kinds of language, which Moses 
calls “‘ Confusion of tongues,’ is in the story brought 
about as a remedy for sin, to the end that men 
should no longer through mutual understanding be 
partners in iniquity, but be deaf in a sense to each 
other and thus cease to act together to effect the 
same purposes. But no good result appears to have 10 
been attained by it. For all the same after they had 
been separated into different nations and no longer 
spoke the same tongue, land and sea were constantly 
full of innumerable evil deeds. For it is not the 
utterances of men but the presence of the same 
cravings for sin in the soul which causes combination 
in wrongdoing. Indeed men who have lost their 11 
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yAdrrav vevpaor Kal Br€upace Kal Tais ahrats 
Tot awpatos axX€éo€eot Kal KWiGEaw ovdx Hrrov 
THs dua Adywv mpopopas ad av Jedjowow bi0- 
onpaivovow ywpis Tod Kal €Ovos Ev troAAdKis ovY 
opodwrov povov aAAd Kal dudvopov Kal djodlatTov 
Tooovrov éempPihvat Kakias, wore Tots avOpudmwv 
adndvrwy dpapripacw icoordo.a Svvacba. mAnp- 
12 peAciv: amewpia te Siadé€xTwv pvpiow mpos TaV 
emitiBewevwv od mpotdduevoe TO péAAov mpoKaT- 
eAnjdbnoav, ws eutradw émiotiun Tods émiKpewac- 
bevras iaxvoav ddoBous Te raul Kiwwdvvous dmwcacta: 
wote AvoiteAés paddov 7 BAaBepov elvat Thy ev 
Svahexrous Kowwviay, emel Kal _HEXpt vov ot Kal” 
exdorny xwpar, Kal pddora tav' abroyOdvwy, de’ 
ovdev oUTWS ws Oud TO Opdyhwocov atrabets KaKev 
13 StateAodor. Kav ef pevTo. Tis avnp TAciovs ava- 
pabor diadAékrovs, evddKipos edOds Tapa Tots eEmt- 
oTapevors eorly ws 707 pidtos Cv, od Bpaxd 
yvespropa Kowwvias emripepopLevos THY év Tots 
[407] ovopact | ovv7Gerav, ad ns TO adees Els TO padev 
dynKeaTov maletv €ouKe mremopiobar. Ti ovdv ws 
KaK@v airvov TO oudoyAwrrov €€ avOpwrrwv ndavile, 
d€ov ws wpedmusrarov idpdobar; 
14. V. Tods 8% tatra ovrrifévtas Kal KaKoTeEx- 
voovras dia ine dueAéyEovow ol Tas mpoxEtpous 
amroddcets THY ael CynTrovpévwy ex THs davepas 


1 Perhaps, as Wend. conjectures, <riy> rdr. 


@ The thought seems to be that the confusion of languages 
did but divide nation from nation, and a single evil nation 
can do all the mischief. 
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tongue by mutilation do by means of nods and glances 
and the other attitudes and movements of the body 
indicate their wishes as well as the uttered word can 
do it. Besides a single nation in which not only 
language but laws and modes of life are identical 
often reaches such a pitch of wickedness that its 
misdeeds can balance the sins of the whole of man- 
kind. Again multitudes through ignorance of other 12 
languages have failed to foresee the impending 
danger, and thus been caught unawares by the 
attacking force, while on the contrary such a know- 
ledge has enabled them to repel the alarms and 
dangers which menaced them. The conclusion is 
that the possession of 4 common language does more 
good than harm—a conclusion confirmed by all past 
experience which shews that in every country, par- 
ticularly where the population is indigenous, nothing 
has kept the inhabitants so free from disaster as 
uniformity of language. Further the acquisition of 13 
languages other than his own at once gives a man a 
high standing with those who know and speak them. 
They now consider him a friendly person, who brings 
no small evidence of fellow-feeling in his familiarity 
with their vocabulary, since that familiarity seems 
to render them secure against the chance of meeting 
any disastrous injury at his hands. Why then, they 
ask, did God wish to deprive mankind of its universal 
language as though it were a source of evil, when 
He should rather have established it firmly as a 
source of the utmost profit ? 

V. Those who take the letter of the law in its 4 
outward sense and provide for each question as it 
arises the explanation which lies on the surface, will 
no doubt refute on their own principles the authors 


VOL. IV Cc 17 
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~ / Al 5) , 9 > 
Tov vow ypadys' * * * ddiAovetkws, ovK avTt- 
4 , > > e 4 ~ a > 
codilopevoi mofev, GAN édpevor TH THS akoAov- 
~ ~ UY 
Bias cipu@d mpoomraiew ovK édvtt, aAAa Kav, et 
e 
Twa euTrodwy ein, padiws avacréAXovTL, OTWwWS al 
Tov Adoywr Si€Eodot yivwvra ATTaLoToL. 
~ ~ ~ aA “a 
papev Tolvuv ex Tod ‘“‘tHv yhv elvar macav xetdos Ev 
A A 4 
Kal dwvnv play” Kakdv apvOyTrwv Kai peyaAwv 
Ul lo @ / sr A 
cupdwviav dndAotcba, doa te modes moAcot Kat 
~ A 
EOveow EOvn Kal ywpais xBpar avremipepovor, Kat 
A A 
doa pn povov eis éavTods aAAd Kal eis TO Beto | 
“A ~ ~ > 
docBotow avOpwrot Kaito. Tatra mAnOadv éorw 
> , 4 > e aA A 27? e A 
aducnuata. oKemtoucba 8 ruets Kat ep €vos 
dvdpos TO adveEnynrov Tav Kax@v wAHO0s, Kal 
A > ~ 
parc? dérav thy dvdppoorov Kal éexpweAq Kal 
A 
dpovoov toxy® cupdwviar. VI. ra pev 
or. A , b) td 4 , A 10 / 
1) TUXNpAa Tis ovK oldev, Grav Trevia Kat adotia 
GwpaTos vdoos 7 mMypwoeo. avvevexPHor, Kat 
mdvw Tatra puyns appworjuacw Eexppovos bro 


pedAayxorias 7 pakpod yipws 4 Twos Bapetias 


1 The sentence as it stands cannot be translated. Wend., 
who places the lacuna after ddiAoveixws and inserts <rapuevd- 
pevot>, is no doubt right in assuming that a participle must be 
supplied. But if one word has been lost, it is not improbable 
that others have been lost. With his reading the whole 
sentence is an elaborate compliment to the literalists, which 
is not paralleled elsewhere, though occasionally, as in § 190, a 
certain amount of respect for them is shown. But the over- 
whelming argument against his view is ¢apeév roivuy, which 
cannot make an antithesis to iéig wey but presupposes a dé 
clause. Cf. De Somn. i. 102 raira uéev 5h xal ra Totadra arpods 
Tovs THS pynTHs wpayyuarelas cogioras . . eipjoOw, Néywuev dé 
huets erduevor Tos ad\Anyoplas vouors Ta mpérovTa Tepl TOUTWY. 
gapev tolvuy dAbyov ciuBorov iudriov eivac. Philo in my 
view is describing his own method and says that he will not 
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of these insidious criticisms. But we shall take the 
line of allegorical interpretation not in any conten- 
tious spirit, nor seeking some means of meeting 
sophistry with sophistry. Rather we shall follow the 
chain of logical sequence,* which does not admit of 
stumbling but easily removes any obstructions and 
thus allows the argument to march to its conclusion 
with unfaltering steps. We suggest then 
that by the words “‘ the earth was all one lip and one 
voice ’’ is meant a consonance of evil deeds great 
and innumerable, and these include the injuries 
which cities and nations and countries inflict and 
retaliate, as well as the impious deeds which men 
commit, not only against each other, but against the 
Deity. These indeed are the wrongdoings of multi- 
tudes. But we consider also the vast multitude of 
ills which are found in the individual man, especially 
when the unison of voices within him is a disharmony 
tuneless and unmusical. VI. Who does 
not know the calamities of fortune when poverty and 
disrepute combine with disease or disablement in the 
body, and these again are mixed with the infirmities 
of a soul rendered distracted by melancholy or 


¢ The words which follow suggest that he means that 
each deduction from the text is logical, rather than that he 
takes each point of the narrative successively. 


enter into direct conflict with the unbelievers, but show that the 
passage, if logically treated on the allegorical method, makes 
a reasonable whole. What the words lost are, one can only 
conjecture. It would be enough perhaps to insert <axpiBodvres, 
huets de>, sc. StehéyEouev. But perhaps it is more likely that 
there were some words describing the allegorical method, 
ending with an homoioteleuton to ypadis, é.g. <axptBodrres, 
nuets dé dd\Anyopobvres Stepunvet'comey 7d éyKeimevov ev TH ypapy>. 
Cf. De Sobr. 23. 2 mss. oxoln. 
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aAAns Kaxodayovias yeyevnwerns dvaKpabarar ; 
17 Kal yap év p.ovov TOV elpnuevwy Pratws avre- 
oTaTioay ikavov avatpéar Kal KataBadreiv Kat 
Tov Aiav dirépoyKov éotiw: 6tav dé aOpda wo7ep 
mpooTager ud KATA TOV avTOV xpdvov Evi TaVTA 
cwpndov emjrau ta owpatos, Ta Wuyhs, TA 
ExTOS, Tiva ody UmepBadAAer oxEeTALOTHTA;  TEadV- 
Twv yap Sopuddpwy avdyKkn Kal TO Sopupopovpevov 
18 7imTew. Sopuvddpo. pev odv oapatos mAodTos, 
evdokia, Tysai, 6pOobivres avTo Kal els tybos aipovTes 
Kat yatpov amodevivtes, ws TavavTia, aTusia, 
adofia, mevia, ToAcpiony | Tpomrov KAaTApaTTOVOL. 
19 7aAwv Te Sopuddpor puxiis 4 aKoal Kal ders Godpyais 
TE Kal yebaus Kal Upumray TO atoOinoews otigos, 
ETL | pevroe byteva Kat toxvs dvvapis TE KaL pwLN’ 
TovTols yap womep EoTMoL Kal KpaTaiMs €pn- 
petopevois evepKeow olKois 6 vots épmrepiTmaTa@v 
Kal<ev draitwpevos aydAXeTat pos pndevos Tats 
idiats Oppais ypnobar KwAvdpevos, add’ edpapeis 
Kai Aewhopovs avamentapévas exwv tas dia mav- 
20 rwv ddovs. Ta dé | Tots Sopuddpots TovTOLS exOpa 
[408] avricdOnras, mpwots aicOynrnpiwy Kal vdcos, ws 
epyv, ols 7 dudvora ovyKataKpyyviabivas Tron - 
AdKis epéedAAnoe. Kal Ta pev TUXNPA. 
Tatra apyadéa opddpa Kai oxyétAia €€ eavTHv, 
mpos d€ THY <TaY> EK Tpovoias ovyKpLow KoUdd- 
21 Tepa 7oAA@. VII. ris odv 7 THY Exovoiwy KaKdv 
oupdwvia, maAw ev pepe. oKoTamuev’ Tpiwepods 
nuav THs puyns dirapxovons TO ev vods Kai Adyos, 


1 wss. é€miGeivat. 


@ Of, De Ebr. 201 ff. 
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senility, or any other grievous misfortune? For 17 
indeed a single item of this list is enough to upset 
and overthrow even the very stoutest, if it brings 
its force to bear upon him. But when the ills of body 
and soul and the external world unite and in serried 
mass, as though obedient to a single commanding 
voice, bear down at the same moment upon their 
lone victim, what misery is not insignificant beside. 
them? When the guards fall, that which they 
guard must fall too. Now the guards? of the body 18 
are wealth and reputation and honours, who keep it 
erect and lift it on high and give it a sense of pride, 
just as their opposites, dishonour, disrepute and 
poverty are like foes who bring it crashing to the 
ground. Again the guards of the soul are the powers 19 
of hearing and sight and smell and taste, and the 
whole company of the senses and besides them health 
and strength of body and limb and muscle. For 
these serve as fortresses well-walled and stayed on 
firm foundations, houses within which the mind can 
range and dwell rejoicing, with none to hinder it from 
following the urges of its personality, but with free 
passage everywhere as on easy and open high roads. 
But against these guards also are posted hostile 20 
forces, disablement of the sense-organs and disease, 
as I have said, which often bid fair to carry the 
understanding over the precipice in their arms. 
While these calamities of fortune which 
work independently of us are full of pain and misery, 
they are far outweighed in comparison with those 
which spring from our deliberate volition. VII. Let 21 
us turn, then, to where the voice of unison is the voice 
of our self-caused ills and consider it in its turn. Our 
soul, we are told, is tripartite, having one part assigned 
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70 dé Buds, TO dé emOvpia KexAnpdoba r€éyerau. 
Kypaive. dé Kal” atdro Te ExaoTov idia Kal mpods 
GAAnAa mdvTa Kowh, emevdav 6 péev vots occa 
ddpoatvar Kat detAiar dxodactas Te Kal doiKiat 
ometpovot Oepion, o de Oupos tas ekpavets Kal 
mapadopovs AvTTas Kat Goa dAda woiver KaKd 
Téexn, 7 Sé emOvpia tTodvs v0 vymidtTynToOSs del 
Kovdhous épwras Kal Tots emitvxovo. owpaci Te 
Kal mpdypace mpoouTTapLevous emurreuaby TavTa- 
22 ydoe* TOTE yap WoTrEp ev oKader vauT ov, emBarar, 
KuBepynT@v Kata Twa ppevoBAdBevav én’ amwdAcia 
TovToU oupppovncavT ov Kal ob émPovdevoavres 
avTh vyt oby HKLoTa GuvvaTwAovTo. Bap’TaTov yap 
KaK@VY Kal oyedov aviaTov povov 4) TavTWY TAY 
puxis HE€p@v pos TO auapravew ouvepyia, pndevos 
ota év Travdnum ouppopa SuvnGevros dyraivew, iva 
Tovs mdaxovTas lara, aAAa Kat TOV laTp@v dpa 
Tots idwwTats KayvovTwV, oUs 7 AowLwdyns vodos 
eh opodroyoupevn ovppop& mécaca Karéxer. 
23 Too TraGnparos TovTov <ovpPodov> 6 
peéyas dvaypapets Tra,pa TQ vowobern KaraKAvopos 
eoTt, ‘“r@v te am ovpavod KaTappaKT@v ”” rous 
kakias adriis AdBow popd Xeyudppous emouBpovv- 
TwWV Kal TOV amo vis» réyw Se Tod owparos, 
‘anyav ’’ avayeovodv ta ma00us ExaoTou pevuaTa 
moAAa OvTa Kat peyddAa, amep els TavTov Tots 
MpOTEpoits GUVLOVTA KAaL GvapuyVvUpEeva KUKGTAL TE 
Kal TO dedeypevov arav THs pvxijs otpoPet ywpiov 


2 Or ‘“‘a succession of desires ” (def meaning “‘from time 
to time’ 

® For this translation of the frequently recurring phrase 
owpara Kal mpdyuara, Various versions of which have been 
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to the mind and reason, one to the spirited element 
and one to the appetites. There is mischief working in 
them all, in each in relation to itself, in all in relation 
to each other, when the mind reaps what is sown by 
its follies and acts of cowardice and intemperance 
and injustice, and the spirited part brings to the 
birth its fierce and raging furies and the other evil 
children of its womb, and the appetite sends forth 
on every side desires ever ¢ winged by childish fancy, 
desires which light as chance directs on things 
material and immaterial.o For then, as though on 22 
a ship crew, passengers and steersmen had conspired 
through some madness to sink it, the first to perish 
with the boat are those who planned its destruction. 
It stands alone as the most grievous of mischiefs and 
one almost past all cure—this co-operation of all the 
parts of the soul in sin, where, as when a nation is 
plague-stricken, none can have the health to heal 
the sufferers, but the physicians share the sickness 
of the common herd who lie crushed by the pestilen- 
tial scourge, victims of a calamity which none can 
ignore. We have a symbol of this dire 23 
happening in the great deluge described in the words 
of the lawgiver, when the “cataracts of heaven’’® 
poured forth the torrents of absolute wickedness in 
impetuous downfall and the “fountains from the 
earth,’ @ that is from the body (Gen. vii. 11), spouted 
forth the streams of each passion, streams many and 
great, and these, uniting and commingling with the 
rainpour, in wild commotion eddied and swirled 
continually through the whole region of the soul 


given in previous volumes, see note on Quis Rerum 242 
(App.). 
¢ K.V. ** windows of heaven.” 
4 LXX. amd rhs dBiocov, E.V, “from the great deep.” 
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24 divats emaddnrots. Bs idwv © yap gna “ KUptos 6 
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Oeds, OTL errAnOuvOnoav at KaKiaL TOV avO peste 
emt THs yhs, Kal mas Tis Stavoetrar ev TH Kapdia 
empeAas Ta ToVNpa maoas Tas: nuépas’”’ eyvw 
Tov avOpwrov, rAéyw Sé Tov vobdv, pera THV Tept 
avTov épTeTav Te Kal TTNVOV Kal THS aAAns addyou 

~ > 4 4 4 27? > + 
Tov atiOdowv Onpiwy mAnBvos ep ols aviara 
ouenner ticacBau- n de TYLenpia KaTaKAvopos. 
nv yap épeots auapTnudtwr Kal ToAAn Tob aduKety 

pndevos kwAvovTos popa, aAAa Mpocavappyyvu - 
pevenv ddedis amdvrwy els xopnytas apBovous Tots 
mpos Tas amoAavoes. ETOYWoTATOLS, Kal pnTOoT’ 
elKoTWS* oD yap ev Tt wepos StePOapTo THs Puyijs, 
@ a ” e 4 4 4 > > 
iva Tots aAAots vytaivovor owlecBar Svvatto, adr 

9Q\ ” 9Qv 9 4 2 A 4 
ovdev dvocov ovde advapbaprov avTns KaTeAEcimeTo: 
| tOcv yap ore mas Ts, got, dtavoetrat [was] 

oytouos, ovxt povos els, THY apudTTovoay Oo 
GQOEKAOTOS Sucaorns emHyaye TyLwpiav. 

VIII. Odrot elow ob emt THS aAuupas Papayyos 
Oparxpiav mpos aAAnAous Déwevou' —kotAov yap Kat 
Tpaxy Kal papayyddes TO KaKUaY <Kai> mabdv 
Xwpiov, dAuupov T@ OVTt Kat TuKpas Pépov wotvas 
—dav 6 sodos A Bpadp TO €VW{LOTOV Kal evaTroVvooV 

*4> °c ” ~ > 4 > N ad 
ov0 Spkwv ovTe oTrovddy emrakiov etdws Kalatpet: 
Aéyerau yap ot “ TavTes odor ouvepavnoay emt 
THY papayya THY aAvieny’ arn 7 OdAacoa TOV 
arav 7 ovy oOpas Tous EOTELPLULEVOUS 

\ \ 
at Kat TupdAods dudvorav, Hv o€vdepKeiv elkos 


1 Wend. and Mangey punctuate with a full stop before 
Kotdov, thus apparently making wdivas to be the antecedent 
of dy. 
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which formed their meeting-place. “‘ For the Lord 24 
God,” it runs, “ seeing that the wickednesses of men 
were multiplied on the earth, and. that every man 
carefully purposed in his heart evil things every day,” 
determined to punish man, that is the mind, for 
his deadly misdeeds, together with the creeping and 
flying creatures around him and the other unreason- 
ing multitude of untamed beasts? (Gen. vi. 5-6). 
This punishment was the deluge. For the deluge 25 
was a letting loose of sins, a rushing torrent of 
iniquity where there was naught to hinder, but all 
things burst forth without restraint to supply abun- 
dant opportunities to those who were all readiness to 
take pleasure therein. And surely this punishment 
was suitable. For not one part only of the soul had 
been corrupted, so that it might be saved through 
the soundness of others, but nothing in it was left 
free from disease and corruption. For “seeing,’’ as the 
scripture says, that “‘ everyone,’ that is every thought 
and not one only, “ purposed,” the upright judge 
awarded the penalty which the fault deserved. 

VIII. These are they who made a confederacy at 96 
the salt ravine. For the place of vices and passions 
is hollow and rough and ravine-like ; salt indeed, 
and bitter are the pangs which it brings. The 
covenant of alliance which they swore was destroyed 
by wise Abraham, for he knew that it had not the 
sanctity of oaths or covenant-rites. Thus we read 
‘‘ all these joined their voices to come to the salt- 
ravine ; this is the salt sea ’’ (Gen. xiv. 3). 
Observe further those who were barren of wisdom 27 
and blind in the understanding which should natur- 
ally be sharp of sight, their qualities veiled under 

@ See App. p. 553. 
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Ss , A ~ > A 4 4 
Hv, Lodopitas Kata yA@TTav, amo veaviokov ews 
mpeoButépov av’ cuot tov Aewv ev KUKAw THY 
oixlay THs buys wepiOéovras, wa Tovs LevwHevras 
tepovs Kat ooiovs Adyous att, Ppouvpod’s Kat 
dvAakas ovtas, aicyvvwot Kal dtadbeipwot, Kal 
pndéva TO Tapdatav pte Tots adiKovow eévav- 
Tiodobar pyre Too TL TroLety GdLKOV aTrOdLOpaoKeEL 
98 eyvwKdTa; ov yap of pév, ot 8 ov, “ mas 8°,” ws 
dnow, “6 ads mepteKtKAWOaY dpa THY olKiay, 
véou Te Kal mpecBirar”’ Kata TOV Deiwy Kal tepwv 
Adywr' cuvopocdpevor, ods KaXetv Bos ayyédous. 
29 IX. dad’ 6 ye Deompdmos Mwvofs 
Opdoer moAA@ péovtas avtovs bravridoas edé&en, 
Kav tov OpaovTatov Kai SewdTatov eimety ev 
éavtots Bactlda Adyov mpoornodpevor pia pvyy 
KaTaTpexXwot, cuvavEovTes TA olxeta Kal ToTapou 
TpOoTrov TrAnppvpovres: . idov ” yap pnow “6 Tijs 
Aiyérrov Bacrdeds emt TO vowp aduxveirat. av 
d€ oTHONn GuvavTa@v ad’T@ emt TO xEtAos TOU ToTA- 
30 pov.” ovKodv 6 pev daddAos e&erow em THY TOV 
OU NUATWY Kal malay adbpouy popdv, drep vdare 
dmeucd eran 6 0€ codes Tp@Tov [ev KGa yéepas 
Tapa Tov €ordiros aet Beod ouvyyevés adtod TH 
duchuvet Kat d.pperret Tmpos” TaVvTO duvdpet AaBasy- 
3] elpnTa yap ov dé adtob arnt per enod,” iva 
evOotacpov Kal eTrapporeplopor, aBeBatov puxiis 
diabécers, aToduvcdpevos THY GXUpwTraTnY Kali Be- 
Baorarny diabeow, miorw, evdtonrar. émetra dé 


1 mss. Oelwy tpywy kai Adywy (the correction seems to me 
somewhat conjectural). 





* See App. p. 553, 
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their name of Sodomite *—how the whole people from 
the young men to the eldest ran round and round the 
house of the soul to bring dishonour and ruin on 
those sacred and holy Thoughts which were its guests, 
its guardians and sentinels; how not a single one is 
minded to oppose the unjust or shrink from doing 
injustice himself. For we read that not merely some 9g 
but the ‘ whole people surrounded the house, both 
young and old” (Gen. xix. 4), conspiring against 
the divine and holy Thoughts,’ who are often called 
angels.° IX. But Moses the prophet of God a9 
shall meet and stem the strong current of their bold- 
ness, though, setting before them as their king their 
boldest and most cunning eloquence, they come 
rushing with united onset, though they mass their 
wealth of water and their tide is as the tide of a river. 
‘* Behold,” he says, “‘ the King of Egypt comes to 
the water, but thou shalt stand meeting him at the 
edge of the river ” (Ex. vii. 15). The fool, then, will 30 
go forth to the rushing flood of the iniquities and 
passions, which Moses likens to a river. But the 
wise ,man in the first place gains a privilege vouch- 
safed to him from God, who ever stands fast, a 
privilege which is the congener of His power which 
never swerves and never wavers. For it was said to 31 
him “ Stand thou here with me” (Deut. v. 31), to 
the end that he should put off doubt and hesitation, 
the qualities * of the unstable mind, and put on that 
surest and most stable quality, faith. This is his 


» This translation is given in despair. In this particular 
allegory of the soul, the Adyo. no doubt take the form of 
thoughts, but the use is far wider. As manifestations of the 
Divine Logos the angels suggest not only spiritual influences, 
as in De Sobr. 65, but also spiritual beings, as in § 174. 

¢ 4.é. in scripture, cf. § 174. 2 Or “ dispositions.”’ 


27 


PHILO 


€oTwWs, TO _mapadofdrarov, dmavrg: S OTHON | yap 
<dnow> ‘ ‘ Brravred fav” KaiTou TO ev bravTay ev 
Kwihoe, Kata 8 Hpepiav To totacbat Dewpeirar. 
32 A€yer 5€ od Ta paxdmeva, TA OE TH doer udALoTa 
dKoAovlobyra: 6Tw yap hpeweitv wéepuKev H yvwpn 
Kal dppet@s tOptabar, cupBaiver maow avbicrac- 
Bat Tots odAw Kat KAVSwve xatpovat Kal TOV yadnuid- 
Gat Suvdpevov xXELipoTroujTw yeyudve Kvpaivovow. 
X. ed pévrou ye exer rapa | To yetAos 
Tob ToTrapod THV evavTiwow ovvicracba: yetdA7 
d6€ oTduaros pev €oTL mrepara., Ppay1.os d€ TUs 
yAwTrTns, 5 dv péperar TO Tob Aoyou p pedpa, OTav 
34 dpenrau Katépxeobar. Adyw dé Kal ot puodpero 
Kat dtAomabets' oULaXY Xp@vrat TpOs THV TOV 
adokinwr Soypdtwr elonynow Kat mdAw ot omov- 
Saiot mpos TE THY TOUTwWY aVvaipeowW Kal mpds TO 
TOV apewdvwy Kat apevdds ayabdv Kpdros avavr- 
35 aywvioTov. SOTav pevTor TwavTa KdAwY avaceicay- 
TES EptoTLK@V SoyuaTwr b7 EevavTias puns Adywv 
avatpamevres amdAwvrat, TO émruwvikiov Sikaiws Kat 
mpoonkovTws 6 oopos dopa xopov iepwrarov 
36 oTnodpevos eupedds acera “ cide” yap dyow 
*< *TopanA rods Atyumtious ”’ ody erépwht “ rebved- 
tas’’ GAdAa mapa “70 yetAos tod morapod,?”’ 
Oavarov A€ywv od THY amo owpatos puyfs Sid- 
Kpiow, aAAa THY avociwy Soypdtrwv Kat Adywv 
d0opav, ois exp@vTo dua ordpwatos Kal yAwrrns 
Kat Tov aAAwy dwvnTnpiwy opyavev. 


33 
[410] 


1 Mss. dtdouadets. 
2 Presumably a slip for rijs Oardoons. 
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first privilege—to stand; but secondly—strange 
paradox—he “‘meets.”” For ‘thou shalt stand 
meeting ’’ says the text, though ‘“‘ meet ” involves 
the idea of motion and “ stand ”’ calls up the thought 
of rest. Yet the two things here spoken of are not 32 
really in conflict, but in most natural sequence to 
each other. For he whose constitution of mind and 
judgement is tranquil and firmly established will be 
found to oppose all those who rejoice in surge and 
tumult and manufacture the storm to disturb his 
natural capacity for calmness. X. It is 33 
well indeed that the opponents should meet on the 
lip or edge of the river. The lips are the boundaries 
of the mouth and a kind of hedge to the tongue and 
through them the stream of speech passes, when it 
begins its downward flow. Now specch is an ally 34 
employed by those who hate virtue and love the 
passions to inculcate their untenable tenets, and also 
by men of worth for the destruction of such doctrines 
and to set up beyond resistance the sovereignty of 
those that are better, those in whose goodness there 
is no deceit. When, indeed, after they have let out 36 
every reef of contentious sophistry, the opposing 
onset of the sage’s speech has overturned their bark 
and sent them to perdition, he will, as is just and fit, 
set in order his holy choir to sing the anthem of 
victory, and sweet is the melody of that song. For 36 
Israel, it says, saw the Egyptians dead on the edge 
of the sea (Ex. xiv. 30)—not elsewhere. And when 
he says “ dead’ he does not mean the death which 
is the separation of soul and body, but the destruc- 
tion of unholy doctrines and of the words which 
their mouth and tongue and the other vocal organs 
gave them to use. Now the death of 37 
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Adyou dé Odvards éoTw Hovxia, ovy nV ot eTTLELKE- 
OTEPOL TOLOUILEVOL ovpBodor aidots [eT EpxovTar— 
dvvapis yap Kal HOE early aBedrpy Ths €v T@ Aéyew 
TOpLLEVOMLEVN pex pe Katpoo TO Ackréa—, a’ iv 
ob é nodernkores Kal dmreupnKores dua THY TOV 
evavriv t ioyodv dmopevovoww dicovres AaBiyv' oddepniav 
Ee” _edploKovres. WV TE yap av epaiwvrat, Suappel, 
Kat ols dv emiBHow, ovx vrropeve, ws apt y) 
OTHvay mimrew dvaykalecBar, domep nH €A€, TO 
Bdpypov opyavov, exer’ Kara yap pécov auto yeyo- 
vaot Bab.oe TWES, WY O YEwmovos, 6tav eleAjon 
moTica, Tas dpovpas, emBaiver pev, mreprodioBa.iver 
5° dvayKatos: brép 37 Too my Timrew ouvexds 
mAnotov €xupod Twos Tais XEpot mrepOparrerar, ob 
evetAnupevos TO GAov ohpa amnwpyKev adrod: 
<woTe> avTl pev Tod@v yxepoiv, avTi dé yeupdv 
moot ypyo0au: torarar pev yap emi yeipa@v, du’ dv 
elow at mpageis, mpatre: O év Troctv, eb WV ELKOS 
torac0at. XI. aoAAot 8 ov Suvdpevos 
TAS mfavas TOV oopior ay EvpEecets ava Kpdros 
eXeivy TH py _opddpa mept Adyous dia THY EV Tots 
epyous ouvexf} pe eTnv yeyvpvaobau KaTepuyov € em 
THY Tob povov codod ouppaxiay kat Bonfov adrov 
ixérevoav yeveobar Kaba Kai T@v Mwvoéws yrw- 
piwwr tis é€v vuvous edydpevos elmer: “ aAada 
yeveodw Ta xelAn Ta OdAta.”’ Tes 5° av Hovydoat, 
el 47) pos Povov Tob Kal Tov Adyov adrov ExovTOS 
banjKoov emoropobetn ; 
1 uss. Bd Bry. 


* Or “arguments,” evpeots being the technical term in 
rhetoric for collecting material for speech. See on De 
Mig. 35. 
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words is silence, not the silence which well-behaved 
people cultivate, regarding it as a sign of modesty, 
for that silence is actually a power, sister to the 
power of speech, husbanding the fitting words till 
the moment for utterance comes. No, it is the un- 
desired silence to which those whom the strength of 
their opponent has reduced to exhaustion and pros- 
tration must submit, when they find no longer any 
argument ready to their hand. For what they 38 
handle dissolves in their hands, and what they stand 
on gives way beneath them, so that they must needs 
fall before they stand. You might compare the tread- 
mill which is used for drawing water. In the middle 
are some steps and on these the labourer, when he 
wants to water the fields, sets his feet but cannot 
help slipping off, and to save himself from continually 
falling he grasps with his hands some firm object 
nearby and holding tight to it uses it as a suspender 
for his whole body. And so his feet serve him for 
hands and his hands for feet, for he keeps himself 
standing with the hands which we use for work, and 
works with his feet, on which he would naturally 
‘stand. XI. Now there are many who 39 
though they have not the capacity to demolish by 
sheer force the plausible inventions ? of the sophists, 
because their occupation has lain continuously in 
active life and thus they are not trained in any high 
degree to deal with words, find refuge in the support 
of the solely Wise Being and beseech Him to become 
their helper. Such a one is the disciple of Moses who 
prays thus in the Psalms: “ Let their cunning lips 
become speechless ”’ (Ps. xxx. [xxxi.] 19). And how 
should such lips be silent, unless they were bridled 
by Him who alone holds speech itself as His vassal ? 
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40 Tas pev odv eis TO duaptdvew auvddovs apeTta- 
oTpemTt PevKTeov, TO be évaTrovbov m™pos Tovs 
[411] Ppovyjcews Kal | eETLOT TNS ETAipous BeBauwréov. 
41 7apo Kal Tous A€yovras * ‘ mdvres €opev viol Evds 
avOpudtrov, eipnvikot €opev”” Tefavpaka THs evap- 
pdorov ocupdwrias: émet Kal mas ovK epeAderTe, 
dycay av, ® yevvator, TorXduw pev Suoyepaivery, 
elpnvynv Sé ayamdy, eva Kal Tov avTov emvyeypap- 
pévou Tar épa. od Ovnrov aAX addvarov, dvipurrov 
Deod, 6 ds TOU atdiou Adyos av e€ d dvdyens Kat avTos 
42 eorw adOapros; ot pev yap ToAAas apxas Tow 
KaTO. poxny yevous GVOTNOGMEVOL, TH Trohubecy 
Eyojevy KaK@ mpooveipavres eavTous, ‘aMoe mos 
GAAwy Tyas Tpamduevor Tapayas Kal oTdoets 
euudious Te Kal Eevixas €Ontovpynoav' Tov am’ 
apxijs yevéoews aypt TeAevTHS Biov mrohepoov aKn- 
43 pUKTWY katarnoavres. ot dé evl yever 
Xalpovres Kal eva .taTépa Tov op0ov Tidyres 
Aédyov, THv evappoorov Kal madupovoov cvpdwviav 
dpet@v tTefavpakotes, evdtov Kal yadAnvov Biov 
{@ow, o}8 pny apyov Kal ayevh Twa, ws Eevor 
vopilovow, ada odddpa avdpetov Kat Aiav nKovn- 
jevov Kara TeV omov0as Avew ETLXEYPOUVTOY Kat 
ovyxvow OpKiwy alet pederavrea: Tovs yap «ipn- 
vaious doer TrodepuKovs elvar oupBeBnKev avti- 
Kabnwevous Kat avbeor@tas Tots TO edotales Tijs 
44 Wuxns avaTpézovot. XII. paprupet dé 
pou T@ Adyw TpATov pév H Eexdotov Tov dirapéTwv 
dudvora StaKkeyevn Tov TpoTov TodToV, EmetTa dé 


1 mss. eOnucoupyjoavro. 


@ This conception of the Logos recurs in §§ 62 and 146. 
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Let us flee, then, without a backward glance from 40 
the unions which are unions for sin, but hold fast to 
our alliance with the comrades of good sense and 
knowledge. And therefore when I hear those who 41 
say ‘‘ We are all sons of one man, we are peaceful ”’ 
(Gen. xlii. 11), I am filled with admiration for the 
harmonious concert which their words reveal. “Ah! 
my friends,’’ I would say, “ how should you not hate 
war and love peace—you who have enrolled your- 
selves as children of one and the same Father, who 
is not mortal but immortal—God’s Man,* who being 
the Word of the Eternal must needs himself be im- 
perishable ?’’ Those whose system includes many 42 
origins for the family of the soul, who affiliate them- 
selves to that evil thing called polytheism, who take 
in hand to render homage some to this deity, some 
to that, are the authors of tumult and strife at home 
and abroad, and fill the whole of life from birth to 
death with internecine wars. But those 43 
who rejoice in the oneness of their blood and honour 
one father, right reason, reverence that concert of 
virtues, which is full of harmony and melody, and 
live a life of calmness and fair weather. And yet 
that life is not, as some suppose, an idle and ignoble 
life, but one of high courage, and the edge of its 
spirit is exceeding sharp to fight against those 
who attempt to break treaties and ever practise the 
violation of the vows they have sworn. For it is the 
nature of men of peace that they prove to be men of 
war, when they take the field and resist those who 
would subvert the stability of the soul. 

XII. The truth of my words is attested first by the 44 
consciousness of every virtue-lover, which feels what 
I have described, and secondly by a chorister of the 
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Kal Too mpodytiKot BiacwT ns yopod, os Kata- 
mvevobets evlovordv avedbeyEato: “w® prep, 
nAiKov pe eTEKES, avOpwmov pans Kat avOpwrov 
andias maons THs vis; ovK w0detAnoa,’ ovde 
wdethnody prot, ovde 7 taxus pLov efeAumrev a7r0 
45 KaTapa@v avTa@v. add’ od mas coos maou pavrous 
exOpds € €orw domovoos, od TpLnpav i] Enxavnudreov 

7 Ord 7) OTpATLWT@v TapacKEevy Tpos Gpvvay 
46 Xpwpevos, aAAa Aoyropots® ; : oTav yap 
TOV €&v TH dmroA€e wen elpnvyn ouvex Kal emaAAndov 
dvopurmev a amrdyT wv idvov Kal KOUvor, iy) Kara EOvy 
Kal xwWpas 7 7dAEus Kal Kaas avTo povor, adda 
Kal KAT oOiKiav Kal €va EKaoTOV Tov ev juéper 
ovyKpoTovpevov modenov Oedontrat, Tis éoTw 6 ve 
py Trapauveav ,* kaxiloy, vouberay, cwppoviley, ov 
pel? Tyépav povov aAAa Kal vUKT Wp, THS puxfis 
avTa Tpepety ra) Suvaperns dua TO pLLoomrdvypov 
47 pvoer; mavTa yap doa ev trodduw Sparta Kat’ 
elpyvnv: avdAdow, apmalovow, davdparodilovrat, 
[412] AenAarodan, | mrophovow, bBpilovowr, sauciLovrau, 
Pleipovow, aloxvvovor, dorogovoiow, GvTUKpUS, nv 
48 dou SuvaTwrepor, KTElvOUOL. mAovTov yap 77] Oogay 
EKAOTOS adrav OKOTOV mpoTeBerrevos én TovrTov 
womep BéAn Tas Tob _Biov mpagets amdcas dduels 
iGOTHTOS dAoyet, TO dvicov Ouwnet, KOLWWVLaY a7ro- 
OTpepeTat, LOvos TA TrAVTWY exe AOpda eo7TroVdake, 
pucdvOpwros Kat pucdAAndAds eotw, boKpwdopevos 


1 For the question between adelrynoa .. . wpeidnody jor 
and opehnoa .. . wpérnody ue here and in § 50 see App. p. 553. 
2 MSS. Xpwuevos émidoyiopots. 3 Mss. mapotot, 








@ See App. p. 553. 
> Or “‘is organized.” See on De Agr. 35. 
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prophetic company, who possessed by divine inspira- 
tion spoke thus: ‘““O my mother, how great didst 
thou bear me, a man of combat and a man of dis- 
pleasure in all the earth! I did not owe, nor did they 
owe to me, nor did my strength fail from their 
curses’ (Jer. xv. 10%). Yes, is not every wise man 45 
the mortal foe of every fool, a foe who is equipped 
not with triremes or engines, or body-armour or 
soldiers for his defence, but with reasonings only ? 
For who, when he sees that war, which 46 
amid the fullest peace ¢ is waged ° among all men con- 
tinuously, phase ever succeeding phase, in private 
and public life, a war in which the combatants are 
not just nations and countries, or cities and villages, 
but also house against house and each particular man 
against himself, who, I say, does not exhort, reproach, 
admonish, correct by day and night alike, since his 
soul cannot rest, because its nature is to hate evil ? 
For all the deeds of war are done in peace. Men 47 
plunder, rob, kidnap, spoil, sack, outrage, maltreat, 
violate, dishonour and commit murder sometimes by 
treachery, or if they be stronger without disguise. 
Every man sets before him money or reputation as 48 
his aim, and at this he directs all the actions of his 
life like arrows against a target. He takes no heed 
of equity, but pursues the inequitable.© He eschews 
thoughts of fellowship, and his eager desire is that 
the wealth of all should be gathered in his single 
purse. He hates others, whether his hate be returned 
or not.4 His benevolence is hypocrisy. He is hand 
¢ Or “equality . .. inequality.” 
# Or “hates both mankind and his neighbour.”’ That is 
to say, Philo perhaps uses uodddndos, which, properly speak- 
ing, can only be used, and indeed seems elsewhere to be 
only used, in the plural, somewhat loosely. 
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evvotay, KoAakeias vobns ératpos wr, dirias yvnoiov 
mod€utos, aAnfeias ex9pes, dréppaxos ypevdous, 
Bpadds apedjoar, Taxds BAdibar, SiaBadrety mpo- 
XElporaros, Srepacmica, peAAnTHs, Seuvos geva- 
Kioa, wsevdopKoTaTos, dmaToTaTos, SodAos opyijs, 
eixwy Hoovy, dvAak KaKav, POopeds ayalav. 
49 XIII. raira Kat Ta ToUavT.a Tis 
qoopevns Kal Pavpalomerns etpnvns TEPLLAXNTA. 
KeynAia, amep 7H EKaOTOU THY adpovev ayaAaro- 
popotoa Sudvova. TéOnme Kal mpooxuvel. ep ols 
elkdTws Kal mas copes dxBerar, Kal mpos ye THY 
pnrépa Kat TiOnvnv éavTob, aogiay, etwe every: 
@ pArEp, WAiKov joe érexes,” ov Suvdpet owparTos, 

aAAa TH Mpos <TO> jvcomrovnpov ah, dv8pu- 
qov dndias Kat paxns, poet pev eipynveKov, bud 
dé TobTo Kal TmoNepuKcov Kara Tov alayuvevTwy TO 
50 TEpyLaynTov Kaos etpnvns. i ouK  apeidnoa, ovoe 
apetAnady prow’ ’ obre yap avrol Tots €pots ayabots 
OTE EXpnoaYTO, ovUTE eyw Tots excetvoy Kakots, 
ara. Kara 70 Mwvoéws ypappa  émuOvpnpa 
ovdevos avr ay éAaBov,”” ovptrav TO THs emBupias 
avtav yévos Onoavpicayéevwv tap €eavTois wes 
51 peytorov ddedos dmepBadAdAov BAdBos. “ odde 7 
iaxvs pou e€éAitrev amo THY apav as érifevTd pot,” 
duvaper S€ KpatatoraTyn Tav Deiwv evetAnupévos 
doyparwv odvde' Kakovpevos® éxaudOnv, adda éppw- 

1 mss. ore, which is quite impossible. Wend., who retains 

it in the text, notes ‘write ov’, or place a lacuna after 
éxdupOny.”? It seems to me that, as the words are a para- 
phrase of obd€ 7 ioxds «rd. of the quotation, the easier 


correction to o¥éé is reasonable. 
2 MSS. EKKAKOUMEVOS. 


86 


THE CONFUSION OF TONGUES, 48-51 


and glove with canting flattery, at open war with 
genuine friendship ; an enemy to truth, a defender 
of falsehood, slow to help, quick to harm, ever 
forward to slander, backward to champion the 
accused, skilful to cozen, false to his oath, faithless to 
his promise, a slave to anger, a thrall to pleasure, 
protector of the bad, corrupter of the good. 
XIII. These and the like are the much-coveted 49 
treasures of the peace which men admire and praise 
so loudly—treasures enshrined in the mind of every 
fool with wonder and veneration. But to every wise 
man they are, as they should be, a source of pain, 
and often will he say to his mother and nurse, wisdom, 
“O mother, how great didst thou bearme!” Great, 
not in power of body, but in strength to hate evil, a 
man of displeasure and combat, by nature a man of 
peace, but for this very cause also a man of war 
against those who dishonour the much-prized loveli- 
ness of peace. ‘I did not owe nor did they owe to 50 
me,’ for neither did they use the good I had to give, 
nor I their evil, but, as Moses wrote, “‘ I received 
from none of them what they desired ’’* (Num. xvi. 15). 
For all that comes under the head of their desire 
they kept as treasure to themselves, believing that 
to be the greatest blessing which was the supreme 
mischief. ‘“ Nor did my strength fail from the curses 51 
which they laid upon me,” but with all my might 
and main I clung to the divine truths; I did not 
bend under their ill-treatment, but used my strength 
¢ E.V. “I have not taken one ass from them.”’ The verse 
in the Lxx. goes on ovdé éxdxwoa ovdéva atrév, which shows 
that ovdevds is, as it is taken in the translation, masculine. 
Philo’s interpretation, however (cvurap rd rijs értOuutlas yévos), 


suggests, perhaps, that he took it as neuter, “I did not 
receive their desire for anything.” 
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pévas wveldioa,, tots e€ éavTay pn) kaapopevos: 
52 “‘ eBero”’ yap yds %} Beds eis avtioyiayv Tots 
yetroow par, ” ws Kal ev Upvois Trou AéAexra, 
mavtas Tovs opOAs yvwpns eptepevovs. aA’ odK 
dvridoyucol pvoet yeyovacw, Oot TOV ETLOTHLNS 
Kat apetns CiAov eoxov aet, Tots yeltroo. puyis 
avridiAovekobvtes, eA€yyovTes pév Tas svUVoiKoUS 
noovds, eAéyxovrTes Sé Tas Spodiaitous émOvpias, 
devdias Te Kal PdBous, TO Tabav Kal KaKi@v artigos 
Svowmobrtes, eAdyyovtes pévTo. Kal Tacav atobn- 
ow, mept pev wv eldov ddOaduovs, wept dv Se 
nkovoav akods, Conds TE TEpl aTUM@V Kal yevoets 
TEpl YUULMV, ETL O€ Adas TEpl TMV KATA TAS TpoO- 
TimTOVTAS Ta ev Tots cwpac. Suvdjewy ior - 
Tas, Kat prey 82° Tov mpopopixov Adyov mept av 
dueLeNety | edo€e; Tiva yap Tas 7 
bua Te % aloOnois yobeTo 7 é Adyos Sunppnvevoev 
7 70 ma0os dueOnkev, aftov epevvady wy TapEpyws 
54 Kal TOV opaduaray OueAeyxew ExaoTov. 6 0€ 
pndevi TOUTWY dvridéyov, atrac. oe eis OUVETTL- 
vevwv e€avtov AéAnfev dmaTav Kal emiteryilwv 
yuxn Bapets yeirovas, ols duewov tryKkdos 7 ap- 
xXovat xphoGac- nyewovevovTes pev yap moAAa 
Tmpavobat Kat ibeyaha BaorAevodons Tap avTots 
avotas, UmaKkovovres de Ta Séovl’ dmynpeTHoovoL 
mrevOnviws odKEl” Cpuoiws amavxevilovtes. 
55 ovTws pevToe TOV pev brakovew palovTwy, THV 


[413] 
53 


1 kal ev 6h] so mss. and Wend., but this combination of 
particles seems to me hardly possible. 


® Cf. De Gig. 46 rods €& éaurdv ph wepuxdras vovdereto bat. 
Lit. “the things belonging to the peculiarities of the 
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to reproach those who refused to effect their own 
purification.* For “ God has set us up for a contra- 52 
diction to our neighbours,’ as is said in a verse of the 
Psalms (Ps. Ixxix. [lxxx.] 7); us, that is all who 
desire right judgement. Yes, surely they are by 
nature men of contradiction, all who have ever been 
zealous for knowledge and virtue, who contend jeal- 
ously with the “ neighbours ”’ of the soul; who test 
the pleasures which share our home, the desires 
which live at our side, our fears and faintings of heart, 
and put to shame the tribe of passions and vices. 
Further, they test also every sense, the eyes on what 
they see, the ears on what they hear, the sense of 
smell on its perfumes, the taste on its flavours, the 
touch on the characteristics which mark the qualities 
of substances as they come in contact with it.o And 
lastly they test the utterance on the statements 
which it has been led to make. For what 53 
our senses perceive, or our speech expresses, or our 
emotion causes us to feel, and how or why each 
result is attained, are matters which we should scru- 
tinize carefully and expose every error that we find. 
He who contradicts none of these, but assents to all 54 
as they come before him, is unconsciously deceiving 
himself and raising up a stronghold of dangerous 
neighbours to menace the soul, neighbours who 
should be dealt with as subjects, not as rulers. Tor 
if they have the mastery, since folly is their king, 
the mischief they work will be great and manifold ; 
but as subjects they will render due service and 
obey the rein, and chafe no more against the yoke. 
And, when these have thus learnt the 55 


powers in bodies” (ray xara ras lddrnras being practically 
equivalent to rév ldiorjtwv). See further App. p. 554. 
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b 9 ? , 4 3 
8° odk emoriun pdovov GdAa Kat Suvder Tv apyyv 
4 ~ 
AaBdvrwv mdvres of Sopuvddpor Kat dréppayor buys 
, ~ aA 
oupdpovycovat Aoyiopot Kal TH mpecBuTdtw TaV 
> A A aA 
ev avrois mpoceAbdvres epotow: “‘ ot mratdés cov 
3\ 7 A , “A > aA A A 
etAjpact TO KepdAaiov TOV avdp@v Tv ToAcLOTAaV 
A Q’ e A 2° , > A 9Q A FP 
Tov wel nudv, od diaTrepovynkev adra&v ovde eis, 
> > @ A Lond 
add’ womEp TA povoLKHs Opyava aKpws Hpywoopmeva 
maot Tots POdyyos, otTws Huets mdoats ais 
e , , 9 A ba! > A 99 \ 
vonynjoeo. ovvnyyjoapev, expedes 7) Amwdov ovdEV 
oUTe’ pha elmdvtTes ovT Epyov Suatpasdpevor, ws 
TOV €TEpov THY duovowv Yopov mdvTa ddwvov Kat 
A A ~ a 
vexpov amodetEar yeAacbévTa Thy THY GwWpaTLKaV 
12 Sud a 2 ees , 
tpopov? Madiay Kat Tov exyovov adrijs Sepuatwov 
” \ ” ¢ a 3 , , 
56 oyxov BeeAdeywp dvopa vpvobvTa.® yévos yap 
> A aA aA 
eouev “ tev émAdéktwv tot” Tov Bedv dpavTos 
A 
“*Topanv,” av “ dvedodivnoev odd€ els,” tva TO 
los aA A 4 
Tod TavTos Opyavov, 6 KOopos mas, Tais apmoviats 
A “A lo A 
57 wovotKas peAwmo7nTar. dua TOUTO Kat 
Mwvofjs 7@ mrodcuikwratw Adyw, 6s Kadretrar 
Dives, yepas elpyvyv dyot Seddc0ar, aru CijAov 
A > , 
Tov apeTns AaBwv Kat mdXewov mpos KaKiay apa- 
1 mss. ovde. | 
2 rpopov Mangey: mss. and Wend. rpod¢yv. See App. 
p. 554. ; : 
3 T have adopted buvobvra (originally suggested by G. H. W.) 
for the trvotvra of mss. and Wend., who defends it as an 


antithesis to 6pévros in the next sentence. For a discussion 
of the text of the whole sentence see App. p. 554. 
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lesson of obedience, and those have assumed the 
command which not only knowledge but power has 
given them, all the thoughts that attend and guard 
the soul will be one in purpose and approaching Him 
that ranks highest among them will speak thus : 
“Thy servants have taken the sum of the men of 
war who were with us, and there is no discordant 
voice’ (Num. xxxi. 49).* “‘ We,” they will continue, 
“like instruments of music where all the notes are 
in perfect tune, echo with our voices all the lessons 
we have received. We speak no word and do no 
deed that is harsh or grating, and thus we have made 
a laughing-stock of all that other dead and voiceless 
choir, the choir of those who know not the muse, the 
choir which hymns’ Midian, the nurse of things 
bodily, and her offspring, the heavy leathern weight 
whose name is Baal-Peor. For we are the ‘ race of 56 
the Chosen ones of that Israel’ who sees God, ‘ and 
there is none amongst us of discordant voice ’”’ (Ex. 
xxiv. 11) ® that so the whole world, which is the instru- 
ment of the All, may be filled with the sweet melody 
of its undiscording harmonies. And 57 
therefore too Moses tells us how peace was assigned 
as the prize of that most warlike reason, called 
Phinehas (Num. xxv. 12), because, inspired with zeal 
for virtue and waging war against vice, he ripped 


@ For Philo’s treatment of this text see De Ebr. 114 ff. 
and note. 

> Lxx. Lxx. kal rdv émidéxrwv Tob Iopannr ov diepwvycer ode 
els, E.V. ‘‘and on the elders of Israel he laid not his hand.” 
Here clearly d:agdwvetvy means ‘‘to perish,’ and so perhaps 
in Num. xxxi. 49. rather than “‘ failed to answer his name.” 
Philo probably understood this, but for the purpose of his 
musical allegory gives the word its literal meaning. 
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prevos OAnv a dverepe yéveow, e&fs' Tots Bovdopevors, 
Svaxvipace Kat Svepevoap.evous aKkptpas oyper po 
dons oa coTEpyp Xpnoapevois waptupt, morebout, 
OTe yew TO Ovnrov amortias, eK povou Tob 


58 Soxeiv npTnEvov. Bavpacios pev ody n 


exciton cupdwvria, Oavpacwotarn dé. Kal mdaoas 


Tas d.ppovias dbmepBad\ovoa n Kou? TavTwv, Kal” 
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[414] 


nv 6 Aads amas opoOupadov elodyerau Aéeyu: 
 aravra doa elirev O deds, TOLNGOMEV Kal aKOUGO- 
peBa”’* odtot yap ovKére e€dpyovre mreiGovrar Adyw, 
adda TH Tot mavTos Hyenove Ded, Su” Gv pos Ta 
epya d0avovar wadAdov 7 rods | Adyous amavTav- 
Tes' TMV yap GAAwy éreldav akovowot TpAaTTOVTWY 
odToL, TO Tapadokdrarov, bd KaToKwys evOéov 
mpatew pact mporepov, elra dxovocoOa, iva py 
didackahia Kat dpyyycer SoxGow, aAAa edehoupy@ 
Kal adroxehevory dtavoia. mpos TA KaAG TOV epywv 
vray ay: epyacdpevor 8é dxovcecbai pac, orrws 
emixpivwot Ta mpaxOevra, ei Adyous Detors Kai tepais 
TApaweoeor GuVaoeL. 


60 XIV. Tovs de \cuvopocay.evous en” aduchpacw 


cc 63 4 3 “A C6 
amo avatoAdy " pyot Kwyoavras edpety Trediov 


ev TH yh Levadp Kakel KaTouKjoa,” dvoikwrata* 


1 Perhaps ééjs <dé>. Wend. places a lacuna before éé7s, 
Cohn after it, corrected to ¢é #s. Neither gives any sugges- 
tion as to what this lacuna contained. My reasons for 
Hae that there is no such lacuna are given in note a 

elow. 





* The course of the thought, as I understand, is this. By 
close examination, particularly of the senses (8g 52, 53), we 
obtain a mastery of them, and thus reach the harmony of 
which the Captains of Num. xxxi. spoke (§ 55). This involves 
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open all created being ; how in their turn ¢@ that prize 

is given to those who, after diligent and careful 
scrutiny, following the more certain testimony of 
sight, rather than hearing, have the will to accept 
the faith that mortality is full of unfaith and clings 
only to the seeming. Wonderful then 58 
indeed is the symphony of voices here described, but 
most wonderful of all, exceeding every harmony, is 
that united universal symphony in which we find 
the whole people declaring with one heart, “ All that 
God hath said we will do and hear” (Ex. xix. 8). 
Here the precentor whom they follow is no longer 59 
the Word, but God the Sovereign of all, for whose 
sake ® they become quicker to meet the call to action 
than the call of words. For other men act after 
they have heard, but these under the divine in- 
spiration say—strange inversion—that they will act 
first and hear afterwards, that so they may be seen 
to go forward to deeds of excellence, not led by 
teaching or instruction, but through the self-acting, 
self-dictated instinct of their own hearts. And when 
they have done, then, as they say, they will hear, that 

_ so they may judge their actions, whether they chime 
with the divine words and the sacred admonitions. 
XIV. Now those who conspired for iniquities, 60 
“moved,” we are told, “ from the ‘ east’ (or ‘ rising ’) 
and found a plain in the land of Shinar and dwelt 


‘ 


_ the conviction of the untrustworthiness of all created things, 
and thus brings the Captains into line with Phinehas, whose 
ripping up of the ‘‘woman”’ yéveo.s meant the same thing. 
Thus the prize of true peace goes first to Phinehas, but also 
in their turn (és) to the Captains. Historically, of course, 
they are linked with Phinehas, who was their leader in the 
war against Midian. 
> Or ‘“‘through whom.”’ See note on § 127. 
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Surrov yap eldos Tis Karo. THY poxny dvatoAfss 
TO pev dyrewor, TO 6€ xEtpor, dyuewov pev, oTav 
nAvakav aKxTivwy Tpdmov avdcyn TO dperav déy- 
yos, xeipov 8, 6Tav at pev éemickiacO@at, KaKiat 

61 de avdoywot. mapddevypa Tob prev mpoTépov TOE’ 
“Kal épdrevoev 6 Deds trapddetoov év ’Edéu Kata 
avatoAds,” o¥ yepoaiwy duTtav, add’ ovpaviwv 
dpeT@v, as eg dowpdrou Tob map’ EavT@ purtos 
aoBéorous elcaet yevnoopevas 6 duroupyds av- 

62 érewAev. yKovoa pevro. Kat TOv Mwv- 
oéws €raipewy TWOS drropleyEapévov Toudvde do- 
ylov" “ idov dvb pwrros @ dvopa dvaroAy*” KaLvo- 
TaT)N YE mpoopnars, édv ye Tov ék ouparos kat 
yuxns avveot@ta éyecOar vouions: éav dé Tov 
dowparov eékeivov, Delas ddtadopodyvTa eiKdvos, 
Gpodoyycets OTL evOvBorAdTaTov dvoya emredrpioby 

63 TO avaToAjs' adt@: tobrov pev yap mpecpvTaTov 
viov 6 TOV Grwy averetre TaTHp, dv ErTépwHt TpwTd- 
yovov wvdpace, Kal 6 yervnbels pevrot, miyovpe- 
vos Tas Tob maTpos od0Us, pos Trapadetypara 
apxeTuTra exelvou Brerrwv eucpdov Ta «ton. 

64 XV. Tod be _Xétpovos avatoAns eldous dmdderypua 
To AexOev emt Tob BovdAopévov tov éezaivovpevov 
br0 Geot Katapacacban: m™pos yap avatoAats «io- 

@ e 
dyerau Kacetvos olKdy, airwes opmvupodcat Tais 
mporepaus ‘evavriéryra Kat paxynv mpos adras 

65 €xovow: ““ ex Meoomorapias | is yap dyno. “‘ pere- 
mépibaro pe Badd, e€ dpéwv amo avaroAdv, rAéywv" 


1 Or perhaps dvaroX%. 
¢ E.V. “branch” (margin, “ bud ’’). 
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there ’’ (Gen. xi. 2). Howtrue to nature! For there 
are two kinds of “‘ rising ”’ in the soul, the better and 
the worse. The better is when the beam of the 
virtues rises like the rays of the sun; the worse when 
virtues pass into the shadow and vices rise above the 
horizon. We have an example of the former in these 61 
words: ‘‘ And God planted a pleasaunce in Eden 
towards the sun-rise ”’ (Gen. ii. 8). That garden was 
not a garden of the plants of the soil, but of heavenly 
virtues, which out of His own incorporeal light the 
Planter brought to their rising, never to be extin- 


guished. I have heard also an oracle 62 
from the lips of one of the disciples of Moses, which 
runs thus: ‘‘ Behold a man whose name is the 


rising ’’* (Zech. vi. 12), strangest of titles, surely, if 
you suppose that a being composed of soul and body 
is here described. But if you suppose that it is that 
Incorporeal one, who differs not a whit from the 
divine image, you will agree that the name of “ ris- 
ing’ assigned to him quite truly describes him. 
For that man is the eldest son, whom the Father of 63 
all raised up, and elsewhere calls him His first-born, 
and indeed the Son thus begotten followed the ways 
of his Father, and shaped the different kinds, look- 
ing to the archetypal patterns which that Father 
supplied. 

XV. Of the worse kind of rising we have an 64 
example in the description of him who wished to 
curse one who was praised by God. For he too 
is represented as dwelling at the “rising,” and 
this rising though it bears the same name as the 
other is in direct conflict with it. ‘‘ Balak,’ we read, 65 
“sent for me from Mesopotamia from the mountains 
from the rising saying, ‘Come hither, curse for me 
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Sebpo dpacal pou ov py aparat 6 eds.” epun- 
[415] veveTat dé Badak a dvous, evOvPorAwrata’ ads | yap 
ovK avota Sewn) 70 év éAmioa amaraoba Kat 
yropnv adrobd Tv BeBacorarny dvOpebmrav cogi- 
66 opacr mapatperecOat; d1a TodTO Kal i Mecorrorapiav 
oiKet KATATETOVT WLEVIS Borrep ev pecauraryp 
mrorapob Bv0@ rijs Svavolas adrotd Kal pn Suva- 
pévns dvarncactat Kat dvakiibat: totro Sé 70 
maQos avatoAn ev dppoovrys, Karddvats de 
67 evioytorias éoTiv. of Thy daovppwvov 
obv appolopevor ovppeviay amo avaroAa@y KwetoBat 
éyovra. _TOTEpov apa ye Tov (Kat dperhy 7 
TOV> KaTa KaKiav; GAA’ ei pev TOV Kar’ dperiy, 
mavreAns broypaderat Budlevgis: el de TOV Karo 
KaKlay, Tapevn Tus Kinats, Kabdrrep emt Xeupav 
EXEL, ovx idia Kata dmdprnow, aad’ ev dppovig 
68 Twit 7@ ohep oospart _ouyKwoupEevony. dpxy) yap 
Kat adopt) davAw mpos Tas Tapa pvow Eevepyetas 
TO Kakias ywpiov: Goo. O€ peTavdorat 
fev aperhns eyévovto, Tats 8° adppootvns expyjoavro 
adoppats, olKeLorarov EvpovTes olKOdGL TOTOV, os 
‘EBpaiwy pev yAwrrTn Levadp, “EMgveov d€ eK- 
69 Twaypos KaXetrau: omaparrerat yap Kal KAovetrat 
Kat Twarrerat Tas 6 THY havAwy Bios, KUKWLEVOS 
Gel Kal TapaTTduevos Kal pndev tyvos ayabod 
yvnoiov Onoavpildpevos ev €avT@. Kabdmep yap 
TOV atroTwaTTopévwrv Goa py Eevwoet Staxparetrar 
mdvra exminret, totrdv pou doKxet Kal 1 Tod 
GuptremveuKoTos emt TH adukely éxretwdyOae Tov 





@ Lit. “the things of virtue . . . of vice.” 
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him whom God does not curse’ ”’ (Num. xxiii. 7, 8). 
Now Balak is by interpretation “‘ foolish,” and the 
interpretation is most true. For surely it were the 
pitch of folly to hope that the Existent should be 
deceived, and that His surest purpose should be 
upset by the devices of men? And this is the reason 66 
why Balaam also dwells in “‘ Mid-river-land,”’ for his 
understanding is submerged in the midmost depths 
of a river, unable to swim its way upward and lift its 
head above the surface. This condition is the rising 
of folly and the setting of reasonableness. 

Now these makers of a music whose harmony is dis- 67 
harmony, moved, we are told, “ from the rising.’ 

Is it the rising of virtue that is meant, or the rising 
of vice ?* If the former, the movement suggested is 
one of complete severance. But if it is the latter, it 

is what we may call an united movement, as when . 
we move our hands, not apart or in isolation, but in 

_ connexion and accordance with the whole body. For 68 
the place where vice is located serves as the initial 
starting-point to the fool for those activities which 
defy .nature. Now all who have wan- 
dered away from virtue and accepted the starting- 
points of folly, find and dwell in a most suitable place, 

a place which in the Hebrew tongue is called Shinar 
and in our own “shaking out.” For all the life of 69 
the fools is torn and hustled and shaken, ever in 
chaos and disturbance, and keeping no trace of 
genuine good treasured within it. For just as things 
which are shaken off all fall out, if not held fast 
through being part of a unified body,’ so too I think, 
when a man has conspired for wrongdoing, his soul 


’ For the Stoic conception of évwois see note on Quod 
Det. 49. 
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4 4 A >? ? ~ 
Tpomov puyyn macav yap iéav apeTrhs amoppinret, 
Ws UATE oKLaV UATE EldwAov adris' éeudaivecOar To 
4 =" \ A 4 
70 Taparray. XVI. 7d yodv dirAocwparov 
yévos tav Alyumtiwvy otk do Tob vdatos, GAN’ 
\ \ lo) “A 
“ $iro TO vowp’”’ debyov, touvtéotw b1o THY TOV 
maba@v dhopav, elodyerar, Kal eémevdav v7rodpayn 
Ta 740n, TwaTTeTaL Kal KUKGTaL, TO pev EvoTabes 
\ A aA ; ~ 
Kal elipnvatov amoBdaAdov aperis, TO 5é€ Tapayaddes 
€TTAVALpOUpLEvov Kakias: A€yerau yap oe ‘“ e€erivake 
Tovs Atyurtious Kara, pLéoov THs JaAddcons pevyov- 
71 ras bo TO vowp.” ovToi elow of pode 
‘ 
tov "Iwond eiddres, Tov Trouctiov Tod Biov Togov, 
GAN’ dmroxexahup.evors Xpapevor Tots apapTT- 
pacw, odde t iyvos qs oKudy Kal eldwov Kahoxdyabias 


72 Tapuevodpevor “* dveory ” yap gna. * ‘ BaotAevs 
érepos ex Atyumtov,” ds ovde TO TAVEGTATOV Kal 
VEWTATOV aicOyrov ayabov “ 7deu TOV ‘lwond,” 


GoTts ov pLovov tedevdryTas ind Kat mpoKoTrds, 
ovde evapyeray THY olay bv opdcews add kal 
dwdacKaAiav 77 bu aKors eyywoperny Gvyper 
Aéywv: “ dedpo dpacat pou tov “laxwB, kai Sedpo 
emiKaTapacai Loe TOV ‘IopanA, - toov 7@ edb, 
duporepa katdAvaov, 6 Cpacty TE Kal dconv puxfs, 
iva. pndev adn bes Kal yujovov KaAov pyre ton LATE 
d.covan Opdcews prev yap lopamA, ‘TaxaB de 
73 dons avpBodov. O pev 57) TOV TOLOUTUV 
[416] vos dmroppinrer maoav THY ayaGob | puow TpOmrov 
TWA TWATTOMEVOS, euTadw 8 6 TOV doretwy, 
dpuyots Kal akpdtou peTamovovpevos THS TOV 


1 Mss. avy. 


@ See App. p. 554. 
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is subject to a “ shaking out,”’ for it casts away every 
form of good so that no shadow or semblance of it 
can be seen at all. XVI. We have example 70 
in the Egyptians, the representatives of those who 
love the body, who are shewn to us as flying not from 
the water, but “ under the water,” that is under the 
stream of the passions,and when they are submerged ® 
therein they are shaken and wildly disordered ; they 
cast away the stability and peacefulness of virtue and 
take upon them the confusion of vice. For we are 
told, ‘‘ that he shook off the Egyptians in the midst 
of the sea, fleeing under the water ” (Ex. xiv. 27). 
These are they who know not even 71 
Joseph, the many-sided pride of worldly life, and give 
way to their sins without veil or disguise, husbanding 
no vestige or shadow or semblance of honourable 
living. For there rose up, we are told, another King 72 
over Egypt, who “knew not” even “Joseph” 
(Ex. i. 8)—the good that is, which is given by the 
senses, the last and latest in the scale of goods. It is 
this same King who would destroy not only all 
perfection but all progress; not only the clear vision 
such as comes of sight, but the instruction also that 
comes of hearing. He says, “Come hither, curse me 
Jacob, and come hither, send thy curses upon 
Israel” (Num. xxiii. 7), and that is equivalent to 
‘* Put an end to them both, the soul’s sight and the 
soul’s hearing, that it may neither see nor hear any 
true and genuine excellence.” For Israel is the type 
of seeing, and Jacob of hearing. The 73 
mind of’ such as these is in a sense shaken and casts 
forth the whole nature of good, while the mind of the 
virtuous in contrast claims as its own the Idea of the 
good, an Idea pure and unalloyed, and shakes and 
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ayabday id€as, dmptwarret Kal atroBaAX\e Ta dadda'- 

74 daca yodv" tov aokntHy old dnow: “ dpatre Tods. 
Beovs tods adAdotpiovs Tods pel” tuadv éx pécov 
tuav, kat kalapicacbe Kat adAd€ate Tas orodds 
buov, Kal avaoravres avaBdpev ets BabA,” va, 
kav AdBav épevvay airfrat, év 6Aw TH otkw pr) 
evpeOn Ta eldwda, <adAAa> mpdypata bpheornKoTa 
Kal ovtTws vmapKTd, éornAiTevpeva ev TH TOO 
cogod dtavoia, wv Kat TO adtopalleés yévos *loadk 
KAnpovopet- TA yap vmapKTa povos ovTOS mapa 
Tod mratpos AapBave. 

75 XVII. Ilaparjpes 8° ore od dnow éAbetv adtovs 
eis TO Trediov év @ KaTepewav, GAAd cdpety dva- 
Cntioavras mavTws Kai oKxeapevous TO émuTndetd- 
TaTOV dppootvy? Xwptov: 7@ yap OvTL ms adpwv 
ov map’ eTrépov AapPaver €avT@ Ta bé Kaka. onrav 
GvevpioKet, [L7) povous® dpxovpevos TovTois ep darep 

» poxOnpa puats du €avrijs Badiler, aAAa Kal 
npooribels Ta €K Tob Kaxorexvely Té\eva ‘yupvao- 

76 pata. Kal ee pévToe mpos oAlyov évdtatpiibas 
avTots ypovov eTavioTtato. vuvi dé Kal KaTapevel 
ascot Aéyerar yap OTe edpovres TO mrediov KaT- 
prnoay Ws ev TaTptOL, OdX Ws emt Levys TapMKyoay. 
HTTOV yap nv Sewov GVVTUXOVTAaS apapTHpacw 
oOveta avTa Kal aorep aAAodamra vopicat, adda 
pe) otketa Kal cvyyevf broAaPety elvar- mapemdnpn- 
Gavres yap Kav améarnoay avis, KaToucnoavres 
de BeBatus KaTOJLevel eloamrav éweMov. 

77 dua TodTo ot Kara Mwvofy codot ravres ciodyovrat 


1 mss. dua. 2 mss. oop. 
3 mss. ddpoctvys, which perhaps retain in _the sense of 
‘the folly-spot best suited to them.” 4 udvov Mss. 
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casts off what is worthless. Thus mark how the Man 74 
of Practice speaks : ‘‘ Take away the alien gods who 
are with you from the midst of you, and purify your- 
selves and change your raiment and let us rise up 
and go up to Bethel ” (Gen. xxxv. 2, 3), so that, even 
though Laban demand a search, no idols may be 
found in all the house (Gen. xxxi. 35) but veritable 
substantial realities? graven, as though on stone, on 
the heart of the wise, realities which are the heritage of 
the self-taught nature, Isaac. For Isaac alonereceives 
from his father the “‘ real substance ”’ (Gen. xxv. 5). 
XVII. Again observe that he does not say that 75 
they came to the plain in which they stayed, but that 
only after full search and exploration they found the 
spot which was the fittest for folly. For indeed every 
fool does not just take to him what another gives, 
but he seeks for evil and discovers it. He is not 
content with the evils only to which depravity pro- 
ceeds in its natural course, but adds the perfected 
efforts of the artist in wickedness. And would that 76 
he might only stay for a while among them and then 
change his habitation, but as it is he determines to 
abide there. For they “ found,” we are told, “ the 
plain and dwelt there,” as though it were their 
fatherland. They did not sojourn there as on a 
foreign soil. For it were a less grievous thing if when 
they fell in with sins, they should count them strangers 
and outlanders as it were, instead of holding them 
to be of their own household and kin. For were it a 
passing visit they would have departed in course of 
time ; their dwelling there was a sure evidence of a 
permanent stay. This is why all whom 77 
Moses calls wise are represented as sojourners. 


@ See note on De Mig. 94. 
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TapouKovvTes* ai yap Tov’Twy yuyal orédXovrat 
pev amouiav ovdémote’ THY €€ odpavod, ciwOact 
de evexa TO diAobedpovos Kai diAdopabots eis Thv 
78 mepiyecov dow arodney. émevday ovv évd.a- 
Tpipaca: cwuac. TA aicOynra Kai OvyTa du’ adrav 
TdvTA KaTiOWOLW, eTavépxovTa eketoe TraAW, GeV 
wppnenoav To mpa@Tov, TraTpida pev Tov ovpaviov 
X@pov €v @ mroAcrevovTar, E€vnv dé TOV TEpiyEetov 
ev @ Tapw@Knoay vouilovoa Tots pev yap amouKktav 
orewapevous d avert Tis pntpoTroAews 7 drrodelapevy 
d1j770v TaTpis, x & éxméuiaoa peéver tots azo- 
Sednunkoow, els iv Kal molotow erravépyeobar. | 
[417] Tovyapoby ELKOTWS “ABpady epet Tots vexpopuaage 
Kal Toutes TOV Gunter, dvaoras dno Tob vexpod 
Biov Kai tUdov: “‘ mapotkos Kal TrapeTridnpds e€tjut 
eyo pe? dtudarv,” avroxGoves de vpets, KOvUY Kal 
xobv puxiis TMPOTUYLBOGYTES mpocdpias dgusoavres 
80 dvopia® "Edpuy, ¢ os EppunveveTa xobs. ElKOTWS be 
Kal 0 AoKNTIS ‘Taxa THY ev owpare Tra,pourtay 
oAopuperat A€yewv: © at Tpépae TOV ETOV Tis Cwhs 
pov, as TapouKe, pucpal Kal Tmovnpat yeyovacw: 
ovK e€ikovTo Els Nuepas THY TaTépwv pov as 
81 wapwKynoay.” T@ oO adrodwaKre Kat Adytov 
exp7a0yn Tovdvee’ “* py kataBis Eis 70 Taos 
= Alyurrov, KaTOUKNGOV 5° ev Th yh Hv av cot 
El7W, TH GOEKTH Kal AowLaTw Ppovice, ““ Kal 
mTapoikes ev TH yh TavTn,’ TH Seucvupevyn Kal 
1 mss. 67 (5€) more. 
2 Perhaps as Mangey <rédv> bvoua. 


@ The txx of course intended no such distinction between 
karolkec and mapoixe:, or between the land of the first half and 
that of the second half of the verse. 
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Their souls are never colonists leaving heaven for a 
new home. Their way is to visit earthly nature as 
men who travel abroad to see and learn. So when 78 
they have stayed awhile in their bodies, and beheld 
through them all that sense and mortality has to 
shew, they make their way back to the place from 
which they set out at the first. To them the heavenly 
region, where their citizenship lies, is their native 
land; the earthly region in which they became 
sojourners is a foreign country. For surely, when 
men found a colony, the land which receives them 
becomes their native land instead of the mother 
city, but to the traveller abroad the land which sent 
him forth is still the mother to whom also he yearns 
to return. We shall not be surprised, then, to find 79 
Abraham, when he rose from the life of death and 
vanity, saying to the guardians of the dead and 
stewards of mortality, “I am a stranger and so- 
journer with you ” (Gen. xxiii. 4). “ You,” he means, 
“are children of the soil who honour the dust and 
clay before the soul and have adjudged the preced- 
ence -to the man named Ephron, which being inter- 
preted is ‘clay.’’’ And just as natural are the 80 
words of the Practiser Jacob, when he laments his 
sojourn in the body. ‘ The days of the years of my 
life, the days which I sojourn, have been few and evil, 
they have not reached to the days of my fathers 
which they sojourned ” (Gen. xlvii. 9). Isaac, too, 81 
the self-taught had an oracle vouchsafed to him 
thus, “‘ Go not down into Egypt,’ that is passion, 
‘but dwell in the land which I say to thee ”’ (that is 
in the wisdom which has no material body, and none 
can shew it to another), “ and sojourn in this land” 4 


o3 


PHILO | 


> a > 7? A A a 4 a 4 € 
aicOnrh ovoia, mpos To Setar 6Tt mapoiKel prev 6 
codos ws ev Edvn owpate aicOyT@, Katouet 8 
ws év taTpid. vontats apetais, ds Aadet 3 Deds 


82 ddvagopovoas Adyuv Beitwv. Muavois dé“ yewwpas’ 


83 


ée be 
dynow “cit ev va aAAoTpia, SvapepdvTws ov 
A 
povoy E€vnv THY ev CUPATL MOVIV WS Ol pwEeTOLKOL 
vopilwy, adda Kat addoTpimcews a€iav odK EuTradw 
olikewwoews v7roAauBavwwv. 
A 
XVIII. To 8° opodwvov Kat d6udyAwtrov otk év 
A \ ¢ ~ ~ ~ 
Tots Ovopact Kal pruact uaAdov 7 ev TH THV adiKwY 
4 U r 4 e 5A ] PY U 
mpafewv Kowwvia BovAduevos 6 datdAos émdet- 
A 
£ac8a: modw apxerat Kat mUpyov, ws aKxpdoToAw 
Tupdvvm, Kakia KaTaoKkevalew, Kat Tovs Macwras 


A a WV aA A 
mavTas TapaKaAet Tob épyou peTacyxeiv THYv apport - 
99 


84 Tovoay MpoeuTpeTLaapevous VAnv: “ite” yap pyar 


85 


“ mw Gedowper TivOous Kal OmTHOWLEV auras 
Tupl, toov T@ viv éorw Hiv oupTrepopnpeva Kal 
ovyKexvpeva TA TavTa THS uyhs, ws evapy 
TUrrov pndéva. pndevos etdous T™po aiveBac. dp - 
porres 8 womrep aveidedv Twa Kal a7TroLOV ovataVv 
To Te TAOS Kal THY KaKiav TapadaBovTas els Tas 
dpporrovcas TOUOTHTAS Kal TO. MpocexeoTara HexXpl 
TOV EOXATWY aEl TEmEtY ELON mpds TE EvapyEeoTéepaV 
KaTdAnpw adt@v Kat THY odvv euTreipia yphoiv Te 
Kal azrdAavow, 7 mAEtous HOovas Kai Tépibers EouKev 








@ The fanciful thought is as follows: What we speak is 
words not things. Therefore when God “speaks a land”’ 
(meaning virtues), those virtues are God’s words. He has 
this much excuse that elzw followed by the things spoken 
of is doubtful Greek. 

> rpocexns (next) frequently means (the species) next to 
the genus, z.e. primary. Here each cidos is rpocexés to the 
next above it. 
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(Gen. xxvi. 2, 3), that is in that form of existence 
which may be shewn and is perceived by the senses. 
The purpose of this is to shew him that the wise 
man does but sojourn in this body which our senses 
know, as in a strange land, but dwells in and has for 
his fatherland the virtues known through the mind, 
which God “‘ speaks ”’ and which thus are identical 
with divine words.* But Moses says, “ I am an out- 82 
lander in the alien land ” (Ex. ii. 22). Thus he uses 
stronger terms. His tenancy of the body is not to 
him merely that of the foreigner as immigrant 
settlers count it. To alienate himself from it, never 
to count it as his own, is, he holds, to give it its due. 
XVIII. Now the wicked man wishes to display 83 
his unity of voice and speech through fellowship in 
unjust deeds rather than in actual words, and there- 
fore begins to build a city and a tower which will serve 
for the hold of vice, as a citadel for a despot. He 
exhorts all those who form his company to take their 
share in the work, but first to prepare the suitable 
material. “‘ Come,’ he says, “let us make bricks 84 
and bake them with fire ’’ (Gen. xi. 3). The meaning 
of this is as follows. At present we have all the 
contents of the soul in inextricable confusion, so that 
no clear form of any particular kind is discernible. 
Our right course is to take the passion and vice, 85 
which at present is a substance devoid of form and 
quality, and divide it by continuous analysis into 
the proper categories and the subdivisions in regular 
descending order?® till we reach the ultimate; thus 
we shall obtain both a clearer apprehension of them 
and that experienced use and enjoyment which is 
calculated to multiply our pleasure and delight. 
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> , 4 s e >| A 4 
86 evTiKTew. TapltTE OVV ol AoyLopLol Trav- 


87 


[418] 


88 


89 


90 


tes Bovrevt&v Twa Tpomrov eis TO buys cuvedptov, 
GooL <mpos> TOV SuKatoovvNns Kal mdonS apeETHs 
ovykatatatreabe GAcOpov, Kai meppovriopévws d10- 
oxeupeba, ws emlenevo. KatopIdowpmev? THs 
pevtow KaTopOdoews Eaovrat DeweAror KpatatdraTor 
olde, dpoppa popdPw@oat Tos Kal oyHpac. Kal 
mepiypadats €xaoTov toia SdtaKpivat, 7) Kpadat- 
voueva’ Kal xwAaivovra, adda | memnydta BeBaiws, 
Th Tov TeTpaywvov oxypaTos oiketovpeva ddcet— 
dxpadavrov yap tovTO ye—, Wa mAivOov twa 
TpoTrov aKAwds epnpetopeva BeBaiws Kal Ta ér- 
ouxodopovpeva SéynTat. XIX. tovtwv mas 
6 avrifeos vots, é6v hapev Aly’mrouv, Tot oHpa- 
tos, elvat BaotrAda, Snpsovpyos dveupioKxerat: Kat 
yap Tovrov eiodyer Mwvofs tots €x mAivOov Kata- 
oKevalopevots yYatpovTa olkodouymacw.  emeLday 
yap Tis THV VoaTos Kal Yhs THY wev dypav, THY 

ad orepeav ovotav, diadvoyevas Kai dOetpo- 
pevas, avakepacduevos tpitov peOopiov dyudotv 
amepyaonrat, O Kadreirat mndds, Téuvwv Kata 
foipas TodTov od maveTat oyrnpata TrepiTibeis 
EKdOTW TOV TUNUaTwWY Ta oiKela, Omws eEv- 
TAyeoTEpA TE KAL EVPOPWTEPA yernTaL’ padiws yap 
ovTws éeueAde TA KaTacKevaldpueva TeActotcbat. 
Tobr damopuovpevoe TO Epyov ot poxOnpoi tas 
dvoets, GTav Tas aAddyous Kat mrAcovalovoas THV 
maQav opudas tats apyaAewratais Kakials ava- 
KepdowvTat, Teuvovot To Kpabev els etdn Kal 

1 mss. kpadaivovra. 
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Forward then, come as senators to the 86 
council-hall ¢ of the soul, all you reasonings which are 
ranged together for the destruction of righteousness 
and every virtue, and let us carefully consider how 
our attack may succeed. The firmest foundations 87 
for such success will be to give form to the formless 
by assigning them definite shapes and figures and to 
distinguish them in each case by separate limitations, 
not with the uncertain equilibrium of the halting, 
but firmly planted, assimilated to the nature of the 
square—that most stable of figures—and thus rooted 
brick-like in unwavering equilibrium they will form 
a secure support for the superstructure. 

XIX. Every mind that sets itself up against God, the gg 
mind which we call “ King of Egypt,” that is of the 
body, proves to be a maker of such structures. For 
Moses describes Pharoah as rejoicing in buildings 
constructed of brick. This is natural, for when the g9 
workman has taken the two substances of earth and 
water, one solid and the other liquid, but both in 
the process of dissolution or destruction, and by 
mixing them has produced a third on the boundary 
line between the two, called clay, he divides it up 
into portions and without interruption gives each of 
the sections its proper shape. He wishes thus to 
make them firmer and more manageable? since this, 
he knows, is the easiest way to secure the completion 
of the building. This process is copied by the natur- 90 
ally depraved, when they first mix the unreasoning 
and exuberant impulses of passion with the gravest 
vices, and then divide the mixture into its kinds, 


@ Or “ council,” the soul being looked upon as a collective 
body; ef. De Mig. 60. 
b Or “ more capable of sustaining the structure.” 
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SvamAdrrovat Kal oxnparilovaw ob Bapvdaipoves, 
du wv o Tis guys ETUTELXLOHLOS jer Ewpos dp 07 - 
Gera, Thv atodnow eis _ Spacw Kal GKOnV, ETt be 
yevou dodpyaiv Te kal adynv, To d€ mdOos eis 
dovny Kal emPupiay @oBov te Kat Avmnv, TO TE 
KaKUOV yévos els adpoovvny, dcohaciav, dethiav, 
dduciay Kat 6oa aAAa ddehpa Kal ovyyevf} TOvTOLS. 
XX. 75 dé Kal mpoouTrepBaANovrés 

Ties od Lovoy Tas avTay wuyxas emi TadTa HAEeupav, 
GAAG Kai Tovs delvous Kal yévous dvTas 6paTiKoOd 
Bvacduevoe KatynvayKacay mAwBoupyety Kat mdAeus 
oikodopety oxupas T@ Baowrevew SoxodvT. va, 
BovAdpevoe Tobto évdetEacbar, Gt. SobAov pev TO 
ayabov Kkaxob mdQos 7 evdmabeias Suvatwrepor, 
dpovnais 5€ Kal maoa apeT) appoavvns Kai Kakias 
amdons virnKoov, ws UmnpeTety EE avayKns aTT av 
MpOOTaTTYH TO SeomdLov. idov, yap dyot, Kal oO 
poxijs dfDaAuos ) Svavyéoraros Kal Kalapararos 
Kat TavTwV 6 éfvwméotatos, @ wovw Tov Beov e€eaTe 
Kabopadv, dvopa “Iopa7nA, évdebeis mote Tois ow- 
parixois Alydarov duxtvois émtaypatwv Bapv- 
TaTwy avexetat, ws TAivOov Kai av TO yewdes 
epyalecOar peta apyadewrdtwv Kal aTpyTOTaTwY 
move ef ols eikdtws OduvaTaL Kal oTévEeL, TOOTO 
povoy ws ev Kasois TeOnaavpropevos KeusmAvov, 
exdaxptoar TO. Tr0,pOVTo.” A€yerau yap Byias OTL 
" Kareorevagay ob viol "TopanA amo TOY Epywv. 
tis & ovK av Tov eb dpovotvTwy Ta THY TOAABY 
avOpwTrwv idwv éepya Kai tas vdmepBadAovoas 
omovdds, ais 7 m™pos apyupiopov 7 Sdkav 7 THY év 





¢ See App. p. 554, 
58 


THE CONFUSION OF TONGUES, 90-93 


sense into sight and hearing, and again into taste 
and smell and touch; passion into pleasure and 
lust, and fear and grief; vices in general into folly, 
profligacy, cowardice, injustice, and the other mem- 
bers of that fraternity and family*—the materials 
which moulded and shaped, to the misery and sorrow 
of their builders, will form the fort which towers 
aloft to menace the soul. XX. Ere now, 91 
too, there have been those who went to a further 
extreme, and not only worked up their own souls to 
do thus, but have violently forced their betters, the 
children of the race that has vision, to make bricks 
under duress and build strong cities (Ex. i. 11) for 
the mind which thinks itself their sovereign. They 
wished in this way to shew that good is the slave of 
evil and passion stronger than the higher emotions, 
that prudence and every virtue are subject to folly 
and all vice, and thus must render obedience to every 
command of the despotic power. “* Behold,’ says the 92 
enemy, ‘‘ the eye of the soul so translucent, so pure, 
so keen of vision, the eye which alone is permitted 
to look on God, the eye whose name is Israel, is 
imprisoned after all in the gross material nets of 
Egypt and submits to do the bidding of an iron 
tyranny, to work at brick and every earthy substance 
with labour painful and unremitting.” It is but 
natural that Israel should sorrow and groan because 
of them ; for the one solitary thing which he still 
treasures as a jewel amid his sufferings is that he can 
weep sore for his present state. There is sound wis- 93 
dom in the words, ‘‘ The children of Israel groaned 
because of their tasks ”’ (Ex. ii. 23). Which of the 
wisely-minded, when he sees the tasks which many 
men endure and the extravagance of the zeal which 
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noovats dndhavow tesBace xpjobas, odddpa Kar- 
nonoar Kal mpos TOV jLovov owTHpa Jeov exBojoar, 
[419] a ra | pev emucougion, AvTpa be Kal oMoTpa 
katabets THs wuxAs ets eAevbepiav abrhy eeAnrae; 
94 Tis obv eAcvOepia BeBatorarn; Tis; 1 Too p.ovov 
Deparreta. copod, xabarep paptupodoty ob xXpyopot, 
ev ols elpyrar “ é€andotetAov Tov Aaov, iva pe 
95 Jepamedy.” iSvov dé TOV TO ov Depa- 
TEvOVT@V olvoxowv ev 7) ovromoudy 7 payetpoov 
épya 7) Goa da yewon* pare SvatrAdrrew pyre 
ouvTiBévat CUpLATO, mAivOov tporov, avaBaivew be 
Tots Aoyropiots pos a.iBéprov dipos, Mavojp, TO 
Deogudes yevos, TpoorTnaapevous Hyewova Tis 6oot. 
96 TOTE yap TOV pev TOTOV, és n Adyos éoti,’ Ded- 
GovTat, om 6 dachuvs Kat drpenros eos _EPeoTHKE, 
“ra 8° dao Tovs modas atrod, TO Woe epyov 
mAivOov' camdeipov Kat ws av eldos orepewpmatos 
Tob ovpavod,” Tov aicOnrov Kdopov, Gv aivirrerat 
* Mangey suggests inserting after -yewdy: <mirndevery> 
(rather ure érerndedev). This would avoid the zeugma of 
associating duamddrrew w'th the épya oivoxéwr. 
2 ds dy Adyos éori] this is my conjecture for the és d4\ds 
éort of all mss. and editions. It is based (1) on De Som. 
i. 62, where Philo discussing the three senses in which rézros 
is used declares that one of these is the Divine Logos and 
that this is the sense in which it is used in this passage, 
Ex. xxiv. 10 (the same idea that réros=)éyos appears in 
De Op. 20 and De Som. i. 117): (2) on the sequel in § 97, 
where the identification of the réros © 6 Geds Edésrnxe with 
the Adyos is clearly implied. The simple alteration of the 
somewhat pointless 670s to 6 Aé-yos makes this identification, 
which otherwise comes in very abruptly, perfectly clear. 
The use of 57 with the relative constantly recurs in Philo. 
3 Wend. ra 6’—evidently wrongly. The dé is required to 


balance the uév and to mark the antithesis between the Logos 
and the Sensible World. 
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they commonly put forth to win money or glory or 
the enjoyment which pleasure give, would not in the 
exceeding bitterness of his heart cry aloud to God 
the only Saviour to lighten their tasks and provide 
a price of the soul’s salvation to redeem it into 
liberty ? What then is the liberty which is really 94 
sure and stable? Aye, what? It is the service of 
the only wise Being, as the oracles testify, in which 
it is said, “Send forth the people that they may 
serve me” (Ex. viii. 1). But it is the 95 
special mark of those who serve the Existent, that 
theirs are not the tasks of cupbearers or bakers or 
cooks, or any other tasks of the earth earthy, nor do 
they mould or fashion material forms like the brick- 
makers, but in their thoughts ascend to the heavenly 
height, setting before them Moses, the nature be- 
loved of God, to lead them on the way. For then 96 
they shall behold the place @ which in fact is the Word, 
where stands God ® the never changing, never swerv- 
ing, and also what lies under his feet like “‘ the work 
of a brick of sapphire, like the form of the firmament 
of the heaven ”’ ¢ (Ex. xxiv. 10), even the world of our 
senses, which he indicates in this mystery. For it 97 


@ 1xx. eldov Tov rémov ob elariKxer 6 Oeds ToU "Iopayjr. E.V. 
** They saw the God of Israel.” 

» So, as.the sequel shows, rather than ‘‘ the place on which 
He stands.” This use of é¢écrynxe with the dative may be 
paralleled, e.g. éréorn rots xara 7d ‘Pnylov rémras, Polybius ix. 
7.10. Perhaps, however, read évéornxe. In De Som. i. 62 
we have the od eioryjKxee of the Lxx. 

¢ Or perhaps Philo may have taken the words to mean 
‘like a kind of basis for the heaven.”’ Though in De Op. 36 
he makes orepéwua = the heaven, his identification of it here 
with the aic@nrds xédcuos points to the latter interpretation. 








+ wiivGou] SO LXx.: MSS. AlOov. 
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97 bud ToUTww. evmpeTes yap Tots éraipetay 7pos 
emoT ney Bepévots epieoBar pev Tob TO OV iSeiy, 
et dé py Sdvawro, TH _yoov elkova, avTov, Tov 
iepwratov Adyov, pel’ Gv Kai TO ev aicOnrots 
te\eudTaTov éepyov, ToVvoE TOV KOopov" TO ‘yap 
dtAocogetvy oddév Fv aAdo 7 Taira omrovoalew 

98 axpiBds idetv. XXI. rov d€ alcOnrov 
Kéopov ws av Uromddtov Beod dnow elvar da TAde° 
mp@Tov pev ww’ émidelEn, GTe ovK ev TH yeyovore 
TO TeTOWnKOs aiTiov, émreita 8° dmép Tod mapa- 
OTHCAL, GTL OVO 6 KOopOs dmas adérw Kal daedev- 
Gepialovon KWHGEL KEXPNTOL, aN’ emBeByxev 6 
KuBepyyrns Beds TeV ddwy olaxovopciv" Kal moa. 
Avouxay owrnpiws Ta oupmavra, OUTE moat obre 
Xepoty oure adAAw taév év yeveoes KEXpyNLevos jeeper 
TO Trapamay odderi Karo TOV adn OA oyov— ov 
yap ws avOpwrros 6 Jeds ” —, d.AAd TOV evera avre 
p.0vov didackaNias eloayopevov Hpay Tov éavrovs 
exPhvas 22) Suvapeveny, aad’ d.70 Tov nHpty avrots 
oupBeBnkdtwv tas tept Tob dyevnTov Karahnybers 

99 Aap Bavovrwr. TrayKdhus 6” éyet TO ev 
mrapaBoAns <tder ddvat Tov Kdopov ws eldos mrAivBov- 
doket péev yap eordvat Kai BeBynxévat ws exeivy 
Kata Tas THs alcOnTHAs obews mpooBoAds, Kéxpyrat 

[420] d€ wKurary | KWHOEL Kat Tas ev j€pet maoas Trapa.- 

100 Geovon. Kai yap pe? TpEpay HAtov Kat vUKTWp 
oehnvns gdavraciay w ws eoTuTey ob owpaTos opbaa- 
pLot AapBavovor- Katrou tis ovK oldev, 6 OTL <0 > THs 
rept avrovs popas Taxos dvavroywvioTov €oTw, 
el ye TOV ovpTaVvTa ovpavoy ja Trepuodobow 


1 uss. olkovouwr. 
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well befits those who have entered into comradeship 
with knowledge to desire to see the Existent if they 
may, but, if they cannot, to see at any rate his 
image, the most holy Word, and after the Word its 
most perfect work of all that our senses know, even 
this world. For by philosophy nothing else has ever 
been meant, than the earnest desire to see these 
things exactly as they are. XXI. But 98 
when he speaks of the world of our senses as God’s 
footstool, it is for these reasons. First to shew that 
not in creation is to be found the cause which made 
it; secondly to make it plain that even the whole 
world does not move at its own free unshackled will, 
but is the standing-ground of God who steers and 
pilots in safety all that is. And yet to say that He 
uses hands or feet or any created part at all is not 
the true account. For God is not as man (Num. xxiii. 
19). It is but the form employed merely for our 
instruction because we cannot get outside ourselves, 
but frame our conceptions of the Uncreated from 
our own experience. It is a fine saying 99 
when ‘by way of illustration he speaks of the world 
as an appearance of brick.? It does seem to stand fast 
and firm like a brick as we judge it when our outward 
sight comes in contact with it, but its actual move- 
ment is exceeding swift, outstripping all particular 
movements. To our bodily eyes the sun by day and 100 
the moon by night present the appearance of stand- 
ing still. Yet we all know that the rapidity of the 
course on which they are carried is unapproached, 
since they traverse the whole heaven in a single day. 


@ See App. p. 555. 
» So rather than the “‘ impression produced upon our sight.” 
Cf. 7 Sys rporBadrdAovea, Quod Deus 78. 
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@ , 7 9 A 
NEPA; OVTWS PévTOL Kal avTOS 6 avuTas odpavos 
€ 4 ~ aA “A , 
€oTavat SoK@v mepiduvetrar KUKAW, THS KUWTEwWS 
~ 9 a A “A A 
TO awe? Kat Jevorépw KataAapPavopervns' TH Kata 
didvoiav 6d0adud. 
101 XXII. Ilupodvres Sé€ ras mAivOovs eiodyovrat 
~ ~ A 
oupBorucds, Ta 740y Kai Tas Karlas Depu@ Kat 
KUTUKOTaTYD Aoyw KPaTaLoupLevot, ws py ‘Tpos 
TOV copias Sopuddpwy more Kabaupebetev, ois Ta 
mpos avatpomiv avta@v aie EnXavhpara, ovy- 
102 Kporeirar. 510 Kat emidéyerau ee _eyevETo avrois n 
, 
mivBos ets dibov.”” ro yap pavov Kal KeXupevov 
THS pn adv Adyw popas els avtitumov Kal orepeay® 
dpvow mAnbev Kai muKvwbev Adyous SuvaTois Kal 
bd & , > 4 4 A > 5 a] 4 
amodetEeow exvpwrdtas peTéBarev, avdpwHetons 
4 A a ~ / 
TpdTov Twa THs THY Oewpnudtwv Katadrjipbews, 
4 > e 4 aA ~ A ~ “A 
nTis ev HAuKia Svappe? madixH Sua THY THs Pvyijs 
4 
bypdTnTa pAjTw Svvapevns Tovs evadpaytlopevous 
MHTTEW Kai StadvAdTTEew yapaKThpas. 
> A l4 
103 |“ *Kat 7) dodaAros Hv abtois mnXds,”’ ok eutradw 
€ Ao w A ry lo A A € DA \ 
6 mnAos aodadtos: SoKobia. pev yap ot patAct Ta 
“A aA A A A 
dobeva, Kparatotobat Kata THY ayewovwv Kal Ta 
~ > > 9 
SiaAvdpeva Kal péovta e& abta@v mjttew, tv er 
,] lo LA A 4 > 4 2 ¢€ > tA 
exupod Badwou kal tofevowouw apeThv: 6 8 tAews 
Kat TaTHp TaV KaAdv odK edyjcer TO Sedunpevor* 


1 Mss. karadapBavdpevos. 2 Mss, dvririmou Kal orepeds. 

8 Wend. prints 7d yap pavey ++. Xapaxrfpas as a parenthesis, 
and treats «ai 7 dogdadros Rv atrots rndés as a continuation 
of the text introduced by 6:d xai émidréyerat. But the words 
introduce a totally different thought from that which is given 
in §§ 101 and 102. Philo, as often, cites the text without any 
Aéyerat or dyol. 
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So too also the whole heaven itself appears to stand 
still but actually revolves, and this motion is appre- 
hended by the eye which is itself invisible and closer 
akin to the divine—the eye of the understanding. 

XXII. When they are described as using fire with 101 
their bricks, it is a symbolical way of saying that 
they hardened and strengthened their passions and 
vices by the heat and high pressure of argument, to 
prevent their ever being demolished by the guards 
of wisdom, who are ever forging engines to subvert 
them. And therefore we have the addition, “ their 192 
brick became stone to them ” (Gen. xi. 3). For the 
looseness and incoherence of the talk which streams 
along unsupported by reason turns into a solid 
and resisting substance, when it gains density and 
compactness through powerful reasonings and con- 
vincing demonstrations. The power of apprehending 
conclusions grows, so to speak, to manhood, whereas 
in its childhood it is fluid through the humidity of 
the soul, which is unable as yet to harden and thus 
retain the impressions which are stamped upon it. 

““ And the asphalt was clay* to them ”’ (zbid.). Not 103 
the reverse, their clay was asphalt. The wicked may 
seem to make the weak cause strong against the 
better, and to harden the loose stuff which exudes from 
the weak, to obtain a firm footing from which to 
shoot their bolts against virtue. But the Father of 
excellence in His loving-kindness will not suffer the 


® See App. p. 555. 


4 mss. and all editions dedeuévov. But ‘‘ bound” is hardly 
sense. Mangeytranslates “‘ substructiones,”’ Stein ‘‘ Gebilde,”’ 
Yonge ‘‘ buildings,”’ which suggest that they all took it from 
déuw. But this is surely impossible. Possibly we might 
read deuduevoy or Td0e TO paver. 
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> A1 > 2% 2 > , e + a 

exviKkdy' eis adtaAvTov acdaXeav, peovons omrovdys 
1 oe \ ” e A +) , P 

a dpeoTws Epyov ws mraddvra a™Aov dvadeitas. 


104 ef pev yap 6 mmAds eyeveTo° dopadAros, pEXpL 


javTos av tows TO év _ouvexel pucer yemdes 
> 
aioO@nrov «is dodadAyj Kat dperadBAnrov Sdvapw 
> , > A A b) 4 e 3” > 
eLevixnoev’ émet dé Tovvavtiov % dodadTos eis 
A , b] > lA ? A 4 > A 
anyAov peteBarev, odk abuunréov: éAmis ydp, éAmis 
7a BéBava THs Kakias épelouata Kpater Oeod 


105 Staxomjvac. Tovyapoby 6 dikatos Kal év 


A , A > , A , “A 
T@ peydrAw Kai emaddjAw tod Biov kataxhvond, 
pnyrres _Ouvdyevos dixa atabjcews pox povn Ta. 
ovTa ovTws opav, THY Kipwrov,” eyw dé TO 
capa, “ evdo0ev re kai e€wlev aodddtw’’ Kata- 

, 4 A ? > A , A 
xpioes BeBarovpevos tas dx’ adrod pavracias Kal 
evepyeiass Awdijoavtos 5é Tob Karoo Kal THs popas 
> 4 > ? > Ul 
emuaxovons efehevoerar Xpnodpevos dowpare 


106 Svavoig mpos THY dAn Betas avr idnypu. O 


[421] 


fev yap doretos amo yevéoews apyys putevbeis 
Kal mpocayopevlets Tpd7ros, Gvoywa Mwvors, 6 Tov 
KOOMOV WS aoTU Kal TaTpida OiKHoas ATE KOOLO- 
moNXiTyns yevouevos, evdebeis mote TH emadnAw- 
, €¢ N49 , ” , tee ee 
pevy ws av‘ aodadAtomicoy ’’ cdpart Kai SoKobvTt 
Tas TavTwy <TaV> | diroKepevwr ev aicbyjoe dav- 
tacias acdadds SéyeoPai Te Kal KexwpynKévat, 


1 mss. éxelywr. 2 mss. dvadettac. 
3 ss. ylverat. 4 miss. év. 


¢ The word is used here and in § 106 to preserve the obvious 
play between dogahys and dogadros. 

> The antithesis intended is that while the Noah-mind in 
its lower stages, when the sensible world is so absorbing, finds 
in the ark of the body a source of strength, which it will 
discard when the stress is past, the higher Moses-mind, 
which receives the Stoic name of doveios from the first, never 
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platform to reach the condition of cement which 
defies dissolution, but makes the unsubstantial result 
of their fluid industry to be but as sloppy clay. For 104 
if the clay had become asphalt, what is now a piece 
of earth in constant flux and perceived only by 
the outward sense might have won its way in com- 
plete triumph to power fast-cemented ¢ and irremcv- 
able. But since the reverse has come to pass and 
the asphalt has changed to clay, we must not lose 
heart, for there is hope, aye hope, that the stout 
supports of vice may fall beneath the axe of God’s 
might. So it was with just Noah. In 105 
the great ceaseless deluge of life, while he is as yet 
unable to behold existences as they really are through 
the soul alone apart from sense, he will “‘ coat the 
ark,” I mean the body, “ with asphalt within and 
without ” (Gen. vi. 14), thus strengthening the im- 
pressions and activities of which the body is the 
medium. But when the trouble has abated and the 
rush of the waters stayed, he will come forth and 
employ his understanding, free from the body, for 
the apprehension of truth. ’ On the other 106 
hand the mind called Moses, that goodly plant, given 
the name of goodly at his very birth (Ex. ii. 2), who 
in virtue of his larger citizenship took the world for 
his township and country, weeps bitterly (Ex. ii. 6) 
in the days when he is imprisoned in the ark of the 
body bedaubed as with “ asphalt-pitch ”’ (Ex. ii. 3), 
which thinks to receive and contain, as with cement, 
impressions of all that is presented through sense. He 
rests contented with it, but recognizes from the first, that 


the “‘asphalt’’ which serves the body, can never give the 
real “‘safety.’” See further, App. p. 555. 
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KaTakAaies pev THY evdeow dowpdtov dicews 
qieaUeis Epwrt, katakAaier 5é Kal TOV mdynra Kal 
TeTUdwpevov TOV TOAA@Y aBALOV voor, 6s pevdois 
ddéns exkpepaobels wnon Te Tap EauT@ BeBawov 
Kal doparés 7 ovvdAws Tapa TWe TOV yevopevey 
dirpemTov idpioba., Tob Tayiws Kal KaTa Ta avra 
Kal woavTws ExovTos eoTnATEvpevou Tapa pdvy 
T@ Oe@. 

XXII. To 8€ “ Sed7e Kal olKOOOUHOWLEV 
éautots méAw Kal mupyov, ob} 4% Kehadn eoTat ews 
Tob ovpavod”’ rovotrov droPadXret vobv: méAEis 6 
vouobérns odxit Ta’Tas povov olerar elvay Tas em 
yijs SnpvoupynDeioas, dv etow drat riPou Kai EvdAa, 
dA Kat das dvOpwrro. mrepupepovar tais puxats 
eauT ay evidpupevas. etot 8° avrau per, ws Eeikds, 
dpxérutot ate Oevorépas KatacKevfs Aayotoa, 
exelvar 0€ puuynuata ws av ex dOapris ovcias 
ouveoT@oa. dittov Se mddAews eldos, TO pev 
dpewov, TO O€ yxelpov, auewov pev TO SyuoKxpatia 
xXpwpevov todTyTa TYyLwon ToALTELa, Hs apyovTés 
€lou voos Kau dixn—Oeod be Dpvos 7 Toudde—," 
xetpov de TO KiPdyAcoov adrny, Ws TO Tapdonpov 
Kal TOPAKeKopLevov €v vopiopanrw, oxAoxparia, 
) Oavpdle. To dvicov, ev FH aduKia Kal dvopia 
KaTaduvacTevovow. eyypddovrat 5° ot pev aoretot 


1 [ cannot think that the phrase Beod bé tuvos H Todde is 
right. And Cohn’s and Wend.’s suggestions of (1) edvonwrdrn 
5, (2) Geos & barados, (3) evddxuos seem to me quite wild. 
The only variants in the mss. are fro. gderat and h Towadére 
for 7 roidéde. From this I conjecture @eot & <Ev> Buys A 
ro.dde déerat, 2.€. Such a soul-city or such a vroNirela is called in 
the Psalms God’s (city).- I understand Philo to be alludin 
to the use of the phrase “the city of God” in Ps. xlvi. 4 an 
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weeps for his captivity, pressed sore by his yearning 
for a nature that knows no body. He weeps also for 
the mind of the multitude, so erring, so vanity-ridden, 
so miserable—the mind which clings to false opinion 
and thinks that itself, or any created being at all, 
possesses aught that is firm, fast-cemented and im- 
mutably established, whereas all that is fixed and 
permanent in circumstances and condition is graven 
as on stone in the keeping of God alone. 


XXIII. The words, ‘‘ Come, let us build for our- 107 


selves a city and a tower whose head shall be unto 
heaven,” suggest such thoughts as these. The law- 
giver thinks that besides those cities which are built 
by men’s hands upon the earth, of which the materials 
are stones and timber, there are others. even those 
which men carry about established in their souls. 


Naturally these last are models or archetypes, for 108 


the workmanship bestowed upon them is of a more 
divine kind, while the former are copies composed of 
perishing material. Of the soul-city there are two 
kinds, one better, the other worse. The better 
adopts-as its constitution democracy,* which honours 
equality and has law and justice for its rulers—such 
a one is as a melody which sings God’s praises. The 
worse, which corrupts and adulterates the better, 
as the false counterfeit coin corrupts the currency, 
is mob-rule, which takes inequality for its ideal, and 
in it injustice and lawlessness are paramount. The 


* For Philo’s conception of democracy see note on Quod 
Deus 176. 


Ixxxvii. 3. To interpret the phrase as meaning a just soul 
or a just condition of civic life is as natural for him as for a 
Christian to apply it to the Church. Philo regularly quotes 
the Psalms with the words év tuvos, as ée.g. above 52, De 
Som. ii. 242 éwet xal év tyvos dderar. See also App. p. 555. 
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TQ THS mpoTepas mohredpart, tov dé datrdwy 7 
mAnOvs THY EéTépav Kal xetpw dueCworat, mpo 
edKoopias dxoopiay Kat ovyxvow mp0 evorabods 
110 kataoTdoews ayamdoa. cuvepyois 5€ 6 
appwy aétot mpos TO Guapravew ovK dpKoupevos 
avTa poven xphoOa, Kat TpOTpeTreL pev Spaow, 
mpoTpemer de aKony, mapakare?l d€ macav aicnow 
avuTrep0érws avT@ ovvrerayOa, pepovons € EKAOTNS 
TQ 7pos Srrnpeoiay emuTnoeva, TAVTO." emraipel peévrou 
Kat trapabyyer Kai TO GAAo atifacov ex dvoews 
Tov Talay oridos, iva doxnow Kal weAérnv Tpoc- 
111 NaBov avimovcrov yévyntat. tovrouvs ovv Kadéoas 
TOUS OVpLLaXoUS o vots' dynow: “ olxodopnowpev 
eavrots modw,” tcov TO oxvpwowpeba Ta OlKEta 
Kat ppagaspeba, Swards, WS PN ™mpos TV Karo. 
TPEXOVTWY EvLLAPas dAvoxapeba: SveAwpev Kal dta- 
velonpev womep Kata dudds Kai Sypous exdoras 
TOV ev poxh Suvapewy mpookAnpwcavres TOS [Lev 
112 Aoyurh, Tas d€ dAdyw pepidu: dpxovras eAwueBa 
Tvs ixavovs mAotrov, dda, Tyas, Woovas ap’ 
av av Svvwvrat mepimovety amdvrwy: THY Tevias 
Kat ado€ias aitiay Sixatoovynv TiWWemevous exmrodwv 
ypadwpev vduous, of TO Tot KpeltTovos ovpdéepov 
eBaudoovat Tois mAdov Erépwv alet Pépecbar duva- 
113 pévois. “‘ wdpyos’”’ 8 ws dav axpdmods Kat- 
[422] eoxevaobw rH | Tupdvww Kaxia BaciAcov dxupe- 
TATOV, HS ot ev TddES ert ys BaweTwoav, n SE 
Kepady mpos ovpavov dbavérw Tocotrov s7o0 
114 weyadavyias dos émBaoa. T yap 
1 T conjecture 6 dvous. See App. p. 555. 
2 Mss. adoKolueda. 
* Lit. “‘ have girded themselves with.” 
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good have their names entered on the burgess-roll 
of the former type of state, but the multitude of the 
wicked are embraced under? the second and baser 
type, for they love disorder rather than order, con- 
fusion rather than fixedness and stability. 


The fool not content with using himself alone thinks 110 


fit to use fellow-workers in sin. He calls upon the 
sight and the hearing and invokes every sense to 
range itself beside him without delay, each bringing 
all the instruments that are needed for the service. 
And further he spurs and incites that other com- 
pany, the company of the passions, to put their un- 
tutored nature under training and practice and thus 
render themselves resistless. These allies, then, the 
mind summons, saying, “‘ Let us build ourselves a 
city,’’ which means, “ Let us fortify our resources 
and fence them in with strength, that we may not 
fall easy victims to the onset of the foe. Let us mete 
out and distribute the several powers of the soul as 
by wards and tithings, allotting some to the reason- 
ing and some to the unreasoning portion. Let us 
choose for our magistrates such as are able to pro- 
vide wealth, reputation, honours, pleasures, from 
every source available to them. Let us enact laws 
which shall eject from our community the justice 
whose product is poverty and disrepute—laws which 
shall assure the emoluments of the stronger to the 
succession of those whose powers of acquisition are 
greater than others. And let a tower be built? as a 
citadel, as a royal and impregnable castle for the 
despot vice. Let its feet walk upon the earth and 
its head reach to heaven, carried by our vaulting 
ambition to that vast height.” For in fact 


>» Or (if the perfect is to be emphasized) “ stand complete.” 


71 


111 


112 


113 


114 


PHILO 


OvTL OU povov emt TV avOpwretwy adiKnudTwY 
loTaTat, peTatpexes O€ Kal Ta OAVpTLA Tovs 
doeBetas Kal aledrntos Adyous mpoteivovoa, ézet- 
dav 7 as ovK eore TO Detov dueEin, Ws ov od 
mpovoel, 7 ws 6 KOo[os ovmoTe YEvETEWS edaBev 
G.pX7Y, 7 ws YEVvOpLevos doTdaTous airiaus Ws dv 
TUXN PepeTar, TOTE pev TAnupehas, mote Sé ovx 
diratiws, Kabdrrep € emt mote Kat TO pire clwBe 
115 yiveoOar: piret yap €oTw Or€ xwpis HVvidxwv TE Kal 
KuBepynrav 6 TE mAods Kat 6 Spdpos evOuveoBar- 
mpovotas 6° ov TO ddvydacts, aAAa THs pev ay 
Opwrivns Todds, Ths b€ Deltas adtaoTaTwWs atet 
Katopbotv, émel TO Stayaptdavew aAAdTpiov avw- 
podoynrat Oeias Suvdpews. KaTacKeud 
ovat pévrou oupBohinds Woavel mUpyov TOV mrept 
Kakias Adyov ob ppevoBraBeis, ti BovAdpevor 7 
ovop.a. adr av brroXeitreoOar TO SvGwVULOV; XXIV. 
116 A€youae yap: ‘‘ mownowpev €avT@v Gvopic..” @ TTEpiT- 
Tijs Kal KEXUPLEVS dvawcxuvTias. Ti pare; uxt 
Kat Babet GKOTW TQ €QUT@V aduchpara ouyKpuTrew 
opetdovres Kal mpoxddvppa avTav, «el Kal PY THY 
adn OA, THY yoov mpoomoinrov aida mremoujoa y] 
xdpitos Evexa THs mpos Tovs ETTLELKEOTEPOUS 7 
duaddcews TaV ed opodoyoupevors dpapTHpace 
TopeopLaay Tocobrov Tis ToAuns emPBaivere, dare 
ov juovov" Tpos POs Kal Aapmporarov TAvov € evavyd- 
Geode” punre Tas dvOpesmrany TOV Gprecvoveny darevAds 
PATE Tas atrapaiTHiTous €k Deow dikas Tots ovVTWS 
1 MSS. ovo av. 
2 mss. évavydtecOa, which might be kept as depending 
on aiiotre. 
* See note on De Ebr. 199. 
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that tower not only has human misdeeds for its base, 
but it seeks to rise to the region of celestial things, 
with the arguments of impiety and godlessness in its 
van. Such are its pronouncements,’ either that the 
Deity does not exist,or that it exists but does not 
exert providence, or that the world had no beginning 
in which it was created, or that though created its 
course is under the sway of varying and random 
causation, sometimes leading it amiss, though some- 
times no fault can be found. For this last an analogy 
is often seen in ships and chariots. For the course of 115 
the one on the water and of the other on land often 
goes straight without helmsman or charioteer. But 
providence demands, they say, more than a rare and 
occasional success. Human providence frequently 
achieves its purpose, the diyine should do so always 
and without exception, since error is admitted to be 
inconsistent with divine power.® 

Further, when these victims of delusion build up 
under the symbol of a tower their argument of vice, 
what is their object but to leave a record of their ill- 
savoured name } ? XXIV. For they say, “ let us make 116 
our name.’ What monstrous and extravagant 
shamelessness! What is this you say? You ought 
to be hiding your misdeeds in night and profound 
darkness, and to have taken, if not true shame, at 
least the simulation of it to veil them, whether to 
keep the goodwill of the more decent sort, or to 
escape the punishments which wait on open sins. 
Instead, to such a pitch of impudent hardihood have 
you come, that you not only let the full sunlight 
shine upon you and fear neither the threats of better 
men, nor the inexorable judgements of God, which 


> See App. p. 556. 
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dvoovoupyots ETAVTWILEVas Karadetoarres, aAAa 
Kal mavTayooe dHuas ayyédous TOV oiketewy aducn- 
parov TE pure LTrEW agvoire, WS pndets apLvnTos 
pnd’ aviKoos yévoiro THv tyuetépwv, @ oxerAvor 
Kal Troyuiapor, ToAunpatuv. GVOMLaTOS 
ov mrotou yrixeobe ; q Tod Tois TPATTOLEVvots 

4 4 A 
olKEeLoTarou; dp’ ovv év éort jovov; — yever ev 
tows Ev, pupta dé Tots eldcow, a, Kav Hovydtyre, 
eTepwv Acyovre aKovoeabe: TpoTreT Eva Tolvuv €orl 
pera dvaroxvvTias, UBpus pera Bias, Bia pera. 
avdpogovias, ovV pmoLxElats Popa, GUV dy1€T pots 
ndovats dopioTos emOupia, eTa Opdcous drovota, 
pera mavoupyias doucta, KAoTal pera aprayhs, 
ov pevdoroytats pevdopxiat, pero Tapavopidy 
doeBevar. Tatra Kal Ta mapamAjova Tov TOLOUTEY 
€or ovopata. Kadov y’ evavx joa kame uvuve - 
ofau dofav Onpwuevous Hv azo TOUTWY, ep ois 
elds nv eyeadvTrrecban. Kal LV EvtoL 
peya hpovotow emi TovTos, ws dpaxdv twa ioydv 
eK TOU ToLOdTOU | voutoOAvar Tapa maou KapTwod- 
fevot, oVs ToD mroAAob Opdcous 7 o7rad0s Tov Deod 
dikyn TiceTat Kaito. Taya TOV oiKElov ov paVvTEvO- 
prevous povov, adda Kal Tpoopw.evous dAeGpov- 
dact yap: “* mpiv Svacmrapivat, ppovTiowpev 6v0- 


119 wards Te Kal dd€ns. ovKody, elrroup av avrois, 


: 4 4 
ore oxedacOyceabe ywwoKeTE; Ti OY ApapTaveTe; 
A A 4 ~ > , 
aAAa pymote TOV TpoTOov THY adpdvwyv diacuv- 
, a 4 > 
ioTnoWw, ol KaiToL peyloTwY emiKpEe“apevwHY ovK 


1 mss. rovofrov. Mangey and Wend. roovtrovs. But the 
ordinary usage of Greek demands the nominative when 
referring to the subject of the main verb, and this is usually, 
if not always, followed by Philo, e.g. dé:xoivres 120. 
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confront the authors of such unholy deeds, but you 
also deliberately send to every part rumours to report 
the misdeeds of which you yourselves are guilty, 
that none may fail to learn and hear the story of 
your shameless crimes. O wretched, utter mis- 
creants ! | 

What sort of name, then, do you desire ? Is it the 117 
name that best befits your deeds? Is it one name 
only ? One general name perhaps, but a thousand 
specific ones, which you will hear from the lips of 
others even if your own are silent. Recklessness 
with shamelessness, insolence with violence, violence 
with murder, seductions with adulteries, unbridled 
lust with unmeasured pleasures, desperation with 
foolhardiness, injustice with knavery, thefts with 
robbery, perjuries with falsehoods, impieties with law- 
breakings, these and the like are the names for such 
deeds as yours. It is indeed a fine cause for pride 118 
and boasting, when you pursue so eagerly the repute 
‘which these names give, names at which you should 
in all reason hide your heads for shame. 
With’some indeed their pride in these names comes 
from the belief that they have gained invincible 
strength by the fact that all men think them such, 
and these God’s minister Justice will punish for 
their great audacity. Though perhaps they have not 
merely a presentiment, but a clear foresight of their 
own destruction. For they say, ‘‘ before we are dis- 
persed ” (Gen. xi. 4) let us take thought for our name 
and glory. Do you then know, I would say to 119 
them, that you will be scattered ? Why thendo you 
sin? But surely it bespeaks the mind of fools that 
they do not shrink from iniquity, though the gravest 
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122 


123 


PHILO 


ddnAws a’ ex Too pavepob Trohaes TYLDPLEDD 
dduceiy pws odK OKvovaot: Yvwpysusrarat o elo 
at TYperpiot adnrAotobat vopicteioa, ds é€k Qeod 
KaTacKkyTrew ovuBeBynke. mavTes yap ot davrd- 
Tato. AauBavovow evvoias Tmept TOU p17) Ajoew TO 
Oetov adtKodvres pindé TO OtKqy dpetew elodrray 
icxioat Siaxpovcacbar: evel 00ev toaow, OTL 
oxedacbjaovras; Kat pay Aéyovot “ mpiv Huds 
Ovacmrapivas ” - adda TO avverdos evdobev ereyxer 
Kal apodpa emitndevovtas abedrnta Kevret, ws 
diKovTas els auvaiveow emamacacba TEept Too 
TA KAT dvOpustous TAVTQ TpOS dyetvovos pvoews 
epopdoba kal Sixnv édeotdvar Tyuswpov dd€Kacrov, 
doeBav mpages €x9paivovoay adikovs Kat Adyous 
TovS cuvnydpous atrais. XXV. aad’ 
elaivy dmoyovor mdvTes obToL Ths alel pev aro- 
Ooxovons, pnderore de TeOynkvias pox Onpias, 
s Kaw éorly ovoua. 4 ody Kal 6 Kau viov 
yevvnoas, ov “Evwy éxdAdeoev, Ouwvupov att 
[Kat] Krifwv aie mOAW Kal TpOToV Twa TA 
yernTa Kat Ovnra otKodopay emt TH Tov Gevorépas 
KaTacKeuis Aaxovresv dvarporh 3 ) (yap. "Evayx 
> 
EpunveveTar yapis cou: TaV dvociwy EKaOTOS 
wavotay prev nyettar yapilecbar éavT@ Tds TE 
Karahnypers Kau Svavorjoets, dfBadwovs dé TO 
Brérrew Kat akovew WTA Kal HUKTHpAS dappaive- 
aGan, Kal Tas das aicOncers 7a, otketa éavtats, 
ETL MEVTOL Kal TA Hwvis Gpyava TO Adyew, Dedv de 





* This conception of wickedness as being in one sense 
immortal, though at the same time a perpetual process of 
dying to the true life, is Philo’s interpretation of the sign 
given to Cain that no one should kill him (Gen. iv. 15), 
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penalties often menace them, openly and not ob- 
scurely. The punishments of God’s visitation may 

be thought to be hidden from our sight, but they are 
really well known. For all, however wicked, receive 120 
some general notions to the effect that their iniquity 
will not pass unseen by God, and that they cannot 
altogether evade the necessity of being brought to 
judgement. Otherwise how do they know that they 121 
will be scattered? They certainly do say, “ before 
we are dispersed.”’ But it is the conscience within 
which convicts them and pricks them in spite of the 
exceeding godlessness of their lives, thus drawing 
them on reluctantly to assent to the truth that all 
human doings are surveyed by a superior being and 

. that there awaits them an incorruptible avenger, even 
justice, who hates the unjust deeds of the impious and 
the arguments which advocate those deeds. 

XXV. But all these are descended from the depravity 122 
which is ever dying and never dead, whose name is 
Cain.* Is not Cain, when he had begotten a son 
whom he called Enoch, described as founding a city 

to bear his son’s name (Gen. iv. 17), and thus in a 
sense raising a building of created and mortal things 

to subvert those to which has fallen the honour to be 
the work of a diviner architect ? For Enoch is by 123 
interpretation “ thy gift,” and each of the unholy 
thinks that his understanding gives him his appre- 
hension and reflections, that his eyes give him sight, 

his ears hearing, his nostrils smell, and the other senses 
the functions that belong to themselves severally, 
and again that the vocal organs give him speech, but 
God, he thinks, is either not the cause in any sense 


coupled with the absence of any mention of his death in 
Genesis. Cf. Quod Det. 177, De Fuga 60. 
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7 avvorws 7 7” pa Ws mpa@Tov a.iTLov [ov]. 

124 dud TobTo Kal wv eyewmovnce Tas amapyas® EavT@ 
TapuevETaL, KapTovs dé avTO povov avOs mpoc- 
eveykeity Deg Aéyera Kaito Trapadeiypatos vytots 
eyyvs eoT@ros* 6 yop adeApos avrod 70, mpwTo- 
TOKG, od Ta SEVTEPA THS TolVYS EKyova ‘epoupyet, 
Tas TOV yevopeveny TpeEo uTépas aitias KaTa TO 
mpeoPvTaTov Twv aitiwy duodoyav ovvicracbat. 

1257@ 5° doeBet todvavtiov SoKel, avtoKpaTopa pev 

elvau TOV voor dy BovAeverat, avroKparopa. be Kal 

THY atcOnow wv aicbdverat Sucdlew yap avurr- 

auTieas Kal aipevdas 7 THY pe TA owpata, Tov o€ 

TAVTO.. ToUTwV d€ Ti | av yévowto emAnmT ore pov 
i) paMov bro Ths dAn Betas eAeyXOpLevov ; 7 ovxt 

ey 6 vots mrohdces emi pupiwy cowv nAéyyOn 

mapavoay, Kal at aicOnoets dtracar wev opap- 

Tupuav édAwoav ov Trap" dAdyous duxactais, ots 

elkos dmaractas, aA’ ev TH THS Pvoews adris 

127 duxaornpiw, nv od Dems dexdlecbar; Kab pay 
opadropeveny ye TOV Kal 7pas avTovs mept TE 
voov Kal ato@yow Kpitypiwy avayKn taKddAovbov 
oporoyely, oTt 6 Deds TH pev Tas evvoias, TH Oe 
Tas avridaibens émouBpel, Kal gorw od TeV Kal? 
mpas bepav xdpis Ta ywopeva, dAAa tot de dv 
Kal jets yeyovaev Swpeat maca. 

128 XXVI. TOV prravrias KAfjpov mapadaBovres maides 
Tapa TaTpos iio ie yrixovrat HEXpus ovpavod, 
€Ews av 9 diAdpetos Te Kal pucomovnpos diKy 


126 
[424] 


1 Or perhaps évra. 2 MSS. dpxas. 





¢ See App. p. 556. 
’ Or “‘to whom also we owe our very being.” 6c 8» seems 
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or not the first cause. And therefore 124 


Cain retained in his own keeping the firstlings of the 
fruits of his husbandry and offered, as we are told, 
merely the fruits at a later time, although he had 
beside him a wholesome example. For his brother 
brought to the altar the first-born younglings of the 
flock, not the after-born, thus confessing that even 
the causes which come higher in the chain of causa- 
tion owe their existence to the Cause which is highest 
and first of all. The impious man thinks the opposite, 
that the mind has sovereign power over what it 
plans, and sense over what it perceives. He holds 
that the latter judges material things and the former 
all things, and that both are free from fault or error. 
And yet what could be more blameworthy or more 
clearly convicted of falsehood by the truth than these 
beliefs? Is not the mind constantly convicted of 
delusion on numberless points, and all the senses 
judged guilty of false witness, not before unreasoning 
judges who may easily be deceived, but at the bar 
of nature herself whom it is fundamentally impossible 
to corrupt? And surely if the means of judgement 
within us, supplied by mind and sense, are capable 
of error, we must admit the logical consequence, 
that it is God who showers conceptions on the mind 
and perceptions on sense, and that what comes into 
being is no gift of any part of ourselves, but all are 
bestowed by Him, through whom we too have been 
made.? XXVI. Having received from 
their father self-love as their portion, his children 
desire to add to it and raise it heaven high, until 
Justice who loves virtue and hates evil comes to the 


here to differ little from 6’ of It thinks of God as the 
cause rather than as the maker. 
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PHILO 


mape\ovoa KableAn Tas Tones, as emer eiXLoay 
poxt Th Tahaivn, Kal Tov mUpyov, ov Tovvoua ev 
TH TOV Kpyaroy” dvaypapowery BiBrAw bednAwrar. 
€or Se ws pev “EBpaior Aéyouor DavovA, ws de 
jpeis amooTpopn deod: To yap KATEOKEVA.OMEVOV 
oXUpwLa dua THS TOV Adywv mBavoTnTos ovdevos 
evera €T€pou KateoKevdlero 7 Tod peTaTpamvac 
Kat wetakAOnvar Sidvovay amo THs TOD Deod Tyshs: 
od Ti dv yévoiTo aduKwrepov; adda mpds ye THY 
Tob OXUupwuaTos TOUTOU KaDaipeotY 6 TELpAaTHS THS 
ddikias Kai dovav* alet Kat” abris eUrpemorat, év 
‘EBpatou Kahobor Dedewy, és Epunveverau Telpa- 
THpov: ‘‘ woe ’ ” yap dyot ‘ Vedewv Tots dvbpdar 
DavovnA Adywr: ev TH pe EmroTpéedew per’ eiphvns 
Tov TUpyov TobTov KatacKkdyw.” mdyKarov Kai 
mpeTwd€oTaTov avynya pucotovypy wuyn Kata 
doeBav Kove 70 eBatotoba: Kalaipyoew 
mavta Adyov amoarpe ew Sidvovav OovoTnTOS avo, 
meiOovra. Kal médukev ovTwWs EXEL’ OTav yap Oo 
voids émotpéy, TO amoKAtvov Kal arooTpepopevov 
avtod mav> Avera. TovTov dé Kaipds E€oTL THs 
Kkabaipécews, TO mapado€dtatov, H dyow, od 
modeos, GAN’ eipyvn: Siavoias yap edorafeia Kal 
npeuia, Nv evoeBea yervdy mépuKev, avatpemrerat 
mwas Aoyos, ov edn ptoupynoev do¢Beva. 

moXXot Kal Tas alcOjoes mupyou Twa, Tporrov emt 
TocobTov Tyeupav, ws aibacbat Tov otpavod TEpa- 
Twv: ovpavos dé oupBoAiKds 6 voids Hudv eort, 


1 Perhaps a slip for xpiror. 
2 Mss. dpovir. 3 mss. mdduv. 





* This is of course what the xx. means by émiorpépew. 
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aid. She razes to the ground the cities which they 
fortified to menace the unhappy soul, and the tower 
whose name is explained in the book of Judges. 
That name is in the Hebrew tongue Penuel, but in 129 
our own “turning from God.”’ For the stronghold 
which was built through persuasiveness of argument 
was built solely for the purpose of diverting and de- 
flecting the mind from honouring God. And what 
greater sin against justice could there be than this ? 
But there stands ready armed for the destruction of 130 
this stronghold the robber who despoils injustice and 
ever breathes slaughter against her, whom the 
Hebrews call Gideon, which is interpreted the 
““ Robbers’ Hold.” Gideon swore, we read, to the 
men of Penuel saying, ‘‘ When I return with peace 
I will demolish this tower ” (Jud. viii. 9). A grand 131 
boast, most fitting to the evil-hating soul whose edge 
has been made sharp against the impious, that it 
receives the strength to pull down every argument 
which would persuade the mind to turn away from 
holiness. And the words are true to nature, for when 
the mind “ returns,’’¢ all in it that was starting aside 
or turning away is brought to nothing. And the fit 132 
time for destruction of this, though clean contrary‘to 
expectation, is, as Gideon says, not war but peace. 
For it is through that stability and tranquillity of 
understanding, which it is the nature of piety to 
engender, that every argument is overturned which 
impiety has wrought. Many too have 133 
exalted their senses, as though they were a tower, 
so that they touch the boundaries of heaven, that 
is symbolically our mind, wherein range and dwell 


Philo perhaps gives it the sense of “turns round,” ‘‘is 
converted.” 
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PHILO 


> A em A aA 4, “A 
Kal’ dv at dporat Kat Detar dices mrepitroAobow. 
oi S5€ tadta ToAudvTes aicbnow peév Stavoias mpo- 

A “A A A 
Kptwvovow, afvodor dé Kai dua tov aicOnrav Ta 
A , > re | , ? \ , , 
vonta mavrTa eAety ava Kpatos, els ev SovAwY Taw 
A 4 b) oe e 4 A , } BA 
Ta deomdlovTa, eis d€ Hyenovwy ta dvoe dodda 
pcOapudcoacbar Praldopevor. 
XXVII. | To d€, “ xaréBn Kvpios idetv tiv wéAw 
Ul 
Kal Tov mUpyov’” TpoTLKWTEpOY TAVTWS aKOVOTEOV’ 
, 
Mpootevat yap 7 amdva. 7 KaTLévae 7) TovVvayTiov 
b , aA V4 A > A aA AY la 
<av €pyeabat 7 cuvddAws Tas adtas Tois KaTa épos 
{ous ox€oets Kal Kuoeis toyeoOar Kat Kivetobar 
70 Oetov drodapPavew dtmepwKedvios Kal peta- 
4 a “~ A 
KOOLLLOS, WS eTros Elmely, €oTiv aoéBea. Taira dé 
bE) a A A A A 
avOpwrodoyetras mapa TH vopobérn mepi Tod p11 
> A A A , 
avOpwroudpghov Oeot dua tas THY Travdevoperwy 
e A e AA 4 > e¢ +. t 9 r ld 
NuU@V, ws moAdaKis ev erépois elzov, woedeias. 
emel Tis ovK oldev OTL TH KaTLOVTL TOV péev aTroA«i- 
A A > a 
mew, Tov O€ emAapPavew Tomov avayKaiov; 7rd 
A A A . 
de TOD Veo’ memrAjpwrat Ta TaVTA, TEptexovTOS, Ov 
, a aA A 
TEpleXOMEVOU, W TavTaxod Te Kal ovdapod oup- 
BéeBnxev elvar povw ovdapot pév, ott Kal xwpav 
A , A a 
Kal TOTOV AUTOS Tots GwWyacL OVyyeyeévVynKE, TO O€ 
A A a 
TeTounKos ev ovdevl THY yeyovdTwv Deus elzmeiv 
mreprexeobar, travTaxod dé, dtu Tas Suvdpets avTob 
A ~ A aA 
dua, ys Kat vdaTos dépos te Kal odpavod Teivas 
4 A Md A 
Lépos ovdev Epyprov amodéAouTe Tob KOopLOoU, mavTA 
dé ovvayaywv dia mdvtTwy dopdros éoduyée Seo- 
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those divine forms of being which excel all others. 
They who do not shrink from this give the preference 
to sense rather than understanding. They would 
use perceptible things to subdue and capture the 
world of things intelligible, thus forcing the two to 
change places, the one to pass from mastery to 
slavery, the other from its natural servitude to 
dominance. 

XXVII. The words, “the Lord came down to see 134 
the city and the tower ”’ (Gen. xi. 5), must certainly 
be understood in a figurative sense. For to suppose 
that the Deity approaches or departs, goes down or 
goes up, or in general remains stationary or puts 
Himself in motion, as particular living creatures do, 
is an impiety which may be said to transcend the 
bounds of ocean or of the universe itself. No, as I 135 
have often said elsewhere, the lawgiver is applying 
human terms to the superhuman God, to help us, his 
pupils, to learn our lesson. For we all know that 
when. a person comes down he must leave one place 
and occupy another. But God fills all things; He 136 
contains but is not contained. To be everywhere and 
nowhere is His property and His alone. He is no- 
where, because He Himself created space and place 
coincidently with material things, and it is against 
all right principle to say that the Maker is contained 
in anything that He has made. He is everywhere, 
because He has made His powers extend through 
earth and water, air and heaven, and left no part of 
the universe without His presence, and uniting all 
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A @ , , a Ul r 4 #1 
rots, wa py tote AvOein, ob yapw pedeTHOAs w 
1387 * * *. TO pev yap drepdvw Tov dSuvdpewv dv 
EMWOEITAL TEpiTTEvELV, OD * * * KATA TO eElvat 
4 3 , a PS) 4 > a. “0 .Y 
povov®> rovTov dvvayis dé, Kal’ qv eOnKke Kat 
, , 
duera€ato Ta mavra, KéKAnTar pev eTUpws ODeds, 
eykexoAmotat 5€ ta GAa Kal bua THY TOO TarTOs 
~ 4 A A A A 2+ ‘ 
138 pep@v SteAjAvbe. ro Sé Oeiov Kai adpatov Kat 
aKaTaAnmrov Kal TavTaxov. dv opatov Te Kal KaTa- 
Xr A 50 A A 1A ‘Q 4 > 66 HY) 
nmTov ovdayod mpos aAnberdy €otw * * * “ WdeE 
oTas é€yw mpo Tob o€,’* dSeikvucbat Kal Katadap- 
Baveobar Soxdv, mpd mdons SeiEews Kal pavTacias 
139 darepBadwy Ta yeyovoTa. TaV ovV petaBatixys 
KiWHoEews ovouaTwy ovdev edappdTTe. TH KATA 
A A \ A , ‘ 
TO elvat Oe, TO dvw, TO KaTW, TO emi SEeEtd, TO 
3 A ‘ 
em edvwvuna, TO mpdcw, TO KaTdmV? Ev Ovd<VL 
A A 4 A 3 \ 
yap TOV AexDevTwy emwoeirat, ws odd’ av peTa- 
4 b) 4 4 4 > 
140 tpemdopevos evaAAdTTou xwpia. déyerat 6 
39 \ « \ b) A e a 4 > 
ovdev ATTov KaTeAOwv idetv, 6 mpodAriber wavTa od 
yevopeva povov aAAd Kai mplv yevéobar cadds 
A \ 4 

KaTetAndws, mpoTpomhs evexa Kal didacKaAias, iva 


1 [ have not attempted to translate these corrupt words 
which appear in Mangey’s edition as 05 xdpw pmerioas dow 
(‘‘on account of which I will celebrate it in song’’!) Wend. 
suggested Oeod yxdpiowy cuvnupéva with no lacuna. But this 
bears little resemblance to the text. I suggest of ydpuw 
<med<rdde ris dow<udrou>, followed by some such words as 
ovolas mAnpotcda. This will fit the argument well. God is 
everywhere, because His binding things with invisible bonds 
necessarily (gue\ve) involves His filling all things with 
His being. 

2 Wend. suggests <ovx> émwoetra: rept rémov, od Kara- 
<AapBavduevov, ef wh kara> 7d elvar udvov. As an alternative 
I suggest émwoetra: wépa roo elval mou xara 7d etvar pdvoy (** is 
conceived of as transcending the idea of being in any particu- 
lar place and in terms of existence only’’). See App. p. 556. 
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with all has bound them fast with invisible bonds, 
that they should never be loosed. . . . That aspect 
of Him which transcends His Potencies cannot be 
conceived of at all in terms of place, but only as pure 
being, but that Potency of His by which He made 
and ordered all things, while it is called God in ac- 
cordance with the derivation of that name,? holds the 
whole in its embrace and has interfused itself through 
the parts of the universe. But this divine nature 
which presents itself to us, as visible and compre- 
hensible and everywhere, is in reality invisible, in- 
comprehensible and nowhere. . . . And so we have the 
words “* Here I stand before thou wast ”’ (Ex. xvii. 6). 
“IT seem,’’ He says, “the object of demonstration 


and comprehension, yet I transcend created things, 


preceding all demonstration or presentation to the 
mind.’’® Noneof the terms, then, which express move- 
ment from place to place, whether up or down, to 
right or to left, forward or backward, are applicable 
to God in His aspect of pure being. For no such 
term is compatible with our conception of Him, so 
that He must also be incapable of displacement or 
change of. locality. All the same Moses 
applies the phrase “ came down and saw ”’ to Him, 
who in His prescience had comprehended all things, 
not only after but before they came to pass, and he 
did so to admonish and instruct us, that the absent, 


® See App. p. 556. » See note on De Sac. 67. 


3 This sentence has been completely confused in the mss. 
Wend. reconstructs it as follows: 7rd 6 Oetov dpardéy re 
kal Karadynmrov Kxal tmavraxod gavraciafduevov adparov Kai 
axaTddymrrov Kat ovdamov mpos ad7jderdy éorw ws apevdécrarov 
éxeivov elvas Tov xpnopudv, ev w NéAexTat (cf. De Mig. 183), and 
this seems to be the general sense. In the next words oras 
should probably be éornxa, 
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pndets avOpwrwv ols od mdpeotiv, aBeBaiw xpo- 
jevos elkacia, pakpav adeoTas TPOTLGTEUN , aA 
ax pe TOY TpaypaTwr eAGev Kal duaxvibas ets 
EKaOTA Kal empeaAds aura avyaodpevos” ous yap 
amAavi ™po dons dmaredivos df vov paptupa 
TiecGar. ob xdpw Kal Tropa Tots dptora mToAL- 


[426] TEVOPLEVOLS dvayeypamrat vopos | axon? 7 Hap- 


142 


143 


Tupelv, OTL Poet TO SuKcaoTnpLov auras mpOos TO 
dexaleoOar taravrever’ kat Mwvors pévror dyotv 
év Tots <amayopeutikots: “od mapadeEn aKonv 
pataiav,” odxyt povov TotTro Aéywv, <un>* mapa- 
déxeoIau pevd7 Aoyov 7 €d7n0n du axons, aAAa Kal 
ore mpos THY cadh THs aAnbeias KatdAnbw paxpov 
Goov opews _botepilovea dueAéyxeTa yéuovoa 
LATALOTHTOS acon. 

XXVIII. Tavrnv dapev airiav elvau TOU Aéye- 
aba. “tov Beov KkaraPeBynKkévar thy moAW Kal TOV 
mupyov Yedoacba.” od mapepyws 5€ mpdoKerTat 
‘“6v @Kkoddpunoay ot viol TOV avipwmwv.” tows 
yap av Tis elou TOV ovK evay@v emiydAevdlewr 
dua’ Kawov® yuds avadiodoKe, pabnua 6 vopo- 
Oérns, Stu mUpyous Kat modes odx ETEpoi TwVES, 
aAAa mraides avOpwrwv avoikodopobvTar. Tis yap 
TA y ovTwWS eppavi Kat Trepiomrra Kal Tov dav 
eLEOTHNKOTWY AyVoEl; adna [Ly TO TpdxXELpoV TobTO 
Kal KaTnpasevpevov ev Tots lepwTdrous Xpnopots 
avayeypadbar <voytons>, addr’ Gmep amoKeKpup- 
pévov txvnAatetrar Sia TaV eudavav scvopdatwv. 


1 mss. dxon. See App. p. 556. 

2 Wend. prints a lacuna after \éywy with note that Cohn 
suggests <éri od Oéuis>. Mangey <u. 

’ Heinemann suggests avayxaiov for dua Kacvor. 
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who are at a long distance from the facts, should 
never form conclusions hastily or rely on precarious 
conjectures, but should come to close quarters with 
things, inspect them one by one and carefully en- 
visage them. For the certitude of sight must be 
held as better evidence than the deceitfulness of 
hearing. And therefore among those who live under 
the best institutions a law has been enacted against 
giving as evidence what has been merely heard, 
because hearing’s tribunal has a natural bias towards 
corrupt judgement. In fact Moses says in his pro- 
hibitions, “Thou shalt not accept vain hearing ”’ 
(Ex. xxiii. 1), by which he does not merely mean 
that we must not accept a false or foolish story on 
hearsay, but also that as a means of giving a sure 
apprehension of the truth, hearing is proved to lag 
far behind sight and is brimful of vanity. 

XXVIII. This is the reason we assign for the 
words ‘‘ God came down to see the city and the 
tower,’ but the phrase which follows, “ which the 
sons of men built” (Gen. xi. 5), is no idle addition, 
though perhaps some profane person might say with 
a sneer, ‘‘a novel piece of information this which 
the lawgiver here imparts to us, namely that it is 
the sons of men and not some other beings who 
build cities and towers.’ ‘‘ Who,” he would continue, 
‘even among those who are far gone in insanity, 
does not know facts so obvious and conspicuous ? ”’ 
But you must suppose that it is not this obvious and 
hackneyed fact which is recorded for us in our most 
holy oracles, but the hidden truth which can be 
traced under the surface meaning of the words. 
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Ti ovv €oTLt TOUTO; ot oAAOvUs eEmt- 
ypapopevor TOV OVTWY WoaveEl TATE PAs Kat TO 
moAvBeov elonyoupevor oTipos amretpiav opot Kal 
ToAupuylay TOV TpAaypaTwY KaTAaXE€aVTES KAL TO 
puxis tédos ndovi _Trapadovres Onproupyot THs 
etpnyievns TrOAEws Kal THS Kar avTHV aKpoTroAews, 
el det Tadn Bes elmeiv, yeyovact, TA TOLNTLKA TOU 
tédous TpOTov oiKOOOLNnUATWY ouvausovres, TOV 
€k 7ropvns dmoxunBevreny ovdev, ws y olpat, 
Stadepovres, os 6 vopos eKKAnoias azeAnAaxe 
Jeias etmuv: “odK eloeAevoeTar €K mdpvys eis 
éxxAnoiav Kuptov,’ ott, Kabdamep mepi moAAa TéAy 
TAavwpevor TOTAL Kal pndevos evaToxws éd- 
\ewevot OKOTIOD, Uplas apxYas Kal aitias THs TOV 
ovtwy vrobgwevor yeveoews evdwvdpovs mdoas 
TOV Eva TOLNTHY Kal TAaTépa TMV GAwY HyVvonoar. 

ot O€ EmoTHuN KEXpnuevor TOD vos 
viol Qeot mpooayopevovtar SedvTws, Kala Kal 
Mwvowjs 6podoyet packwv: “ viot €ore Kuptov Tob 
Beod”’ Kat “ Geov Tov yervyoavTa oe” Kat “ ovK 
avTOs OUTOS Gov TAaTHp; EmEeTaL WEVTOL Tots OUTW 
Tnv vynv duatebetou ovov To KaAdov ayabov elvar 
vopilew, Omep TH TéAEL THS HOOVAS mpOs EpTrELpO- 
ToAcguwv avdpav avtiterxilerat mpos avatpomyv 
Kat KaGaipeow exeivov. | Kav undémw pévTo. Tvy- 
ydvn Tis a€wypews wv vios Oeot mpocayopeve- 
ofa, omovdalérw Koopetobar KaTa TOV mpwWTd- 
yovov avtod Adyov, Tov ayyéAwv mpeoBurarov, ws 
av dpxayyehor, TrohvasvupLov Umrdpxovra Kal yap 
apxn Kai ovoua Oeod Kat Adyos Kat 6 Kat’ elkova 





¢ An obvious reference to Stoics and Epicureans. © 
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What then is this truth? Those who 144 
ascribe to existing things a multitude of fathers as it. 
were and by introducing their miscellany of deities 
have flooded everything with ignorance and con- 
fusion, or have assigned to pleasure the function of 
being the aim and end of the soul, have become in 
very truth builders of the city of our text and of its 
acropolis. They pile up as in an edifice all that 
serves to produce that aim or end and thus differ 
not a whit to my mind from the harlot’s offspring, 
whom the law has banished from God’s congregation 
with the words “ he that is born of a harlot shall not 
enter the congregation of the Lord ”’ (Deut. xxiii. 2). 
For like bowmen, whose shots roam from mark to 
mark and who never take a skilful aim at any single 
point, they assume a multitude of what they falsely 
call sources and causes to account for the origin of 
the existing world and have no knowledge of the one 
Maker and Father of all. But they who 145 
live in the knowledge of the One are rightly called 
“ Sons of God,” as Moses also acknowledges when he 
says, ~- Ye are sons of the Lord God ”’ (Deut. xiv. 1), 
and “‘ God who begat thee” (zbtd. xxxii. 18), and 
“Is not He Himself thy father ? ”’ (2bed. 6). Indeed 
with those whose soul is thus disposed it follows that 
they hold moral beauty to be the only good, and 
this serves as a counterwork engineered by veteran 
warriors to fight the cause which makes Pleasure the 
end and to subvert and overthrow it.* But if there 146 
be any as yet unfit to be called a Son of God, let 
him press to take his place under God’s First-born, 
the Word, who holds the eldership among the angels, 
their ruler as it were. And many names are his, for 
he is called, “the Beginning,” and the Name of 
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avOpwros Kal 6 dpav, ‘IopanA, TpocayopeveTar. 

147 510 mponxOny o oriyw TpOTEpov emrawveoa 
Tas dperas TOV aoKovTay ore - mavres éoev 
viol évos avOpwrrov’’: Kal yap et unmw ikavol Jeob 
maides vopilecbau yeyovaper, aAAd Tou THs deovs 
etxdvos avrod, Adyov Tob lepwrdrou: beot ‘yap 

148 eixwy Adyos 6 mpeoBuraros. Kat troAAayob pevrou 
Tis vopobecias viol madw “lopana KaNobvrat, Too 
Op@vros ot dxovovTes, eme.O7) pel” cpaoww acon 
Sevrepetous TETUNT aL Kal TO SiacKdpevov Too 
xwpis tdnyjocews evapyets TUTOUs TOV dTroKeype~ 

149 vo AapBavovros alet SevTepov. ayap.ae 
Kal TOV €v BaoidKais BiBrous tepodavTnbevrwyr, 
Kal? ds ot mroNais yeveats VoTEpov dxpdoavres 
Kat Budoavres <av>uTaitins viol Tob TOV Beov & Duwi} - 
cavros Aafid dvaypagovrat, ov TEpLovTos ov’ ot 
mpoTraT770L TOUTWV 7 Hoar tows" Yeyevnievor pux@v 
yap amrabavatilopevwr apetats, od dbaprav owpua- 
Tov worl yeveats, yy emt Tous kadoxayaltas 
HYELOVvas Woavel yevynTas Kal TraTépas avadépecbar 
ovpPaives. 

150 XXIX. Kara 5€ trav én’ adixiats cewvuvopéevwy 
ele KUptos: “* dod yévos Ev Kat xetAos Ev TavTWY,”’ 
icov T® tdod pia olkedTnS Kal ovyyéveta, Kal 
TaAw apyovia Kat ouppoovia n avrn TAVTWY OMOD, 
pndevos 7) Mor prwpevov THY yvapnv pe am 
gdovros, Kabdamep exer Kal em dvO pobre dyrovowy: 
TO yap pony prov avTots dpyavov mov Trois 
POdyyous €oTw ore du’ GAwy éxpedés Kal amwdov 


1 Mss. micros. 





. i.e. in § 41, > See App. p. 537, 
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God, and His Word, and the Man after His image, 
and “ he that sees,”’ that is Israel. And 147 
therefore I was moved a few pages above? to praise _ 
the virtues of those who say that “ We are all sons 
of one man ”’ (Gen. xlii. 11). For if we have not yet 
become’ fit to be thought sons of God yet we may 
be sons of His invisible image, the most holy Word. 
For the Word is the eldest-born image of God. And 148 
often indeed in the law-book we find another phrase, 
“sons of Israel,” hearers, that is, sons of him that 
sees, since hearing stands second in estimation and 
below sight, and the recipient of teaching is always 
second to him with whom realities present their 
forms clear to his vision and not through the medium 
of instruction. I bow, too, in admiration 149 
before the mysteries revealed in the books of Kings, 
where it does not offend us to find described as sons 
of God’s psalmist David those who lived and flourished 
many generations afterwards (1 Kings xv. 11; 
2 Kings xviii. 3),° though in David's lifetime probably 
not even their great-grandparents had been born. 
For the paternity we find ascribed to the standard- 
bearers of noble living, whom we think of as the 
fathers who begat us, is the paternity of souls raised 
to immortality by virtues, not of corruptible bodies. 
XXIX. But of those who glory in their iniquities, 150 
_ the Lord said “behold there is one race and one lip 
of them all” (Gen. xi. 5), that is, behold they are 
one connexion of family and fellowship of race, and 
again all have the same harmony and fellowship of 
voice ; there is none whose mind is a stranger to 
the other nor his voice discordant. It is so also with 
men who have no gift of music. Sometimes their 
vocal organ, though every note is entirely tuneless and 
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ov peTpiws kabeornke, m™pos dvappootiay akpws 
7)ppogpLevov Kal mpos TO _dovppwvov ouppwviav 
151 povov ayov. Kal émt THs TrohiriBos TO kara 
GkKEVAaOTOV" TO TrapamrAjovov ely € €oTwW* at Te" yap 
dpdnuepwval Kat Sudtpitoe Kat TerapraiCovaa Tapa 
TrOLow iaTpa@v Acyopevat mepiodot peO” Huepay Te 
Kal VERTU mrept Tas avTas Wpas KaTacKnTTOVOL 
159 THY els avra’ Kal Taw pvdAdrrovoat. 
To dé ‘‘ kat toro jpEavro | moufoau’’ per’ od 
[428], 5 aia 
prerptov oxerAvacpod A€AeKTat, SudTL Tots pad.toup- 
yots o¥ Ta Tpos Tovs dSpodvAovs pLOvov auyxeEtv 
dixata e€npKecev, GAN’ 7d Kal TOV cAvETIoV ém- 
Baive éroAunoav, ddikiav peév ometpavtes, aceé- 
153 Bevav 5é Oepicavtes. Shedos dé Tots aOXious ovdEev- 
ov yap worep adiKcobvres aAAnAous 7oAAa dv 
av eGeAnowow aviTovow epyous BeBacovpevor 7a 
BovdAats ayvanpLoow emdoyobevra, ovTws Kat a- 
oeBobvres* alhpuwa yap Kal amywova Th Oeia, Tob 
dé ardqppenety Els avra ot L SvoKabapror Tas apyas 
EUploKoVTaL LoVvov, mpos d€ TO Tédos plavovow 
154 ovdémrore. S10 Kal Ae€yerac Toro: “* HpEavTo 
moujoar’’’ Kopecbevres <yap> ot Tod Tapavopeiv 
anAnorot TMV pos Ta ev yh Kat OadAdtTn Kat aépt, 
& dbapris picews eAaxye, KaK@v emt Tas ev 
ovpav@ Oeias pioeis petata€acbar dievoyOynoar, 
ds tt’ t@v ovtwy Ew Tod Kaknyopetv €Bos €or 
dtabetvar TO mapdzav ovdév- Kal avTO pévToL TO 
Braodnpetv od Tots Kaknyopoupevots emideper Twa 
Cnuiav, & THs idiov dvcews ovmoT e€ioraTa, aAAa 
155 tots KaTaLTLWpEeVvoLS GUpPOpas aVvynKéoTOUS. OUK 


1 See App. p. 557. 2 Mss. &re. 
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highly unmelodious, is supremely harmonized to pro- 
duce disharmony, with a consonance which it turns 
to mere dissonance. And the same studied regularity 151 
may be noticed in fever. For the recurrences which 
are called in the medical schools quotidian, or tertian, 
or quartan, make their visitation about the same hour 
of the day or night and maintain their relative order. 
The words “* And they have begun to do this ” 152 
(Gen. xi. 6), express strong scorn and indignation. 
They mean that the miscreants, not content with 
making havoc of the justice due to their fellows, went 
further. They dared to attack the rights of heaven, 
and having sown injustice, they reaped impiety. 
Yet the wretches had no profit of it. For while in 153 
wronging each other they achieved much of what 
they wished and their deeds confirmed what their 
senseless scheming had devised, it was not so with 
their impiety. For the things that are God’s cannot 
be harmed or injured, and when these reprobates 
turn their transgressions against them, they attain 
but to the beginning and never arrive at the end. 
Therefore we have these words, ‘‘ They have begun 154 
to do.”” For when, insatiate in wrongdoing, they 
had taken their fill of sins against all that is of earth 
and sea and air whose allotted nature is to perish, 
they bethought them to turn their forces against 
the divine natures in heaven. But on them nothing 
that exists can usually have any effect save evil 
speech, though indeed even the foul tongue does not 
work harm to those who are its objects (for they still 
possess their nature unchanged), but only brings 
disasters beyond cure on the revilers. Yet that they 155 


8 So Mangey: mss. & éo71: Wend. conjectures, but does 
not print, as [éo7:] rav xaxdv. See App. p. 558.. 
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? A , b] ray 
ETELON] [LEVTOL Lovov HpLavTo Tmpos TO TéAos eADEtY 
10 , > , A a? ? A > e 
aduvatyaavres aceBeias, Sia Totr’ avtovs ody ws 
diampakapyevous Exacta dv SievonOynaay aitiaréov: 
« , 
od xapw Kal TeTEAcCLWKEeval dyol TOV TUpyov adTovs 
> r , > oa > , 66 , , 
od TeAcwoavras, émevdav Aéyn: ““ KUptos KaTéBy 
> A 
ioeivy THY méAW Kal Tov mUpyov,” ovy dv oiKo- 
a , 2\V\> A 66 9 , 32 oo” 
dopjoat weAAovow, add’ dv “ w@Koddpnoav”” 7Hdn. 
156 XXX. tis odv miotis Tot py TeETE- 
Aeovoupyjoba THY KaTacKeUHV; 1% evdpyea TPwTN* 
ys yap oTioby pépos aunyavov ovpavod ypadcar 
, 
dud THY Eumpoober' airiav, oTumep ovde KEVTPOV 
, ” ee gee © aiBin. tence 
mepipepetas dmretau Sevtépa® 0’, ott 6 alOrjp, Lepov 
~ , > Ea e \ >? \ } A a 
mip, prAcE e€otw aoBeotos, ws Kat avro dydoi 
, \ 
Tovvoua mapa TO alfew, 6 8 Kaiew é€oTi KaTa 
“A > / 4 \ , A A 
157 yA@rrTav, eipnuevov. pdptus dé pia potpa Tis 
, “A Ld A A > 
ovpaviov mupds Atos, 6s Tocotrov yijs adeotws 
~ A ? 
dxpt pvx@v tas axtivas éemimeutwv avTyVv TE Kal 
Tov am avTns avareivovTa expt THs ovpaviov 
, >? , \ 7 ~ A > , 
opaipas aépa duces ipuxpov ora Ti} wey aNeaives, 
TH Se karapreyer: Ta pev yap 6oa 7) pakpav 
adéatyKkev avTou Tis popas y eyed pova Tapa- 
BéBAnrat adAcaiver pdvov, ta 8° eyyds 7 én’ edOelas 
, , aA 
évTa Kal mpocavaxaie. Bia. et 5é Taté’ ovrTws 
éyet, Tovs avaBaiverw toAudvras avOpatrovs ovK 
dvayKatov Hv eumempjobar Kepavvwlévras, atedobs 
A ~ ? : 
avrois THs peyadoupyynPetons Eemuvotas yevoéevys; 
158 Toor’ gouxev aivitrecbar dua THV avOis AEyopévwr: 
1 Wend. suggests ri €umpoodev <rexOeioav>. The reference 
is to § 5. 2 MSS. devTEpor. 
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only began and were unable to reach the end of 
their impiety is no reason why they should not be 
denounced as they would had they carried out all 
their intentions. Therefore he speaks of their having 
completed the tower, though they had not done so. 
“The Lord,’ he says, “came down to see the city 
and tower which they had built ” already, not which 
they intended to build (Gen. xi. 5). 

XXX. What proof then have we that the structure 156 
was not already completed? First, self-evident facts. 
No part of the earth can possibly touch the heaven 
for the reason already mentioned, namely that it is 
just as impossible as it is for the centre to touch the 
circumference. Secondly, because the aether, that 
holy fire, is an unquenchable flame, as its very name 
shews, derived as it is from aie.v, which is a special 
term? for “burn.” This is attested by a single part 157 
of the heavenly expanse of fire, namely the Sun, 
which, in spite of its great distance, sends its rays to 
the corners of the earth, and both earth and the 
naturally cold extent of air, which divides it from the 
sphere of heaven, is warmed or consumed by it as the 
case may be. For to all that is at a long distance 
from its course or lies at an angle to it, it merely 
gives warmth, but all that is near it or directly under 
it it actually destroys with the force of its flames. 
If this is so, the men who ventured on the ascent 
could not fail to be blasted and consumed by the 
fire, leaving their vaulting ambition unfulfilled. 
That it was unfulfilled® seems to be suggested by 158 
Moses in the words which follow. ‘‘ They ceased,” 


3 See note on § QT. 
> roiro can only refer to dredods, not to the curiously 
literalistic arguments given in the preceding section. 
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' emavoavTo i yap pnow ‘* olxodopobyres THD 

mov Kal Tov mUpyov,” od SH7rov. TeAewwmoavTes, | 

[429] aAAa teAcovoupyioat KwAvbevres Sia THY émvyevo- 

, , 

perny avyxvow. 

Od pany exrepevyaar Thy TOV Svampagewy airiay 

of mpos T@ BovdAevoacbar Kal eyKeyetpnKores. 

159 XXXI. tov yotv olwvdmavTw Kal TEpatooKdozov 
Tept Tas dBeBatous elkactas paraudlovra—kat yap 
padravos* EppnveveTat Badadu—pyoiv ) vopos TD 
Opa@vrt katapdcactas KaiTou dua TOY Adyeov 
evpypous Tolnoduevov evdxds, oKxom@y od Ta 
dexPevtra a mpounbeia Bod peTexaparreTo ola 
SoKxysov avrt KiBd7Aou VOMLO MO. Thv de Sidvo.ay, 
ev tf Ta Brdibovra. Tpo TOV wpednacvrer® av- 
emroAciTo. éore dé puoet mrohéuwa Tava, OTOXAGpHOs 
dAnbeia Kat paracdrns emoTnun Kal 7 dixa® 
evBovovacpod pavreia, vnpovon codia. 

160 kal av €€ évédpas pEVTOL Tis emxyerpnoas avedAeiv 
Twa, a) duvynOA Kreivat, TH TOV dvdpopoveny ovdey 
iyrrov UiroxXos dun KkabléotynKev, ws O ypapets rept 
TOUTWV dnAoi vopos: “ éav”’ ydp dau “ tis émtu- 
Ofrat Th mAnotov amoxreivas avTov ddoAw Kal 
katapiyn, amo’ rod Ouovacrnpiov Ann avTov 

avaracar”” ; KaiTou emTiPeTat jdvov, ovK avnpnKev, 
GAN’ i tov Hynoaro adixnua T@ xreivar 70 ovAcioat 
TOV povov: ov xd pw ovo ixerp VEVvoLeva dédwxev 
dpvynotiav, dAAa Kal e€ iepod éxéAevoev amdyeu 


1 Mangey may be right in suggesting wdraos <Aads>, the 
interpretation of the name given in De Cher. 32. 

2 mss. BAdWarTa . . . whednodvTwr. 

® So mss.: Mangey and Wend. 6a, quite untenably, I 
think. The index gives no example where erCOUaiasies is 
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he says, “‘ building the city and the tower ” (Gen. 
xi. 8), obviously not because they had finished it, but 
because they were prevented from completing it by 
the confusion that fell upon them. 

Yet as the enterprise was not only planned but 
undertaken, they have not escaped the guilt which 
would attend its accomplishment. XXXI. We have 159 
a parallel in Balaam, that dealer in auguries and 
prodigies and in the vanity of unfounded conjectures, 
for the name Balaam is by interpretation “ vain.” 
_The law-book declares that he cursed the Man of 
Vision, though in words he uttered prayers of bless- 
ing, for it considers not what he actually said, words 
restamped under God’s providence, like a true coin 
substituted for the false, but his heart, in which he 
cherished thoughts of injury rather than of benefit. 
There is a natural hostility between conjecture and 
truth, between vanity and knowledge, and between 
the divination which has no true inspiration and 
sound sober wisdom. And indeed if a 160 
man makes a treacherous attempt against another’s 
life, but is unable to kill him, he is none the less 
liable to the penalty of the homicide, as is shewn by 
the law enacted for such cases. “‘ If,’ it runs, “a 
man attacks his neighbour to kill him by guile and 
flees to refuge, thou shalt take him from the altar 
to put him to death” (Ex. xxi. 14). And yet he 
merely “ attacks *’ him and has not killed him, but 
the law regards the purpose of murder as a crime 
equal to murder itself, and so, even though he 
takes sanctuary, it does not grant him the privileges 
of sanctuary, but bids him be taken even from the 


used in this depreciating sense. The diya évdovc.acpod 
parrela repeat olwvduarris. 4 mss. émt. 
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161 tov avidpw yun xpnodmevov. aviepos Sé od 
, 4 ¥ Lg : AY A aA > A A 

TavTn povov, OTe KaTa Wuxyns THs alet CHv duva- 
pevns apeT@v KrTyoe Te Kal ypyoe: Tov dia mpoo- 
aA , , bd] 4, 3 A \ @ A 
Bodjjs Kaxias ddévov eBovAevoev, dAAd Kai Gt Dedv 
THs avoovoupyod TéAuns airiata: TO yap “ KaTa- 
4. 99 A e , aA 4 A A 
dvyn”’ towodrov broBdAAew vobdv, did7t moAAol Ta 

3 e aA 3 , 32 7 > , 

Kal’ é€avt@v amodidpdoKew ebédAovres éyKAnpara 
1 ¢7 A 349 e 29Q7 3 aA e A 
Kali pvecIat Tdv éd’ ols Hdiknoay a€vobyTes EavTods 
TYLWpLOV TO OiKelov ayos TH KaKod péev pndevos 
b) “A > e , > 2 , A A 
ayabav 8 amdvrwy aitiw mpooBdAdovar bed. 810 
kal am avra@v Bwudv rods TowvTovs amdyew 

Gotov elvar evopiobn. 
> ~ > 4 
162 Aixny 8° dmepBaddAoveay Kata THv én’ abedrytt 
Adyous oikodopovpéevwy Kal ovyKpotovvTwr dpiler, 
a ww A A > 4 ? r 4 > > 
qv tows Ttiwes Tov adpdvwy od PAdPyv, aAdA 
> > e A c¢ ? A > r , 33 
wdhédecay droromycovow: “ov yap eéxkdAciiper 
dyoiv “ an’ adta@v mavra Goa av émOavrat srovety.”” 
@ THs ameprypddov Kal aueTpov Kakodammovias, 
, 3 “A e , > A A 
mav?’ ois av 6 PpevoPAaBéoratos éemPnrat voids, 
broxetpia elvar Kal dmyHKoa, Kal pndev, <pn> péeya 
py) puxpov, dorepiley to mapdmav, ad\’ worrepel 
A 4 e 
[430] dOdvovta spoamavrady mpos Tas | ypetas exdoras. 
A A , , 
163 XXXII. puyis ratra ppovjcews ynpevovons 
€orly. emideis pndev TaVv els TO apapTdave 
3 , > PS) , »? A BD) e A if) 
éxovons eumodwv. evfaito yap av 6 pn opddpa 
aA A > 
avudtws éywv ta e€ brrolécews Tot vot mavT 
a a A Ds 
emtAurety avdT@, va p17 TH KAerTew 7 porxede 7 
a a ” A e 4 
avdpodovety 7) tepoavrcity 4 Twe TV CporoTpdT@V 
: A , A 
emuriféuevos «v0dH, pupia 8° edpioxn Ta Kwdv- 
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holy place, because the purpose he has harboured is 
unholy. Its unholiness does not merely consist in 161 
this, that it plans death to be dealt by the arm of 
wickedness against the soul which might live for 
ever by the acquisition and practice of virtue, but 
in that it lays its abominable audacity to the charge 
of God. For the words “ flee to refuge ” lead us to 
the reflexion that there are many who, wishing to 
shirk all charges to which they are liable and claiming 
to escape the penalties of their misdeeds, ascribe 
the guilty responsibility,? which really belongs to 
themselves, to God who is the cause of nothing evil, 
but of all that is good. And therefore it was held no 
sacrilege to drag such as these from the very altar. 
The punishment which he decrees against those 162 
who “ build’ up and weld together arguments for 
godlessness is indeed extreme, though perhaps some 
foolish people will imagine it to be beneficial rather 
than injurious. ‘‘ Nothing shall fail from them of all 
that they attempt to do,” it says (Gen. xi. 6). What 
a misery, transcending limitation and measurement, 
that everything which the mind in its utter infatua- 
tion attempts should be its obedient vassal not back- 
ward in any service whether great or small, but 
hastening as it were to anticipate its every need. 
XXXII. This is a sign of a soul lacking good sense, 163 
which finds no obstacle in all that lies between it and 
its sin. For he who is not far gone in mortal error 
would pray that all the promptings of his mind’s 
purposes should fail him, so that when he attempts to 
commit theft or adultery, or murder or sacrilege, or 
any similar deed, he should not find an easy path, 


@ &yos implies guilt which demands, and is felt to demand, 
expiation. 
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ovepyjoovra.. KwAvbeis* pev yap THY peypiorny 
voaov, ddukiay, dmoBaAAre., auv ddeig S° emefeAD ov 


164 TaUrny dvadegerar. Tl ovv ETL Tas TOV Tupavvev 


TUXaS ws poarcaptonv® Cndobre Kat Oavpatere, bu 
as edmreTas EKAOTO. emefiaouy, @v av o éxdedur- 
THKwWS KaKTEOnpLWLEVOS TEKH voos, Kal év €avTois 
Séov éemoreve, el ye azropia Kal al aobevera 
Kakots AvatreAds, Ws TEptovaia Kat iacxds ayabots 


165 agpehyscbrarov ; eis O€ TIS THY dppovey 


166 


167 


noOnpevos, els GonV KaKodalmLovias drrepBodyy a dyeu 
«TOO Svapapravery exexerpic., pera Trappyaias 
elzre: ‘ * petleov  altia ov Tob adeOjva.” ay- 
xdhemov yap dxaAiverrov eabfjvar buyjnv aridacov 
odcay e& € eaur ifs, nv pods jviais peT eTravardoews 
paoriyey EOTL KaTacxovra, mpadvar. dudzrEep Adyiov 
Too tkew Deot peorov Hyepdtytos éAmidas ypnoras 
vmoypapov Tots TraLoetas epaorais dyypyr a. TOLOVOE* 
“od a ce av®, odd’ od py oe eykatahinw”” 
TOV yap THis puxfis eopay yadacbevrwr, ois du- 
EKparTetTo, yi peyiorn TO.peTrET aL ovp.popa, Kara 
AcupOhivar bo Geot, Os Tots oAous Seapovs as 
€avTod Suvapets Trepuippev dppyKrous, ais Ta mavra 
odiyfas dAvta elvar BeBovAntrar. Aéyer pévros 

A e / id c¢ 4 > @ ~ , 
Kal é€répwht, ore ‘ av’ doa deou@ KaradedeTat, 

, > 99 A ~ > 4 ~ 

Kalapa éotw,’ eed THs aKxaldaprov dbopas 

1 MSS. KWwAUOLS. 

2 So Wend.: mss. & paxdpio, and so Mangey. I do not 
feel sure that Wend. is right. Philo is fond of these Platonic 


forms of address, and ® paxdpro, like & Oavudote, conveys a 
note of expostulation, which is suitable enough here. 





@ See App. p. 558. 
>’ Or perhaps “ punishment,’’ as Philo understands the 


100 


THE CONFUSION OF TONGUES, 163-167 


but rather a host of obstacles to hinder its execution. 
For if he is prevented, he is rid of that supreme 
malady, injustice, but if he carries out his purpose 


in security that malady will be upon him. Why then 164 


do you continue to envy and admire the fortunes of 
tyrants,* which enable them to achieve with ease all 
that the madness and brutal savagery of their minds 
conceive, and hold them blessed, when rather our 
hearts should bewail them, since poverty and 
bodily weakness are a positive benefit to the bad, 
just as abundance of means and strength are most 
useful to the good? One of the foolish 
who saw to what a pitch of misery free licence 
to sin leads said boldly, “‘ That I should be let free is 
the greater indictment®” (Gen. iv. 13). For it is a 
terrible thing that the soul, so wild as it is by nature, 
should be suffered to go unbridled, when even under 
the rein and with the whip in full play it can hardly 
be controlled and made docile. And therefore the 
merciful God has delivered an oracle full of loving- 
kindness which has a message of good hope to the 
lovers of discipline. It is to this purport. “I will 
not let thee go nor will I abandon thee ”’ (Josh. i. 5). 
For when the bonds of the soul which held it fast are 
loosened, there follows the greatest of disasters, even 
to be abandoned by God who has encircled all things 
with the adamantine chains of His potencies and willed 
that thus bound tight and fast they should never be 
unloosed. Further in another place he says, “ All 
that are bound with a bond are clean ”’ (Num. xix. 15), 
for unbinding is the cause of destruction which is 


word. The text has been expounded in the same sense in 
Quod Det. 141. E.V. ‘‘My punishment is greater than I 
can bear.”’ 
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aitiov % Siddvois. pndézor’ obv (dav twa TeV 
davrAwv ols av émOfrar mdow edpapds éme€ovra 
Bovpdons Ws kaTopOobvra., aAAa TovvayT tov ws 
dmotuyxdvovra, oixrilov, ot. adopia _pev apeTis, 


, 4 
kKakias d€ eddopia Xpwpevos Ouare, ev. 


XXXIII. Lepacbas 5 ov TrapEpywrs, afvov, Tw 
Exel Adyov 70 Elpyevov ek TmpoowsTrov Tod Geod: 

‘Seite Kal KataBavres ovyyéwpev exet adra@v 
Thy yAwtrav.” daiverar yap Siadeyopevds Tiow 
Ws av _ouvepyois avtov, To 8 avro kal TpOTepov 
emt Tijs TavOpurou KaTaoKenis dvayéypanrac 

“ele ”’ yap poe KUptos 6 Oeds: TOUTWILEV 
avOpwrov Kat’ eikova Ter epay Kat Kal” dpotw- 
ow” Tob - Tounoopey * m7Aj0os epa.ivovtos: Kal 
maAw elev 6 Geds: tdov,. yéeyovev “ASan ws els 


[431] par, TO yeraoKew Kadov Kal Tmovnpov’ - | To yap 


“ds els hudv” odk ed’ évds, GAN emt mAcdvw” 


, , E) 2 A a ” 
170 TiWerar. Aexréov odv éexeivo mpHrov, atu ovdev 


17] 


TOV ovTwv icdtiysov bpéoTHKe BEd, GAA’ Eorw els 
dpxywyv Kat yyenwy Kat Baoirevs, @ mpuvTavevetw 
Kat dwouxety povw Outs Ta GUTavTa. TO yap 
odK ayalov modvKkotpavin, els Koipavos €oTw, 
els Baowdevs 
ovK emt mohewv Kal avOpustev Aéyour” av €v diy 
paMov H emt Koguov Kat Deod- €voS yap eva 
mount HY Te Kal matépa mdAw Kal Seamd7nv avay- 
Katov elvat. XXXIV. tovtouv 81 mpo- 
Stopodoynbevros axdXrovbov av ein cuvudaivew Ta 
appolovta. tiv’ ovv éoTL, oKoTT@pev: els @V O 
Oeds auvOnrovus mepi adrov exer Suvdpers dpwyovs 
@ Iliad, ii. 204, 205. 
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unclean. Never then, when you see any of the 
wicked accomplishing with ease whatsoever he 
attempts, admire him for his success, but contrari- 
wise pity him for his ill-luck, for his is a life of con- 
tinual barrenness in virtue and fruitfulness in vice. 
XXXIII. We should give careful consideration to 168 
the question of what is implied by the words which. 
are put into the mouth of God. ‘‘ Come and let us 
go down and confuse their tongue there ’’ (Gen. 
xi. 7). For it is clear that He is conversing with 
some persons whom He treats as His fellow-workers, 
and we find the same in an earlier passage of the 
formation of man. Here we have “‘ The Lord God 169 
said ‘let us make man in our own image and likeness’”’ 
(Gen. i. 26); where the words “let us make ”’ impl 
plurality. And once more, “ God said, “ behold Adam 
has become as one of us by knowing good and evil’” 
(Gen. iii. 22); here the “us” in “ as one of us” is 
said not of one, but of more than one. Now we must 170 
first lay down that no existing thing is of equal 
honour to God and that there is only one sovereign 
and ruler and king, who alone may direct and dis- 
pose of all things. For the lines : 


It is not well that many lords should rule; 
Be there but one, one king, 


could be said with more justice of the world and 
of God than of cities and men. For being one it 
must needs have one maker and father and master. 
XXXIV. Having reached agreement on 171 

this preliminary question our next step will be to 
gather the relevant considerations into a coherent 
argument. Let us consider what these are. God is 
one, but He has around Him numberless Potencies, 
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\ 4 “A 4 4 e > , 
Kal OwTyplous TOU yevopevou Tracas, als eudéepovTat 
\ e 
Kat at KoAaornpior: eoTe d€ Kal 7 KdAacts OvK 
> 4 € 4 > \ > 
emiCypuuov, auapTnudTwrv ovoa KwAvots Kal émav-: 
4 A ~ 4 e 
opfwois. dia TovTwv Tav Suvdpewv 6 aowpaTos 
\ A > 4 4 A ~ 4 ~ 
KQL VONTOS Ean KOOMLOS, TO TOU dawopEevou TODSE 
4 @ 
apxeTumrov, id€ats aopatots ovoTabets, Worrep OUTOS 
Gwpacw spatois. KatamAayévtes ov TIWES THV 
e , ~ 4 4 4 U 
EKATEpoV TMV KOGLWY gdvow ov povovy dAouUS 
> , > \ \ \ 4 ~ > 3 a 
e€efeitwoav, adAAa Kat ta KaAAoTa THY év avTots 
~ Ld \ \ \ 
pep@v, yAvwov Kat oeAjvynv Kal Tov ovpurTavTa 
b) 4 4 9Q\ > , \ > 4 
ovpavov, amep ovdev aldeabévtes Deovs exdAecar. 


a \ > + 1 \ me e , 
@v THY arovotay’ KaTiowy Mwvots dyno “ Kuvpte, 
4 lo ~ ~ a? > ” on > 
KUpte, BactAcd tav Dedv”’ <eis> EvderEw THs Trap 
bankdoovs apyovtos Suadopas. eoTt O€ 


Kat KaTa TOV dépa wuyav dowudTwrv lepwraros 
yopos omadcos THv otpaviwv: ayyéAous tas uyas 
Tavtas ewe Karetv 6 Deamimdos Adyos* mavT’ ovv 
TOV oTparov ExdoTwv" ev Tats dppoTtrovcats dia- 
KEKOG[LN|LEVOV Trafeow banpeTnv Kal Deparrevryy 
elvar oupPéBynKke Tod SiaxoopyocavTos NYEMOVOS, @ 
TaftapxoovT, Kata OiKnv Kat Oeopov emerat’ 
urotatiou yap ov Oéuis aA@vai mote TO ODetov 
oTparevua.. BaowtAet dé Tats eavTod Ouvdreow 
eumpemées optrcivy Te Kal xphjobac 7 pos Tas TOV 
TovoUToy TparywaT ov banpeotas, olomep dpporrer 
pn bd povov mHyvvc8a. Beod. ypetos pev yap 


1 mss. ézivotapy. 


2 Mangey suggests éxarépwy, Wend. éxeivwy. See App. 
p. 558. . 





@ See App. p. 558. 
» Cf. Deut. iv. 19, which Philo probably has in mind. 
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which all assist and protect created being, and among 
them are included the powers of chastisement. Now 
chastisement is not a thing of harm or mischief, but 

a preventive and correction of sin. Through these 172 
Potencies the incorporeal and intelligible world was 
framed, the archetype of this phenomenal world, 
that being a system of invisible ideal forms, as this 

is of visible material bodies. Now the nature of 173 
these two worlds has so struck with awe the minds 

of some, that they have deified not merely each of 
them as a whole,? but also their fairest parts, the sun, 
the moon and the whole sky,® and have felt no shame 

in calling them gods. It was the delusion of such 
persons that Moses saw, when he says “ Lord, Lord, 
King of the Gods ’’ ¢ (Deut. x. 17), to shew the differ- 
ence between the ruler and the subjects. 

There is, too, in the air a sacred company of unbodied 174 
souls, commonly called angels in the inspired pages, 
who wait upon these heavenly powers. So the whole 
army composed of the several contingents, each mar- 
shalled in their proper ranks, have as their business 

to serve and minister to the word of the Captain who 
thus marshalled them, and to follow His leadership 

as right and the law of service demand. For it must 
not be that God’s soldiers should ever be guilty of 
desertion from the ranks. Now the King may fitly 175 
hold converse with his powers and employ them to 
serve in matters which should not be consummated 

by God alone. It is true indeed that the Father of 


¢ Very inaccurately quoted for 6 kupios 6 Oeds Yudy, odros Beds 
Tov Dewy. 

@ For the leading ideas of the following sections, viz. God 
as the cause of good alone and His employment of sub- 
ordinates, see notes on De Op. 72, and De Agr. 128, with the 
references to Plato there given. 
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ovdevos €oTw 6 Tov mavTos maTHp, ws Setcbat TAS 
ap” éTépwv, el i €BeAot Onuroupyfoat, <oupmpatews >, 
TO O€ mpémov Op@v €avT@ Te Kat tots yuvopévots 
rais tanxdos Suvdpeow eorw & StamdAdrrew 
efyKkev, ovdeé TavTats elodmav avtoxpatopa Sovs 
Tob Tedeovoupyety emorTnuny, va py Te mTAnp- 
pedAnbein trav adixvovpéevwwn Ets yeveow. 

176 XXXV. raira pev ovv avayKatov Hv mpoTuTmaae’ 
av dé xdpw, 7dn Aexréov: 4 pev dvows TOV CaHwv 
els Te GAoyov Kat Aoyucny potpav, evavtias aAXj- 

[432] Aas, ern TO mpa@Tov, | 9 8 ad Aoyexn mdaAw 
els TE To PUaptrov Kat abdavarov el8os, P0aprov 
pev to avOpwrwv, abdvatov S€ To uya@v acw- 
pare, at Kara TE dépa Kal ovpavov trepuTrohoton. 

177 kaxtas 5€ auéroyo pév etow otras, TOV d.Kyjparov 
Kal evdaipova KXfjpov e€ apxiis Aaxotoat Kal 
T@ ouppopay dynvirev ovx évdeDeicat ywpia, 
owpatt, ‘GpeToxot d€ Kal <ai> ToV adoywr, TaAp- 
Goov apotpotoa Sravotas ovdé THV ex Aoyropod 
oupBawovtwr €éxovoiwy dducnudtwy dAioKovTat. 

178 povos de axedov €k TaVvTwV 3 avOpwrros ayabav 
Kad KaK@Y EXwY emLOTH UNV aipetrac prev TroAAd.Kes 
Ta, pavrcrara, pevyet de Ta. omovdijs agua, aor 
avTov® pddoTa emi Tots €K mpovoias dpapTnpace 

179 KataywwoKeobar, TpoonkavTws ouv THY 
TovTov KaTaoKkeuny o Beds arepinie Kati tots br- 
dpxows avtot A€ywv: “ troujowpev dvOpwrov,”’ iva 
at pev Tod avOpdmov* KatopOwoets em” adrov ava- 

1 The insertion is perhaps unnecessary, as drnpecias (which 
Mangey suggested in preference to cupmpdéews) might possi- 
bly be understood from the previous sentence. 


2 Wend. suggests éfovolay, cf.§ 181. If ey a is re- 
quired, I should prefer émoraciav. Cf. De Cher. 2 
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All has no need of aught, so that He should require 
the co-operation of others, if He wills some creative 
work, yet seeing what was fitting to Himself and the 
world which was coming into being, He allowed His 
subject powers to have the fashioning of some things, 
though He did not give them sovereign and inde- 
pendent knowledge for completion of the task, lest 
aught of what was coming into being should be 
miscreated. XXXV. This outline was 176 
needed as premisses. Now for the inferences. 
Living nature was primarily divided into two opposite 
parts, the unreasoning and reasoning, this last again 
into the mortal and immortal species, the mortal 
being that of men, the immortal that of unbodied 
souls which range through the air and sky. These 177 
are immune from wickedness because their lot from 
the first has been one of unmixed happiness, and 
they have not been imprisoned in that dwelling- 
place of endless calamities—the body. And this im- 
munity is shared by unreasoning natures, because, 

as they have no gift of understanding, they are also 
not guilty of wrongdoing willed freely as a result of 
deliberate reflection. Man is practically the only 178 
being who having knowledge of good and evil often 
chooses the worst, and shuns what should be the 
object of his efforts, and thus he stands apart as con- 
victed of sin deliberate and aforethought. 

Thus it was meet and right that when man was 179 
formed, God should assign a share in the work to His 
lieutenants, as He does with the words “ let us make 
men,’ that so man’s right actions might be attribut- 


3 MSS. ws Tatra OF ws TAaUTY. 
4 So Wend. and Mangey: mss. voi, which might be 
defended as equivalent to the yuxh Aoyix7 below. 
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pepwvrat p.ovov, er dAous dé al auaprias. bee 
yap T® TOVIYyELOVE EUTpETres OVK edofev elvas THY 
emt Kaxiay OOov ev pox Aoyixy du’ €avtod Onpioup - 
yijoas ov xdpw Tots pet avrov emer pewpe Thy 
ToUToU Tov H€pous KaTaoKeuny. ede. yap Kat TO 
dvrimaNov T@ akovoiw, TO Exovotov, els THY TOO 
mavros oupmAjpwow Katackevacber dvaderyOAvas. 

XXXVI. rod7o pev 87 TavTn AcrAExOw. 
mpoonke O€ Kakeivo AcAoyicbat, Gre woven ayalav 
€oTw 6 Deds aittos, Kaxot dé ovdevds TO Trapamray, 
EmTeLo7) Kal TO TmpEeaBUTaTOV TwY GvTwWY Kal TEAELO- 
tatov ayalov attos Hv. éumperéotatov’ S€ ra 
oikela TH E€avTod doer Snutoupyety dpiota TH 
dpiore,. TOS pévTot KaTa Tovnpa@v KoAdcets dua 
tov vm’ avrov BeBaodcbar. paptupet d€ pov TH 
Adyw Kai TO elpnuevov tro Tot TeAcwOevTos €€ 
doKkjoews 708€° “6 Geos ) Tpépeov pe ek VEOTHTOS, 
6 ayyedos 6 é pudpevos pe ek mavTov Tov KaKev"’ 
dpodoyet yap aut odTos non, OTL TA pay yunova 
Tov ayabov, a piraperous TpEpet puxds, emt Jeov 
cvapepeTau jovov Ws aiTtov, 7 dE Ta KaxGv potpa 
ayyéAots émurérpamrat dA, ode EKeivois Exovat 
Tv tot KoAddlew adttoxpdtopa é€ovaiav, wa 
pndevos ta&v eis POopay TewdvTwy 7 GwTHpLosS 
avTot Katapxn vais. 810 Aéyeu:  SedTe Kal 
kataBavres ovyxewpev.” of pev yap aoeBets 
TOLAUTNS emg to diKns Tuyxavev, tNews Kal evep- 
yerTioas Kal diAodwpovus avTob duvapets oikerotobat 
Tywwplats. Elows pPévToL TH yever TOV avOpwTrwv 
wdeAipovs trapyovoas Sd.’ érépwv adtas wpicev* 

1 mss. dumrperécrara. 
3 mss. Tr&v dplorwy or Tov Epicor. 
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able to God, but his sins to others. For it seemed to 
be unfitting to God the All-ruler that the road to 
wickedness within the reasonable soul should be of 
His making, and therefore He delegated the forming 
of this part to His inferiors. For the work of forming 
the voluntary element to balance the involuntary 
had to be. accomplished to render the whole complete. 
XXXVI. So much for this point, but 180 
it is well to have considered this truth also, that God 
is the cause of good things only and of nothing at 
all that is bad, since He Himself was the most ancient 
of beings and the good in its most perfect form. And 
it best becomes Him that the work of His hands 
should be akin to His nature, surpassing in excellence 
even as He surpasses, but that the chastisement of 
the wicked should be assured through His under- 
lings. My thoughts are attested also by the words.181 
of him who was made perfect through practice, ‘‘ the 
God who nourisheth me from my youth; the angel 
who saveth me from all evils’ (Gen. xlviii. 15, 16). 
For he, too, hereby confesses that the truly good 
gifts, which nourish virtue-loving souls, are referred 
to God alone as their cause, but on the other hand 
the province of things evil has been committed to 
angels (though neither have they full and absolute 
power of punishment), that nothing which tends to 
destruction should have its origin in Him whose 
nature is to save. Therefore he says, ‘‘ Come and: 182 
let us go down and confound them.” The impious 
indeed deserve to have it as their punishment, that 
God’s beneficent and merciful and bountiful powers 
should be brought into association with works of 
vengeance. Yet, though knowing that punishment 
was salutary for the human race, He decreed that it 
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edeu yap TO pev emavopbacews dw Ahvas, tas 5€ 
myas TOV devyduy avTov xapitwy auiyets KaKaV 
[433] | od. dvTwv dvov dAAd Kal i voprComeveny pudaxGivac. 
183 XXXVIT. Tis d€ €or ” ovyxvols, epevvyreor. 
TOs Ovv epevvjooper ; ovTws, ws y épol paiveras 
moAAdKts ods mpdrepov ovK oeuev, amo TOV avy- 
yevav: Kal Twa _Tpos avtovs exovTwv eupeperay 
A 
eyvepioaper® ovKoby Kal mpdypata Tov avTov 
a “a e7 > e€ a , 

Tporrov, a pa pastor ef eavTav katadapBavecbar, 
ofa yevouT ay Kara Thy TOV oiketev jadrois 
184 OpoLoryTa. Tiva. obv éoTt ovyxvoe TpaypLata 
\ 
Gpowa ; ” pikes, woTTEep oO mraAaios Adyos, Kat 
Kpaors: GAA’ n pev pitts ev Enpats, q dé KpGous ev 
185 Hypais ovciats Soxipdleran. piges pev odv owpa- 
Tu Svadepovrewv éoTiy ovK év KOOLW TrapaDeats, 
domep au et TUS: owpov mroujoete KpiBas Kat mrupovs 
Kal opdBous Kat GAN’ arra eld TOV oTapTa@v eis 
TAUTO elgeveyKedy, Kpaous 5° od mapabeats, adda 
T&Y avopoiwy pep@v eis ddAnAa eiadvopevwr 60’ 
GAwy avtimapeKtacis, Ere Suvapevwy emiTexvijcer 
Tit dtaxpivecbar TOV TOLOTHTWY, WS él olvo”v Kal 
4 4 , 4 A A A 
186 vdaTds act yivecBar- cuveAfovoas pev yap Tas 
ovoias amroTteAciv Kpdow, TO 5é Kpalev oddév FrTov 

> “A , > A > @ > , 
avatAotaba: mad eis tas e€ wy arzrereecby 

A 

TowTnTas’ oToyyw yap HAaiwyevw TO pEv VOW/ 

> , \ > e ij , 
-dvaAapBaveobar, Tov 8” otvov d7oXctrecOau: wHrore 


* Philo here seems to assign the work of punishment 
to the lower division of the ministers rather than to the 
Potencies, though elsewhere he treats it as belonging to the 
Kingly Potency indicated by the name of 6 Kuptos, é.g. 
De Abr. 144, 145. Here the ‘‘angels’’? have the whole 
province of evil assigned to them, whether to save from it, 
as with Jacob, or to inflict it. 
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should be exacted by others.* It was meet that while 
mankind was judged to deserve correction, the 
fountains of God’s ever-flowing gifts of grace should 
be kept free not only from all that is, but from all 
that is deemed to be, evil. 

XXXVITI. We must now inquire what is meant by 183 
‘‘confusion.’”” What should be our method? The 
following in my opinion. We often obtain a know- 
ledge of persons whom we have not known before 
from their kinsfolk or those who bear some resem- 
blance to them. And so in the same way things 
which in themselves are not easy to apprehend may 
reveal their nature through their likeness to their 
congeners. °® What things then resemble confusion ? 184 
‘“* Mechanical mixture,’ to use the old philosophical 
term, and “ chemical mixture.” The first presents 
itself for examination in dry substances, the latter in 
liquid. Mechanical mixture of different bodies 185 
occurs when they are juxtaposed in no regular 
order, as when we collect barley and wheat and pulse 
or any other kind of grain and pile them together. 
Chemical mixture is not juxtaposition, but the 
mutual coextension and complete interpenetration 
of dissimilar parts, though their various qualities can 
still be distinguished by artificial means, as is said to 
be the case with water and wine. These substances 186 
if united do produce, we are told, a chemical mixture, 
but all the same that mixture can be resolved ¢ into 
the different qualities out of which it was composed. 

A sponge dipped in oil will absorb the water and 
leave the wine. Probably the explanation is that 


b’ See App. p. 558 on this and the following sections. 
¢ See App. p. 558. 
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emevdiTr€p ef vdatos 7 omoyyias yéveois éort, TO 
pev oikeiov, dup, mepucev dvadapBaveoBa pos 
avris eK Tob Kpayatos, TO e d.AAGTptov brroNei- 
187 meabar, 6 ) olvos. ovyxvots O€ € EOTL POopa 
Tav e€ apxijs TOLOTHTWV mG@ou Tots _bépeow dvi 
TrOpEKTELVOMEVEDY els _ Stadepovons puas* yeveow, ws 
emt THs ev laTpiKn TeTpa appakov auVTETEvXeE’ 
Knpos yap Kal voréap Kal TiTTA pyTivyn TE, olwae, 
ouveh ova TavrqV amoredet, ovvreDeions Se Ln - 
Xavov ere’ Tas ef @ av: ouvereOn dtaxprOjvat Ouvdpets, | 
aAd’ exdorn pev avTav npaviaras, macav & 4 
$Bopa a pilav eSaiperov anv eyevvnoe Svvapuy. 
188 6rav 3° area ovyxvow Tois aceBéat Aoyropois | O 
Oeds, od pdvoy éExdoTyns Kakias TO TE eldos Kal THY 
ddvapwv dagavicbivar: Kedevet, dA. Kal TO ouv- 
epaviadev eg avTa@v, iva unre TA pepn Kal” EavTa 
uye 4 mavroy auvodds Te Kal cuppuvia TEpt- 
Badnrac Twa. toxov emt Kalarpecer THs. dyretvovos 
189 potpas. od Xap dyai> “ ovyXEwpLev exet avTav 
THY yAdrray, iva pn) aKxovowow € EKAOTOS THY dui 
Tod mAnoiov,’ dmep icov éori trovTw> Kwoov 
ExaoTov epyacwpueba TeV Kakias pepav, WS PUNTE 
(diay arev® <pwvynv> uATEe ovvnxody eTepyp BA dBns 
190 a.irvov ywyran. XXXVI. tTabra pev 
nets, ot dé Tots eupavéar Kal mpoxeEtpots povov 
[434] ezraroAovbodvres olovra vovl yéveow | dcarexTwv 
“EAAnvicadv re Kai BapBdpwv dmoypadecbat: ods 


1 mss. ulay, 2 Mss. émi. | 3 mss. ddidvat. 





@ See App. p. 558. 

> Lit. “another single special power.” This use of 
divayus which suggests both “‘nature”’-and “ value” cannot 
be translated by any single or at least any singular word. 
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since the sponge is produced out of water, it tends 
to absorb out of the mixture the substance which is 
akin to it, the water, and leave the foreign substance, 
the wine. But confusion is the annihila- 
tion * of the original varieties or qualities, which be- 
come coextensive through all the parts and thus 
produce a single and quite different quality. An 
example of this is the quadruple drug used in medi- 
cine. This is produced, I believe, by the combina- 
tion of wax, tallow, pitch and resin, but, when the 
compound has been formed, it is impossible to analyse 
or separate the properties which went to form it. 
Each of them has been annihilated, and from this 
loss of identity in each has sprung another single 
something with properties peculiar to itself.? But 
when God threatens impious thoughts with confusion 
He does not order merely the annihilation of the 
specific nature and properties of each separate vice. 
The order applies also to the aggregate to which 
they have contributed. He means that neither their 
separate parts, nor yet their united body and voice, 
shall be invested with strength to destroy the better 
element. And therefore he says, “ Let us confound 
their tongue there, that each of them may not under- 
stand the voice of his neighbour ”’ (Gen. xi. 7), and 
this is equivalent to ‘‘ let us make each part of vice 
mute that it may not by its separate utterance nor 
yet in unison with the others be the cause of mischief.” 

XXXVIII. This is our explanation, 
but those who merely follow the outward and obvious 
think that we have at this point a reference to the 
origin of the Greek and barbarian languages. I 


For this use of ééalperos cf. De Op. 62, where the senses have 
each their éalperos UA. 
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193 
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ovK ay aittacduevos—iows yap aAnBet Kai avrot 
xpavrac Adyw—rapaxahécays’ dv pn emt tovTwv 
oTHvar, peteNDeitv S€é emi Tas TpomiKas amroddcets, 
vopicavTas TA Lev pyTa TOV xpnoua@v oKids Twas 
woavel cwudatwy elvar, Tas 8° éudatvouevas duva- 
\ e “~ > 4 , , 
pers Ta vdeordtra aAnOcia mpdypara. Sidwoar 
A a9 “A A a 
pevrot mpos TobT’ afoppas TO eldos Tots un TUPdAdis 
dudvotav 6 vopoléryns adtds, wWomep aed Kal éd’ 
A > 
av viv eat 6 Adyos: TO yap ywdpevov avyxvaL 
mpooetie. Kaitou ye ef dvadexTwv yeve- 
9 A 4 9 , Nv a” z b) , 
ow avTo povov €d7Aov, Kav dvoya evOuBoAwTeEpov 
, > 
emepnuicev avTi oauyxvoews SidKptow: ov yap 
ouyxetra, Ta Teuvdopeva, Staxpivetar 8° Eutradw, 
ld 
Kal €oTWw ov povoy évaytiov dvoua ovdopaTt, add’ 
” 
Epyov epyy. avyxyvots pev yap, ws ednv, eri 
Popa Tov aTrAdy Suvapecwy els oupTrepopnpievns 
4 
puis yeveow, Sudxprors de évos els metus TOUN, 
Kabdrrep € emt yevous Kal Tov Kar’ aUTO Elo@v €xeL 
GUVTETEVYEV. WOTE EL piay ovcaY pwr éexéAcvGE 
TELVELW O copes els mAcvovenv SuaheKrenv THHpara, 
, 
mpoaexeorepors dy Kal KUpLUTE pols EXP7TATO ois 
dvdpact, Tony 7 Svaveunow 7 SiaKptow 7 TL 
6p0v07 pomrov elroy, ov TO pLaxopevov atrois, 
avyyvow. add’ éotw 7 orovdy diadicat TO KaKtas 
A 4 A aA 
atidos, Tas Opodoytas abris axupMaat, THY KOLWW- 
, > a \ 4 > 4 A a 
viav avedeiy, Tas Suvdpets adavioar Kal diadOeipar, 
TO THs apyyns Kpatos, 6 dewais Wyvpwoaro Trapa- 
* Or more literally “‘ the destruction of the simple uncom- 
pounded natures, to produce a single compounded nature.” 
> 4.€. Moses, not God. Philo often calls God 6 uédvos 
copés, but not 6 copis. The command is thought of as 


emanating from Moses, because the language in which it is 
clothed is his. 
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would not censure such persons, for perhaps the 
truth is with them also. Still I would exhort them 
not to halt there, but to press on to allegorical inter- 
pretations and to recognize that the letter is to the 
oracle but as the shadow to the substance and that 
the higher values therein revealed are what really 
and truly exist. Indeed the lawgiver himself gives 191 
openings for this kind of treatment to those whose 
understanding is not blinded, as he certainly does 
in the case now under discussion, when he calls what 
was then taking place a “‘ confusion.” 

Surely if he had merely meant that different lan- 
guages then originated, he would have applied a 
more correct term and called it “‘ separation ”’ rather 
than “ confusion.”” For when things are divided they 
are not “ confused,” but quite the contrary, ‘‘ separ- 
ated.’”’ And the contradiction 1s not merely one of 
name but of fact. Confusion—the process of fusing 192 
together—is, as I have said, the annihilation of the 
individual properties, and the production thereby 
of a single whole with its own properties,? whereas 
separation is the division of one into several, as in 
the case of genus and the species, which form the 
genus. And therefore if the Sage’s ® command was to 
divide speech, the single whole, by section into 
several languages, he would have used more apposite 
and exact terms such as dissection or distribution or 
separation, and not their opposite, confusion. But 193 
his purpose and desire is to break up the company of 
vice, to make her agreements of none effect, to do 
away with her fellowship, to annihilate and destroy 
her powers, to overthrow the might of her queenship 
which by her abominable transgressions she had 
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194 vopiaus , KabeXetv. ovx Opas ort Kal TOV 
puxiis 6 mhdorns pepav ovdev ovdevt ets 7H TOU 
eTEpou kowwwviav Tyayev; GAN’ ddbadrpot pev odK 
dv dxovceuay, ara d€ ovK av Dedoarro, xvAds de 
evordpiwos® ovK av Gagpotro, ove’ av ‘yevoouwro pives, 
oT avd Adyos ovdéev dv TOV KaTa TAS aicOjcets 
maBor, ovd epTrahuy pagae Pevny Svacr’ av 

195 atcOnars. eyvn yap 6 TexviTns, OTL TO LN aKoveEL 
EKQOTOV TOUTWY Tis Tod wAnciov poviis Avouredes 
€OTU, aNd, TO. pev Ths wuyjs HEpy Tats otkeias 
duvdjeow a aovyxvTots xpHola. mpos THY Tov Cauwv 
wpéedccav Kal THY ‘pos aMnha Kowwviav ag- 
npjota,? Tra dé THs Kauctas els <ovy>xvow Kal 
Plopav dx Piivac mavrehh, & iva pare ouppevycavra. 
pyre Kal? eaura ovra Snpia Tots dpetvoot yergran. 

196 ITapo Kat Aéyeu ‘ Su€omretpev avTovs KUpLos 
exeidev,’ ev iow 7@ éoxddacev, éduyddevoer, 
agpavels emotnoe’ TO yap omeipew <ayalav, Kak@v 
d€ aitiov TO Svacmeipew>, OTL TO pev EmddcEews 
Kal avf&fjoews Kal yevéoews eTépwv eveka oup- 
Baiver, ro 8’ amwaAeias Kal plopas. Bovrerat de 6 

[435] PuToupyos Deds ozeipew pev ev TO mavrt | «xado- 
Kayaliay, Svacmretpew be Kal edadvew ék Tijs TOU 
Kéopov TodTElas THY émdparov aceBeay, iv’ Hoy 
jToTé TavowvTar THY KaKias mOAW Kal Tov abed- 
TnTOs TUpyov otKodopobyres puuodpeTou TpdzroL. 

197 TOUTWY yap oKedac0evTwy ot mada. mEedevydres 
THhv Tupavvida Tis appoavyys Evi KnpvypaTe KaBOdoV 

1 So Wend.; cf. De Ebr. 190: mss. évorouarlas or éy 


oréuart. The latter does not seem impossible. 
2 mss. xalel... agdypnrat 
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made so strong. Observe that he who 194 
fashioned the living being, brought none of its parts 
into fellowship with any other. The eyes cannot 
hear, nor the ears see; the palatal juices cannot 
smell, nor the nostrils taste ; nor again can speech 
have any of the sensations which the senses produce, 
just as on the other hand the senses have no power 

of utterance. For the great Contriver knew that it 195 
was well for them that none should hear the voice of 
his neighbour. He willed rather in the interests of 
animal life, that each part of the living organism 
should have the use of its own particular powers 
without confusion with others, and that fellowship of 
part with part should be withdrawn from them, while 

on the other hand the parts of vice should be brought 
into confusion and complete annihilation, so that 
neither in unison nor separately by themselves should 
they become a source of injury to their betters. 

That is why he adds—The Lord dispersed them 196 
thence (Gen. xi. 8), that is He caused them to be 
scattered, to be fugitives, to vanish from sight. For 
while sowing is the cause of good, dispersing or 
sowing broadcast is the cause of ill. The purpose of 
the first is to improve, to increase, to create some- 
thing else ; the purpose of the second is to ruin and 
destroy. But God the Master-planter wills to sow 
noble living throughout the All, and to disperse and 
banish from the Commonwealth of the world the 
impiety which He holds accursed. Thus the evil 
ways which hate virtue may at last cease to build 
the city of vice and the tower of godlessness. For 197 
when these are scattered, those who have been living 
in exile for many a day under the ban of folly’s 
tyranny, shall receive their recall under a single 
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evdpnoovot, ypaibavros Te Kat BeBarascavros <Geod> 
TO _Kipvyya, OS. dyAodow ot Xpnopot, ev ols 
veipyTau OTe“ edy i) n vacmropd, gov am dakpov 
Tob ovpavod ews dcpou Tob ovpavod, exeiOev 
19g Guvater oe’’> wWoTe THY pev apeTav cupdwviav 
eumperres apolecbar Ded, THv Se Kaku" Svadvew 
TE Kat POeipew. oixeudrarov dé Kakias dvopa 
ovyxvats” ob mores évapyis mas ddpwv, Adyous 
Kal BovAais Kal mpdfeow adokipots Kal ApoRt: 
pévats Xpwpevos. 
1 MSS. Kakiav. 





2 4.¢, the two ideas which have been connected with 
ovyxvois are POopd and diacropd. The first of these is here 
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proclamation, even the proclamation enacted and 
ratified by God, as the oracles shew, in which it is 
declared that “ if thy dispersion be from one end of 
heaven to the other he shall gather thee from thence ” 
(Deut. xxx. 4). Thus it is a work well-befitting to 198 
God to bring into full harmony the consonance of 
the virtues, but to dissipate and destroy the conson- 
ance of vices. Yes, confusion is indeed a most proper 
name for vice, and a standing evidence of this is 
every fool, whose words and purposes and deeds 
alike are worthless and unstable. 


expressed by ddéxiuos which often means something not 


merely worthless but cast away as such. The second is 
expressed by regopnudvos. But see App. p. 559. 
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ON THE MIGRATION OF 
ABRAHAM 


(DE MIGRATIONE ABRAHAMI) 


ANALYTICAL INTRODUCTION 


Tue subject of this treatise is Gen. xii. 1-4 and 6. 
This naturally falls into two divisions, of which the 
first contains the words of God to Abraham. This 
again is analysed as follows : 


I. (a2) The command to depart from country, kindred 
and father’s house. 
(6) To the land which I will shew thee (this con- 
stitutes the first promise or gift to Abraham). 
(c) And I will make thee a great nation (Second 
Gift 
(d) And I a bless thee (Third Gift). 
(e) And I will magnify thy name (Fourth Gift). 
(f) And thou shalt be blessed (T'ifth Gift). 
(g) I will bless them that bless thee, and curse 
them that curse thee. 
And in thee shall all the nations of the earth 
be blessed (the gifts to others through 
Abraham.) 


In the second part we deal successively with the 
statements. 


(a) He went as God spake to him. 

(6) And Lot went with him. 

(c) And Abraham was seventy-five years old, 

; when he went forth out of Haran. 

(d) And Abraham travelled through the land to 
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the length of it, to the place Shechem to the 
high oak. 


“Land” means spiritually body, “ kinsfolk,”’ 
senses (2-4), while “‘ father’s house ” is speech, and 
this last is illustrated by the way in which the Logos 
itself is spoken of as God’s house (4-6). Thus the 
command is to alienate ourselves from these and 
so to ‘‘depart”’ to higher realities (7-12). Biblical 
examples of this departing follow: Abraham from 
Lot, the Exodus of Israel from Egypt (13-15), and in 
connexion with this Philo propounds the idea that 
when we read of Joseph’s body being placed in a 
coffin in Egypt, and later of his bones being taken to 
Canaan at the Exodus, we have an allegory of the 
spiritual burial of the lower qualities, and the survival 
of the higher qualities of the mixed or Joseph mind 
(16-17). An enumeration of these higher qualities as 
shewn in the story of Joseph follows (18-23), and 
from this we pass back to the theme of “ departure,” 
as shewn in the order of Moses to make the Passover 
“with speed ”’ (24-25), and (with a difference @) in the 
injunction in Gen. xxxi. 3 to Jacob to turn back to his 
father’s land, which must be understood in the sense 
of wisdom (26-30). The last words of that passage, 
“I will be with thee,” lead to a meditation on how 
‘independent of our efforts is the Divine presence and 
inspiration, which Philo illustrates. from his own 
experience in literary composition (31-35), whence 
we pass almost insensibly to the consideration of the 
words of the First Gift, ‘‘ The land which I will shew 
thee.” After some thoughts about the “ thing 
shewn,’ 2.e. the perfect good, “ the person who sees,’ 
t.e. the wise man, and the “ Shewer,”’ z.e. God (36-42), 


@ For the difference see note on § 26. 
124 


THE MIGRATION OF ABRAHAM 


Philo points out that the shewing is in the future, thus 
calling for Abraham’s faith. He illustrates it further 
from the words of Deut. xxxiv. 4, “ I shewed it to 
thine eyes but thou shalt not possess it,’’ and this 
points to the thought that possession of the perfect 
good is more than seeing it (43-46). And yet seeing 
is higher than hearing, and thus God’s words are said 
in certain places to be seen rather than heard, a 
noteworthy usage when we remember that hearing 
in the ordinary sense is even less than the other 
senses capable of being associated with sight (47-52). 

We pass on to the Second Gift. ‘‘ I will make thee 
a great nation.’ Here nation can be taken to mean 
“multitude of qualities.” “Great” shews some- 
thing more, namely that the qualities grow to their 
full stature (53-55). A great nation is elsewhere 
defined as one which draws nigh to God (56-59). 
Indeed, mere quantity or multitude is often spoken 
of as an evil thing, which is vanquished by the little 
and good (59-63). The many-footed is called an abomi- 
nation in Leviticus. - This reminds us that the footless 
which crawls on its belly, is equally an abomination 
(64-65). And thence he digresses for the moment 
to suggest that the breast stands for the spirited 
element, as the belly stands for desire, and it is when 
both these are exscinded as in the sacrificial directions 
of Lev. viii., and reason is left supreme, that we get 
both multitude and greatness (65-68). From another 
point of view the many-footed and the footless are 
respectively the polytheist and the atheist (69). 

The Third Gift is ‘I will bless thee” (evAoy7ow). 
Looking at the composition of the word, Philo takes 
this to mean “I will give thee excellent Logos.” 
Now Logos is both thought and speech, and this last 
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leads him to the idea that mastery of language is 
needed by the sage and that otherwise he will be 
unable to hold his own against the sophist (70-75). 
This is illustrated first from the case of Cain and Abel 
and then from that of Moses, and there follows a 
commentary on Exodus iv. 10-16 in which “ Aaron 
thy brother ”’ is.shewn to represent the speech or 
eloquence which rejoices when it finds clear concep- 
tions to express (76-81). It is this use of language in 
the service of truth which is shewn by the story of 
Moses with Aaron’s rod outdoing the Egyptian 
magicians (82-85).¢ 

The Fourth Gift is “I will magnify thy name.” 
Here “ name ”’ is interpreted as equivalent to what 
we seem. The seeming indeed is worthless without 
the being, but true happiness consists in both (86-88). 
The need of obedience to established custom is a 
necessary consequence, and here Philo takes the 
opportunity to define his attitude to the literal Law, 
Sabbath, Circumcision, Feast-days. Though these 
have their soul, namely the spiritual interpretation, ; 
they have also their body, and the body is the house 
of the soul, and must not be set at nought (89-94). 
The same lesson is taught by the “ lesser substance ”’ 
bequeathed by Abraham to the children of the con- 
cubines who, though of less account, were still 
children (94). So too Leah accounted herself blessed, 
because women will count her such, and by women 
are meant those comparatively earth-bound. souls 
whose esteem is nevertheless valuable (95-96). This 
leads to an illustration from the work entrusted by 
Moses to the women—the senses, that is—but the 
senses also must have their due if happiness is to be 


* Much of this part reproduces parts of Quod Det. 
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had (97-100). This thought is further developed 
from Isaac’s prayer that Jacob may have the wealth 
of earth as well as of heaven, and from Aaron’s robe 
on which the sensible world is figured by the bells 
whose sound was to be audible when he entered the 
Holy Place (101-104). So the sensible must second 
the music of the mental in the great Choir, and the 
three-fold phrase of Ex. xxi., the “ needful,” the 
“raiment,” and the “ fellowship,” means that the 
sensible and the mental must be so blended that we 
shall find in the first the sacrament of the second 
(104-105). 

Yet in the three next sections Philo swings round to 
the other point of view. The Fifth Gift is “ Thou 
shalt be blessed.”” Here he reads evAoynrds (meet 
to be blessed), for the edAoynpévos (subject to bless- 
ing) of our texts, and thence deduces, in spite of 
all that has been said, that true blessedness is to him 
who is worthy of it rather than to him who is so 
reputed by men (106-108). 

In the next words, ‘‘ I will bless them who bless 
thee, and curse them who curse thee,’ we go on to 
shew what the Abraham mind can do for others. It 
stands to reason that to praise the praiseworthy is in 
itself a praiseworthy act, if done in sincerity. But 
this is an important exception, and thus the blessing 
of Israel by Balaam, splendid as it is, only brought on 
him God's curse (109-115). Conversely, curses which 
are meant to benefit, such as the rebukes of those who 
have charge of the young, bring blessings on those 
who speak them. All depends on the intention 
(115-117). 

The next words “ And in thee shall all the tribes of 
the earth be blessed ’’ shew that the blessing con- 
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ferred by the Abraham spirit is not to be limited to 
those who know its value. In one sense indeed the 
words may be applied to the individual himself. The 
perfect mind will sanctify all its tribes, that is, all 
its faculties (118-119). But in the wider sense the 
righteous man both by his influence and prayers is a 
pillar of society. Wesee this in God’s words to Moses 
(I will be merciful to them for thy word); in the 
willingness to spare Sodom, if only a few righteous 
could be found there ; most of all in the story of Noah, 
who victorious over the deluge of moral decay, founded 
the line of Israel, which, though obscured at times, 
will be brought to the light again, when that season 
comes of which God spoke to Sarah (120-126). 

The second part of the treatise begins with the 
words: ‘‘ And Abraham went as the Lord spake.” 
Philo interprets this to mean that his way of going was 
in accordance with God’s word, 2.e. his life was in 
accordance with God’s laws (127-132). And he 
proceeds to ask what the “ end ”’ and the “ reward ”’ 
of such “ going ”’ is. The true end and reward is to 
be able to recognize that the only thing we can know 
is our own ignorance (133-135). This leads to a 
denunciation of speculation about the universe 
instead of self-examination (136-138). A rambling 
discussion of some texts follows (139-142). And 
then in contrast to the “ going ’’ of Abraham, we have 
the weaklings who lag behind and are “ cut off ”’ as 
the “ weary ”’ part of Israel was by Amalek (143-144), 
though indeed there is a better kind of weariness 
which is typified by Leah (144-145). The treatment 
of this part concludes with the thought which has 
been fully developed in Quod Deus, that the true path 


9 For such thread of thought as there is see note. 
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of the soul is, as Aristotle taught, along the Mean 
(146-147). 

‘Lot went with him.”’ As Lot means “ turning 
away,’ we see that this was a companionship not to 
imitate but to hinder, and this is proved by his later 
disaster and Abraham’s separation from him (148- 
150). That this separation did not take place at once 
shews that the Abraham soul has still much to learn. 
The hindrance which is caused by such conflicting 
companionship is symbolized by the ‘ mixed multi- 
tude,”’ which went up from Egypt and caused Israel 
to wander for forty years (150-155). (Incidentally we 
hear of this multitude weeping and this leads to 
a short digression on good and bad tears (155-157).) 
While some refuse all intercourse with this mixed 
multitude others make alliance with it, as Joseph, 
ever the man of compromise, did when he was accom- 
panied by the Egyptians to his father’s funeral (158- 
163). Some illustrations of good fellow-travelling 
(cvpropever Our) are now given. Abraham’s com- 
rades in war; Isaac going with Abraham to the 
sacrifice, signifying the union of natural gifts with 
effort (164-167).* And while it is natural that higher 
minds should be drawn up to God, as Aaron and his 
fellow priests were, Moses will cry “ Unless thou 
journey with me (cvpopedn) bring me not up 
hence,’ for God must be our fellow-traveller (168- 
172). Abraham, too, “journeyed with the angels.” 
For though in the imperfect state the Logos leads us, 
the perfected will walk at his side (173-175). 

“Abraham was seventy-five years old when he 
went forth out of Haran.’”’ What do these words 
mean? We remember that originally he went from 


2 See further note on § 167. 
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Chaldea to Haran. Now Chaldea is astrology, which 
conceives of the universe as a whole where all the 
parts work in harmony with each other (176-179). 
So far Moses agrees with it : it is when the astrologers 
ignore God and His creative goodness that he dis- 
agrees (180-183). And when he shews Abraham as 
leaving Chaldea for Haran, that is, for the place of the 
senses, which is also the house of the mind, he is 
bidding us discard astrological speculations for the 
Socratic study of ourselves (184-189). And when we 
have done this we may leave Haran also, to contem- 
plate God Himself, just as Saul had to be taken from 
the “ baggage ” before he could grasp the kingship 
(189-197). 

‘“ Seventy-five years old.”” Seventy is the number 
of the higher mind and reason (198-202), five of the 
senses (203-206), and both these are proved by many 
texts (203-206). ‘The combination indicates an inter- 
mediate and necessary stage in the soul’s progress 
(207). And so Rebecca bids Jacob even in his hour 
of triumph fly to Haran, for compromise with the 
senses is often necessary for a time (208-213). Yet 
Jacob also will ultimately leave Haran and “ make a 
house for himself,” that is, ‘the fear of God’’ which 
won, according to Ex. i. 21 ““their houses’ for the 
midwives ”’ (214-215). 

‘“ He travelled through the land to the length of it 
to the place Shechem, to the high oak.” “‘ Travelled 
through” shews us the course of the soul in its search 
for wisdom, a search which must cover the whole land 
z.e. whole of ethical philosophy (216-220). In She- 
chem, which means “ shouldering,” and in the oak, we 
find a symbol of the solid labour which such travelling 
entails (221-223). But we remember that in Genesis 
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we have a man Shechem, who represents evil labour, 
the seducer of Dinah. Or rather, the would-be 
seducer. For to Philo’s mind the spiritual Dinah 
being Virtue can never be corrupted, and the treatise 
ends with the thought that the vengeance of her 
brothers and defenders will overtake the seducer with 
his purpose unattained (224-end). 
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emedi) pds dp Hep puxijs tabra,, mrarpos dé 
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I. “ And the Lord said unto Abraham, Depart out 1 
of thy land, and out of thy kindred, and out of thy 
father’s house, into the land which I shall shew thee ; 
and I will make thee a great nation and will bless thee 
and will make thy name great, and thou shalt be 
‘blessed. And I will bless them that bless thee, and 
them that curse thee I will curse, and in thee shall all 
the tribes of the earth be blessed ” (Gen. xii. 1-3). 

God begins the carrying out of His will 2 
to cleanse man’s soul by giving it a starting-point for 
full salvation in its removal out of three localities, 
namely, body, sense-perception, and speech. “‘ Land” 
or “country ”’ is a symbol of body, “ kindred ” of 
sense-perception, “ father’s house ”’ of speech. How 
so? Because the body took its substance out of 3 
earth (or land) and is again resolved into earth. Moses 
is a witness to this, when he says, ‘‘ Earth thou art 
and into earth shalt thou return ” (Gen. iii. 19) ; in- 
deed he also says that the body was clay formed into 
human shape by God’s moulding hand, and what 
suffers solution must needs be resolved into the 
elements which were united to form it. Sense-per- 
ception, again, is of one kin and family with under- 
standing, the irrational with the rational, for both 
these are parts of one soul. And speech is our 
“‘ father’s house,” “ father’s”: because Mind is our 
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ovK eo TobTo TaV els Seif epxomevwv 7 cuvohurs 
WiaTOVTWY UT aicOnow, ovK é€oTw, add’ ddparos, 
dedijs, puxh povov ws Pox karaAapBavouevos. 

6 Tis dv ovv ein mAnv 6 dyos 6 TpEo, UTEepos TAV 
ye cow elAnddtwr, od Kaldmep otaKos evetAnu- 
jévos 6 TaV ddw KuPepvyTys mdadvouxet Ta 
ovpmavra., Kat ore exoopomAdaret Xpnodevos 
opydvep TOUTW TpOS THY avUTTAiTLOV THY azroTeAOU- 
uévwv avoTaow 5 


1 mss. d\ys, which perhaps might be retained in the sense 
of the “‘ homestead as a whole.” 


¢ Or" chamber,” cf. Il. vi. 490 and elsewhere, where oikos 
is clearly the inner part of the house. For the thought that 
while mind has a wider range, its most intimate home is 
speech, cf. the explanation of rév éyywora as speech in 
De Ebr. 71. 

» Or “ this is not the House of God, only (yet) there is a 
House of God.” Mr. Whitaker defended his translation by 
suggesting that Philo is following the occasional use of aAn’ 4 
in the txx for “certainly,” e.g. 2 Chron. xix. 3. But the 
explanation which follows seems to me to point to the 
alternative translation given above, and in this case the use 
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father, sowing in each of the parts of the body the 
faculties that issue from itself, and assigning to them 
their workings, being in control and charge of them 
all; house—because mind has speech for its house @ 
or living-room, secluded from the rest of the home- 
stead. It is Mind’s living-place, just as the hearth- 
side is man’s. It is there that Mind displays in 4 
orderly form itself and all the conceptions to which 
it gives birth, treating it as a man treats a house. 

And marvel not at Moses having given 
to speech the title of Mind’s house in man; for in- 
deed he says that God, the Mind of the universe, has 
for His house His own Word. It was the vision of 5 
this Word that the Self-trainer received when he 
emphatically declares ‘“‘ This is assuredly not the 
House of God ’’® (Gen. xxviii. 17), as much as to say 
“The House of God is not this that is all round me, 
consisting of things at which we can point or that fall 
under sense-perception generally, no, not such is 
God’s House, but invisible, withdrawn from sight, and 
apprehended only by soul as soul. Who, then, can 6 
that House be, save the Word who is antecedent to 
all that has come into existence ? the Word, which 
the Helmsman of the Universe grasps as a rudder to 
guide all things on their course ? Even as, when He 
was fashioning the world, He employed it as His 
instrument, that the fabric of His handiwork might 
be without reproach. 


of ddd’ 4 would be something like that in Deut. iv. 12 (quoted 
in 48). In De Som. i. 185 we have another way of taking 
the verse. 

¢ Or “soul in the true sense of the word.”’ Philo means 
that he is not using the word in the wider sense of the whole 
soul or life of the animal, but for the mind or dominant 
principal. See App. p. 560. 
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II. We have now shewn how Moses uses “ earth ”’ 7 
to represent the body, “ kindred~’’ to represent sense- 
perception, “thy father’s house” to represent 
speech. The words “ Depart out of these ”’ are not 
equivalent to “ Sever thyself from them absolutely,” 
since to issue such a command as that would be to 
prescribe death. No, the words import ‘‘ Make thy- 
self a stranger to them in judgement and purpose ; 
let none of them cling to thee ; rise superior to them 
all; they are thy subjects, never treat them as 8 
sovereign lords ; thou art a king, school thyself once 
and for all to rule, not to be ruled; evermore be com- 
ing to know thyself, as Moses teaches thee in many 
places, saying “‘ Give heed to thyself ”’ (Ex. xxiv. 12), 
for in this way shalt thou perceive those to whom 
it befits thee to shew obedience and those to whom 
it befits thee to give commands. Depart, 9 
therefore, out of the earthly matter that encompasses 
thee : escape, man, from the foul prison-house, thy 
body, with all thy might and main, and from the 
pleasures and lusts that act as its jailers ; every terror 
that can vex and hurt them, leave none of them 
unused ; menace the enemy with them all united and 


combined. Depart also out of sense- 10 


perception thy kin. For at present thou hast made 
a loan of thyself to each sense, and art become the 
property of others, a portion of the goods of those 
who have borrowed thee, and hast thrown away the 
good thing that was thine own. Yes, thou knowest, 
even though all men should hold their peace, how 
eyes draw thee, and ears, and the whole crowd of 
thine other kinsfolk, towards what they themselves 


love. But if thou desire to recover the self that thou 11 


hast lent and to have thine own possessions about 
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thee, letting no portion of them be alienated and fall 
into other hands, thou shalt claim instead a happy 
life, enjoying in perpetuity the benefit and pleasure 
derived from good things not foreign to thee but 
thine own. Again, quit speech also, ‘“‘ thy 12 
father’s house,” as Moses calls it, for fear thou 
shouldst be beguiled by beauties of mere phrasing, 
and be cut off from the real beauty, which lies in the 
matter expressed. Monstrous it is that shadow 
should be preferred to substance or a copy to originals. 
And verbal expression is like a shadow or copy, while 
the essential bearing of the matters conveyed by 
words resembles substance and originals; and it 
behoves the man, whose aim it is to be rather than 
to seem, to dissociate himself from the former and 
hold fast to the latter. III. So we find 13 
that when the Mind begins to know itself and to hold 
converse with the things of mind, it will thrust away 
from it that part of the soul which inclines to the 
province of sense-perception, the inclining which 
among the Hebrews is entitled “‘ Lot.”” Hence the 
wise man is represented as saying outright, ‘‘ Separate 
thyself from me ” (Gen. xiii. 9). For it is impossible 
for one who is possessed by love for all that is 
incorporeal and incorruptible to dwell together with 
one who leans towards the objects of sense-perception 
doomed to die. Right well, then, did the Sacred 14 
Guide inscribe one entire sacred book of the Law- 
giving “ Exagoge”’ or “ Leading out,” for the name 
thus found was appropriate to the oracles contained 
init. For being well qualified to train men and fully 
furnished for the admonition and correction of those 
who were capable of admonition and correction, he 
contemplates the task of taking out all the population 
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2 “Things outside the body” (see note on Quod ; Det. 7) ) 
interpret the “inhabitants of Egypt”’ in § 14, as “‘ the things 
of the body ” interpret Egypt. 

> For the interpretation of these “‘ works” or tasks as 
slavery to the passions and the like cf. De Conf. 93. 

° Here begins the digression about Joseph which continues 
to the end of § 24. The opening words of § 16 are a medita- 
tion on Gen. 1. 26 “‘ And Joseph died (érehevryoe, cf. méxpe Tis 


Teheurfis) and was buried, and they laid him in a coffin (copy), 
in Egypt.”” The lesson ‘deduced is that the compromising 
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of the soul right away from Egypt, the body, and 
away from its inhabitants ; deeming it a most sore 
and heavy burden that an understanding endowed 
with vision should be under the pressure of the 
pleasures of the flesh, and should submit to such in- 
junctions as its merciless cravings may lay upon it. 
These, indeed, groaned over and greatly bewailed 15 
their bodily well-being, and the lavish abundance of 
things outside the body,’ which was theirs, for we read 
that “the children of Israel groaned by reason of 
their works®’”’ (Ex. ii. 23). When they do this, the 
gracious God instructs His prophet regarding their 
coming out, and His prophet delivers them. 

¢ But some make a truce with the body and main- 16 
tain it till their death, and are buried in it as in a 
coffin or shell or whatever else you like to call it. 
All the body-loving and passion-loving portions of 
these are laid in the grave and consigned to oblivion. 
But if anywhere by the side of these there grows up 
a virtue-loving tendency, it is saved from extinction 
by memories, which are a means of keeping alive the 
flame of noble qualities. IV. So the Holy 17 
Word, deeming it unfitting that pure things should 
have impure things associated with them, provides 
for the safe-keeping of Joseph’s bones, by which I 
mean the only relics of such a soul as were left 
behind untouched by corruption and worthy of per- 
petual memory (Gen. 1. 25).4 Those of the 18 
latter kind were these; Joseph's confidence that 
“ God will visit ’’ the race that has vision (Gen. 1. 24), 


Joseph-nature is ‘“‘ buried in the body” and forgotten, but 
it may have higher things or ‘“‘bones’’. These are remem- 
bered and serve to kindle excellence in others. 
4 See App. p. 560. 
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1 Mss. orovdhy. 
2 Wend. conjectures <rdév ddnOas bvrwy>. I am not sure 


that it is necessary to suppose any lacuna. 
3 mss. crovdafivTwr. ; 


@ See App. p. 560, on § 17. 
> An allusion to the description of Potiphar in the Ltxx 
(Gen. xxxix. 1) as chief cook. 
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and will not utterly hand it over to Ignorance, that 
blind task-mistress ; his discernment between the 
mortal and the incorruptible portions of the soul and 
his leaving behind to Egypt those which had to do 
with bodily pleasures and other forms of unrestrained 
passion, while concerning the incorruptible parts he 
made an agreement, that they should accompany 
those who went up to the cities of virtue, and should 
be conveyed thither, and had the agreement secured 
by an oath. © What, then, are the un- 19 
corrupted parts?* His having nothing to do with 
Pleasure when she says, “ Let us lie together ’’ (Gen. 
xxxix. 7) and enjoy the good things of mankind : 
the shrewdness coupled with the resoluteness which 
enabled him to recognize the products of empty 
fancies which many accounted to be good, and to 
distinguish them as mere dreams from those which 
are really so ; and to confess that the true and certain 
interpretations of things are given under God’s guid 
ance (Gen. xl. 8), while the doubtful imaginations 
that have no certainty follow the rule and line of the 
erring and deluded life of men who have not under- 
gone purification, a life that finds its joy in the 
delights provided by bakers and cooks? and butlers. 
Other traits of incorruption were these : he was pro- 20 
claimed not the subject, but the ruler of all Egypt, 
the domain of the body (Gen. xli. 41): he was proud 
to own himself a member of the Hebrew race 
(Gen. xl. 15), whose wont it is, as the name “‘ Hebrew” 
or ““ Migrant ” indicates, to quit the objects of sense- 
perception and go after those of Mind: he gloried 
in the fact that “ here he had done nothing ”’ (ebid.), 
for to have performed no single act such as the 
worthless people there admired, but to have utterly 
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Kat ava KpaTos dndcactar, TO pdvar Hi) pos 
avOpuirrwy dmeoTaGar, v70 dé Tob Deob _KEXELpO- 
tovhoGa mpos THY TOO cwpaTtos Kal THY EKTOS 

23 EVVO_OV emaTactay. TroAAa. dé Kat a.Ma, 
TOUTOLS OpoOLOTpOTTA THs GpEivovos Kal lepwTépas 
ovra Tafews, Aiyuttov Tov cwyartiKov olkov olKeiv 
ovK avéxyetat ovd éevOamrerat cop® TO Taparar, 

[440] ef d€ mavTos Tob Ovnrod | KeywpnKora Tapeéze- 

24 Tal * Peapobérn Aoyw Movoq mrodnyeroovTe: Tpopevs 
yap Kal TUOnvos obTos aoretay épywrv, Adywr, 

ovAevpaTrwv, a, Kav Tots e€vavTiows avaxpa0y more 
dua THY droavyxuTOV TO OvnTod moAvptyiav, oddev 
Hrrov Swaxpiver® trapeADwv, iva ur) wéxpt TavTos TA 

1 Wend. and Mangey put a comma after émioraciay and 
correct dvéyerat, évOdmrerat, wapéxerac of the mss. to the 


corresponding infinitives. See App. p. 560. 
2 Mss. dtaxpiverat. See App. p. 561. 


@ See App. p. 560. 

> The dioaghit of the body as a dead thing from the first, 
which the soul supports, has been more fully developed in 
Leg. All. iii. 69 f. Cf. also De Agr. 25. 
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hated and eschewed them all, was conduct that called 21 
for no slight praise : he derided lusts and all-passions 
and their gross excesses (Gen. xxxix. 14, 17):% he 
feared God (Gen. xlii. 18) even though he was ‘not 
yet ready to love Him: when in Egypt he claimed 
as his own the life that is real life, (V.) a claim which 
caused Israel to marvel in just amazement, and to 
ery, “It is a great matter in my eyes if my son Joseph 
still kves’’ (Gen. xlv. 28), and has not shared the 
death of vain opinions, and of the body the corpse 
he carries with him:° he confesses that he is God’s 22 
(Gen. 1. 19),° not the property of any created being : 
when making himself known to his brethren he thrust 
perforce from his presence, shaken and tottering, all 
those frames of mind that make the body their 
delight and think that their own doctrines afford them 
a firm standing (Gen. xlv. 1f.): he declared that 
he had not received his commission at the hands of 
men, but had been appointed by God (Gen. xlv. 7 f.) 
to be duly constituted controller of the body and of 
things outside the body.? And these are 23 
but a few of the traits indicative of the better and 
holier standing, which utterly refuse to dwell in 
Egypt the bodily tenement, are never buried in a 
coffin at all, but, having passed out of all that is 
mortal, follow the guiding steps of Moses, the Law- 
giving Word. For Moses is the nursing-father who 24 
rears with fostering care noble deeds, words, designs, — 
which, albeit often mingled with their opposites owing 
to the chaos and confusion which besets mortality, 
he none the less comes forward and separates from 


¢ E.V. ‘Am I in the place of God?” 
¢ Again, as in § 15, the two lower ipnee serve to interpret 
“Lord of all his house and ruler of all the land of Egypt.” 
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a 4 
owrnpiay Tois duvvecOar pu) Suvayevors Spacpos 
€oTw: OTOTE Kal TOV aywriorny dae Kal UndéeTrOTE 
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~ ~ A 
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Tots taXaispact ypyjoacbar, py more TH auvexel 
A > , ~ 
Ths els TadTO Guvddou yadernV am éeKEeivwv Kpa 
> 4 A A ” 4‘ 93 4 4 
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EyevovTo punTai, ws apeTns eumradw ETepor. 10 
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Tov TaTpds Gov Kal Eis THY Yyevedv Gov, Kal Ecopat 


* The thought of §§ 26-30 seems to be that while ordinary 
souls, typified by Israel leaving Egypt, must shun outward 
temptations, because they will prove too strong for them, 
even the Jacob-souls, who have proved their superiority, will 
do well to detach themselves and become immersed in that 
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the rest, that the germs and shoots of moral excel- 
lence may not permanently be obliterated and lost. 
._Moses also urges the Israelites to quit right stoutly 25 
her who bears the name of mother of every mon- 
strous thing, with no slow or lingering steps, but 
with exceeding speed ; for he bids them with haste. 
to sacrifice the Passover (Ex. xii. 11), which means 
‘a passing over,” to the intent that the Mind with 
resolute purpose and unfailing eagerness may carry 
out both its passing away from the passions without 
turning back, and its thanksgiving to God its Saviour, 
Who brought it forth into liberty when it looked not 
for it. VI. And what is there to wonder at 26 
in his urging the mind, that had been brought under. 
the control of irrational passion, not to give in, nor to 
be swept down by the violence of that passion’s cur- 
rent, but to resist with all its might, and, should it fail, 
even to run away? For flight remains as an alter- 
native way of reaching safety for those who are not 
able to repel the danger. See how Moses deals with 
one who was by nature a sturdy fighter and had 
never become the slave of passions, but was always 
engaged in the conflict with each oneof them?? Even 
him he forbids to keep up his wrestlings to the end, 
lest one day, by perpetually meeting them, he should 
contract from them a pernicious taint: for many 
before now have proved imitators of an opponent’s 
vice, as others on the other hand have imitated his 
virtue. For this reason a Divine intimation was 27 
vouchsafed to him to this effect : “‘ Turn back to the 
land of thy father and thy kindred, and I will be 
with thee ” (Gen. xxxi. 3) ; as much as to say “ Thou 


higher wisdom bepresented by Isaac, which is beyond all 
worldly thoughts. 
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31 VII. Ti ody dy émidimor Kaddv Tob 
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e 
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¢ Perhaps an allusion to Gen. xxi. 8 ‘‘ and the child grew 
and was weaned ”’ (d7reyadaxric@n). 
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hast proved thyself a perfect athlete, and been 
awarded prizes and crowns with Virtue presiding and 
holding forth to thee the meed of victory : but now 
it is time for thee to have done with strife, lest thou 
be ever toiling, and have no power to reap the fruits 
of thy toil. This thou wilt never find while thou re- 9g 
mainest where thou art, dwelling still with the objects 
of sense-perception, and spending thy days surrounded 
by bodily existence in its varied aspects, whose head 
and chief is Laban, bearing a name meaning variety 
of character. Nay, thou must change thine abode 
and betake thee to thy father’s land, the land of the 
Word that is holy and in some sense father of those 
who submit to training: and that land is Wisdom, 
abode most choice of virtue-loving souls. In this 99 
country there awaiteth thee the nature which is its 
own pupil, its own teacher, that needs not to be fed 
on milk as children are fed,* that has been stayed by 
a Divine oracle from going down into Egypt (Gen. 
xxvi. 2) and from meeting with the ensnaring pleasures 
of the flesh. That nature is entitled Isaac. When 39 
_ thou hast entered upon his inheritance, thou canst 
not but lay aside thy toil; for the perpetual abun- 
dance of good things ever ready to the hand gives 
freedom from toil. And the fountain from which the 
good things are poured forth is the companionship 
of the bountiful God. He shews this to be so when 
to set His seal upon the flow of His kindnesses, He 
says ‘“‘I will be with thee.” VII. What 3) 
fair thing, then, could fail when there was present 
God the Perfecter, with gifts of grace, His virgin 
daughters, whom the Father that begat them rears 
up uncorrupted and undefiled? Then are all forms 
of studying, toiling, practising at rest ; and without 
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‘ére Kevds €ADwY mAnpyns eLaidvyns eyevdunv ém- 


vidopévwv Kal omretponevwy avwlev adavads TeV 
evOuunudatwr, ws tro Katoyhs évOdou KopuBavrTiay 
Kal mdvTa ayvoely, TOV TdOTOV, TOUS TapoVvTas, 
€uavtTov, Ta Aeydueva, TA ypaddpeva. eoxyov yap 
Epunvelav,® etpeow, dwtos dmdd\avow, d&vdepKe- 
oTdTnv ow, evdpyevay TOY mpayudtwv apidndo- 
1 Mss. (dav. 2 MSS. od. 

3 mss. cxeddv yap épunvevet, which Wend. prints, though 


pronouncing it corrupt: Markland suggested oe yap 
Epunveias petow. See App. p. 561. 
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interference of art by contrivance of Nature there 
come forth all things in one outburst charged with 
benefit for all. And the harvest of spon- 32 
taneous good things is called ‘‘ Release,’”’* inasmuch 
as the Mind is released from the working out of its 
own projects, and is, we may say, emancipated from 
self-chosen tasks, by reason of the abundance of the 
rain and ceaseless shower of blessings. And these 33 
are of a most marvellous nature and passing fair. 
For the offspring of the soul’s own travail are for the 
most part poor abortions, things untimely born ; but 
those which God waters with the snows of heaven 
come to the birth perfect, complete and peerless. 

I feel no shame in recording my own 34 
experience, a thing I know from its having happened 
to me a thousand times. On some occasions, after 
making up my mind to follow the usual course of 
writing on philosophical tenets, and knowing defi- 
nitely the substance of what I was to set down, I 
have found my understanding incapable of giving 
birth to a single idea, and have given it up without 
accomplishing anything, reviling my understanding 
for its self-conceit, and filled with amazement at 
the might of Him that 1s to Whom is due the 
opening and closing of the soul-wombs. On other 35 
occasions, I have approached my work empty and 
suddenly become full, the ideas falling in a shower 
from above and being sown invisibly, so that under 
the influence of the Divine possession I have been 
filled with corybantic frenzy and been unconscious 
of anything, place, persons present, myself, words 
spoken, lines written. For I obtained language, ideas, 
an enjoyment of light, keenest vision, pellucid dis- 


* See App. p. 561. 
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1 mss. dyaddav. 

2 Mss. Tyhavyestaras Kal dpidndordras. The alternative 
(Mangey) is to retain the superlatives and correct érwv to 
vonray or byTwvr, 
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tinctness of objects, such as might be received through 
the eyes as the result of clearest shewing.* 

VIII. Now the thing shewn is the thing worthy to 36 
be seen, contemplated, loved, the perfect good, whose 
nature it is to change all that is bitter in the soul 
and make it sweet, fairest seasoning of all spices, 
turning into salutary nourishment even foods that do 
not nourish. Sowe read ‘‘ The Lord shewed him a tree, 
and he cast it into the water ” (Ex. xv. 25), that is 
into the flabby, flaccid mind teeming with bitterness, 
that its savagery might be sweetened away. This 37 
tree offers not nourishment only but immortality also, 
for we are told that the Tree of Life has been planted 
in the midst of the Garden (Gen. ii. 9), even Goodness 
with the particular virtues and the doings which 
accord with them to be its bodyguard. For it is 
Virtue that has obtained as its own the central and 
most honourable place in the soul. Such 38 
is that which is shewn, and he that sees it is the wise 
man, for fools are blind or dim-sighted. That is why 
in former times they called the prophets seers (1 Sam. 
ix. 9); and the Trainer of self was eager to exchange 
ears for eyes, and to see what before he heard, and, 
going beyond the inheritance which has hearing as 
its source, he obtains that of which sight is the ruling 
principle. For the current coin of learning and teach- 39 
ing from which Jacob took his title is reminted into 
the seeing Israel. Hereby comes to pass even the 
seeing of the Divine light, identical with knowledge, 
which opens wide the soul’s eye, and leads it to 
apprehensions distinct and brilliant beyond those 


@ The concluding word “ shewing”’ serves to bridge over 
transition from this meditation on the Spontaneous Blessings 
to the discussion of the First Gift to Abraham, 7.¢. ‘‘ the 


land which I will shew thee.” 
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1 vss. av émoincev. elxe rolvuy, which Mangey retained, 
changing drt ui to adda wy. See App. p. 562. 


@ 4,¢, the Israel-soul, the seer, first sees the light, z.e. know- 
ledge, and this in its turn enables the soul’s eye to see the 
objects of knowledge, and so knowledge (or wisdom) is the 
‘‘instrument”’ of sight (§ 40). dédcapopoty agrees with gas, 
not with 76 opav. 
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gained by the ears.?_ For as the application of the 
principles of music® is apprehended through the 
science of music, and the practice of each science 
through that science, even so only through wisdom 
comes discernment of what is wise. But wisdom is 40 
not only, after the manner of light, an instrument of 
sight, but is able to see its own self besides. Wisdom 
is God’s archetypal luminary and the sun is a copy 
and image of it. But he that shews each 
several object is God, who alone is possessed of per- 
fect knowledge. For men are only said to have know- 
ledge because they seem to know ; whereas God is so 
called because He zs the possessor of knowledge 
though the phrase does not adequately express this 
nature’; for all things whatever that can be said 
regarding Him that ts fall far short of the reality of 
His powers. He gives clear proof of His wisdom not 41 
only from His having been the Artificer of the uni- 
verse, but also from His having made the knowledge 
of the things that had been brought into existence 
His sure possession. For we read “ God saw all 42 
things that He had made ” (Gen. i. 31). This does 
not Just mean that He set His eyes on each of them, 
but that He had insight * and knowledge and appre- 
hension of the things which He had made. It follows 
then that to give teaching and guidance on each 
several thing, in fact to “shew” them, to the 
ignorant is proper only for the One who knows, seeing 
that He has not, as a man has, been profited by 

® That 7a «ard means the “practical application’’ is 
brought out more clearly in Quod Det. 114, where we have 
Ta Kal’ Exdorny (se. ot) EVEPYNUATA, — 


© See App. p.'5 
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1 mss. BeBasordryny. 2 mss. éml 5 airg udvy. 





* Or, as Mangey, “‘ referring to the death of.” 
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science and its lore, but is acknowledged to be Him- 
self the Source and Fountain-head of science and 
knowledge in all their forms. 

IX. There is a deliberate intention when his words 43 
take the form of a promise and define the time of 
fulfilment not as present but future. He says not 
‘ which I am shewing ”’ but “ which I will shew thee ” 
(Gen. xii. 1). Thus he testifies to the trust which the 
soul reposed in God, exhibiting its thankfulness not 
as called out by accomplished facts, but by expecta- 
tion-of what was to be. For the soul, clinging in 44 
utter dependence on a good hope, and deeming that 
things not present are beyond question already 
present by reason of the sure stedfastness of Him 
that promised them, has won as its meed faith, a 
perfect good; for we read a little later “ Abraham 
believed God ” (Gen. xv. 6). To Moses, too, He says 
in like manner, when He had shewn to him all the 
Land, “ I shewed it to thine eyes, but thou shalt not 
enter in ” (Deut. xxxiv. 4). You must not think that 46 
this was said, as some unconsidering people suppose, 
to humiliate? the all-wise leader ; for indeed it is folly 
to imagine that the servants of God take precedence 
of His friends in receiving their portion in the land 
of virtue. No, what he wishes to bring home to you 46 
first of all is that children have one place and full- 
grown men another, the one named training, the 
other called wisdom: secondly, that the fairest 
things in nature are objects of sight rather than of 
possession. For how is it possible to become possessed 
of things whose allotted place is nearer to the Divine ? 
Yet to see them is within the bounds of possibility : 
though not for all. It is exclusively for the purest 
and most keen-eyed class, on whom the Father of all 
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¢ Philo connects the “voice of words” with the gram- 


- matical use of pjyara for verbs and supposes the verse to 


mean ‘ordinary human voice you hear, but God’s voice 
you see.”’ 
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things, by shewing to them His own works, bestows 
an all-surpassing gift. For what life is 47 
better than a contemplative life, or more appropriate 
to a rational being? For this reason, whereas the 
voice of mortal beings is judged by hearing, the sacred 
oracles intimate that the words of God are seen as 
light is seen; for we are told that “ all the people 
saw the Voice” (Ex. xx. 18), not that they heard 
it ; for what was happening was not an impact on 
air made by the organs of mouth and tongue, but 
virtue shining with intense brilliance, wholly re- 
sembling a fountain of reason, and this is also indicated 
elsewhere on this wise: “ Ye have seen that I have 
spoken to you out of Heaven” (Ex. xx. 22), not 
“ye heard,” for the same cause as before. In one 48 
place the writer distinguishes things heard from 
things seen and hearing from sight, saying, “ Ye 
heard a voice of words, and saw no similitude but only 
a voice ’’ (Deut. iv. 12), making a very subtle distinc- 
tion, for the voice dividing itself into noun and verb 
and the parts of speech in general@ he naturally spoke 
of as “ audible,’’ for it comes to the test of hearing : 
but the voice or sound that was not that of verbs and 
nouns but of God, seen by the eye of the soul, he 
rightly represents as “visible.” And after first 49 
saying ‘“‘ Ye saw no similitude”’ he adds “ but only 
a Voice,’ evidently meaning the reader to supply 
in thought “ which you did see.” This shews that 
words spoken by God are interpreted by the power of 
sight residing in the soul, whereas those which are 
divided up among the various parts of speech® appeal 
to hearing. Fresh and original as is the 50 
insight which he shews in all cases, there is a special 


> See App. p. 562. 
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1 mss. Axel (4X4) ev Or FXNMA. 


2 ss. (and, strange to say, all editions) dxparot's, a word 
impossible in this context. 


* The thought seems to be that, while none of our sensa-: 
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and unusual originality in this instance in his saying 
that the voice is visible, practically the only thing in 
us, if understanding be left out of consideration, 
which is not visible: for the objects of the senses 
other than the eyes are all of them, colours, savours, 
perfumes, things warm, things cold, things smooth, 
things rough, things soft and hard, visible as bodies. 
What this means I will state more 5) 

clearly. The savour is visible, not as a savour, but 
only as a body, for as savour, it is the taste that will 
know it ; and the odour, as odour, will be assayed by 
the nostrils, but as body, by the eyes also; and the 
rest will be subject to the same double test.2 But 
it is not the nature of voice to be visible whether we 
regard it as something audible or as body, if body 
indeed it is;® but of our properties these two are 
invisible, mind and speech. The truth is that our g9 
sound-producer is not similar to the Divine organ of 
voice ; for ours mingles with air and betakes itself 
to the place akin to it, the ears; but the Divine is 
an organ of pure and unalloyed speech, too subtle 
for the hearing to catch it, but visible to the soul 
which is single in virtue of its keenness of sight. 

X. So then, the first boon which God vouchsafes 53 
to the soul after it has relinquished mortal things is, 
as I have said, the shewing of things immortal and 
the power to contemplate them; and the second, 
progress in the principles of virtue, alike as regards 
number and “greatness”: for He says, “ And I 
will make thee to become a great nation,” implying | 
by the word “ nation” their number, and by the 
tions are visible, those of taste, smell, and touch are produced 
by visible objects. 

’ According to the Stoics @wv7 is a body, but Philo does 
not unreservedly accept this. 
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@ Lit. ‘“‘ growth to something better.”’ 
>» See App. p. 562. 
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word “ great” their improvement in quality. How 54 
great their advance was in either respect, alike in 
“* greatness ’’ and in number, is made evident by the 
words of the King of Egypt, “‘ Lo the race of the 
children of Israel is a great multitude ” (Ex. i. 9). 
There he bears witness to the race that has eyes to 
see Him that 1s, that it has acquired both multitude 
and greatness, high achievement, that is, both in 
conduct of life and in principle.’ For he did not say, 55 
as a man Strictly observing the association of noun 
and epithet would say, ‘‘ much multitude,” but “a 
great multitude,’ knowing that “ much ” is but an 
incomplete greatness, if it stands by itself without 
the addition of the power to understand and know. 
For what advantage is there in receiving (from our 
teachers) the results of study in plenty, unless we go 
on to develop each of them to its fitting stature ? 
For a field, too, is but an imperfect one which con- 
tains any number of plants only a little above the 
ground, but in which no fully formed growth has shot 
up aided by skilful tillage and able now to yield fruit. 
The greatness and large number of the 56 
good and noble has for its beginning and end the 
perpetual recollection of God, and the calling down 
of the aid that comes from Him, to counter the in- 
testine warfare of life, unbroken in its bewildering 
irregularity, for it says: ‘‘ Lo this great nation is a 
wise and understanding people: for what kind of 
great nation is there, which has God drawing nigh to 
it, as the Lord our God in all things in which we call 
upon Him ?.” (Deut. iv. 6 f.). So far it 57 
has been shewn that there is waiting ready and 
equipped at God’s side strong help to come to our 
succour, and that the Sovereign Ruler will Himself 
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draw near for the benefit of those who are worthy 
to receive His benefits. XI. But who are they that 
are worthy to obtain these ? Is it not clear that all 
the lovers of wisdom and knowledge are so? For 58 
these are the wise and understanding people which 
was spoken of, each member of which is with good 
reason great, since he reaches out after great things ; 
and after one most eagerly, never to be severed from 
God, the supremely Great, but without dismay sted- 
fastly to abide His approach as He draws near. This 59 
is the defining mark of the people that is “ great,” 
to draw nigh to God, or to be that “ to which God 
draws nigh.” Now the world and the 
wise man, the world-citizen,* is filled full of good 
things many and great, but the remaining mass of 
men experiences evil things in greater number, but 
fewer good things ; for in the medley and confusion 
of human life that which is fair and goodly is rare and 
scanty. And for this reason the sacred oracles con- 60 
tain this utterance : “ Not because ye are numerous 
beyond all the nations did the Lord prefer and choose 
you out: for ye surpass all the nations in fewness ; 
but because the Lord loveth you ” (Deut. vii. 7 f.). 
For were a man to desire to distribute, as it were into 
nations, the crowd contained in a single soul, many 
disorderly companies would he find, commanded by 
pleasures or desires or griefs or fears or again by 
follies and wrongdoings, and the nearest kinsfolk 
of these, but one only well-ordered, of which right 
reason is the captain. Now, in the judge- 61 
ment of men the multitude of the unjust is preferred 
to the single just; but in God’s judgement the few 
good to the myriad unjust ; and He charges the just 


@ See note on De Op. 3. 
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never to agree with such a multitude: for He says 
“ Thou shalt not be with many to engage in wicked- 
ness”? (Ex. xxiii. 2). Should we then be so with 
few? Nay, not with any bad man: and the bad 
man, one though he be, is made manifold by wicked- 
nesses, and to range oneself by his side is a very great 
disaster : on the contrary it behoves us to shew a 
vigour free from terror and resist him and be at war 
with him. For it says “ If thou go out to war against 62 
thine enemies and see horse and rider,’ that is 
passion, the insolent, the restive, the unruly, and the 
passion-loving mind mounted on it, “ and a people 
more numerous than thou art,’’ even the devoted 
followers of these leaders advancing in serried mass 
‘thou shalt not be afraid of them.”’ One as thou 
art thou shalt have One fighting on thy side, even the 
Ruler of all, as it says, “ for the Lord Thy God is 
with thee” (Deut. xx. 1). This companionship 63 
brings wars to an end, builds up peace, overthrows 
the host of evil things to which we grow accustomed, 
rescues the scanty band of those beloved of God, every 
loyal adherent of which loathes and hates the 
battalions of the earth-bound. XII. For 64 
it says: ‘‘ Whatsoever hath many feet among all 
creeping things that creep upon the earth, ye shall 
not eat, for they are an abomination ”’ (Lev. xi. 42). 
Now, is not a soul deserving of hatred which moves 
over the ground not on one part of itself but on all 
or most parts, even licking with a relish the things of 
the body, and altogether incapable of lifting its eyes 
to the holy revolutions of heaven? And further 65 
among creeping things just as that which has many 
feet is disallowed, so too is that which has no feet, 
the former for the reason just given, the latter be- 
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cause it lies its full length sprawling upon the earth, 
lifted out of it by nothing even to the smallest extent : 
for it says that all that goeth upon the belly is un- 
clean (zbzd.), indicating by this figure the man who 
is in pursuit of the pleasures of the belly. 

But some, exceeding all bounds, in their determina- 66 
tion to kindle into activity all the irrational portion 
of the soul, and to destroy the mind, have not only 
indulged all that comes under the head of desire, but 
taken to them also its brother passion, fierce spirit. 
For that which was said, “* Upon thy breast and thy 
belly shalt thou go ” (Gen. iii. 14), in the literal sense 
applies to the serpent, but is really a truly Divine 
oracle applying to every irrational and passion-loving 
man ; for the breast is the abode of fierce spirit, and 
desire dwells in the belly. The fool’s whole course 67 
through every moment of his journey depends on 
this pair, fierce spirit and desire ; since he has got 
rid of mind, who is the charioteer and monitor. The 
man of the opposite character has exscinded fierce 
spirit and desire, and chosen as his patron and con- 
trolling guide the Divine Word. Even so Moses, 
best beloved of God, when offering the whole burnt 
sacrifices of the soul, will ‘‘ wash out the belly ” (Lev. 
viii. 21), that is, will cleanse away desire in every 
shape, but “ the breast from the ram of consecration 
he will take away ”’ (Lev. viii. 29). This means, we 
may be sure, the warlike spirit in its completeness ; 
and the object of taking it away is that the better 
portion of the soul, the rational part, that is left, may 
exercise its truly free and noble impulses towards all 
things beautiful, with nothing pulling against it any 
longer and dragging it in another direction. 

In these circumstances it will improve both in number 68 
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and greatness : for it is said: ‘‘ How long shall the | 
people provoke ? and how long shall they refuse to 
trust Me in all the signs which I wrought among 
them ?_ [ will smite them with death and will destroy 
them, and I will make thee and thy father’s house 
a nation great and numerous beyond this one” 
(Num. xiv. 11 f.). For, in the soul when once the 
great concourse is broken up, in which fierce spirit 
and desire prevail, there rises and springs up with- 
out fail another concourse, even that which wholly 
depends on the rational nature. 7 Now 69 
just as the creature with many feet and that 
without feet, opposite species in the genus of creeping 
things, are proclaimed unclean, so also atheism and 
polytheism, mutually antagonistic doctrines in the 
soul, are alike profane. Here is the indication of 
this : the Law has expelled both of these doctrines 
from the sacred assembly, atheism, by debarring a 
’ eunuch from membership of it ;* polytheism, by like- 
wise forbidding the son of a harlot to be a listener or 
speaker in it (Deut. xxiii. 1 f.). For the sterile man 
is godless ; and the son of a whore is a polytheist, 
being in the dark about his real father, and for this 
reason ascribing his begetting to many, instead of 
to one. 

XIII. Two gifts have been already spoken of, which 70 
are these, a hope held out of a life of contemplation, 
and progress towards abundance and “‘greatness”’ of 
things fair and beautiful. A third gift is “ blessing ”’ 
or excellence of reason and speech, and apart from 
this it is not possible to make the former gracious 
gifts secure. He says ‘‘ And I will bless thee,” 1.e. 
‘*T will endow thee with excellent reason and speech.” 
Blessing ’’ or “ eulogy ” is a word compounded of 
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“well” and “logos.” Of these, “ well’? connotes 71 
nothing but excellence: ‘“logos’’ has two aspects, one 
resembling a spring, the other its outflow; “logos ”’ in 
the understanding resembles a spring, and is called 
“reason,” while utterance by mouth and tongue is 
like its outflow, and is called ‘‘ speech.” That each 
species of logos should be improved is vast wealth, the 
understanding having good reasoning @ at its command 
for all things great and small, and utterance being 
under the guidance of right training. For many 72 
reason excellently, but find speech a bad interpreter 
of thought and are by it betrayed, through not having 
had a thorough grounding in the ordinary subjects of 
culture. Others, again, have shewn great ability in 
expounding themes, and yet been most evil thinkers, 
such as the so-called sophists ; for the understanding 
of these men is wholly untrained by the Muses, whose 
united voice is heard in the output of the vocal organs. 
But God bestows on those who obey Him no im- 73 
perfect boon. All His gifts are full and complete. 
And so, in this case also, He does not send the blessing 
or “ logos-excellence ”’ in one division of logos, but 
in both its parts, for He holds it just that the recipient 
of His bounty should both conceive the noblest con- 
ceptions and give masterly expression to his ideas. 
Tor perfection depends, as we know, on both divisions 
of logos, the reason which suggests the ideas with 
clearness, and the speech which gives unfailing 
expression to them. Do you not notice 74 
Abel, whose name stands for one to whom things 
mortal are a grief and things immortal are full of 
happiness, how, though he has the advantage of a 
faultless understanding, yet through lack of training 
in speaking he is worsted by Cain, a clever wrestler 


173 


15 


[448] 


76 


PHILO 


yevéobat Suvapevon ; > 810 Kal Dovpd.ceov THs rept 
THY pvow evpotpias TOV TpOTOV airidpae Toaobrov, 
Ort mpoKAnbels eis aptAdAav Adywv HKev aywriov- 
pevos, Séov emt THs auvyOovs jpeuias orHvat moAAG 
Xaipew dpdoavra T@ diAoveixw, ei 5’ dpa éBovAero 
mavrws Svaywvioacba, 7) mpdTepov KovicacOat 7 
tots | reyvixots radaiopacw evackynOnvar: TOV yap 
aypotkooddwy of Ta TroATiKG KeKoppevpevor UaAL- 
ora Ts elwOacs Trepteivar. XIV. 816 Kai 
Mwvofs 6 mdvoodos mapaitetrar peév eis THY TOV 
evAdywrv Kai mbavav emtoneyy eNOeciv, ad’ ob 70 
ddnetas Peyyos Hpgaro © 0 Deds € evaoTpamrew avuTa 
dua THY emorTHuns Kal copias avris dBavdrev 
Adywv, ayerar dé odev Frrov mpos THv Oday adra@v 
ody Eveka TOO mAcidvWY EuTretpos yeveoBar mpay- 


4 A e “A aA e 
paTwrv—atroyp@ot yap at mept Deot Kai THY tepw- 


77 


78 


Tdtwv avtot duvdpewv Cntyces TH pirdofedpou—, 
GAN’ dirép tot mepryevéobar trav ev Aiy’rTw 
cogioTay, ols at’ pvOiKai mBavdryntes mp0 THs TOV 
adAnOav éevapyeias TeTiunvTat. oTav péev odv Tots 
Tod Tavnyepovos EeutepiTaTH mpdypacw oO voids, 
ovdevds €Tépov mpoodeirat mpos THY Oewpiar, 
emreton TOV vonTav povn Sidvoia GhOadpos o&v- 
wréotatos: 6rav d€ Kal Tots KaTa alcOnow 7 maBos 
7 odpa, av €oTw 1) Aiydarov xwpa avpPodov, 
GeroeTas Kal Tis mept Acyous Téxvns ood Kal 
Suvdpews. ob xdpw emayecNar Tov 
"Aapwy atrT@ dteipnrat, Tov mpopopiKkoy Adyov: 
“odk isod” dyna “’Aapwv 6 adeAdds cov 3” 
| 1 uss. Boat, 


174 


THE MIGRATION OF ABRAHAM, 75-78 


able to prevail by skill rather than strength ? Where- 75 
fore, admiring as I do his character for its rich natural 
endowment, I find fault with him in so far as, when 
challenged to a contest of words, he came forward to 
engage in it, whereas he ought to have maintained 
his wonted quietude, totally disregarding his quarrel- 
some brother ; and, if he was quite bent on fighting 
it out, not to have entered the lists until he had had 
some practice in scientific grips and tricks ; for village 
sages usually get the worst of it when they encounter 
those who have acquired the cleverness of the town. 

. XIV. That is why Moses, the man of all 76 
wisdom, though he excuses himself from investigating 
well-worded and specious arguments, from the time 
that God began to flash into him the light of truth by 
means of the undying words of the very self of Know- 
ledge and Wisdom (Ex. iv. 10), yet is led none the 
less to look into them, not for the sake of gaining 
acquaintance with a greater number of subjects—for 
the lover of contemplation finds researches touching 
God and His most holy powers all-sufficing—but with 
a view to getting the better of the sophists in Egypt, 
for whom specious sounding fables are of more value 
than the clear evidence of realities. Yes, whensoever 77 
the mind is moving amid matters concerned with the 
Ruler of all, it needs no extraneous help in its study, 
inasmuch as for objects of intellectual apprehension 
unaided mind is an eye of keenest sight : but when it 
is occupied besides with matters affected by sense- 

- perception or passion or the body, of which the land of 
Egypt is a symbol, it will need alike the art of speaking 
and ability in exercising it. For the sake 78 
of this he was enjoined to call to his aid Aaron, the 
logos in utterance. “ Lo,” saith He, “is not Aaron 
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> See App. p. 563. 

¢ Or ‘“‘in himself” (év ait@). See App. p. 563. 
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thy brother? ’’ For the logical nature being the one 
mother of them both, its offspring are of course 
brothers. “I know that he will speak’ (He con- 
tinues). For it is the property of understanding to 
apprehend, and of utterance to speak. “ He,’ saith 
He, “ will speak for thee.’’ For the mind, unable to 
report? the thoughts stored up in it, employs speech 
which stands hard by as an interpreter, for the making 
known of its experiences. ‘Then He adds, “ Lo, it is 79 
he that shall come out to meet thee ”’: for it is indeed 
a fact that speech meeting the mind’s conceptions, 
and wedding the parts of speech to them, mints them 
like uncoined gold, and gives the stamp of expression 
to what was unstamped and unexpressed before.? | 
And saith He, “On seeing thee he will rejoice in it®”’ 
(Ex. iv. 14): for speech does exult and is glad, 
when the conception is not indistinct, because it finds 
that the wording which issues from its rich store of 
terms apt and expressive and full of vividness is 
fluent and unhalting when the thought is luminous. 
XV. And similarly when the ideas to be expressed are 80 
in any way deficient in clearness, speech is stepping 
on empty air and is apt to slip and have a bad fall 
and be unable to get up again. ‘“‘ And thou shalt speak 
to him and shall put My words into his mouth.”’ This 
is equivalent to saying “Thou shalt suggest to him 
the thoughts,”’ for “ thoughts ” are nothing else than 
God’s “‘ words”’ orspeech.? For without the prompter 81 
speech will give forth no utterance, and mind is the 
prompter of speech, as God is of mind. ‘‘ And he 
shall speak to the people for thee, and he shall be thy 
mouth, and thou shalt be his Godward things ” 


for speech in general. Here the snudrwy echoes the pjuara of 
the quoted text, and is then interpreted by \éywv (speech). 
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(Ex. iv. 15 f.). Very vivid are his expressions. Not 
only does he say “ he shall speak to them for thee,” 
as much as to say “he shall put thy thoughts into 
words ”’ ; but he adds “ he shall be thy mouth ”’ ; for 
the stream of speech flowing over tongue and mouth 
carries forth the thoughts with it. But, whereas 
speech is understanding’s interpreter manward, 
understanding occupies toward speech the position of 
its Godward things, namely thoughts and intents, 
which are in God’s charge solely. It is a 82 
vital matter, then, for one about to face a contest 
with sophists to have paid attention to words with 
such thoroughness as not only to elude the grips of 
his adversary but to take the offensive in his turn 
and prove himself superior both in skill and strength. 
You must have observed how the aim of those who 83 
use charms and enchantments, when they bring their 
trickery into play against the Divine word and dare 
to attempt to do things like those which it does, is not 
so much to win honour for their own skill as to traduce 
and ridicule the miracles which are taking place. 
They transform the rods into real snakes, and turn 
the water to the colour of blood, and by incantations 
draw up on to land what frogs are still left ® (Ex. vii. 12, 
22, viii. 7), and, as they add one thing to another 
tending to their own destruction, they are cheated, 
miserable fools, while they think that they are cheat- 
ing. How would it have been possible for Moses to g4 
encounter these men, had he not had in readiness 
speech the interpreter of thought, who is called 
Aaron? In this place Aaron or speech is spoken of 
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> 7.e, after Aaron had called up frogs over the whole land 
of Egypt. 
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1 Mangey suggests xparaorépg. 
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name of “ prophet,’ when the mind too is inspired 
and entitled “‘ God.”” For He says “I give thee as 
God to Pharaoh, and Aaron thy brother shall be thy 
prophet ” (Ex. vii. 1). How perfect is the harmony 


shewn in the sequence of thought! For it is the © 


prophet kind, when under the influence of a Divine 
possession and ecstasy, that interprets the thoughts of 
God. Accordingly ‘‘ Aaron’s rod swallowed 
up their rods ”’ (Ex. vii. 12), as the oracle shews. For 
all the arguments of sophists are devoured and done 
away with by Nature’s many-sided skill, and the 
acknowledgement is made that these events are the 
Finger of God (Ex. viii. 19), and the word “ Finger ”’ 
is equivalent to a divine rescript, declaring that 
sophistry is ever defeated by wisdom ; for holy writ, 

speaking of the tables on which the oracles were 
engraved, says that they were written by the Finger 
of God (Ex. xxxii. 16). Wherefore the sorcerers can 
no longer stand before Moses, but fall as in a wrestling- 
bout vanquished by the sturdy strength of the op- 
ponent (Ex. viii. 18). 


XVI. What, then, is the fourth gift? T hat of a 86 


great name ; for He says “I will make thy name 
great’ (Gen. xii. 2). The meaning of this appears 
to me to be as follows. As it is an advantage to be 
good and morally noble, so is it to be reputed such. 
And, while the reality is better than the reputation, 
happiness comes of having both. For very many, 
after coming to Virtue’s feet with no counterfeit or 
unreal homage and with their eyes open to her genuine 
loveliness, through paying no regard to the general 
opinion have become the objects of hostility, just 
because they were held to be bad, when they were 
really good. It is true that there is no good in being 
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thought to be this or that, unless you are so long 
before you are thought to be so. It is naturally so in 
the case of our bodies. Were all the world to suppose 
the sickly man to be healthy, or the healthy man to 
be sickly, the general opinion by itself will produce 
neither sickness nor health. But he on whom God gg 
has bestowed both gifts, both to be morally noble and 
good and to have the reputation of being so, this man 
is really happy and his name is great in very deed. 
We should take thought for fair fame as a great 
matter and one of much advantage to the life which 
we live in the body. And this fair fame is won as a 
rule by all who cheerfully take things as they find 
them and interfere with no established customs, but 
maintain with care the constitution of their country. 
There are some who, regarding laws in their literal 9 
sense in the light of symbols of matters belonging 
to the intellect, are overpunctilious about the latter, 
while treating the former with easy-going neglect. 
Such men I for my part should blame for handling the 
matter in too easy and off-hand a manner: they 
ought to have given careful attention to both aims, to 
a more full and exact investigation of what is not seen 
and in what is seen to be stewards without reproach. 
As it is, as though they were living alone by them- 90 
selves in a wilderness, or as though they had become 
disembodied souls, and knew neither city nor village 
nor household nor any company of human beings at 
all, overlooking all that the mass of men regard, they 
explore reality in its naked absoluteness. These 
men are taught by the sacred word to have thought 
for good repute, and to let go nothing that is part of 
the customs fixed by divinely empowered men greater 
than those of our time. — It is quite true 91 
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emuuehnéov: guratropevwy yap TovTwr apudnAc- 
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¢ The force of mepi would er be given better by 
“inherent in.’’? ‘The thought is that the Sabbatical rest 
reminds us on all our labouring is ineffectual compared 
with the eternal activity of God. Cf. Quis Rerum 170, and 


De Cher. 87 ff. 


> Or “keeping of festivals (in general).” of. De Spee. 
Leg. ii. 41, ee 
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that the Seventh Day is meant to teach the power of 
the Unoriginate and the non-action of created beings.* 
But let us not for this reason abrogate the laws laid 
down for its observance, and light fires or till the 
ground or carry loads or institute proceedings in 
court or act as jurors or demand the restoration of 
deposits or recover loans, or do all else that we are 
permitted to do as well on days that are not festival 
seasons. It is true also that the Feast? is asymbol of 92 
gladness of soul and of thankfulness to God, but we 
should not for this reason turn our backs on the 
general gatherings of the year’s seasons. It is true 
that receiving circumcision does indeed portray the 
excision of pleasure and all passions, and the putting 
away of the impious conceit, under which the mind 
supposed that it was capable of begetting by its own 
power: but let us not on this account repeal the law 
laid down for circumcising. Why, we shall be ignor- 
ing the sanctity of the Temple and a thousand other 
things, if we are going to pay heed to nothing except 
what is shewn us by the inner meaning of things. | 
Nay, we should look on all these outward observances 93 
as resembling the body, and their inner meanings as 
resembling the soul. It follows that, exactly as we 
have to take thought for the body, because it is the 
abode of the soul, so we must pay heed to the letter 
of the laws. If we keep and observe these, we shall 
gain a clearer conception of those things of which these 
are the symbols ; and besides that we shall not incur 
the censure of the many and the charges they are 
sure to bring against us. Notice that it 94 
says that wise Abraham had good things both great 
and small, and it calls the great ones “ property,” 
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@ Philo interprets the irdpxovra of the Lxx (property), as 
equivalent to the philosophical term. vrapxrd (really exist- 
ing). See App. p. 563. 
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that is, realities,* which went by entail to his legitimate 
son alone. The small ones it calls “ gifts,’ and to 
receive these the base-born sons of the concubines 
are deemed worthy (Gen. xxv. 5, 6). The former 
correspond to natural, the latter to positive laws. 
XVII. I admire also all-virtuous Leah, because 95 
when Asher was born, symbol of counterfeit wealth 
the outward and visible, she cries “ Happy am I, for 
the women will call me happy ” (Gen. xxx. 13). She 
aims at being favourably regarded, thinking praise 
due to her not only from thoughts® masculine and 
truly manly, by which the nature that has no blemish 
_and truth impervious to bribes is held in honour, but 
also from those which are more feminine, which are 
wholly at the mercy of appearances and powerless 
to understand anything presented to contemplation 
outside them. It is characteristic of a perfect soul to 96 
aspire both to be and to be thought to be, and to take 
pains not only to have a good reputation in the men’s 
quarters, but to receive the praises of the women’s as 
well. It was for this reason that Moses 97 
gave in charge not to men only but to women also to’ 
provide the sacred appointments of the Tabernacle : 
for it is the women who do all the weavings of blue 
and scarlet and linen and goat’s hair (Ex. xxxv. 22 f.), 
and they contribute without hesitation their own 
jewellery, “seals, ear-rings, rings, bracelets, hair- 
clasps,” all that was made of gold, exchanging the 
adornment of their persons for the adornment of 
piety. Nay, in their abounding enthusiasm, they 98 
dedicate their mirrors for the making of the laver 
(Ex. xxxviii. 26), to the end that those who are about 


> Or “ways of thinking” “attitudes of mind”; cf. De 
Plant. 61. 
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mpnot TOV vodv, ToAAnY Kal améparov drdya ézrevo- 
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1 Perhaps édidpyrac (G.H.W.); cf. égidpioes of feet, Leg. 
All, iii. 138. 


@ This point, in which “‘hands”’ are clearly interpreted 
by ¢yxetpjuara, and “‘feet’’ by épopue? cai évidpvrar, follows 
in the Ltxx after the statement that the laver was made out 
of the mirrors of the women. In the Hebrew this does not 
appear in this place, but the ordinance that the laver should 
be so used comes in both Hebrew and xx in Ex. xxx. 19 f. 

> ** Fasting,’’ in the spiritual sense of course, is interpreted 
by xaprepias. The word is used because in the itxx the 
women who offered the mirrors fasted on the day when the 


188 


THE MIGRATION OF ABRAHAM, 98-100 


to perform sacred rites, as they are washing hands and 
feet,* that is, the purposes which they take in hand and 
which form the base and support of the mind, may be 
helped to see themselves reflected by recollecting the 
mirrors out of which the laver was fashioned : for if 
they do this they will not overlook any ugly thing 
shewing itself in the appearance of the soul, and being 
thus purified will dedicate the most sacred and perfect 
of offerings, the offering of fasting ® and perseverance. 
These, in whose eyes Leah, that is 99 

virtue, desires to be honoured are citizen women and 
worthy of their citizenship; but there are others 
without citizenship who kindle a fire to add to the 
misery of the wretched mind; for we read that 
“women further kindled in addition® a fire against 
Moab ”’ (Num. xxi. 30). Is it not the case, that each 100 
one of the fool’s senses, kindled by the objects of 
sense, sets the mind on fire, pouring upon it a 
great and impassable flame, in violent and resistless 
current? It is best, then, that the array of women, 
that is of the senses, in the soul, should be propitiated, 
as well as that of the men, that is of our several 
thoughts : for in this way shall we feel the journey of 
base of the laver was made. The Hebrew word which seems 
to be obscure is given in A.V. as ‘‘ assembled,”’ in R.V. 
‘“‘serving.”” By 7#6y Philo seems to mean that only when 
the ‘‘ mirror’? has been used for self-examination, and the 
‘‘ feet and hands’ of the soul cleansed, can the true offering 
of ‘‘ fasting ’’ be made. 

¢ The rpoc- in mpocavagdéyovoat reproduces the rpoceeékav- 
asav of the text. How Philo interprets the prefix appears in 


Leg. All. iii. 234. The fire kindled by the senses is an addition 
to purely mental troubles. 
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1 Previous editions print wayxd\ws with the preceding 
sentence as adverb to xpycdueba. But this seems a little 
overdone as praise of the more or less compromising life here 
described. Anexamination of the other 35 examples of rayx. 
in the index shows that Philo generally uses it near the 
beginning of the sentence, in nearly all in praise of some 
saying or incident in Scripture, and in all in connexion with 
some verb, expressed or implied, of speaking. The form 


TAYKAAWS dia rotro xal is exceptional, but differs very slightly 
from the common 614 roiro wayxddws. 
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life better than it else would be. XVIII. 
Admirable therefore also is the prayer of Isaac the 101 
self-taught for the lover of wisdom that he may receive 
the good things both of mind and of sense: “‘ May 
God give thee,” he says, “ of the dew of heaven and 
of the fatness of the earth ” (Gen. xxvii. 28), which is 
equivalent to saying in the first place ““ May He pour 
down on thee perpetually the heavenly rain appre- 
hended by mind alone, not violently so as to deluge 
thee, but in gentle stillness like dew so as to do thee 
good’; and secondly ‘‘ May He grant thee the 
earthly, the outward and visible wealth ; may that 
wealth abound in marrow and fatness and may its 
opposite, the poverty of the soul and its parts, be 
withered and dried up by His grace.”’ 

If again you examine the High Priest the Logos,” 102 _ 
you will find him to be in agreement with this, and 
his holy vesture to have a variegated beauty derived 
from powers belonging some to the realm of pure 
intellect, some to that of sense-perception. The 
other parts of that vesture call for a longer treatment 
than the present occasion allows, and must be de- 
ferred. Let us however examine the parts by the 
extremities, head and feet. On the head, then, there 103 
is “‘ a plate of pure gold, bearing as an engraving of 
a signet, ‘a holy thing to the Lord’ ” (Ex. xxviii. 32) ; 
and at the feet on the end of the skirt, bells and 
flower patterns (Ex. xxviii. 29 f.). The signet spoken 
of is the original principle behind all principles, after 
which God shaped or formed the universe, incorporeal, 


* Or “‘the Logos as revealed in the High Priest.”” The 
thought that the High Priest (in general, not Aaron in 
particular) represents the Divine Logos is worked out in 
De Fug. 108 ff. In De Gig. 52 the phrase is given a less 
exalted meaning. 
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105 xopevtais dmeucd Cera, avvohws yap, gnow re} 
vopuos, “ Ta, d€ovra. Kat TOV iareopov Kal THV 
opuriay,”’ Ta, Tpia tabra,, adaipetabar THY pox ovK 
ede, aA’ Exactov avt@v BeBaiws mpooveuew. Ta 
\ Oy , \ 4 9 > 4 “a A ‘ 
pev ov d€ovTa <Ta> vonTa €oTw ayaa, a bel Kat 
a xen vevéobar oyw pucews, 6 b€ iwarropos 7a, 
TeEpt TOV Povo Levov Tob Biov Kdopov, 4 8° dutAia 7 u] 
Kall’ exdTEpov Tév elpnevewv etd @v OUVEXELA Kal 
pedAérn, iv’ ola Ta adavi vonta Tovatra Kai Ta 
10g @oOnTa paivyrar. 
[45g] XIX. | Hépary Totvuv €orl Swped 7) Kara, pdév 
peovov 70 elvat' ovviotapévn’ A€AekTat S€ emt Tats 


i Mangey regarded this as corrupt and proposed xara ré 
evroynuévoy abrov eivat. Possibly we might read 76 <r elvat. 


2@In R.V. ‘‘Her food, her raiment, and her duty of 
marriage.”” By “fellowship” or perhaps “ intimacy ” Philo 
may mean either that the voyrd are brought into close as- 
sociation with the aic@nra, or that the soul is brought into 
intimate touch with both. 
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we know, and discerned by the intellect alone; 
whereas the flower patterns and bells are symbols of 
qualities recognized by the senses and tested by sight 
and hearing. And he has well weighed 104 
his words when he adds: “ His sound shall be 
audible when he is about to enter into the Holy 
Place’ (Ex. xxviii. 31), to the end that when 
the soul is about to enter the truly holy place, 
the divine place which only mind can appre- 
hend, the senses also may be aided to join in the 
hymn with their best, and that our whole composite 
being, like a full choir all in tune, may chant together 
one harmonious strain rising from varied voices blend- 
ing one with another; the thoughts of the mind 
inspiring the keynotes—for the leaders of this choir 
are the truths perceived by mind alone—while the 
objects of sense-perception, which resemble the 
individual members of the choir, chime in with their 
accordant tuneful notes. For, to say all in a word, 105 
we must not, as the Law tells us, take away from the 
soul these three things, “the necessaries, the cloth- 
ing, the fellowship "* (Ex. xxi. 10), but afford each of 
them steadily. Now, the “necessaries ’’ are the 
good things of the mind, which are necessary, being 
demanded by the law of nature; the “ clothing,” 
all that belongs to the phenomenal world of human 
life ; and the “ fellowship,” persistent study directed 
to each of these kinds, that so in the world 
of sense we may come to find the likeness of the 
invisible world of mind. 

XIX. To proceed then ; the fifth gift is that which 106 
consists in simple being only, and it is mentioned 


> 4.e in being (something) as opposed to ‘‘seeming,”’ 
which was the keynote of the Fourth Gift. See critical note. 
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, 3 e b) , > , > > e 
mpoTepats, ovy ws evTEeAcoTépa exeivwy, aAXr’ as 
UmepKUTTovoa Kal UTepPdAAovoa Tacas. Ti yap av 
ein Tob meduKkéevas Kat aypevdds Kal amAdoTws 
3 A .y \ 3 , > 7 7 
ayafov eivas «cat evtrAoyias émdfvov TeAewTepov; 
6¢ 33 4, Ce 3 3 4 93 3 4 b) 
é€on’” yap drow “ edroyntds,” od pdvov eddAoyn- 
pLévos* TO pev yap Tats Tav modAA@v Sd€ats Te Kal 

° A A ‘\ A \ > , 
diprats trapapiOetrar, TO b€ TH pos adAnOerav 
~ A > ~ 
ethoynT@. woTep yap TO émawerov elvat Tob 
erawetcbat Suadépes KaTa TO KpelTTOV Kal TO 

4 » aA A 
wexTov elvar Tob wéyecPat KaTa TO xetpov—Ta Lev 

‘ A lA \ be A 4 Q ré 
yap T@ mehuKévat, Ta SE TH vopileoOar Adyerar 
4 4, \ ¢ 3 by 4 b) 7 
povov, pvats dé 7 arbevdns SoKycEews exupwTEpov—, 
“A A A . 
ovTws Kal Tob evAoyetafat mpos avOpmmwv, d7ep 
> > 9, 4 Ea A 4 A (4 1 
wv ets evAoyiav ayeofar SoEalouevor, TO TmEepuKevat 

4 4 e A 

evroytas aftov, Kav mavres Hovxydlwot, Kpetrrov, 
y\ \ > A A Y 
omep evAoynTov Ev Tots xpyopots adeTat. 
XX. Tadra pev ta G0Aa*® 7H yevynoopermw Swpet- 
A a \ \ A ” > 4 \ ‘ 
Tat cod@: a dé Kal Tots aAAots amroveéwer dia TOV 
/ ten ” TD / »» - sé ‘ 
coddv, eEfjs tOwpyev: “ edAoyjnow”’ gdynoi “ Tovs 
evAoyobvrds oe, Kal TOUS KaTapwuevous GE KaT-. 
updoopar. TO pev ovr Emi TYULH TOD GTrovdaloU Kai 
~ / / “A 4 3 +) 3 
Tatra yiweo8ar mavTi tw SHAov, A€yerar 8° od be 
A a 4 
€xeivo povov, aAAd Kat dua THY Ev Tots mpaypacwW 
evappootov akodovbiav: Tov yap ayafov Kat o 
eTrawayv eyKwLacTos Kal 6 péywr EuTradAw PexrTos. 
e “A 4 
ézawov d€ Kal wdyov ody oUTWSs 7 THY AeyovTwY 
A e ~ 
Kal ypaddvTwy mioTotrat Svvapis, WSs TV ywvo- 
4 3% 7 iid > 4 > A ” 4 av 
pevwv aAndera: wor’ ovre emauety ovte Weyew av 
1 mss. 70 evAoyetoOa . . . TY WEepuKévan. 2 mss. €o0AG. 
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after those which precede it not as being of less value 
than they, but as outtopping and over-passing them 
all. For what could be more perfect than to be by 
nature good and free from all feigning and pretence, 
and worthy of blessing ? For he says “ Thou shalt 107 
be one to be blessed” (Gen. xii. 2), not only ‘“ one 
who has been blessed,” for the latter is reckoned by 
the standard of the opinions and report of the many ; 
but the former by that of Him Who is in reality 
‘blessed.’ For as being praiseworthy differs for the 
better from being praised, and being blameworthy 
for the worse from being blamed, the one pair ex- 
pressing an inherent character, and the other nothing 
more than men’s opinion of us; and nature that 
cannot lie is a more sure foundation than opinion ; so 
being blessed by men, which we have found to be an 
introduction into blessing by the avenue of repute, is 
inferior to natural worthiness of blessing, even though 
that finds no expression on human lips ; and it is this 
which is celebrated in the sacred oracles as “‘ blessed.” 
XX. These are the prizes which He bestows upon 109 
him who is to become wise. Let us see next those 
which He accords to others too for the wise man’s 
sake. “I will bless,’ He says, “ those that bless thee, 
and those that curse thee I will curse ”’ (Gen. xii. 3). 
That these promises as well as the others are made to 110 
shew honour to the righteous man is clear to every- 
body, but they are set forth not on that account only, 
but because they so admirably fit in with and follow 
the truth of facts, for encomiums are due to him who 
praises the good man and blame again to him who 
blames him. Praise and blame are not accredited so 
much by the ability of speakers and authors, as by the 
truth of facts; so that we do not feel that either 
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Soxotev, Gaow tt Webddos ev Eexatépw maparap- 

11] Bavovow eloeu." Tovs KoAaKas ovx opas, 
ot pel? nu€pay Kal vuKTWp dmoxva.iovar TOY KoNa- 
KEVOMEVY TA WTO Opumrovres, ovK ETTLVEVOVTES ep 
ExdoTw TOV Aeyupevwv adTo p.dvov adrAAGa Kal pHoets 
papas GuvelpovTes Kal papwdobvres Kal evYd[eEvot 
pev Th poh Todas, del O€ TH dvavoig Kar- 

112 OLpwfLEvor ; Tl ovv av TIS ed dpovav etme ; ; dp’ ovx 
womep exOpovs paddrov 7 dirovs tovds A€yovrTas 
ottws® Kal wéyew waAdov 7 erawetvy, Kav Spdpara 
oda ouvrTilevtes eyKwpiwy émadwot ; 

113 troryapoty 6 patatos Badadp tyvous pev els Tov 
beov drepBddAovtas ddwy, év ois Kat TO “ ody ws 
dvOpeurros 6 Deds, dopdrev TO lepompeTrearatov, 
eyKchpua 6 els Tov opavra, "lopan, pupia Suef - 
Epxopevos doepis ev Kal émdpatos Kal mapa TH 
cod@ KEeKpLTat vouobern, Kkatapaobar Sé, odk 

114 evdoyeiv,” vevouloTat. Tots yap TroAepious dyov 
avrov emi puch ovvTaybévTa pavTw* yevéabar 

[454] kaxov Kak@v, apas | pev ev buy Péwevov xaderw- 
Tatas yéver TH Deodirc?, edyas Sé avayKacbévra 
dua. oTopatos Kai yAwTTyns breppveotaras Tpodn- 
Tedoat’ Ta ev yap Aeyopeva Kadd ovTa 6 htAdpeTos 
drynyer Oeds, Ta 8’ Evvoovpweva—avrdTEpa yap 7jv— 

115 eTLKTED n puadpeTos Sudvote.. poaprupet 


\! 


d€ 6 TrEpt TOUTWY ypnopos: “* od yap EdwKe ” pyotv 


6 Oeds TH Bahady KaTopacactat got, ar.’ 
éaTpewe Tas KaTapas eis evAoyiay,” KaiTou TavTWY 


1 mss. idvov. 
2 So all mss. (except H?): Wend. dvzas. 
3 Mss. evAoyar (-or). 
* MSs, waTny OF LyVvUTHY. 
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term is applicable to the words of those who give 
falsehood any place in either. Do you 
not see the toadies who by day and night batter to 
pieces and wear out the ears of those on whom they 
fawn, not content with just assenting to everything 
they say, but spinning out long speeches and de- 
claiming and many a time uttering prayers with their 
voice, but never ceasing to curse with their heart ? 
What then would a man of good sense say ? Would 
he not say that those who talk in this way talk as 
though they were enemies rather than friends, and 
blame rather than praise, even though they compose 
and recite whole oratorios of panegyric to charm 
them ? Accordingly, that empty one, 
Balaam, though he sang loftiest hymns to God, 
among which is that most Divine of canticles “ God 
is not as man” (Num. xxiii. 19), and poured out a 
thousand eulogies on him whose eyes were open, even 
Israel, has been adjudged impious and accursed even 
by the wise lawgiver, and held to be an utterer not 
of blessings but of curses. For Moses says that as 
the hired confederate of Israel’s enemies he became 
an evil prophet of evil things, nursing in his soul direst 
curses on the race beloved of God, but forced with 
mouth and tongue to give prophetic utterance to 
most amazing benedictory prayers: for the words 
that were spoken were noble words, whose utterance 
was prompted by God the Lover of Virtue, but the 
intentions, in all their vileness, were the offspring of a 
mind that looked on virtue with loathing. 

Evidence of this is afforded by the oracles relating to 
the matter; for it says “ God did not give Balaam 
leave to curse thee, but turned his curses into bless- 
ing” (Deut. xxiii. 5), though indeed every word he 
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doa elzre roAAfs YEMOvTOY eddnpias. ann’ Oo TOV 
ev buyf TOPLEVO LEVY emigKomos loay, @ KaTietv 
é£eaTt poven, 7a, abéara yevéoet, Ty KaTasuKd- 
Covoay amo rovtTwv wndov iveyKe, waptus arbevde- 
GTAaTOS Oot Kal KpiTHS adéKaoTOs 6 adTos wr: 
émel Kal tovvavtiov émawverov BAa- 
odyecitv Kal Katyyopety SoxobyvTa TH Pwvh Kata 
116 dudvotay edAoyety Te Kal eddynpeiv. owdpovioTav 
Ws €ouKE TobT6 €oTt TO €Oos, TraBaywyar, 610a- 
oxdAwy, yovéwr, mpeoBurépwr, dpyovTwy, vowwv- 
dveiBiLovres yap, eo 6 omov Kat Koddlovres 
ExaoToOL TOUTWY apEivous Tas uyas amepyalovrat 
TOV Tawevonevwyv. Kal €xOpds pév ovdeis ovdevi, 
dirot dé maou mavtes* didwv dé avobw Kat ax.BdjAw 
Xpwpévwv edvoia Totr éoTiv éepyov éAevlepo- 
117 oropeiv dvev Tob Kaxovoeiy. pander oby pire THY ets 
evAoyias Kal evxas pyre TeV eis BAaodnpias Kal 
KkaTdpas emt Tas eV mpopopa dueEddous dvagepéabon 
HGAAov 7 didvotav, ad’ 7s Womep amo THYHS EKa- 
TEpov <l80s Tav dexPévrwv SoKxiyalerar. 
118 XXI. Taira pév 8 wpadtov dua Tov aoretov 
érépos ouvtuyxavew dyotv, otav 7 oyov 7 emrawwov 
H edxas 4 KaTapas eOeAjowow adr@ TiBecIa- 
peyvorov d° €ffs, orav Hovxyalwow EKEtVOL, To 
pndev pepos dicews Aoyuchs dyeToXOV evepyeaias 
amoNeimecbau’ A€yer yap ott “‘ évevAoynOHoovras ev 


*a¢€, the text speaks of his “curses,” though actually 
there was no cursing at all. 

> The translation supposes that Philo is alluding to the 
Athenian office of cwd¢pororal, officials appointed to look 
after the morals of the Ephebi in general and particularly 
in the gymnasia. Philo certainly often introduces special 
Attic terms from his reading. But it is at least as probable 
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uttered was charged with fulness of benediction.* 
But He Who looks upon what is stored up in the soul, 
saw, with the Eye that alone has power to discern 
them, the things that are out of sight of created be- 
ings, and on the ground of these passed the sentence 
of condemnation, being at once an absolutely true 
Witness, and an incorruptible Judge. For 
on the same principle praise is due to the converse of 
this, namely, when one seems to revile and accuse 
with the voice, and is in intent conveying blessing 


and benefiction. This is obviously the custom of 116 


proctors,? of home tutors, schoolmasters, parents, 
seniors, magistrates, laws : all of these, by reproaches, 
and sometimes by punishments, effect improvement 
in the souls of those whom they are educating. And 
not one of them is an enemy to a single person, but all 
are friends of them all: and the business of friends 
inspired by genuine and unfeigned goodwill is to use 
plain language without any spite whatever. Let no 
treatment, then, that is marked by prayers and 
blessings on the one hand, or by abusing and cursing 
on the other hand, be referred to the way it finds vent 
in speech, but rather to the intention ; for from this, 
as from a spring, is supplied the means of testing each 
kind of spoken words. 

XXI. This is Moses’ first lesson ; he tells us what 
befalls others for the virtuous man’s sake, whenever 
they consent to visit him with blame or praise, with 
prayers or imprecations : but greatest of all is that 
which follows ; he tells us that, when these hold their 
peace, no portion of rational existence is left without 
its share of benefit bestowed : for He says that ‘“ In 


that the word here means “ moral censors”’ in general, and 


sums up the various forms of guardianship which follow. 
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Gol mGoat ai puiat Tijs vis. éoTt Oe TobTO 
SoypatiKwtatov: éav yap } vois dvocos Kat am71- 
pwv duateAR, Tats mept avrov damdoas dvAats 
Te Kat Suvdpeow vytawovoas ypHrar, tats re 
Ka?’ dpaciw Kal akonv Kai daa. alcOntiKal Kal 
maAw Tats KaTa Tas HOovds Te Kal emiBupias Kal 
doa avrTi Tabay eis evTdBevav' weTaxaparrovrat. 

70 pLévTot Kal olkos Kat moAis Kal 
ywpa Kat €Ovn Kal KAiwata ys évds avdpos Kaho- 
Kayalias mpounfloupevov peyddns am7Aavoay ev- 
Sayovias, kal pedro? orw pera yvwopns ayabijs 
6 Oeos Kai OvvapLLy ewmxev dvavrayavioror, ws 
ovaLK® Kat mavrt TeXviry TA KATO povouKny Kal 
méoav Téxynv opyava 7 fvAwy VAnv qupt. T@ yap 
OvTL Epetaua TOU yevous Tov arb pebrrev early 6 
Sukavos, Kal Oca pev avTos éyxet, mpopepwy ets 
peéoov én” apereia Tov | xpynoomever dpbova 
didwow, doa 5° av py evdpioKn map’ €avT®@, Tov 
fLovov araptrAovTov airetrat Dedv: 6 d€ Tov oupaviov 
avoigas Onoavpev op Bpet Kab emuiper Ta ayala 
afpda, ws TOV Tepryeiwy amdvTwy Tas Sefapevas 
mAnppvpovoas avaxyv0jvar. Taira dé Tov tKkéeryv 
eauTod Adyov odK amooTtpadeis clwle Swpetobar: 
déyerat yap érépwht Mwuodws ixerevoavtos: 
‘tAews adbrots eiut Kata TO phud cov’: TovTo Sé, 
Ws €ouev, igodvvapet TH ‘‘ évevAoynOyjcovra ev 


1 Perhaps read evza6eias. Elsewhere the plural is used 
when in contrast with 7467. 





® Novos seems to anticipate pjua. Otherwise we might 
translate “‘ His suppliant Word,” as Moses is sometimes 
identified with the Divine Logos. 
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thee shall all the tribes of the earth be blessed ” 
(Gen. xii. 3). This is a pregnant and significant 
announcement ; for it implies that, if the mind con- 
tinues free from harm and sickness, it has all its tribes 
and powers in a healthy condition, those whose 
province is sight and hearing and all others concerned 
with sense-perception, and those again that have to 
do with pleasures and desires, and all that are under- 
going transformation from the lower to the higher 
emotions. Further there have been in- 
stances of a household or a city or a country or nations 
and regions of the earth enjoying great prosperity 
through a single man giving his mind to nobility of 
character. Most of all has this been so in the case of 
one on whom God has bestowed, together with a good 
purpose, irresistible power, just as He gives to the 
musician and every artist the instruments which his 
music or his art requires, or as He gives to fire logs as 


119 


120 


its material. For in truth the righteous man is the 121 


foundation on which mankind rests. All that he 
himself has he brings into the common stock and 
gives in abundance for the benefit of all who shall use 
them. What he does not find in his own store, he asks 
for at the hands of God, the only possessor of un- 
limited riches ; and He opens his heavenly treasury 
and sends His good things, as He does the snow and 
the rain, in ceaseless downpour, so that the channels 


and cavities of earth’s whole face overflow. And it 122 


is His wont to bestow these gifts in answer to the 
word ¢ of supplication, from which He does not turn His 
ear away ; for it is said in another place, when Moses 
had made a petition, “I am gracious to them in 
accordance with thy word ” (Num. xiv. 20); and this 
is evidently equivalent to “ In thee shall all the tribes 
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4 a e A ~ aA 93 S , 
Got macat at dudai Tis yas. ov yapu 
\ e \ > \ 4 “A > 4 
Kal 6 oodos “ABpaap memeipayevos THs ev aTract 
~ ~ “4 4) Ul 
Tov Beod ypnorornros memiorevKEV OTL, KAY TAVTA 
A # 3 A \ Ul , > “A 
Ta adda adavchy, pixpov dé Te detxbavov aperis 
@ ~ 
womrep euTrUpevpa dtacwlynras, dua TO Bpaxd TovTo 
3 A 
KaKeiva OlKTELpEeL, ws TENTUWKOTO evelpew Kal 
123 TeOv7)KOTA Cwzrupeiv. omwOnp yap Kat 6 Bpayv- 
TATOS EvTUPOLEVOS, OTAV Karamvevobets Cwaupn Oh, 
S 
peydAny efdntes mupav: Kat to Bpaxv’rarov ovv 
apeTns, oTav eAriou xXpnorats drofaAmduevov 
dvardpiby, Kal TA Téws peuvKdTa Kal TuddAa e€- 
WUULdTwoE Kal Ta adavavOévTa avaBAacretv emoin- 
> , 3 
Ge Kal doa bro ayovias' EoTEeipwTo els eddhopiav ev- 
, , > \ > 
ToKias TEpinyayev. OUTW TO omdvov ayaboy ém- 
~ \ , 4 > ~ 
ppoovvyn Oeod rroAvd yiverar xedpevov, e€oporody Ta 
Y e A , > \ 
124 dAAa €avT@. XXII. edywpe8a odv tov 
e > > + “A “A A > “A Ld \ 
Ws ev oikia oTdAov voiv perv ev uyq, avOpwrrov bé 
ev T@ yéver TOV avOpwrrwy Tov Sixaov Suvapevew Ets 
~ \ 
THY TOV vOCwY aKEowW: TOUTOV yap DyLaivovTos Tas 
“A 4 > 3 
eis mavTeAH owrnpiav ovK amoyvworéov eAmioas, 
\ 
didTs” ofwat 6 owrnp Deds TO mavakéorarov dap- 
A @ ~ ~ 
pakov, THY tAew SUvayuw, TH ixérn Kal Oepamrevty- 
mpoTeivas €avTod ypnobar mpos THY TOV KapVvovTwV 
4 “A A 
GwTnplay emtpémer, KatamAarrovTt Tav Wuyxis 
TpavuaTwr, amep adpoovvar Kat daouciae Kal oO 
” ~ ~ i > \ a 
adAAos Tev KaKi@v dptrtos aKovyfets duetAev. 
125 evapyéatatov dé mapdderyua N@de o 
4 “a ~ , A ~ 
dixatos, 6s TO peydAw KatakAvou@ TOV TocovTwv 
pepav THs wuyjs éeyKataTofdévrwy eppwuéevws 


1 mss. ayvolas. 2 mss. 5c’ od vt. 
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of the earth be blessed.” And it is by 


reason of this that Abraham, the wise, when he 
had made trial of God’s unvarying loving-kindness, 
believed that, even if all else be done away, but some 
small relic of virtue be preserved as a live coal to 
kindle with, for the sake of this little piece He looks 
with pity on the rest also, so as to raise up fallen things 
and to quicken dead things (Gen. xviii. 24 ff.). For a 123 
smouldering spark, even the very smallest, when it is 
blown up and made to blaze, lights a great pile ; and 
so the least particle of virtue, when, warmed into life 
by bright hopes, it has shone out, gives sight to eyes 
that erst were closed and blind, and causes withered 
things to bloom again, and recovers to prolific fertility 
all that were barren by nature and therefore without 
offspring. Even so scanty goodness by God’s favour 
expands and becomes abundant, assimilating all else 
to itself. XXII. Let us pray then that, like a 124 
central] pillar in a house, there may constantly remain 
for the healing of our maladies the righteous mind in 
the soul and in the human race the righteous man ; 
for while he is sound and well, there is no cause to 
despair of the prospect of complete salvation, for our 
Saviour God holds out, we may be sure, the most all- 
healing remedy, His gracious Power, and commits it 
to His suppliant and worshipper to use for the deliver- 
ance of those who are sickly, that he may apply it as ~ 
an embrocation to those soul-wounds which were left 
gaping by the sword-edge of follies and injustices and 
all the rest of the horde of vices. The 125 
most patent example is righteous Noah, who, when so 
many parts of the soul had been swallowed up by the 
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emikupatilwy Kat éemvnyomevos trepdvw pev €orn 
Tov dewav amavrwv, diacwO<is dé peyddas Kal 
Kadas ad’ adrot pilas éBdrero, &€ dv ola durov To 
codgias aveBAdoTyTE yevos’ GTEp HLEepoTOKHaay Tovs 
Tod opa@vros, “lopanA, tpirrods jveyKe Kapztrovs, 
aidvos jétpa, Tov “ABpadu, tov “loadK, Tov 
126 "laxwB> Kai yap €ore Kat €orar Kal yéyovev ev T@ 
TavTt apeTh, NV aKatplas ev lows avOpwrwv eEm- 
oKudCovow, 6 be d7rados beod Kaupos amroKaAvmTret 
maw, €v @ Kal 7 ppovnors dppevoyovet Ldppa, 
ov Kara ras xXpovKas Too erous pas, aAAa Kara 
Tas dxpovous axpas Kal evKaipias émavOotca: 


[456] Aéyerau yap: i ‘ €mavaoTpEepa Ew mpos Ge Kara 
TOV Kawpov Tobrov eis wpas, Kal e€et viov Ldppa 7 
yuv’) aov.’ 


127° XXIII. Hept pev odv trav Swpedv, ds Kai Tots 
yevnoopevots TEAElows Kal du’ adTovs 6 Deds Erépots 
” U l4 , \ Cea Lig 
etwle yapilecOar, SedHjAwTar. Ad€yera SE EEFs Ort 
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eMwv Kar’ txvos dp0ot Adyou Bai al emnrar 
jav Kat’ txvos dpfob Aoyou Baivy Kat emnras 
Gem, TaV mpooTtakewy adrod Siayenvnuevos Kat 
maoas del Kal mavTaxyod epyors Te Kat Aoyors 
129 BeBasodpevos. “‘ eropevOn yap, Kala éAddAynoev 


* Here for the moment Noah represents the righteous 
mind in the soul, but in the rest of the section he is rather 
the righteous man in the race. 

> Possibly, to judge from the similar passage in De 
Sobr. 65, Shem, or perhaps more generally the ancestors of 
Abraham. ¢ See App. p. 563. 
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great Flood,’ valiantly riding upon the waves that 
buoyed him up, stood firm high above every peril, and, 
when he had come safe through all, put forth from 
himself fair roots and great, out of which there grew 
up like a plant wisdom’s breed and kind; which, 
attaining goodly fertility, bore those threefold fruits 
of the seeing one, even of “ Israel,” that mark the 
threefold divisions of eternity ,¢ Abraham, Isaac, Jacob; 
for in the All virtue is, shall be, has been: covered 126 
with a dark shadow, it may be, by men’s missings of 
the due season but revealed again by due season that 
ever follows in God’s steps. In such due season does 
“‘ Sarah ” who is sound sense, give birth to a man- 
child, putting forth her fruit not according to the 
changes of the year measured by lapse of time, but in 
accordance with a fitness and fulness of season that 
time does not determine : for it is said ‘‘ I will cer- 
tainly return unto thee according to this season when 
the time comes round; and Sarah thy wife shall 
have a son ” (Gen. xviii. 10). 

XXIII. We have now dealt with the subject of the 127 
gifts which God is wont to bestow both on those who are 
to become wise and for their sake on others. Weare 
told next that “‘ Abraham journeyed even as the Lord 
spoke to him ” (Gen. xii. 4). This is the aim extolled 128 
by the best philosophers, to live agreeably to nature ;4 
and it is attained whenever the mind, having entered 
on virtue’s path, walks in the track of right reason and 
follows God, mindful of His injunctions, and always 
and in all places recognizing them all as valid both in 
action and in speech. For “ he journeyed just as the 129 


@¢ Cf. De Op. 3 and note. Philo here as elsewhere (e.g. 
Quis Rerum 214) is suggesting that Greek philosophy is 
derived from Moses. 
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1 Some ss. Kivjoer mer. 





¢ In the txx, however, the verb is épvAake, and not érolyce 
which is demanded by the argument. 
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Lord spake to him”: the meaning of this is that as 
God speaks—and He speaks with consummate beauty 
and excellence—so the good man does everything. 
blamelessly keeping straight the path of life, so that 
the actions of the wise man are nothing else than the 
words of God. Soin another place Hesays, ‘“ Abraham 
did@ ‘all My law’” (Gen. xxvi. 5): “ Law” being 
evidently nothing else than the Divine word enjoin- 
ing what we ought to do and forbidding what we 
should not do, as Moses testifies by saying “he 
received a law from His words ” (Deut. xxxiii. 3 f.). 
If, then, the law is a Divine word, and the man of true 
worth “ does” the law, he assuredly “ does ”’ the 
word : so that, as I said, God’s words are the wise 
man’s “ doings.”” To follow God is, then, according 
to Moses, that most holy man, our aim and object, as 
he says elsewhere too, “ thou shalt go in the steps of 
the Lord thy God ”’ (Deut. xiii. 4). He is not speaking 
of movement by the use of our legs, for, while earth 
carries man, I do not know whether even the whole 
universe carries God; but is evidently employing 
figurative language to bring out how the soul should 
comply with those Divine ordinances, the guiding 
principle of which is the honouring of Him to Whom 
all things owe their being. XXIV. Using 
still loftier language to express the irrepressible 
craving for moral excellence, he calls on them to 
cleave to Him. His words are: ‘‘ Thou shalt fear the 
Lord thy God, and Him shalt thou serve, and to Him 
shalt thou cleave ’’ (Deut. x. 20). What then is the 
cementing substance ? Do you ask, what? Piety, 
surely, and faith : for these virtues adjust and unite 
the intent of the heart to the incorruptible Being : 
as Abraham when he believed is said to “ come near 


207 


130 


131 


133 


134 
[457] 


135 


136 


137 


PHILO 


4 cc. 9 , m~ 3?) 4 dA 
muorevoas ‘‘ eyyilew Oe ’’ Aéyerat. €av 
BévToL Topevdpevos pyATE Kaun, ws irEevdovs 
> \v > es ? 
oKAdoat, pyre pabuynon, ws map’ éxdTepa ek- 

4 A A A ~ 
Tpamomevos trAavaobat THs péons Kal edOuTevois 

A A 
SiapapTwv dd06, puunodpevos dé tods ayabovs 
dpouets TO oTddtov amtaiorws avion Tob Biou, 

Ul A Ed ? 4 4 . A A 
otedavwy Kat dBAwy érakiwy trevEeTat mpos TO 

Ul 3 4 ba! ? a 3 > A e 4 A A 
Tédos EAPwv. % od TOT’ Eiaiv ot aTépavoe Kal TA 
dbAa, wy atvyjaat Tob | téAovs trav Tovnbérvrwr, 
> > ? 4 A 4 , 4 
GAN’ édixécba trav Svochixrwv fpovycews TrEpa- 
TW; Ti ovv Tob dpovety dp0ds ore 
Téhos; adpoovvny éavTod Kal TravTos TOD ‘yerynTod 

/ A A A ” 99 7 
Kkatawndicacbar: To yap pndev olecOar ecidévat 
e aA “A A 
Tépas EMLGTHUNS, EVOS OVTOS pdvouv Godot Tob Kal 
A A A 4 “A ‘ 
povov Beod. S10 Kal mayKdAws Mwvons Kat 
maTtépa TOV GAwy Kal éemicKkoTov THY yevom“erwyv 

> A > lA > , 6é e A A 4 
abrov eionyayey eid: “ eldev 6 Oeds TA TavTa 
Lid > 4 \ 9 A A 4 a) ? \ A eA 
dca emoinae, Kal 60d Kada Aiav-”’ ovderi yap €EjV 

A A A 
Ta ovaTabévTa KaTiWEty AKpws OTL [LN T@ Temon- 
KOT. mapite viv of TUdov Kal amat- 

, \ a 2 , , e 

devaias Kat moAAjs adaloveias yeéwovres, ot doKy- 
cioopot Kal pn pdovov 6 éoTw EexaoTov «idévat 

aA 9 / 1 2\\8 , A > 
capaws emddoKovres,’ adAa Kal Tas atTias mpoo- 
amodwddvat dua. OpacdTynTa ToAU@VTEs, WoTEep 1 TH 
TOO KOGpOU yevéoer TapaTvXOVTEs Kal WS EKAOTA. 
@ a : 
kat €€ wv ameteAciro KatiddvTes 4 avpBovdAor zrept 
TOV KaTacKkevalouévwy TH Snutoupy@ yevopevor. 
elra TOV GAAwy dma€ amdvrwy pebéuevor yvwpt- 
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to God ” (Gen. xviii. 23). If, however, as 133 


he goes on his way, he neither becomes weary, so that 
he gives in and collapses, nor grows remiss, so that he 
turns aside, now in this direction, now in that, and 
goes astray missing the central road that never 
diverges; but, taking the good runners as his example, 
finishes the race of life without stumbling, when he 
has reached the end he shall obtain crowns and prizes 


as a fitting guerdon. Are not the crowns and prizes 134 


just this, not to have missed the end of his labours, 
but to have obtained those final aims of good sense 
that are so hard of attainment ? What, 
then, is the end of right-mindedness ? To pronounce 
on himself and all created being the verdict of folly ; 
for the final aim of knowledge is to hold that we know 
nothing, He alone being wise, who is also alone God. 


Accordingly Moses does right well in representing 135 


Him as both the Father of the universe and Overseer 
of the things created, where he says: “‘ God saw all 
things which He had made, and lo! they were fair 
exceedingly ” (Gen. i. 31): for it was not possible for 
anyone perfectly to see the things which had been 


formed save their Maker. Come forward 136 


now, you who are laden with vanity and gross stupidity 
and vast pretence, you that are wise in your own 
conceit and not only declare (in every case) that you 
perfectly know what each object is, but go so far as to 
venture in your audacity to add the reasons for its 
being what it is, as though you had either been stand- 
ing by at the creation of the world, and had observed 
how and out of what materials its several parts were 
fashioned, or had acted as advisers to the Creator 


regarding the things He was forming—come, I say, 137 


and then, letting go all other things whatever, take 
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XXV. Tovrwv 81) totrov éyovtwy tov TpdTrov 
TeAewwbets 6 voos amodwcey TO Tédos TQ Tedea pop 
be@ Kara TO lepwTaTov Ypapupea. voHLos yap €or TO 
réhos elvau uptov. TrOTE ovv dmrodibuow ; Grav 
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@ See App. p. 563. 

> 7.e. since God is all and self nothing. But perhaps 
** when these things are so,”’ ‘‘ the mind being now perfected,”’ 
i.e. when it has reached the rédos described in § 133, after 
which the argument was interrupted to explain what the 
téXos Is. 
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knowledge of yourselves, and say clearly who you are, 
in body, in soul, in sense-perception, in reason and 
speech, in each single one, even the most minute, of 
the subdivisions of your being. Declare what sight 
is and how you see, what hearing is and how you hear, 
what taste, touch, smelling are, and how you act in 
accordance with each of them, or what are the springs 
and sources of these, from which is derived their very 
being. For pray do not, O ye senseless ones, spin 
your airy fables? about moon or sun or the other objects 
in the sky and in the universe so far removed from us 
and so varied in their natures, until you have scrutin- 
ized and come to know yourselves. After that, we 
may perhaps believe you when you hold forth on 
other subjects: but before you establish who you 
yourselves are, do not think that you will ever become 
capable of acting as judges or trustworthy witnesses 
in the other matters. 

XXV. This being the case,’ the Mind, when he has 
reached the summit, will render the sum of his tribute 
to God the consummator, in accordance with the all- 
holy writ, for there is a law that the sum“ is the Lord’s 
(Num. xxxi. 28 ff.). When, then, does he render it ? 
When he has arrived “ on the third day at the place 
which God had told him of” (Gen. xxii. 3), having 
passed the greater number of the divisions of time, 
and already quitting them for the existence that is 
timeless : for then too he will sacrifice his only son, 
no human being (for the wise man is not a slayer of his 
offspring), but the male progeny of the rich and fertile 
soul, the fruit that blossomed upon it. How the soul 
bore it she does not know : it is a Divine growth ; and 


¢ Or “due.” Philo is playing on the double meaning of 
TéNos. 
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1 Mss. amecGovrTt, 





@ See App. p. 563. 

» ** Midwife,” in allusion to Ex. i. 19; “goodly,” to 
Ex. ii. 2 (Lxx. doreiov: cf. Heb. xi. 23). The connexion of 
thought in §§ 139-142 is as follows. The idea that Isaac’s 
sacrifice typifies the offering of the soul’s consummation sug- 
gests other thoughts about this soul-birth: (1) that the soul 
is unconscious of what it is bearing, (2) that it comes in the 
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when it appeared she that seemed to have given birth 
to it acknowledges her ignorance of the good thing 
that had occurred in the words “ who shall announce 
to Abraham ”’ (for she assumed that he did not believe 
in the rising up of the breed that learns without a 
teacher), “ who shall tell Abraham that Sarah is 
suckling a child ” (Gen. xxi. 7)? It does not say “a 
child is being suckled by Sarah,” for the kind that is 
taught without a teacher is nourished by no one, but 
is a source of nourishment to others, being capable of 
teaching and not needing to learn. “ For 
I bare a son,”’ she continues, not as Egyptian women 
do in their bodily prime (Ex. i. 19), but as the Hebrew 
souls do, “in my old age ” (Gen. xxi. 7), at a time, 
that is, when all things that are mortal and objects 
of sense-perception have decayed, while things im- 
mortal and intellectually discerned have grown young 
again, meet recipients of honour and esteem. 
Furthermore, “I gave birth” without requiring 
extraneous aid from the midwife’s skill: for we give 
birth even before there come in to us any imagina- 
tions of man’s knowledge, without the co-operation 
that custom supplies, for God begets and sows the 
seed of those goodly births, which, as is meet and 
right, are rendered to Him Who gave them, in fulfil- 
ment of the law laid down for thanksgiving : “ My 
gifts, My endowments, My fruits’ He says, “ be care- 
ful to offer unto Me ” (Num. xxviii. 2).° 

XXVI. This is the end of the way of those who 
follow the words and injunctions of the law, and 
march in whatever direction God leads the way : but 
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ripeness of spiritual ‘told age’’; and this contrast between — 


Sarah and the Egyptians suggests a further contrast, namely 
that the Hebrew-soul needs no “‘ midwife.” 
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1 MSS. U7’, 


¢ As Heinemann suggests, there may be a play on Aeixwv 
and doxor. 

» For Philo’s treatment of this interpretation of Leah’s 
name see note on De Ma: 41, 
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the man who gives in under the assaults of the foe, 
who hungers after pleasure and is lickerish for 


passion, whose name is “ Amalek,’’ which means “ a 
people licking up ’—this man shall find himself cut 


off. The oracles signify that the Amalek type of 144 


character lies in ambush,? when it is aware that the 
more stalwart portion of the soul-army has gone by, 
rises up from its ambuscade and “ smites or ‘ cuts’ the 
hindmost ” (Deut. xxv. 17 f.) or the labouring rear. 

“ Labouring ”’ may be used of a readi- 
ness to give in, a feebleness of reason’s functioning, 
an inability to bear the burdens needed to win 
virtue. This is a condition which, when found lagging 
at the extreme rear, falls an easy prey. Or the word 
may connote brave endurance in a noble cause, a 
sturdy readiness to undertake all noble tasks to- 
gether, a refusal to support the weight of any base 
thing, though it be the very lightest, nay a rejection 
of it as though it were the heaviest burden. 


Hence it comes that the Law gave Virtue the appro- 145 


priate name “ Leah,” which when translated is ‘‘ grow- 
ing weary 8; for Virtue has, as she well may do, 
made up her mind that the way of life of the wicked, 
so essentially burdensome and heavy, is full of weari- 
ness, and she refuses so much as to look at it, turning 
her gaze away from it and fixing it on the morally 
beautiful alone. But let the mind be bent 
not only on following God with alert and unfailing 
steps, but also on keeping the straight course. Let 
it not incline to either side, either to what is on the 
right hand or to what is on the left, where Edom, of 
the earth earthy, has his lurking holes, and thus be 
the victim now of excesses and extravagances, now 
of shortcomings and deficiencies. For better is it to 
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evemiBarov, To de peTafd apdotvy Kexpapévov 
emietk@s WHedipov. 

148 XXVII. To d5€ “ wyero per atro6 Awt”’ 
Tiva éxer Adyov oKeTTéov. €or. pev ov AwrT 
Eppnvevleis amdnArots’ KAiverar S€ 6 vots ToTE péev 
Tayabov, toTé 5 atv TO KaKov atrooTpepdopevos. 
dudw Sé€ tadta troAAdKis mepit Eva Kal Tov adrov 
Oewpetrau: eiot yap Tiwes evdoracTai Kat érrapdo- 
TeploTal, mpos €EkaTEpov Totxyov WomTep oKddos 
bm evavtiwy mvevpatwv diadepouevov amoxAivov- 
TES y) Kkabazep émi mAdotvyyos avTippeTrOVTES, 
ep €v0s ornpixOjvas BeBaiws dduvarodvres, av 
ovde THY emt TO. dpeive TpoTnv €TOLVETEOV™ popa 

149 yap, adn’ od yropn yiverar. To’Twv Kal 6 Addr 
eoTt Oiacwrns,” ov dyow otyecOar pera TOO codias 
€pactod. Kadov 56 Hv apEdpevov éxeivw Tapa- 
KoAovGetv dmropabetv apabiay Kat pnKkére tradw- 
Spop oa Tmpos bray. aAAa yap ovy ever Tob 
pLunodpevov Tov awetvw BedrioP iva. OUVEPXETAL, 
GAN’ dirép Tod Kakeivw Trapacxeiv avrioTdopata 


S 


1 Mss. Tod. 2 MSS. Gears. 





* For the thought of this section see Quod Deus 162 ff., 
where the meaning of ‘‘ excess”? and “deficiency ”’ is fully 
explained, 
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walk on the central road, the road that is truly “ the 
king’s’’ (Num. xx. 17), seeing that God, the great and 
only King, laid it out a broad and goodly way for 


virtue-loving souls to keep to.* Hence it is that some 147 


of those who followed the mild and social form of 
philosophy,® have said that the virtues are means, 
fixing them in a borderland, feeling that the over- 
weening boastfulness of a braggart is bad, and that 
to adopt a humble and obscure position is to expose 
yourself to attack and oppression, whereas a fair and 
reasonable mixture of the two is beneficial. 

XXVII. We have to consider what is meant by 
““ Lot went with him ” (Gen. xii. 4). “ Lot’ by inter- 
pretation is “ turning aside ” or “ inclining away.’ 
The mind “ inclines,” sometimes turning away from 
what is good, sometimes from what is bad. Often- 
times both tendencies are observable in one and the 
same person: for some men are irresolute, facers 
both ways, inclining to either side like a boat tossed 
by winds from opposite quarters, or swaying up and 
down as though on a pair of scales, incapable of 
becoming firmly settled on one: with such there is 
nothing praiseworthy even in their taking a turn to 
the better course; for it is the result not of judgement 
but of drift. Of this crew Lot is a member, who is 
said to have left his home with the lover of wisdom. 
When he had set out to follow his steps, it would 
have been well for him to unlearn lack of learning 
and to have retraced his steps to it no more. The 
fact is, however, that he comes with him, not that 
he may imitate the man who is better than he and 
so gain improvement, but actually to create obstacles 
which pull him back, and drag him elsewhere and 


6 Probably a definite reference to the Peripatetic school. 
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149 


PHILO 


Kat peOoAKas Kal Kata THhv evOev <Kal evOev>* 
160 GAicBovs. Texpnpiov dé 6 pev emt THY apyatay 
broTpomiacas vdoov otyyjceTar Andis atypaAwros 
e \ ~ b “A , e ‘\ \ bd > - 
Umo0 TOV ev Pox A Trohepicny, 6 be Tas €€ evedpas 
emBovras attod duda€ dpevos maon pnxavyn ou- 
oucioOnoerar. Tov Oe OvouKLapLov avbus 
piév, ovmw Sé mowncerat. viv péev yap Ta Dewpr- 
pata avT@ ws av apt. apyouevy Ths Beias Dewpias 
TAadE Kal carever- GTaV o Noy TrayeVvTa KpaTa.o- 
TEpOV pub A, duvyoeTar TO deAedLov Kat KoAakedov 
ws exOpov dxarddAaxrov Kat dva07patov poet 
151 dtaletéar. totro yap éo8’ 6 dvoamdrpimtov*® ov 
TapemeTar wuxn KwAdov ad’THV TpOSs apEeTHY WKU- 
Spopeiv: To00’,", Hvixa Kat rHv Atyumtov ameXeimopev, 
THV CWLATLKHVY Ywpav atracav, amopabety Ta 7407 
omovddcavTes KaTa Tas TOD Tpopyrov Adyov, 
Mwuoéws,° DPNYITELS, nKorovOnoev Huty, eMap.- 
Bavdpevor Tijs Tept THY efodov omovons Kal TA 
TaxXeEL Tijs amo cipews | bo plovov Bpaduriras 
152 €u7rovobv: Aéyerau yap ore ‘‘ Kat €mipiKtos TroAvs 
auvaveBn adrois, Kat mpdBata Kat Boes Kal KTHVY 
A , 9d @ \ > + & Ss \ 
moAAa ofddpa, oO O€ EmtptKTos ODTOS HY TA KTN- 
, \ os» aA A > A > \ > A 
vwon Kai adoya THs puyis, et det TaAnOés etzeiv, 
doypata. XXVIII. wayxadws dé Kat edOuBdAws 
Thv Tod pavdAov Puynv emipLKToV KaAEt- oUVYpHLEVy 
yap Kal ovuptrepopnuevn Kat plyas ovTws EK 
1 xata Thy évOev <kal évdev>, 3c. 85or G.H.W.: Wend. con- 
jectures xara ri bdov Eurrorety (or évOetvar). 
5 Mangey Svoamédrpe ror, which suits wapérerat better. 
3 MSS. KaTad ToUs TOU mpodyrov Aédyous (One MS. doyor) Mw.] 
SO Mangey, who inserts (again with one ms.) xai after Mw.: 


Wend.’s correction is certainly right, cf. De Cong. 170 
0 mpopyrns AOvyos dvoua Mwvuojs. 
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make him slip in this direction or that. Here 150 


is a proof of it. We shall find Lot having a relapse, 
suffering from the old complaint, carried off a pri- 
soner of war by the enemies inthe soul ; and Abraham, 
resorting to every device to guard against his ambus- 
cades and attacks, setting up separate quarters.° 

This separation he will effect later on, 
but not as yet. For at present he is but a novice 
in the contemplation and study of things Divine and 
his principles are unformed and wavering. By and 
by they will have gained consistency and rest on a 
firmer foundation, and he will be able to dissociate 
from himself the ensnaring and flattering element as 
an irreconcilable and elusive foe. For it is this from 
which the soul can so hardly disengage itself as it 
clings to it and hinders it from making swift progress 
in reaching virtue. This it was, when we were 
abandoning Egypt, all the bodily region, and were 
hastening to unlearn the passions in obedience to the 
instructions of the word of prophecy,? even Moses,— 
it was this, I say, that followed us, checking our zeal 
to be gone, and moved by envy to retard the speed 
of our departure : for we read “ and a mixed multi- 
tude went up with them, both® sheep and oxen and 
beasts very many” (Ex. xii. 38), and this mixed 
multitude was, in fact, the soul’s herd of beast-like 
doctrines. XXVIII. And very well and appropriately 
does he call the soul of the bad man “ mixed ”’: for 
it is brought together and collected and a medley in 


¢ See App. p. 564. 

> A reference to Ex. xii. 11, quoted with the same inter- 
pretation above, § 25. 

¢ **both’’ better than ‘“‘and’’ as the next words show, 
though later the thought is changed, and the émlpexros 
becomes human. 
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152 


PHILO 


TAeivwy Kal paxyouevwy S0€dv, pia pev odca 
153 dpiOu@, pupias dé TH TrohuTpoTre. 610 Kat TO 
eTULLKTOS TpOOKELTAL ‘TrOAds: 6) bev yap Tmpos Ev 
[460] [Lovov adopa@v amdods Kai | auryns Kal A€Eios 6 ovTws, 
6 de mod, téAy Tob Biov mpotBepevos Tos Kat 
puyas Kal daovds aAnOeta. od yap of ypnopol Tov 
pev aokntyny Tov Kad@v “lakwB AEtov, Tov dé TeV 
154 aicyiorwy "Hoat dSacdv eloadyoust. dua 
TOV eTipLKTOV Kat dacdVv TOUTOV OxAoOV ek pLLyddwY 
Kal ovyKaAviwv ovpTrepuppevov d0E@v wKvdpopyj- 
Gat duvdevos 6 vods, OTE THY CwpaT UHV XYwpav 
dmediO packer Alyurror, Kal Tpiow nuépats dia- 
deSacbau TOV GpeTns KAfjpov puri Tpiao®, pynen 
Tov TrapeAnAvborwy Kal evapyeia' TOV TrapovTov 
Kal TH TOV peMovrenv eArribe, TecoapaKovTa erav 
dpiOuov, wHKos ToGOUTOU Xpovov, TpiBerar THV eV 
KuKhe Trepudyav Kab dAwwevos évexa Tob molv- 
Tpomov, THY em evdetas avo wTaryy ovaav déov. 
155 oUTOS EOTL O Tey [LOVOV dXtyous ELOeoW 
émiBupias yaipwr, adda pndev TO Tapdamay azo- 
Auretiv Suxadv, iva oAov du dAwv TO YEVOS, @ TOV 
eidos eupepeTa, peTEpxnTar: Aéyetar yap ori “‘o 
eTULKTOS 6 eV avrots emeDvpnoev emuBupiay ' 
avTod Tod yévous, odx EVOS TWoS Tov Elda, Kal 
Kabicavres exAatov.”’ cuvinos yap oAuyo- 


1 mss. évepyeiq. 





¢ Philo takes é¢mi@uyiavy, which in the Lxx. is a cognate 
accusative representing the familiar Hebrew way of intensify- 
ing the verb (though that more often employs the dative; 
cf. Leg. All. i. 90), as if it was the direct object of érediuncer. 
The verb does occasionally take an accusative, though 
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very deed, consisting of many discordant opinions, 
one in number but myriad in its manifoldness. For 
this reason it is called a “‘ multitude ”’ or “ numerous ”’ 
as well as “ mixed ’”’; for he that has an eye to a 
single aim only is single and unmixed and truly 


153 


smooth: and level, but he that sets before himself | 


many aims for his life is manifold and mixed and truly 
rough. It is for this reason that the oracles repre- 
sent Jacob, the trainer of himself for nobility, as 
smooth, but Esau, who exercised himself in basest 
things, as rough with hair (Gen. xxvii. 11). 

What befell the Mind, when it escaped from Egypt 
the country of the body, was due to this mixed and 
rough multitude, a conglomeration of promiscuous 
and diverse opinions. It could have made rapid pro- 
gress and in three days (Gen. xxii. 3) have entered 
upon the inheritance of virtue by a threefold light, 
memory of things gone by, clear sight of things 
present, and the expectation of things to come. In- 
stead of this, for the space of forty years, for all 
that length of time, it wears itself out wandering 
and going round circle-wise, in obedience to the 
“manifold ” element with its many twistings, when 
it behoved it to have taken the straight way which 
was the speediest. It is this mixed mul- 
titude which takes delight not in a few species of 
lusting only, but claims to leave out nothing at all, 
that it may follow after lust’s entire genus, including 
all its species. For we read “ the mixed people that 
was among them ‘ craved after lust,’ * after the genus 
itself, not some single species, ‘and sat down and 
wept’ ” (Num. xi. 4). For the understand- 


commonly the genitive, on which he falls back in the next 
words. 
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PHILO 


A e , a 
dpavotoa 7 Sudvoia Kal, omdre pn Svvara TvyeEiv 
On > 
av opéyerat, Saxpver Kat orevdler: Kaito. woetdre 

, “A aA , 
Xatpew mabdv Kai voonudtwv atvyotoa Kal peya- 
, 
Anv edrrpayiav vopilew thy evderav Kai a7rovoiav 
156 adt@v. adda yap Kal Tois xopevTais aperis 
} , \ 4 ” wv A ~ b , . 
odaddlew Kat Saxpvew Eos, 7) Tas THY adpovwy 
> \ \ 
ddupopevots cupdopas Sia TO PvoEL KOWWVLKOY Kat 
, \ 7 
dirdvOpwrov 7) Sia mepiydpevav. yiverar dé avryn, 
9 > , > ‘ \ , \ 
orav alpda ayaa pndoé mpocdoKnfevta sore 
id ts) > , Xr ~ > 49 ae \ \ 
aipvidtov ouPpyjoavta mAnupuph: ad od Kat TO 
\ 2 A A , U 
mountucov eipnobal por SoKet “‘ daxpudev yedd- 
los A e 
157 caca’’: mpoomecotoa yap ék tot aveAmiorov 7 
“A A \ \ 
evrrafe@v dpiotn yapa vy peilova adrnv 7 
, 4 , 
MpOoTEpov Hv €mroincev, ws Sia TOV OYKOV [LHKETL 
A ~ , 
xwpeivy TO odpa, OAPduevov Sé Kal mueCopevov 
3 4 , a a ” , \ 
amooTalew AuBddas, as Kadetv Bos Saxpva, mrept 
dv év duvois elpyta ““ pwprets Huds aprov da- 
, e , 
Kpvwv”” Kat ““ éyévero Ta Sakpvd pot apTos NuEepas 
\ \ aA 
Kat vuxTds.” tpodn yap éott Siavotas Ta Tod 
> 5 Q , \ r) , a\ > ~ PS) Ul 
evdtalérouv Kat omrovdaiov yéeAwTos eudavy SaKpva, 
> A A “A 
emevoav 6 Oeios evraKels ipepos Tov Tot yevntow 
Opnvov dopa els Tov ayévntov vuvov Troujon.” 
5 ‘\ 
168 XXIX. "Evo. pév odv tov puydda Kai dacvv 
as , > sf? e 
ToUTOV amoppimtovar Kal diarerxyilovow ad eav- 
aA A A , , , 4 \ 
[461] rv 7H Ocodiret | udvw yéver xalpovres: Evioe de 
\ 
Kal mpos avTov éraipiay tifevrar, peaiTevew TOV 


1 MSS. Trojoelev. 





@ Hom. Il. vi. 484. 
> E.V. ‘Thou hast fed us.’’ The future perhaps makes 
Philo’s perversion of the meaning a little less unreasonable. 
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ing is conscious of its feebleness, and when it cannot 
obtain what it is longing for, it weeps and groans ; 
and yet it had cause to rejoice at missing passions 
and sicknesses, and to consider the dearth and absence 
of them great prosperity. And yet indeed it is 
not unusual for the devotees of virtue themselves 
to be much moved and to shed tears, either when 
bemoaning the misfortunes of the unwise owing to 
their innate fellow-feeling and humaneness, or by 
reason of being overjoyed. This last occurs when, as 
is sometimes the case, a sudden shower of unexpected 
good things falls, and they come all at once like a 
flood. I fancy that it is to this that we must refer 
the expression of the poet, 


She laughed with glad tears in her eyes.* 


156 


For joy, that best of the good emotions, when it 157 


has fallen upon the soul unexpectedly, makes it 
larger than it was before, so that owing to its size 
the body has no longer room for it, and as it is 
squeezed and compressed it distils moist drops, which 
we are in the habit of calling “tears.” Of these it 
is said in the Psalms, “‘ Thou shalt feed us® with the 
bread of tears ”’ (Ps. Ixxix. [lxxx.] 6), and “ My tears 
have been my bread by day and by night ” (Ps. xli. 
[xlii.] 4). For tears, that rise to the surface from the 
inward heart-felt laughter, are food to the under- 
standing, coming when the love of God has sunk deep 
in and turned the dirge of created being into a 
canticle of praise to the Uncreate. 


XXIX. While some regard this rough and motley 158 


type as outcast, and keep it at a distance from 
themselves, having delight in the God-beloved kind 
only, others actually form ties of fellowship with it, 
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PHILO 


e A , b) los \ 4 > , 
eaut@v Biov a&vodvres Kal peOdpiov avOpwrivwy 
A 4 3 aA 4 a? e , > 4, 
Te Kat Getwy apeta@v Tifdvtes, wv’ ExaTépwv epam- 
A A > , \ ~ , , 
159 TWVTaL, KL TwV aAnbeta KQL TWV doKk7oEL. TOUTOU 
~ 4 \ 
Tob Sdypatos 6 moAtevdpevds €oTe Tpdtros, OV 
*T A > 4, ” ae / rr 
wonp dvoudlew €Bos, & cuvarrépyovrar wéAdovTe 
A A 
Tov TraTépa Kndeveu “‘ mavTEs of Tatdes Dapaw Kai 
e , A Y aA A , e 
ot mpeoPvTepo. Tod olkov adrod Kal mdvTes ot 
, A > A e , 
mpeopvtepo. THs Aly’mrov Kal maica 1 TavotKkia 
b) A > A A e 3 \ > A \ A e 
avrov, “Iwond Kai of adeAdoi adrot Kai maoa 7 
> 7s e A b) a >) ec A Ld , aA 
160 ovKta s) «STATpLKy) aAUTOV. Opas OTL péaos THS 
A \ aA A > 7s A 
Dapaw Kai THs TaTpiKhs oikias 6 TroALTLKOS OdTOS 
, A A 
TATTETAL, Va Kal TOY KaTa capa, THY AlyumTov, 
\ A \ A A f 
Kal TOV KaTa ux, aTEp ev TH TATPLKG@ olKy 
a > > Lg 
OnoavpodvAakeirat, Kat’ tcov éddnryntra'; drav 
A A A 4 66 ~ A > >) \ ‘\ LAA 4 
pev yap Aeyn “ rod Oeot eit” Kat ra aAAa doa 
aA a A > > 
ovyyevh) ToUTW, Tos THS TaTp@as OiKias EupeEvet 
vopipows: OTav dé emi “To Sevrepetov dpa’ Tod 
, A A A 
Baowrevew vot doKxotvros avépyntat, Dapaw, Tov 
161 Al’yumriakov mad (dpverar tidov. aOAodTEpos 
> e , > , s , a oa. 
5° 6 vopldpevos evdokdrepos elvar BactAevs, ds TH 
A 4, a ‘\ \ 
Mponyoupevw TOV AppLaTtwv emoxetrar: TO yap [1 
a > 
ev kadois Stampérew éemidavéoratov aloxyos, ws To 
héepeobat Ta ev TOUTOLS SevTEpEta KOUPOTEPOV KAKOV. 
\ ~ 
162 TO pevTo. ye emapdotepilov avrot 
Katapdabots dv Kak THY 6pkwv ovUs TETOiNTAL, TOTE 
A > \ 66 \ \ e , 7 99 A > 
pev ouvds “‘ vy THY byetav Dapaw,”’ tore 8° eurradw 
1 uss. épfra: (épetrac). 
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holding that their own place in human life should be 
midway, set as a borderland between virtues human 
and Divine, and thus they aim at being in touch with 
both the real and the reputed virtues. To this school 159 
belongs the politician’s frame of mind, to which it 
is customary to give the name “ Joseph.”” When he 
is about to bury his father there go off with him “ all 
the servants of Pharaoh and the elders of his house 
and all the elders of Egypt and all his whole house- 
hold,* Joseph and his brethren and all his father’s 
house’”’ (Gen. 1. 7f.). Do you notice that this 160 
politician takes his position in the midst between the 
house of Pharaoh and his father’s house? that his 
object is to be equally in touch with the concerns of 
the body, which is Egypt, and those of the soul which 
are kept as in a treasury in his father’s house? For 
when he says “I belong to God” (Gen. 1. 19) and 
other things of this kind, he is abiding by the customs 
of his father’s house. But when he mounts “ the 
second chariot ”’ of the mind that fancies itself a king, 
even Pharaoh (Gen. xli. 43), he again sets up the idol 
of Egyptian vanity.2. Though indeed more wretched 161 
than he is the king who is thought to be more glorious, 
who rides in the principal chariot : for to win distinc- 
tion in things that are without moral beauty is a most 
patent disgrace, just as to carry off the second prize in 
such things is a less weighty evil. Of his 162 
proneness to face both ways you may get an idea 
from the oaths which he is represented as taking, at 
one moment swearing “ yea by the health of Pharaoh’ 
(Gen. xlii. 16) and then on the contrary, “‘ no, by the 


@ The txx has 7 ravoxla 'Iwond (evidently genitive), but 
Philo’s comments shew that he took it as in the translation. 
® See App. p. 564. md perhaps “on the other hand.”’ 
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“od Thy byeiav Dapaw.” GAA’ 6 pév meprexwv THV 
andpacw dOpkos THs TaTpiKns av ein didTaypa 
oikias det dovwons Kata tov mdaBovs Kati Bovdo- 
pévns adrto teOvavar, 6 8° éErepos Aly’mrou, 7 

163 dirov éort TotTo owlecbar. Sidmep Kaito. Tooav- 
Tns mAnOvos ouvariovons émipsKTov dyAov ovK 
eimrev, €mrEL07) TH Lev AkKpws OpaTLK@ Kal dirapéTw 
mav © pi) apeTn WY apeTHs Epyov avapeutybar Kal 
ovykexyvobat Soxet, TH S5é ere yaparlyrAw Kal? 
atta Ta ys d0ka adéiépaota Kai aktotiunra 

, 
VEVOMLOTAL. 

164 XXX. Tov pev odv ws Kndqva tovs pedtrrav' 
wWdhedipwous tovous Avpaivedbar SieyvwKdra Kat dia 
ToUTO emaxodovdobvra, Ovarerxuet, Kkabarep epny, 6 
ppovyjcews epaoTys, Tous dé evexa Hypmoews 
TIOLPETFOPLEVOUS Kara Tov Tav Kahaiv CHrov amo- 
d€€eTat poipas avTots Tas apyoTTovoas SacdeEvos* 
“rav”’ yap dyno “ oupTropevdevreaw avopav per 
EL.00 ‘Hoyo, Advay, MapBp7 obToL Anpovrac 
peepioa, Aéye be Tovs evpveis Tpomrovs Kat dtro- 

165 eduovas. 6 pev yap "EoxywA eddvias ovpBodAov 


1 wedkirrdav is my conjecture for the ms. pév avrav. See 
App. p. 564. 


he txx has v7) (some texts ua) rH bylear Papaw, od wh 
eéXOnre. Philo presumably found ov in his copy. It will 
make the point a little more sensible, if we understand him 
to take the words “‘I will not swear by the health of Pharaoh, 
(but) you shall not go forth.” 
' > 'The meaning of the section seems to be as follows. ‘To 
the Israel mind the mixed cavalcade of Ex. xli. is confusion; 
that of Gen. |. is not so to the Joseph mind. Moses regulates 
his language in speaking of each multitude by what the two 
minds would think of them. 


226 


THE MIGRATION OF ABRAHAM, 162-165 


health of Pharaoh ’’@ (Gen. xlii. 15). The oath ‘con- 
taining the negative is one that his father’s house 
would prescribe, being always a mortal foe to passion 
and wishing it dead ; the other oath is one that Egypt 
might prescribe, for passion’s welfare is dear to it. It 163 
is for all these reasons that, though so great a number 
went up with Joseph, Moses doés not call them a 
mixed multitude; for whereas in the view of the 
man whose vision is quite perfect and who is a Jover of 
virtue, all that is not virtue and virtue’s doing seems 
to be mixed up and to be in confusion, in the eyes of 
the man who still cherishes low aims earth’s prizes 
are deemed to be in themselves worthy of love and 
worthy of honour.® 

XXX. The lover of sound sense will, therefore, as I 164 
said, set a barrier between him and the man who, like 
a drone, has set himself t0.make havoc of the useful 
labours of the bees, and who follows for the sake of 
doing this, while those who in their enthusiasm for all 
that is morally excellent accompany them on their 
journey from a wish to copy them, he will welcome 
and allot to them such portions as are suitable: for 
Abraham says “ of the men that journeyed with me 
Eshcol and Aunan,¢ these shall receive Mamre as their 
portion ’’ (Gen. xiv. 24); meaning characters well 
endowed by nature and lovers of the higher vision. 
For Eshcol is a symbol of good natural ability, his 165 


¢ Though Wend.’s punctuation evidently takes Mamre (as 
no doubt it is) as nom., Philo’s language shews clearly that 
Mamre is, not has, the xAjpos. That he should so take it, 
is not surprising. Except here and perhaps in Gen. xiv. 13, 
he would find no suggestion that Mamre was a man. It is 
either a town or occurs in the phrase 7 dpis MayBp7. Even 
in Gen. xiv. 13 the words might without violation of grammar 
be so taken as to avoid such a suggestion. 
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166 
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PHILO 


A ” ” bd A A 4 9 A 4 
mupos Exc Ovopa, EmELon) Kal 70 | evdues evTOALOV 
Kal evOeppov Kal €xopevov wy av mpooaibn Ta, 6 
dé Advav Tod prrobedpevos—opbaApot yap Epuy- 
veveTau—T@ Kal Ta wuyhs oa’ evOupiias® _ Oppara 
Stofyrucar. TovTwv 8 audotépwv eotiv 6 Jewpn- 
tixos Bios KAnpos, mpocayopevouevos Mapfph, 
peradndbev amo épdcews Kadetrar’ TH S€ Oewpnre- 
K@ TO Opav auvq@dov TE Kal OiKELOTATOV. 

? \ A 4 > , , e ~ 
emevoav d€ ToUToLS dActarraus Xpnodpevos 6 vods 
pndev eMeimy T@V Tpos doxnow, ouvopapret Kal 
ouVvTpexel Tercia ppovycer, pnd DrrepeXeov pene 
UrrEpEXOMEVOS, Nat loairara Kat looordova Baivwy. 
SnAot dé TO Adpov ev @ aadds eEipyra, didTe 
6¢ Ul > , g + 3 3 > \ \ / 
mopevbevres appoTepor ap HAGov® Emi Tov TOTOV 
“a e , >) e , Ul > + > ~ 
ov elzrev 6 Oeos. bmepBaddovod ye loorns dpeTav, 
dyudAnoapeveov® TOVvoU [eV TpOs evefiav, TEXTS. dé 
Tpos THV avrodidakTov vow, Kal Suvnevreny | loa 
7a GOA\a THs apeThs evéynacbar: wWomep av et 
Corypadia Kal mAaoriKy a) pLovov ws viv axivyta 
Kal aubvya ednptoupyour, toxvov d€ Kiwovpevd TE 
Kal epibvya Ta _ypapopeva, Kal marropeva Tovetv* 
edéKouv yap av dvoews epywv ovaar TO maAat 
puntixat Téxvar dvoets avTat yeyeviotar Ta viv. 

1 Wend. prints 6¢Oaduol yap épunveverac r@ xT. without 
dashes. But clearly the opening of the soul’s eye is not the 
reason why the name Aunan means eyes. 

2 For v7’ edOuuias (most mss. brép) see App. p. 565. 

$ mss. and Wend. dvj\ov: the correction (Heinemann’s) 
is certain. The reference is to Gen. xxii. 8, not, as W. sup- 
posed, Gen. xxii. 3. That they came together i is the point of 


both this and the following section. 
4 mss. duiddAns duelvwr, 


* The gist of this and the preceding sections may be 
summed up thus. When the Abraham soul of Gen. xiv. has 
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name meaning “ fire,” for natural ability like fire is 
full of daring, and hot, and fastens on whatever it 
touches. Aunan represents the vision-lover, for it 
means “‘ eyes,’ since the eyes of the soul also are 
opened by cheerfulness. And of both of these the 
contemplative life is the inheritance receiving the 
name of Mamre, which in our language is “ from 
seeing’; and there is an intimate connexion be- 
tween seeing and contemplation. When 166 
the mind, having such trainers as these, omits nothing 
that will make for its training, it runs-by the side of 
perfect sound sense, neither getting in front nor 
dropping behind, but taking strides of the same length 
and strength. This is manifest from the plain state- 
ment of the oracle that they “ both journeyed and 
came together to the place of which God had told 
him” (Gen. xxii. 8). There is indeed an extra- 167 
ordinary equality in virtues, when labour has vied 
with natural fitness, and acquired skill with self- 
tutored nature, and the pair have proved capable of 
carrying off virtue’s prizes in equal measure. It is Just 
as though painting and sculpture were producing not 
only as they do now creations destitute of movement 
and life, but had the power to make the works of 
brush and chisel living and moving things ; it would 
then be felt, that whereas they were formerly arts 
copying Nature’s works, they had now become them- 
selves embodiments of nature.* XXXI. One 168 


been trained by journeyings with the evdujs and the guiro- 
deduwy, it will rise to the stage of the Abraham of Gen. xxii., 
who went together with Isaac, that is didaxrix) apery side by 
side with avrouadis dperj. When this higher stage is reached, 
the old antithesis between labour and natural gifts, between 
art the imitator and nature the creator, is wiped out. See 
further App. p. 565. 


229 


PHILO 


168 XXXI. 6 d€ é€mt TooodTov avw pere- 
wpos eLaplets ovdev Ere THV THs puxiis pLep@v KaTw 
Tots Ovnrots evotaTpipew édoct, mavTo, 5 worep 
ex oeipas exxpepactevra ouvemLomacerat. 6u0 Kat 
Adytov expnodn T@ cod@ Touovbe: avant T™pOs 
KUpLov gov, ov Kal “Aapav Kal Nada Kat “ABuovd 

169 Kal éBoouyKovra THS yepovotas "TopanA.”’ TOUTO 
d€ €or Towobrov: dvd Bn bu, 73) ux, mpos THY 
Too dvTos béav evappooTws, Aoyuxds, € Exovaiws, a- 
doBws, ayanynrixnds, év dpiOuots ayious Kal TeAetous 
eBdopddos SexamAactacbeions. “Aapev pev yap 
mpopyrns déyerat Mwvogws €v Tots vopots, 6 
yeyevos" Adyos mpopnreva Svavoig,, Nada dé 
éxovovos epunveverau, 6 pa avdyKy TiLa@v TO Oetov, 
kat “ABtovo maT Lov’ odros 6 pn ov ad pooduny 
Sconédrov pardov 7 TO:T pos dua ppovnow d.pxovros 

170 eod Sedpevos. aid’ evolv at tod BaotAevew afiov 
vod dopuddpor Suvdyets, as cuvepyeoba TH Baorre?t 
Trapatreumovoas avTov Depts. aAAa yap 
O€os € €or dvaBactveww ™pos THhVv ToD OvTos Béav pox 
dt’ e€avTis ayvooven THY dddVv, d70 dpaBias Op.a. 
kat ToAuns émapfeion—peydrAa S5é Ta €€ aver- 
toTnoovvns Kal ToAAod Opdoous TapaTTwHpaTa—: 

17] Ovdzrep eUXET OL Mwvois atdt@ 7H Ded yxpjobat 

[463] TyEHove mpos 77 | mpos avTov dyovoay odor: Aéyet 
yap: “ ef pn avros ov oupmopevy , a pe dvaydyns 
evred0ev’”’ dudtt aca Kivnots 7 avev Deias ém- 
dpoovvns emlyutov, Kal ayewvov évrav0ot Kata- 

1 MSS. yeyouws. 

* Here Moses and Aaron represent Aoy:xés (combining 
understanding and speech), Nadab éxovolws, Abihu dd¢d8ws 
kal dyarnrexas, While evapudorws embraces all four. 

> See above, § 84. 
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that has been exalted so high above the earth will no 
longer suffer any parts of his soul to have their con- 
verse down below among things mortal, but will draw 
them all up with him, just like bodies hanging on a 
rope. So a divine intimation was given to the wise 
man to this effect : ‘‘ Come up to thy Lord, thou and 
Aaron and Nadab and Abihu and seventy of the 
Senate of Israel’ (Ex. xxiv. 1). This means: ‘“‘ Come 169 
up, O soul, to behold the Existent One, come with thy 
being in harmony, that is, with thy speech and reason 
active, come willingly, fearlessly, affectionately,* come 
in the holy and perfect measures of seven multiplied 
tenfold.” For “ Aaron ”’ is called in the Laws Moses’ 
prophet (Ex. vii. 1),° speech acting as prophet to 
understanding, and ‘ Nadab,”’ meaning voluntary, 
is he that under no constraint does honour to the 
Deity, while “ Abihu’’ means “ my father,” and 
represents the man who stands in need of God to 
govern him, not as a master owing to his folly, but 
much rather as a father owing to his good sense. 
These are the powers that form the bodyguard of the 170 
mind that is worthy of sovereignty, and it is meet 
that they should accompany the King as His escort. 
But the soul has reason to fear ascend- 
ing in its own strength to the sight of Him that 1s, 
ignorant as it is of the way, lifted up as it is at once by 
ignorance and by daring, and grievous are the falls 
that have been occasioned by lack of knowledge and 
excess of boldness ; and therefore Moses prays that 171 
he may have God Himself, to guide him to the way 
that leads to Him; for he says: “ If Thou Thyself 
goest not with me on my journey, lead me not up 
hence ” (Ex. xxxiii. 15): for loss is entailed by all 
movement that is not under Divine direction, and it 


231 


173 ¢ 


174 


PHILO 


4 4 4a 4 > 4 e A a 
pévew tov OBvnrov Biov ddAnrevovras, Ws TO mAEciaTov 
3 , 
avOpwmwv yevos, 7 mpos Tov ovpavov éEdpavTas 
e \ A A 
€autous v7m0 adAalovetas avatpamjnvar: Kabdzep 
4 A ~ 
puptots ouveBn Tav codioT@v, oitwes wHOnoav 
4 \ 4 4 > 3 > 
codiav mubarvyy elvar Adywv evpeoww, add’ od mpay- 
A 
patwv adnbeorarny miotw. tows Oé€ 
A A aA } 
Kat Tovwodrév Tue OnAodTaL: pH PE avwW pLETEwpoV 
> 4 ~ a ld av A A > A b)) Ld 
e€dpys, mAotrov 7 ddfav H Tyas 7 apxas 7 ooa 
adda raév év tais Aeyouevats edTUYials SwpynodpeEvos, 
3 A A \ 
et un pecAAots adros ouvéepyecOar. Tatra yap Kal 
4 
tnuias Kal wderelas peyiotras moAAdKis mept- 
a aA ¢ > A 
Tovetrat Tots €xovaw, wohedrcias pév, OTav adynyHrat 
a , e / , ,o9 ’ ioe 
THs yuwpns o feds, BAdBas 5€, orav TovvavTiov 
Hupiows yap Ta Acyopeva ayaba mos adAnGevav ovK 
OvTa KAK@V avnKeoray yeyovev aiTia. 6 
4 
de émduevos Oe@ KaTa TavayKatov cuvodourropots 
“A a ~ > 4 
XpHra Tots dxoAovbots adrod Adyous, ovs dvopalew 
” > 4 4 A id 6c 9 \ 
eJos ayyédous: A€yerat yodv ore “ “ABpaap ovv- 
\ 4 
ETOpEeVETO OUpTpOTeUTIWY avTOUs.” Ww TayKaAns 
9 
emaviowoews, Kal’ Hv Oo TapaTrepTWY TapeETeu- 
\ a 9 4 b] > > +e Ul 4 
meTo, dLOovs 6 eAduBavev, ovK avl’ ETEpou ETEpor, 
> ee 3 > A 4 bd A \ \ \ > 4 
adda €v avTo povov éxeivo TO TPOS TAS aVvTLOdGELS 
4 : e 4 ~ 
ETOULOV. EWS eV yap ov TEeTEACiWTAL, NyELoVE TIS 
0600 xphrat Adyw Oetw: ypnopos yap ear: ““ idov 
A 
amtooTéAAw Tov ayyeAdv frou mpd TpocwmoU Gov, 
@ 4 b A LOA 4 > , > \ 
iva pvdAaky ce ev TH OOD, OTws elcaydyn GE Els THY 
“A 4! e , 4 “A A > 4 
Viv hv yTolwacda cor. mpocexe AUT Kal eloaKove 
A \ > “A 
avTod, 7) azreiVer adT@: od yap py vTooTEtAnTat 
@ See on De Conf. 28. 
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is better to stay where we are, roaming, with the 
bulk of mankind, through this mortal life, rather than 
to lift ourselves heavenward and incur shipwreck as 
imposters. This has been the fate of multitudes of 
sophists, through their imagining that wisdom con- 
sists in finding specious arguments, and not in appeal- 
ing to the solid evidence of facts. ~ But 172 
perhaps the force of the prayer may be such as this : 
‘ Raise me not up on high, endowing me with wealth 
or fame or honours or offices, or aught else that is 
called good fortune, unless Thou Thyself art about to 
come with me.” For these things often bring upon 
those who have them very great losses as well as 
very great advantages, advantages, wheh the judge- 
ment is under God’s guidance; hurts, when this is 
not so: for to thousands the things I have named, 
not being really good things, have become the cause 
of incurable evils. Now he that follows 173 
God has of necessity as his fellow-travellers the 
words and thoughts* that attend Him, angels as they 
are often called. What we read is that “ Abraham 
travelled with them, joining with them in escorting 
them on their way ”’ (Gen. xviii. 16). What a glorious 
privilege to be put ona level with them! The escort 
is escorted ; he gives what he was receiving ; not one 
thing in return for another, but just one thing only 
that lies ready to be passed backwards and forwards 
from one to the other. For as long as he falls short of 174 
perfection, he has the Divine Word as his leader : 
since there is an oracle which says, “ Lo, I send My 
messenger before thy face, to guard thee in thy way, 
that he may bring thee in into the land which I have 
prepared for thee : give heed to him, and hearken to 
him, disobey him not ; for he will by no means with- 
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175 oE€* TO yap dvopd jou €otw én avuT@.” emevday de 
T™pos diKpay emLoTHNY adixnras, ouvroves em- 
Spay t looraxyoes ° T@ mpoobev % Hyoupevyp THs 6000" 
dPorepor yap ovTws drradol YEvnOVTaL TOU 
Tmavnyewovos Oeod pndevos Ett TOV érepoddfwv 

aA > AY \ ~ , “ ” 
mapaKkodovbotvros, aAAa Kat tod Aw, 6s ékAuve 

\ A > A ‘ > ~ 4, 4 
Tv wbuynv opOnv Kai dxaymh dvecar duvapevny, 


vorxtaGévros. 
176 XXXII. a “ABpaay dé 7 ny ” dnolv “ érav €éBdo- 
piKovra TEVTE, Gre ef Aber € eK Xappav.” TEpL jwev 


ovv Tob Tov mevTe Kal EBdounKovTa éTav apiOuob 
—Adyov yap éyet auvwdov Tots mpdabev cipnuévois 
—aidfis axptiBwoouev. tis dé éort Xappav Kat tis 

) €K TaUTNS amoLKia THs YwWpas, mpoTEpov epev- 
177 vyowpev. ovdeva Toivey TOV evTeTUyNKSTwWY Tots 
vomols ayvoeiv elkds, OTL TMpOTEpov fev EK THS 
Xaddaikjs avaoras ys “ABpadw wxyoev eis 
[464] Xappav, | reAeuvtyoavros Sé adrm Tod matpos 
exetOt Kak TaUvTns peTaviotatar, ws dveiv dy 
178 TOoTWY a7roAeufiv mretrovnoOa. Ti ovv 
Aexréov; Xaddaior trav GAAwv avOpumwv exmet0- 
VNKEVaL Kal OvagepovTws doxodow doTpovopiay: Kal 
yeveDuahoyicyy, Ta emiyeta Tots jeTewpors Kal TO 
ovpdvia Tots E77 vfs appolouevoe Kal womep da 
povourtis Aoywv THV eupeheorarny ouppoovian Tob 
TAVTOS | ETUBELKVULEVOL TH TGV pepdv mpos aAAnra 
Kowovig Kal oupmabeta, TOTOLS pev OueCevypeveny, 
179 ovyyeveia Sé od SiwKiopevwv. otro. Tov pa.vo- 


@ See App. p. 565. 

’ That this is the meaning of dia povorxfs Adywr, rather 
than “‘ by a music of \dyo:,”’ in which case \éyor would be used 
in the Stoic sense of ‘‘ nature-forces,”” is shewn by De Mut. 
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draw from-thee ;* for My name is on him ”’ (Ex. xxiii. 

20 f.). But when he has arrived at full knowledge, he 175 
will run with more vigorous effort, and his pace will 

be as great as that of him who before led the way ; 
for so they will both become attendants on the All- 
leading God, and no holder of strange doctrines will 
follow after them any more. Nay, even Lot has been 
severed from their company, for he bent aside his soul 
which had the rages) to grow up Straight and un- 
swerving. 

XXXIT. * And Abraham was,” he says “ seventy 176 
and five years old when he went out from Haran” 
(Gen. xii. 4). On the number of the five and seventy 
years, whose import agrees with what has just been 
said, we will dwell in detail at a later time. Let us 
first examine the significance of Haran and of the 
removal from this country. No one versed in the 177 
Laws is likely to be unaware that at an earlier date 
Abraham migrated from Chaldea and dwelt in Haran, 
and that after his father’s death there, he removes 
from that country also, so that he has at this point 
already quitted two places. What remark 178 
does this call for ? The Chaldeans have the reputa- 
tion of having, in a degree quite beyond that of other 
peoples, elaborated astronomy and the casting of 
nativities. They have set up a harmony between 
things on earth and things on high, between heavenly 
things and earthly. Following as it were the laws of 
musical proportion,’ they have exhibited the universe 
as a perfect concord or symphony produced by a 
sympathetic affinity between its parts, separated 
indeed in space, but housemates in kinship. These 179 


184 @elov kai Ovnrot ovyxepacOévruy kal kard Tovs Tis Tedelas 
MovarkHs NOvyous appocbdvTwr. 
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peevov TobTov KdopOV €v Tots Ovo UreTOTNOaV Elvat 
povov, 7 Oeov ovTa avdtov 7 ev adT@ Oeov TE pt- 
éxovra., Thy TOV CrAwv pbuyHv: etmoppevny TE Kal 
avayRnv JeomAaornoavtes aceBeias moAAhs Kar 
érAncav tov avOpwruwov Biov, avadiddEavTes ws 
diya trav dawopévwv ovdevds eoriv ovdév aitiov 
To trapamrav, add’ nAiov Kat oeAnvns Kal TaV 
adAAwy dotépwv ai mepiodo. Ta Te ayaba Kai Ta 
evavTia EKAOTW TOV OVTWY ATTOVELOUCL. 
Mwvofs pévro. TH pev év Tots pépeo. Kowwvia 
Kat ovpmabeia Tot mavTos €oixe ouveuypddecbar, 
Eva Kal yevnTov amodynvajevos Tov Kdopov elvar— 
yEevopevou yap Kal Evos UmapYOVTOS evAoyov Tas 
ye arouxeridets ovoias drroBeBAHobas Tots dmrotedou~ 
juevois Tas avTas a7ract Kara, pepn, Kabdmep mt 
CwpaTov oupBeBnice TOV NVpeveov dMndrovxeiv—, 
TH d€ rept Oeod dof SvapepecOau: pare yop TOV 
KOG}LOV PATE THY Tod KOOMOU UXnVY TOV TpPMTOV 
clvau Jeov nde todvs dorépas 7H Tas yopelas adTav 
Ta mpeopvTaTa THY cupPawovtTwr avOpwrots atria, 
adda ouvexyecbar pév Tdd€ TO wav aopdTos Suvd- 
pec, As amo yhs €oxdTwr aypis ovpavod TrEepaTwv 
© Onpuoupyos ameérewe, TOD p17) daveb fvas Ta debevra 
Kards mpopyGovpevos degpol yap at Ouvdpets Tob 
TAVTOS AppnKTOL. 610, Kav mov Tis 
vopobecias Aéyntat ‘‘ 6 Oeos ev TH odpava avw Kal 
Em THS yns KaTw,” undels UroTOTNCdTwW TOV KaTG 
—@ Cf. Leg. All.i.91 and note. > See App. p. 565. 
° Or perhaps “taking wise forethought that what was 
bound,” ete. ButI think the passage is probably reminiscent 
of Timaeus 41 73 KaAWS apuocbev Kai éxov eD New EOédEW 


kaxod. For the position of xadds ef. De Dec. 27 ra yeyovdra 
KaNGs Gewpeiv. 
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_men imagined that this visible universe was the only 
thing in existence, either being itself God or contain- 
ing God in itself as the soul of the whole. And they 
made Fate and Necessity divine, thus filling human 


life with much impiety, by teaching that apart from” 


phenomena there is no originating cause of anything 
whatever, but that the circuits of sun and moon and 
of the other heavenly bodies determine for every 
being in existence both good things and their oppo- 
sites. Moses, however, while he seems 
to confirm the sympathetic affinity of its parts dis- 
played throughout the universe, is at variance with 
their opinion concerning God. He endorses the 
former doctrine by declaring the universe to be one 
and to have been made ; for if it came into being and 
is one, it stands to reason that all its completed several 
parts have the same elementary substances for their 
substratum, on the principle that interdependence 
of the parts is a characteristic of bodies which con- 
stitute a unity.® He differs from their opinion about 
God, holding that neither the universe nor its soul is 
the primal God, and that the constellations or their 
revolutions are not the primary causes of the things 
that happen to men. Nay, he teaches that the 
complete whole around us is held together by invisible 
powers, which the Creator has made to reach from the 
ends of the earth to heaven’s furthest bounds, taking 
forethought that what was well bound ¢ should not be 
loosened : for the powers of the Universe are chains 
that cannot be broken. Wherefore, even 
though it be said somewhere in the Law-book “ God 
in heaven above and on the earth below ” (Deut. iv. 
39), let no one suppose that He that 1s is spoken of, 


237 


jad 


80 


18] 


182 


PHILO 


ro elvat AdyecPar—ro yap ov mrepréyew adr’ ov 
meprexeo0ar Oépis—, Svvayw 8’ adtod, Kal” Hv 

183 €OnKe Kati dueTdEaTo Kai Svexdopunoe Ta GAa. ary 
de Kupios eoTiv ayaborns, dOdvov peév TOV pio 
dpeTov Kal pucdKadov _ameAnhaxvia ad’ eauriis, 
Xdpuras de yervoa ais 7h pr) 6vTa els yéveow 
dyovoa avédnverv: émel TO ye Ov davracvalopevov 
d6&n TravTaxod mpos adjnGerav ovdapod daiverar, ws 
dibevddoratov éxeivov eivac Tov ypnopdv, ev w@ 

[465] AdAexrau: | ‘‘ dde eyw,” AdecxTos ws av SeKvu- 
pevos, doparos ws av oparos wv, “ mpo Tob o€ mn 
7po yap mavTos TOU yevnTod, e€w Baivwv éxeivov 
Kal pndevt TOV per’ adrov EU PEpPOLEvos. 

184. XXXIII. Tovrev Acyopevey em TH THs Xad- 
daikfs dd&ns avatpoTh Tous eTL THV yropny 
xaAdailovras petaxAivew kal peraxadeiy olerae 
deiy emt THv adnbevav, Tis SudacKadias apydpmevos 
de: Ti, dyoiv, @ Oavjdovor, Tooovrov aidvid.ov 
apbévres amo ys ets Uibos emruvyyeoDe Kai TOV dépa. 
drrepkvpavTes atfepoBaretre, ws nAiov kujoets Kal 
oeAnvns mepiodous kat T@v dddwy dor epev Tas 
eppredeis Kal GowWipous axpiBobv Xopetas 5 Tabra 
yap petCova  KaTa Tas bweTepas €or emuvotas 
dre evdaoveotépas Kal Jevoreépas poipas Aaxédrra. 


° Cf. De Conf. 138 and De Sac. 67 (with note). 

> The meaning is that while the Pentateuch contains the 
just-mentioned disproof of astrology, at the same time (note 
the present Aeyouevwy) it gives practical advice to those 
inclined that way. This advice is given in the statement 
that ‘‘Abraham went from Chaldaea to Haran,” it being 
implied that these persons should do the same. What 

‘going to Haran” means is expanded into the discourse 
of §§ 184 ff. 
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since the existent Being can contain, but cannot be 
contained. What is meant is that potency of His by 
-which He established and ordered and marshalled the 


whole realm of being. This potency is nothing else 183 


than loving-kindness ; it has driven away from itself 
envy with its hatred of virtue and of moral beauty ; 
it is the mother of gracious deeds by which, bringing 
into created existence things that were not, it dis- 
played them to view ; for that which ss, though in 
opinion it be imagined everywhere, in reality shews 
itself nowhere, so that that is a most true oracle in 
which the words “ Here am I” which describe Him— 
Him that cannot be pointed out, as though He were 
being pointed out, Him that is invisible, as though He 
were visible—are followed by the words, “ before that 
thou wert made ”’ (Ex. xvii. 6): for He is before all 
creation ; His goings are outside it ; nor is He present 
in any of the things that come after Him. 

XXXII. All this is said to refute the Chaldean 
opinion, but side by side ® with this Moses deems it his 
duty to change the way of thinking of those whose 
judgement still inclines to Chaldeanism, and to recall 
them to the truth, and he begins his lesson in this 
way: “ How strange it is, my friends, that you have 
been suddenly lifted to such a height above the earth 
and are floating there, and, leaving the lower air 
beneath you, are treading the ether above, thinking 
to master every detail respecting the movements of 
the sun, and of the circuits of the moon, and of the 
glorious rhythmical dances of the other constellations. 
These® are too high to be reached by your powers of 
thought, for a lot is theirs happy and divine beyond 


¢ i.é., the sun, etc., as usual in Philo regarded as divine 
beings. | 
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185 kaTaBnte odv dam’ ovpavod Kal KataBavres pT 
TaAw ynv Kal OdAarrav Kal moTapovs Kal duTav 
Kal Cobwv idéas eEerdlere, pdvous Sé éavrovs Kat’ 
Tv éavT@v dvow epevvare, pn érépwht padrov 
oiknoavres 7) Tap éavtots: Siafewpevor yap Ta 
kata Tov idtov olkov, to Seamdlov ev avt@, TO 
bmnjKoov, TO éuibvyov, TO atbvyov, TO AoyiKdV, TO 
addoyov, To aBbavatov, To Ovyntdv, TO dpewwov, TO 
xXelpov, evOds emotHunv Deot Kal TaV epyov avrod 

186 capt Anipeode. Aoytetabe yap. ort, as év bpiv eore 
voos, Kat T@ TravTi EoTL, Kal ws oO vuerepos dpynv 
Kal Seonorelay TeV Tept buds avaysdwevos EKaoTOV 
THY wep@v vanjKoov amépnvev €avT@, ovTw Kal oO 
Tod TavTos THY Hyepoviav mepiBeBAnuevos adro- 
KpaTopt vouw Kal dikyn TOV KéapoVv HYLOoXEt mpOLN- 
Oovpevos od T&v avoviKoTépwv avdTo povov aAAd 
Kal TOv adaveotépwv elvar SoxovvTwv. 

187 XXXIV. petavactdvtes ody amo THs Kat’ odpavov 
meptepyias eavTovs, Omep elzrov, olkioaTe, THY pWeV 
Xardaiwv yhv, dofav, Kxatadimdvres, peTouxiod- 
pevot b€ eis Xappdv, TO Tis aicOycews yxwpitov, 

188 6 57) owpariKds eoTw olkos duavoias. Xappav yap 
eppnveverat Tpaydn, Tp@yau de ovp ora aioOn - 
GEews OTAV' Etat: omds yap kal pwheods TpOmrov Twa. 
6dbadwovs pév opdoews, axons 5é€ Wra, pivas dé 
dopav Kal yevoews ddpvyya Kal Tdcav THY oW- 

189 uaTos KaTacKkeuny ads eivar cvpBeBnKke. TovTots 
obv ett duatpiibavres® evnpeunoate Kat oxoAdoaTe 
Kal THY ExdoTou dvow ws evi pdAvoTta axpiBwoare, 


1 vss, ToTwr. 2 émidiarplpavres, 
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the common. Come down therefore from heaven, 185 
and, when you have come down, do not begin in turn 
to pass in review earth and sea and rivers, and plants 
and animals in their various kinds ; but explore your- 
selves only and your own nature, and make your 
abode with yourselves and not elsewhere: for by 
observing the conditions prevailing in your own 
individual household, the element that is master in it, 
and that which is in subjection, the living and the 
lifeless element, the rational and the irrational, the 
immortal and the mortal, the better and the worse, 
you will gain forthwith a sure knowledge of God and 
of His works. Your reason will shew you that, as 186 
there is mind in you, so is there in the universe, and 
that as your mind has taken upon itself sovereign 
control of all that is in you, and brought every part 
into subjection to itself, so too He, that is endued with 
lordship over all, guides and controls the universe by 
the law and right of an absolute sway, taking fore- 
thought not only for those which are of greater, but 
for those which are of less importance in our eyes. 
XXXIV. Quit, then, your meddling with 187 
heavenly concerns, and take up your abode, as I have 
said, in yourselves ; leave behind you opinion, the 
country of the Chaldeans, and migrate to Haran, the 
place of sense-perception, which is understanding’s 
bodily tenement. For the translation of Haran is 188 
‘“hole,’’ and holes are figures of openings used by 
sense-perception : for eyes are, in a way, openings 
and lairs used by sight, ears by hearing, nostrils to 
receive scents, the throat for tasting, and the whole 
structure of the body for touch. Gain, therefore, by 189 
a further sojourn, a peaceful and unhurried familiarity 
with these, and to the utmost of your power get an 
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PHILO 


Kal TO €v ExdorTols Ev TE Kal yElpov KaTapabdvTes 
TO prev hvyete, TO 8 EuTradw éd€obe. 

émeloav pevTo. odddpa aKxpiB@s mavTa Tov tdvov | 
duacxeynobe olkov Kal ov exer Adyov EKAOTOV adrob 
TOV wEepav abydonode, Svaxujoavres adtovs THY 
evOévde peTavdoTacw Cntetre, od Qdvatov ad’ 
adavaciav katayyeMovoav. hs delypata cadh Kat 
Ev TOls GWLAaTLKOLS Kal Ev TOLS alaOnTots eyKaTeEtAnp- 
pevor dwrcots xatoeobe, Tore pev ev tots Babléouw 
Umvois—avaxupyoas yap oO vods Kal TOV aicOjoewv 
Kal Tav adAAwy doa Kata 70 oGpa bref eda 
EavT@ tmpooomirciy dpxeTar ws mpos KaTOTTPOV 
> ~ > , , 3 4, 4, > @ > 

apopav dAn evar, Kal atroppuisdpevos av’ ooa eK 
Tov Kata Tas alobjoes pavtaowWv dmewasaTo Tas 
TeEpt TOV beMAovreny axpevdeordras bud, TOV Gvetpoy 
pavreias ' evovorg—, TOTE O€ Kay Tats eypnyopocow 
6Tav yap €k TiVos TOV KaTa proce iav Kara. 
oxebels Gewpnudtav ayy mpos avTov, TH pev 
eTETOL, Tov 6 dAdwy ooa Kara TOV Ow pLaTLKOY 
OyKov apvnpovet SHrov. Kav epmodilwow at 
atoOijoes mpos THv axpiBn Oéav Tod vonTod, péAEe 
tois pirobeduoot Kabatpeiv adrav thy énifeow: Tas 
Te yap opers KaTapVovOL Kal TA WTA emippaTTovorL 
Kat Tas TOV aAAwY <aicOycewv> éeméyovow opmas 
Kal ev €pnuia. Kal OKOTW Svar piBew agvotow, ws 
LL) T™mpds Twos aicOnrod To wuyfs G6upa, @ vonTa 
Prérrew edwKev 6 Oe6s, emoxiactf. 

XXXV. rodTov pévtoe Tov Tpdmov pabdvTes -azro- 


1 Mangey (and also H?) rats . . dpevderrdrais . . pavrelas 
which perhaps suits the construction better. No example is 
given in the Lexica of an accusative in this sense after 
évOovaiav. 
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exact knowledge of the nature of each, and, when you 
have thoroughly learned what is good and bad in 
each, shun the one, and choose the other. 

And when you have surveyed all your individual 
dwelling with absolute exactitude, and have acquired 
an insight into the true nature of each of its parts, 
bestir yourselves and seek for your departure hence, 
for it is a call not to death but to immortality. You 190 
will be able to descry sure indications of this, even 
while held fast in the dens and caves of the body and 
of the objects of sense. In deep sleep the mind quits 
its place, and, withdrawing from the perceptions and 
all other bodily faculties, begins to hold converse with 
itself, fixing its gaze on truth as on a mirror, and, 
having purged away as defilements all the impress- 
ions made upon it by the mental pictures presented 
by the senses, it is filled with Divine frenzy and 
discerns in dreams absolutely true prophecies con- 
cerning things to come. Thus is it at times. Or 
again it may be in waking hours. For when the 191 
mind, possessed by some philosophic principle, is 
drawn by it, it follows this, and needs must be 
oblivious of other things, of all the concerns of the 
cumbersome body. And if the senses are a hindrance 
to the exact sight of the spiritual object, those who 
find happiness in beholding are at pains to crush their 
attack ; they shut their eyes, and stop up their ears, 
and check the impulses bred by their other senses, 
and deem it well to spend their days in solitude and 
darkness, that no object of sense-perception may 
bedim the eye of the soul, to which God has given the 
power to see things spiritual. XXXV. If 192 
in this way you learn to effect a divorce * from what 


* For this legal phrase see note on De Cher. 115. 
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Newb tot Ovntod xpnuarilew Kai Tas mept Tob 
ayevyrou trawWevOnoceabe SdEas: Et put) vomtileTe Tov 
pev vperepov votv amodvadpevov o@pa, aicdyouw, 
Aoyov, diva ToUTwWY yupva’ SUvacIat Ta ovTa Spar, 
Tov d€ TAY GAwYV voby, TOV Dedv, ovK eEw TIS BAUKAS 
fvoews TAONS EOTAVAL TEPLEXOVTA, OU TEPLEXO[MEVOY, 
Kal ovK emtvoia povov éme€eAnAvOevar Womrep av- 
Opwmor, dA. Kal TO ovowwsder, ola dpporres Dedv. 
193 6 _pev yap nyL€TEpos voos ov Sednmuovpynke TO 
od.0., aad’ éorw epyov éTépou- 510 Kal TEPLEXETAL 
Ws ev ayyeiw TH oWpatt. 6 5é THV SAwV vods TO 

mav yeyevvnke, TO aremrounkos d€ Tob yevopevou 
Kpetrrov" wor ovK av eupepouTo T@ xelipou, dixa 
Too penoe Gpporrew matépa ev vie mepiéxecbat, 
vidv Sé tails Tod matpds emyeAclats ovvavéecbau. 
194 ovTw Kata Bpaxvd petraBatvwyv 6 voids 
emt Tov evoePelas Kal OovdTHTOS adigeTa TaTépa, 
yeveOXadoyiKs dmootds TO mp@Tov, HTis map- 
émetcev adtov vioAaBeiy tov Kdopov Oedv Tov 
mp@tov elvat, aAAa un TOU mpwTov Beod Snpovp- 
ynua, Kal Tas THY aoTeépwv dopdas TE Kal KW1- 
geis aitias avOpwmois KaKompayias Kal TovvayTiov 
195 edvdaipovias. emetT els THY emioKerw 
ehdwv THY avros eavTod, pirocopycas Ta KATA TOV 
tdvov olkov, Ta mepl oWpLaTOS, Ta, qept aicbncews, 

Ta Tept Adyou, Kal yvovs KATA TO TrOLNTLKOY Yada 


Lig > 4 4 > 3 4 
[467] o7r7e Tot ev preyapovot Kakov r ayaldv Te 
TETUKTAL, 


1 Mss. yuuvor. this correction of Wendland’s, though sup- 
ported by the run of the sentence, and perhaps by § 90, 
seems to me doubtful. 
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is mortal, you will go on to receive an education in 
your conceptions regarding the Uncreate. For you 
surely do not imagine that, while your mind, having 
divested itself of body, sense-perception, speech, can, 
apart from these, see in their nakedness® the things 
that are, the Mind of the universe, God, has not His 
abiding-place outside all material nature, containing, 
not contained, or doubt that He has gone forth beyond 

its confines not in thought alone, as man does, but in 
essential being also, as befits God. For our mind 193 
has not created the body, but is the workmanship of 
Another ; and it is therefore contained in the body as 

in a vessel. But the Mind of all things has brought 
the universe into existence; and that which has 
made is superior to the thing made, so that it could 
not be included in its inferior ; nor indeed would it be 
fitting that a father should be contained in a son, but 
rather that a son should attain full growth under his 
father’s care. In this way the mind 194 
gradually changing its place will arrive at the Father 

of piety and holiness. Its first step is to relinquish 
astrology, which betrayed it into the belief that the 
universe is the primal God, instead of being the 
handywork of the primal God, and that the courses 
and movements of the constellations are the causes 

of bad and good fortune to mankind. 

Next it enters upon the consideration of itself, makes 195 
a study of the features of its own abode, those that 
concern the body and sense-perception, and speech, 
and comes to know, as the phrase of the poet puts it, 


All that existeth of good and of ill in the halls of thy 
homestead.” 


@ Or ‘“‘ when thus naked ’’; see critical note. 
° Hom. Od. iv. 392. 
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»” 3 3 A eg \ A > 49 e ~ 
emer avate“wv odov Thy ad adtob 
kat Sia tavtys é€Amioas tov dvotdmacTov Kal 
dvoTéKapTov Tatépa TMV GAwY KaTavojoat, wabwy 
axpib@s éavTov eloeTar Taxa Tov Kal Dedv, ovKETL 
4 > 4 A > 4 > 4 > > > 
peveov €v Xappav, Tots aicOnoews opydvors, aA eis 
€auTov emoTpagets: dpnxavov yap ert KUWOUPLEVOV 
alcOnras pwadAdov 7 vonTtas mpos THY Tob évTos 
eMeiv emrioxeruw. XXXVI. od ydpw Kal 
6 taxleis tiv apiorny ta€w mapa Ve TpoTros, 
” / ? € om \ ~ , 
dvoua LapovydA, ody boynyeira. Ta THS Baordcias 
Ul ~ \ 9Q995 V4 , > a 
dtkata TH Laovd [ovd"| ere StatpiBovts &v ois 
4 ‘ > b b ‘ > A b) \ > 4 
oxeveow, GAA’ éemevdav éxeifev adrov é&edKvon. 
4 \ 4 > 0 ” 3 4 e 93> , 
muvdverar ev yap, el ETL epyeTa evOdde Oo arnp, 
la 
amoxKpiverat d€ TO Adytov: “‘ idSod adtos KéKpuTTTAL 
év Tols oKEvECL. Ti OY TPOOHKEL TOV akKoUGarTA, 
\ A 
dice maidevTiKov OVTA, ToLnoaL, OTL py) peETa 
~ > A > 4 6¢ 9 \ a) Ul 
amovons avTov e€eAKvoa; eTLOpapLwv”’ ‘yap 
66 4 b) \ > a 3) 4 A > 
dyot “ AapBaver adrov Exeter,’ Si0Tt Tots ayyetous 
lon “A 4 \ > , > , 
THs wuyjs, owmate Kat atoOynoe, <ev>duaTpiBwv 
ovK Hv afioxpews akotoa. TMV Tihs BactAcias 
s 
Soypdtwv Kal vouwv—Baoireiav 5é codiav ecivat 
Adyouev, émret Kal Tov codov Paci\ea—, peTavaoTas 
4 e + A > 4 , > 4 
d€, nrvika THs axAvos oKedacUeions o€vdopKyceL 
euerXev. elKOTWS OV Kal THV alcOyoews xwpar, 
aA a > 
ovon.a Xappdav, aroAmetv oterar Setv O EmLoTHENS 
ETAtpos. 
> , A > A \ , ‘ e 4 
Amodeimre: b€ €TaV yeyovws TévTe Kat EBdopT- 
KovTa’ 6 d€ aptOuos otTos atobnTis Kat vonTis, 


@ Not so much to examine its own nature, which is not 
ruled out in Haran, cf. § 185, but to attain the detached and 
mystical condition described in § 190. 
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The third stage is when, having opened 
up the road that leads from self, in hope thereby to 
come to discern the Universal Father, so hard to trace 
and unriddle, it will crown maybe the accurate self- 
knowledge it has gained with the knowledge of God 
Himself. It will stay no longer in Haran, the organs 
of sense, but withdraw into itself.¢ Forit is impossible 
that the mind whose course still lies in the sensible 
rather than the mental should arrive at the con- 
templation of Him that ts. XXXVI. This 196 
is why the character appointed to the highest post in 
God’s service, who is called “‘ Samuel,’’ does not set 
forth the duties of kingship to Saul, while still linger- 
ing amid the baggage, but when he has drawn him 
out thence. For he inquires of the Lord whether the 
man is still on his way hither, and the divine reply is, 
“Lo, he hath hidden himself among the baggage.” 
What, then, does it become the recipient of this 197 
answer to do, endowed as he is by nature with power 
to exercise discipline, save to draw him forth with 
all haste? So we read, “ he ran thither and taketh 
him thence ” (1 Sam. x. 22 f.), because, while linger- 
ing amid such vessels of the soul as body and sense- 
perception, he was not competent to listen to the 
principles and rules of kingship—and we pronounce ~ 
wisdom to be kingship, for we pronounce the wise 
man to be a king. These principles could only be 
learnt through his changing his place, when the dark 
mist would disperse and he would have keen vision. 
No wonder, then; that the associate of knowledge 
deems it necessary to quit also the country of sense- 
perception, called Haran. 

When he quits the country he is five and seventy 198 
years old; and this number represents the border- 
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PHILO 


, \ , ” A a A 
mpeoBuTépas TE Kal vewTEepas, ETL de POaprijs Kat 
apbaprov pr<Odptos puaeus €OTL. vonTos pev yap 
Kal mpeaBuTEpos Kat aplapros Adyos 6 TOV €Bdouy- 
Kovta, aic@nros dé Kal vewTEepos 6 Tais méVTE 
icapiOpuos @v aicOjoeot. TovTw Kal 6 ETL yumva- 
Copevos’ acoxyrns e€eralerar, undeTw Seduvypevos 
évéeyKacbar Ta TéActa viKyTHpia: A€yeTas yap OTL 
$s e ~ \ 3 > A , ‘ e 

Hoav at macau puxat e€ *laxwf TEVTE Kal €BSo- 


200 pnKovra i Tob yap aBdobvros Kat TOV DTEp KTY- 


201 
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202 


GEws aperijs lepov OvTwWS ay@va [1 dvagBetpovros 
yuxyal pev mpO CwWUaTwWY yevvnwata, ovTw 8 
; ‘vau® to an IAN’ Ere TOV atoOnoew 
exteTuynpevae® to adoyov, arr’ é€ tobnoews 
oxAov epeAkopevat. maAatovros yap Kal KOVLO[LEVOV 
Kal mrepviLovTos ‘TaxeoB €or évopa, od vekn- 
KoTos' oTav S€ Tov Oeov opav ixavos elvar dd€as 
IopanA perovopacby, pLoven Xpnoera TO eBdoun- 
KooT@ Aoyw, | THY mevrdoa Tov atcOnoewv éK- 
Teuwv: A€yerar yap ore “‘ ev éBdopunKovra pvxats 
Karepnoay ot _TATEpEs gov es Atyuntov.” 

obTos eoTw 6 aptOos Mwvoéws Tob codot yvwpt- 
pos’ Tovs yap aptorivdny éx mavTos Tob mn Gous 
emdeAcypLevous €Bdopjcovra elvat ovpBeBnKe Kal 
mpeoBurépous a dmavras, ovx HAuciacs adda Ppovices 
Kat BovAats, yvapiais TE kad GpXaLoTpoTroLs Cn Ad - 
ceow, obros 6 apuOpos lepoupyetrat TE 
Kat amodidoTat Gem, Gtav of TéAetor THs puyis 

1 Mss. émiyuuvasouevos. 2 MSS. ToUTOU. 


3 mss. d€ KeKTMUeVal, which Mangey follows, reading rév 
Adyov with H? for 76 &doyov. 





¢ Or “fail in,” “spoil.” For this rather curious use of 
Siadeipw ef. De Cong. 165 rov dyava rod Blov &7OAnoav 
adidpOopov Kal ayrrnrov pudrdéavTes, 


248 


THE MIGRATION OF ABRAHAM, 198-202 


land between perceptible and intelligible being, be- 
tween older and younger, between corruptible and 
incorruptible. For seventy represents the principle 199 
of intellectual apprehension, of seniority and of in- 
corruption, while the principle that corresponds 
numerically to the five senses is that of juniority and 
sense-perception. Under the head of this principle 
is classed the Trainer of self still at his exercises, not 
yet qualified to carry off the prize of complete victory ; 
for we read, ‘“‘ the full number of souls sprung from 
Jacob was five and seventy’ (Ex. i. 5): for the 200 
offspring of the champion who does not make havoc® 
of the truly holy contest for the winning of virtue, 
are not bodies but souls, ‘souls from which the 
irrational element has not yet been eliminated, and 
which still have sense-perception’s gang hanging on 
to them. For “‘ Jacob ” is a name belonging to one 
wrestling, and preparing for the arena, and tripping 
up his adversary, not of one who has won the victory. 
But when, now deemed capable of seeing God, he 201 
shall have received the new name of “ Israel,’ he 
will have resort only to the principle of seventy, 
having cut out the five which pertains to the senses ; 
for it is written ‘“ amounting to seventy souls thy 
fathers went down into Egypt’ (Deut. x. 22). 
This is the number intimately associated 
with the wise Moses; for the men picked out for 
their excellence from all the host were seventy, and 
all of them elders, not in age but in good sense and 
counsel and judgement and ways of thinking worthy 
of men of old. Sacrifices and dues paid 202 
to God are determined by this number, whenever 
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ouvaxldar Kal ovyKopicb dar KapTrol’ TH yap TaV 
oKnVvav eopTh xwpis Tav GAAwy Oupatwv éBdop7- 
KOVTO. HOoxXous avayew Buoiav oddKavoTov Svetpy)- 
Tal. KaTa Tov €BdounKooTOv Adyov Kal at TaYV 
> 

adpxyovrwy didAae KatacKevdlovrai—exdaoTn ‘yap 
e ~ on 

éBdounKovta atddv éorw oOAKijs—, emeid} Ta 
” A 4 A , ~ ~ e 

evoTrovoa Kal oupBaTypia Kal pira THs puis ws 
> ~ e \ ” , \ e ‘ A 
adnbas 6AKov EXE dvvauw, TOV eBdopunKoorov Kab 
dytov Adyov, év Atyurtos, ) prodperos Kat pido- 
mabns puats, tevOotoa eladyetar: éBdouynKovTa yap 
nuépas KaTapiOpetras map adrots TO 7révOos. 

208 XXXVII. Odtos peév otv 6 apiOuds, ws edny, 
Mwvoéws yvwpios, 6 b€ THY TévTEe aicOnoewr TOD 
Kal TO @pya Kal Ta exTOS aomalopévov, dv Bos 

aA > ~ 
Karetv “Iwond. tocavTnv yap abra@v émiyédevav 
A 

TETOLNTAL, WOTE TOV LEV OuoyadoTpLOV adeApov, TOV 
aicOyoews Exyovov dvTa—nKLoTA yap sjoTaTpious 
olde—, mrévre &€dAXows Swpetra: otoAais, dvamperrets 
nyovpevos Tas atobjoes Kal KOoM“oU Kal TLYLAS 
a &s Lu A > 4 A 4 > 4 

204 afias. GAn de Aty’mTm Kai vopous avaypagen, 
67TwWs Tyu@ow adras Kal ddpovs Kal Sacpovs ws 
Baotredow ava may Eros Kopilwou Tov yap otrov 
amomeuTTobv KeAcver, TO S€ EoTw vAas Kal Tpodas 
> a aA A 4 > 4 
adbdvovs OnoavpodvAakety Tais mévTe atobjocow, 
6Tws EKdOTNH TOV olKEiwY aveTLaXeTWS EuTiTrAa- 
evn tTpvdG Kat Tov vobv Tots Emevapopoupevots 
Bapivovoa Banriln: tats yap tav alobjocewv 


@ The translation is an attempt to _preserve something of 
the play on words, 6x7 weight (lit. ‘ drawing down of the 
scale ’*) suggesting 6\xés “‘ attracting.” 
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the ripe fruits of the soul are gathered in and col- 
lected ; for it is prescribed at the Feast of Taber- 
nacles, over and above the other sacrifices, to offer 
seventy young bullocks as a burnt offering (Num. 
xxix. 13-36). The bowls of the princes are fashioned 
in keeping with the principle of seventy—for each 
of them is of the weight of seventy shekels (Num. 
vii. 13 ff.)—since everything in the soul that tends 
to peace and friendship and agreement has a truly 
weighty power? of attraction, that sacred principle 
set forth by seventy, which Egypt, the virtue-hating 
and passion-loving nature, is represented as mourning 
over; for among them mourning is reckoned as 
lasting seventy days (Gen. 1. 3). 

XXXVII. This number, then, is, as I have said, 203 
intimately associated with Moses; but the number 
belonging to the five senses with him who hails as 
friends the body and the things outside the body, 
him who is usually called “ Joseph.” So great is his 
devotion to these, that, while hardly owning the tie 
of a common fatherhood, he bestows upon his uterine 
brother, the offspring of sense-perception, five 
changes of raiment (Gen. xlv. 22), deeming the 
senses pre-eminent and deserving of adornment and 
honour. He sets up laws moreover for all Egypt, 204 
that honour may be paid to the senses and tribute 
and contributions rendered to them as sovereigns 
every year: for he commands the Egyptians to pay 
a fifth part of the corn, which means that they are to 
store in treasuries materials and food in abundance 
for the five senses, that so each of them incessantly 
glutting itself with its own objects may wanton and 
drown the mind under the weight of all that it devours. 
For understanding is starved when the senses feast, 
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evwylats Ayov dyes duavora, ws euTradAw rats 

205 vnoreiats evdpoovvas. ovx opds Ort 
Kat méevre Ladmaad Ovyarepes, as aAAnyopoivres 
aicOyoes elvat dapev, ex Tot SHuov Mavacon 
yeyovaow, Os vids ‘Iwond eort, ypovw ev mpeaBu- 
TEpos Ov, Suvapet be VEWTEPOS ; elkOTws: KaAetrat 
yap €k An Ons, To Oe toodvvay.obv €oTe mpaypya 
dvapycet." dvdpynous de Ta Seurepeta hépeTar 
pynENS, hs “Edpaty emebvupLos yeyovev, és Kapmro- 

opia peTaAndbeis mpocayopeveTat: Kap7ros dé Kan- 
uoTos Kal Tpopiuwratos buys TO aAnorov év 

206 pvjpats. A€yovor yodv ta evapudva éavtais ai 
mapBévor: “Oo maTip nuadv amébavev’’—drNr 6 
Odvatos avapvicews eoTe AVOn—“ Kai améBavev od 
bu’ dpapriav €avTod "—trayKddws: od yap €xOUOLOV 

[469] 7) Anon | wafos, adn’ ev Te Tay od map’ jpiv, em- 
yevoptevov eLwler—, * viol be ovK eyevovTo avTa@,”’ 
GAAG Ovyarépes, emretd7) TO [Lev pevnwovurcov ATE dvoe 
Suaviordpevov® appevoyovet, TO dé éemiAavOavopevov 
Unve Aoytopod ypwpevov OndrvtoKet- adoyov yap, 
aAdyou S€ pwepous puyijs atcOyoes Ovyarepes. 

207 Ei dé tis Tov pev Taxet trapédpape, Mwvon de 
nKovdovinoe, paras duvn bets iaddpopos avT@ 
yeveovar KeKpapieven Kal pyadse aptOua@ Xpycera, 
TQ TEULTTM Kal eBSounnoar@, os eoTt ovpPodov 
aicOnris Kal vontis gdvcews, ovyKexpapévwr® 
dpdoiv els e€ldous Eevds avemAnmrov' yéveow. 

208 XXXVIII. dyayat odddpa Kat tH» 

1 mss, aicOjoer(s). 
2 The present can hardly give the required meaning 
“awake.” I suggest duavecrayévoyv. See App. p. 565. 


3 MSS. guvapapévwr, cuvapouevun, 


4 Mangey <ovx> dver:jrrov. See App. p. 565. 
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as on the other hand it makes merry when they are 
fasting. Do you not notice, that the five 205 
daughters of Zelophehad, whom we take to be a 
figure of the senses, are of the tribe of Manasseh, 
who is Joseph’s son, elder in age, younger in efficiency ? 
Fitly is he younger, for his name means “ from for- 
getfulness,” and that is a thing equivalent to “ re- 
calling to mind.” But the first prize goes to Memory, 
the second to Recollection, and Ephraim is named 
after Memory, for his name when translated is 
“ Fruit-bearing,”’ and the fairest and most nourishing 
fruit of the soul is remembering with no forgetfulness. 
And so the maidens say what perfectly fits in with 206 
what they really are. ‘“‘ Our father died ’—yes, the 
death of recollection is forgetfulness—“ and he died 
by reason of no sin of his own ’’—quite rightly said, 
for forgetfulness is no voluntary experience, but one 
of those things that are not in our power, coming upon 
us from outside—*“ and he had no sons” (Num. 
xxvii. 3), but only daughters, for whereas the faculty 
of memory, being naturally wide awake, has male 
progeny, forgetfulness, wrapt in a slumber of reason- 
ing power, has female offspring ; for it is irrational, 
and the senses are daughters of the irrational portion 
of the soul. 

But if anyone has outstripped Joseph in speed and 207 
followed Moses, while he still lacks power to keep 
pace with him, he will live under a mixed and hybrid 
number, namely seventy-five, which denotes the 
nature alike of mind and sense-perception, which are 
both mingled together to produce a single kind, that 
does not call for our censure.* XXXVITI. 


@ See App. p. 565. 
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PHILO 


e A e , > A ~ , A A 
bropovnv “PeBéxxav, érevdav TH TeAciw Thy poxnv 
A A A A 
Kat Tas Tv Talay Kal Kaki@v Tpaxv’TyTas Kab- 
NpyKOTe Tapawh TOTE eis Xappav amodpavar: Aéyes 
Ul ~ ‘ A Cond A 
yap: “viv ovv, TéKVOV, AKOVGOV THS Pwvyns ov Kal 
3 > 
avaoras amddpaht mpos AdBav tov adeAddv pov ets 
A. A 4 
Xappav Kai oixnoov pet adtov yuepas Twds, ews 
A 3 ? \ ~ 
Tod amootpéar tov Oupov Kal THY opynv Tod 
19 r ~ 3 A “A A‘ 9 rv 6: “a , 
adeAgod cov amo ood, Kal émAdOnrat & mremotnKas . 
9 ~ 9) tA A A > A A > @ , sO A 
avT@. tayKdAws dé THY emt Tas atabyoets OdOV 
A A 4 
dpacpov elpynKev: évtws yap Spamérns 6 vots TéTE 
, . A e ~ ‘\ 
yiveTat, OTay KaTaXimwv Ta OiKEla EaUvTm vonTa 
Ul A > ~ 
Tpamnrat mpos TO evavTiov Taypa THY alcOnTav. 
” A ? , 
€or. d€ Grou Kal TO Spamrerevew XpHowpov, e7revdav 
A A A \ A / 
Tis aUTO ToL py Eveka EXOous TOD pos TOV KPEIT- 
bd \ A \ > ~ Ul A ~ 
Tova, aAAad Tot px) émBovrevOjvar xdpww mpos Tob 


, , > ¢€ , A 
210 XELpovos. TIS OUV  TAapaliveots TNS 


211 


~ 97 
viopovns ; Oavpacwwrdarn Kal mEepyaxynTos’ Edy 
A . ‘9 , 
MOTE, Paty, Opds avnpeOiopevov Kat eEnypiwpevov 
A “A aA A 4 e 7 
TO Oupot Kali dpyis ma0os ev cavT@ 7 Tie ETEPY, 
a ¢ »# 1 3 2 Al , A 
6 7 GAoyos Kai atibacos Cwotpodet’ dvats, p7 
AAA ? A 3 , b] , Sy 4 \ 
padrdov adto axovijcas exOnpudons—dyfeTae ‘yap 
A A 
tows aviata—, Katabiywv dé TO Céov avrot Kat 
TETUpWELEVOY ayav HuEepwoov: TWWacdv yap Kal 
4 > 4 Li4 ba) 4 4 Ss e 
xewponbes ef yévorto, HKvoTa av BAdibat. Tis odv oO 
Tpotros THS TWacEias Kal NuEpwoews avTOD; pEO- 
appoodmevos Kal weTACKEVATdpEVOS, Goa TH SoKely, 
3 lA A “A e bd) 2 a, A A 
akodovlncov TO mp@rov ois av €OeAn Kat mpos 
1 Mangey Swrupe?, See App. p. 566. 
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I profoundly admire also Patience or Rebecca, when 208 
she exhorts him who is full-grown in soul and has 
overthrown the harsh tyranny of vice and passion, 
even then? to flee away to Haran. She says, “ Now 
therefore, my child, hearken to my voice, and arise 
and flee away to Laban my brother in Haran, and 
abide with him some days, until the wrath and anger 
of thy brother turn away from thee, and he forget 
what thou hast done to him” (Gen. xxvii. 43-45). 
Excellently well does she call the journey to the 209 
senses a flight or running away ; for the mind proves 
itself indeed a runaway, whenever it forsakes the 
objects of intellectual apprehension which are proper 
to it, and turns to the opposite array of the objects of 
sense-perception. Yetsometimes even running away 
is serviceable, when a man does it not out of hatred 
for the better, but that he may not be exposed to the 
designs of the worse. What, then, is the 210 
advice of Patience ? A most marvellous and valuable 
one! If ever, she says, thou seest stirred up to 
savagery in thyself or some other person the passion 
of wrath and anger, one of the stock bred and reared 
by our irrational and untamed nature, beware of 
whetting its fierceness and yet more rousing the beast 
in it, when its bites may be incurable, but cool down 
its excessive heat and perfervid temper and quiet it, 
for should it become tame and manageable it will 
inflict but little hurt. What, then, is the method of 211 
bringing it to a quiet and subdued state ? Adapt and 
transform yourself in outward appearance and follow 
for the moment whatever it pleases, and opposing 

* 4,e. even in the hour of victory over Esau. The“ tides 
of the spirit,’ he means, often demand a return to common 


things, after the spirituality has been at its highest.—Wend. 
who wished to read either rv or wore, did not grasp this. 
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A 9 A e 4 A 9 A aA 
pndev evavriwbeis cpodAdynoov ta adra duirciv Te 
Kat pucety: ovTw yap e€evperroOjoeTrar. mpa- 
wvbevros Sé€ amobnon tHv broKpiow, Kal pndev 
4 ~ 
ETL mpocdoKa@v e€ éxeivou KaKov TretoecOar pera 
e ~ ? 
pactwvns émavedevon mpos THY THY idiwv eEmt- 

4 > 4 A A ~ 
212 eAevav. elodyerat yap dia Todro Xap- 
A 
pav Opeupdrwv pev dvdmAcws, olKyTopat d€ KEXpN- 
evn KTNVOTpOpots” Ti yap av etn Xwpiov aAdyep 
voc Kal Tots THY emyédecay Kat _TMpocraciay 
avTns dvewknddow eéemitynderdtepov THv ev nHytv 
213 aicOjoewv ; = trv0opevov yodv Tob aoxnrod “ mobev 
9 479) 9 , > A e 4 i 2 oe J 
[470] | eord””’ azroxpivovras TaAnbes of trounéves Ste “* Ex 
‘ ? 
Xappav’”’ ék yap alcOycews ai dAoyo. ws ek 
Siavoias ai AoyiKai Suvdpets elot. mpoomvbopevov 
4 9 , 4 \ > , 990 / 
dé, €f yww@oKovat AdBav, pact elkdTWs eldevat: 
yuwpiler yap TO xp@pa Kal maoav TrovoTyTa aicbn- 
Gis, ws oleTat, xpwudrwr dE Kal TOOTH TU 6 
214 AdBav ovpBorov. Kal avTos O€ emeOav 
707 Teheww Oi, TOV pev Tov aicOycewy olkov amo- 
Acitper, TOV be THs poxtis ws puxis ipderat, Ov ETL 
wv ev Tots mrovots Kal Tats doKjocow  avalwypaget: 
déyes yap: ‘‘ méTe Totjow Kaya e“avT® olkov ; 
mOoTe TOV alobnTav Kal atoOjcewv Urepiowv voiv 
Kat didvotav oikjnow, Adyw Oewpyrois mpdypact 


1 Mss. aicOjoect. 


* [ understand these two sections to contain, not so much 
advice to soothe an angry man by pretending to conform to 
his views and wishes, as a description of the right attitude 
of the mind to ais@yois and rdéos. It is well, when we feel 
or see the ebullience of passion in ourselves or others to come 
down from the contemplation of vonrd and accommodate 
ourselves to outward things. Afterwards the mind may 
return to the care of its proper charges (7a (diwy), the mind 
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no single suggestion of its, profess to share its likes 
and dislikes. In this way it will be made quite 
friendly. And when it has been softened, you will 
drop your feigning, and, free now from the expecta- 
tion of suffering any evil at its hands, you will com- 
fortably return to the care of your own charges.” 


For this is the reason® why Haran is 99 


represented as full of beasts, and having cattle- 
rearers as its inhabitants ; for what place ‘could be 
more suitable for irrational nature and those who have 
taken upon them the charge and patronage of it, than 


our senses? For instance, when the trainer of self 913 


inquires “Whence are ye?” the shepherds answer 
truly “ from Haran” (Gen. xxix. 4); for the irra- 
tional faculties come from sense-perception, as do 
the rational from understanding. When he further 
inquires whether they know Laban, they naturally 
say that they know him (Gen. xxix. 5): for sense- 
perception is familiar, so it imagines, with every 
colour and every quality, and Laban is the symbol of 
colours and varieties of quality. But as 
for Jacob himself, when at last he has been perfected, 
he quits, as we shall find, the dwelling-place of the 
senses, and founds that of the soul in the true sense ° 
of the word, the dwelling-place which he pictures to 
himself while still immersed in his toils and exercises ; 
for he says, “ When shall I also make for myself a 
dwelling-place ?’’ (Gen. xxx. 30). When shall I, 
looking beyond things perceived and the senses 
which perceive them, inhabit mind and _ under- 
standing, educated in and associating with matters 


being thought of as the shepherd of the herd of vonrd; ef. 
De Mut. 114. But see App. p. 566. 

» z4.e. because Haran is the place of alc @yoars. 

¢ See on § 5 above. 
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ovvTpepopevos” KL OVVOLALTHULEVOS, Kabdarep at 
Cnrnrikat Tov apavev puxai—paias adbras €Jos 

215 ovopacer— Kal yap avTAL TroLovaL oKeTdopaTa 
oixeta Kat dvdAaktTypia Pidaperors uvyats: TO be 
evepKeoTaToV oixodouna nv 6 Beod doBos Tots 
Ppoupay — Kat Teixos avTov d.xaBaiperov TeTrOUN - 
pevors. “ émrevdn) ” yap gnow © epoBobvro at pata 
Tov Oeov, emotnoay éavrats oikias.”” 

216 XXXIX. “HgeAdav obv ek TOV Kar THY Xappav 
TOT 6 voos A€yerae * * diodeboa THY yHhv ews 700 
Tomov Luxe emt thy Spiv tiv bibndAjv.” Ti dé 
€ott TO Stodedoa, oxeupeda: TO didopabes Cntn- 
TiKOV Kal TrEeplepyov eat. dvoet, Tavtaxn BadiCov 
doKvws Kal Tavraxdce Staximrov Kai pydev adu- 
EpevVNnTOV TOV OVTWY LTTE DWUATWY [LTE THPAY- 
pdtwy amoXurety Sixaodv. Xiyvov yap EeKToTWS 
Oeapatwv Kal axovopdatwr elvar mépuKev, WS LT 
povov Tots emywpiots apKeiofar, adda Kat TOV 
Eevik@v Kal moppwratrw dimKiopevwyv éediecbar. 

217 Aéyouar yodv, ws €oTW aTomov epu- 
TOpous [ev kal Kam7nAous yrioxpur € evera, KEpo@v 
SvaPaivery | TO medayn Kal THY olKoupevny ev KiKhe 
TE piLevat dmacay, BY Depos, ry Xepdiva, ra) mEv- 
para, Biawa, p PY evavTia, 17 vEeoTHTA, M7) vijpas, ry 
vdoov CWLATOS, [L7) piv ouvnlevav, ut) Tas emt 
yuvatkt Kal TéKVvois Kal Tots aAAots olKEtots aAEK- 
Tous OoVdS, LN TAaTpidos Kal TroATiK@Y diravOpw- 
mav andAavow, un xXpnuaTwv Kal KTHUAaTwWY Kai 


1 MSS. cvoTpepdpevos. 


@ Hebrew “ He made them houses,”’ i.e. gave them families, 
to perpetuate their names.—Driver. 
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which form reason’s contemplation, even as souls do 
that are in quest of things out of sight? To such 215 
souls it is customary to give the name of “‘ midwives,” 
for, like the midwives in Egypt, these make places 

of shelter and security fit for virtue-loving souls : and 
the fear of God is as of old the most sure dwelling- 
place for those who have made Him their guard and 
impregnable fastness. For it says, ‘‘ Since the mid- 
wives feared God, they made for themselves houses ’’¢ 
(Ex. i. 21). 

XXXIX. To resume. The mind, when it has gone 216 
forth from the places about Haran, is said to have 
travelled through the country as far as the place of 
Shechem, to the lofty oak-tree (Gen. xii. 6). Let us . 
consider what is meant by “travelled through.” 
Love of learning is by nature curious and inquisitive, 
not hesitating to bend its steps in all directions, 
prying into everything, reluctant to leave anything 
that exists unexplored, whether material or im- 
material. It has an extraordinary appetite for all 
that there is to be seen and heard, and, not content 
with what it finds in its own country, it is bent on 
seeking what is in foreign parts and separated by 
great distances. We are reminded that 217 
merchants and traders for the sake of trifling profits 
cross the seas, and compass the wide world, letting 
stand in their way no summer heat nor winter cold, 
no tempestuous or contrary winds, neither youth nor 
age, no sickness of body, neither the daily intercourse 
with friends nor the pleasure too great for words 
which we take in wife and children and in all else that 
is our own, nor the enjoyment of our fatherland and 
of all the gracious amenities of civic life, nor the safe 
use of money and property and abundance of other 
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Ths a.Ans ‘meptovaias dopa XpHow, py TOV 
dAAwy otiotv ovvddAws péya 7 puuKpov epodav 
218 TWepevous, Tot O€ KaAAoTou Kal TEpyLaxnToOU Kat 
povw TH yever Tv avOpwmwv oikevoTtdtrou xapuy, 
4 A A ~ 
codias, un ovxt OdAaTTav pev admacav mepatod- 
, “aA “~ 
aba, mavra dé ys pvyov émrépxeo0ar, PrdomrevaToby- 
” aA \ A A 
Tas €l mov Te KaAdv €oTL idely 7 aGKoboaL, Kal PETA 
“A A aA ad 
[471] omovdns Kat mpobupias THs | madons tyvynAartetv, 
54 A ~ 
axpis av éyyévyntar trav CnTrovpévwy Kat mobov- 
4 ? > 4 ? aA 4 
219 wévwv eis amddAavow e€AOeiv. duddevooV 
Ul V4 A A 4 >? a] >\ 4 
pevrou, puyy, Kal Tov avOpwmovr, et DéAeus, ExacToOV 
~ A ~ e 
TOV TEept avTov ayayotoa els emikpiow, otov 
? 4 “A aA 4 
ed0éws Ti TO O@pa Kal Ti ToLodY 7) TMaCyxoOV dtavoig. 
A 4e e / 
ouvepyet, Tt 7 alodnots Kal Tiva TpOmrov TOV TYEpOva 
A 
voov weret, Ti Adyos Kal Tivwr ywopevos eppnveds 
7pos Kadokdyabiav oupBadrerat, Th n8ovn Kal Tt 
emiBupia, Tl Avan Kal ddoBos Kat Tis 7 mpos TabdTa 
larpur7, du As 7 Anpbeis Ts edpapars OvexdvoeTat 
] ovx aAdwoerau mpos avTa@v TO mapdrrav, TU 70 
adpaivew, Tt To GkoAaoTaive, TL TO GduKety, Tis 7} 
~ Lid A 4 Ld e A 
TOV adAwv TANOdS voonuaTwr, daa 7% PUopo7rotos 
> > 
amoTikTew mépuKe Kakia, Kal Tis 7) TOUTWY aTrO- 
: \ A 
OTpopy, Kal KaTa Ta evayTia Ti TO SikaLlov 7 TO 
4 “A A “A \ > A A / 
dpovysov 7) TO O@dpov, TO avdpetov, TO evBovdAor, 
a 
dpeTn cuvddAws amaca Kal edmdbeva. Kal Ov TpOTTOV 
220 exaorov abTta@v eiwhe TepryivecBar du- 
ddevoov péevTo. Kal TOV peytoTov Kal TeAewdTaTOV 


@ Philo here seems, as not unfrequently, to use edrddeca in a 
more general sense, not as in §§ 119 and 157 in the strict 
Stoic sense of justifiable emotions. 
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good things, nor in a word anything else either great 
or small. If so, it is monstrous, such speakers urge, 218 
when we stand to gain a thing most fair, worth all 
men's striving for, the special prerogative of the 
human race, namely wisdom, to refrain from crossing 
every sea, from exploring earth’s every recess, in the 
joy of finding out whether there is in any place aught 
that is fair to see or hear, and from following the quest 
of it with utmost zest and keenness, until we can 
come to the enjoyment of the things that we are 
seeking and longing for. Travel through 219 
man also, if thou wilt, O my soul, bringing to examina- 
tion each component part of him. For instance, to 
take the first examples that occur, find out what the 
body is and what it must do or undergo to co-operate — 
with the understanding ; what sense-perception is and 
in what way it is of service to its ruler, mind; what 
speech is, and what thoughts it must express if it 
would contribute to nobility of character; what 
pleasure is, and what desire is; what pain and fear 
are, and what the healing art is that can counteract 
them, by means of which a man shall either, if he 
falls into their hand, without difficulty make his 
escape, or avoid capture altogether ; what it is to 
play the fool, what to be licentious, what to be unjust, 
what the multitude of other sicknesses to which it 
is the nature of pestilential wickedness to give birth, 
and what the preventive of these ; and on the other 
hand, what righteousness is, or good sense, or self- 
mastery, courage, discretion, in a word virtue gener- 
ally and moral welfare,? and in what way each of them 
is wont to be won. Travel again through 220 
the greatest and most perfect man, this universe, and 
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avOpwrov, Tovde Tov Kéopmov, Kal SidoKetar Ta 
pépn, ws TOToUs bev dvelevKrat, Suvdyect bé 
Heras, Kat Tis 6 ddparos obTos Ths appovias Kat 
Evwcews aot Seapos. éay peVvTOU oKoTrodpevos py 
padiws katadapBavys a nreis, emripeve pn Kap- 
vwv: od yap TH €Tépa* Anna Tabr’ eorly, aAAG. 
pods moots Kal peyahous TOVvols AvEUPLOKOLEVA. 
221 ob ydpu oO Piropalhs Tov TOTOU Luxep. éveiAnnrat, 
petadndbev S5é Tovvoua Lvyxey wpiaces KaXeirat, 
TOVvoU avpBorov, émevOn) Tots [epeot ToUTOUS axGo- 
dopeiv €00s, ws Kal adTos érépwht péuvyrat Aéywv 
emt twos GOAntod totrov tov Tpdtrov: “ diréOnKe 
TOV @pLov Els TO TrOvEtV, Kal éyéveTo aYnp yewpyds.”’ 
222 WOTE pndeTrore, @ dudvora, pada- 
Kobeioa onhdons, ard, Kav Tu doxy Svolewpnrov 
elvan, TO ev oavTh BXerrov Svavoitaca Sudxvipov 
elow Kal dxprBeorepov TQ OVTO. evavyaca Kal pyre 
éxoboa. pare dkovod Torte pvons: Tuphov yap 
Umvos, ws ofvwires eypryopeats. dyamnTov d€ TH 
auvexet THs mpooBodAns* ethuxpui} TOV Snrovpeviy 
223 AaBetv gavraciay. ovx opds 6 ore Kat dpoiv 
dyn Ajy ev Lvyey meputebobat pnow aiveTTopevos 
TOV avévdoTov Kal aKaptri, oTEppov TE Kal appa- 
yéoTaTov Tratdelas Tévov ; @ Tov weAdovTa ececOat 


1 Wendland and Mangey 77 éxexerpig. The reading here 
printed is, according to Wend., that of all mss. except H’. 
Wend. later (Rhein. Mus. liii. p. 34) repudiated eKeX. and was 
inclined instead to adopt a suggestion of Cohn, pacrwry, based 
on De Sacr. 37. But the phrase od ri érépg Ayrrédv (not to 
be caught with one hand) is a quotation from Plato, Soph. 
226 a, where it is said to be a proverbial phrase (7d \eyduevor) 
and there is no reason to doubt its genuineness here. See 
further App. p. 566. 

2 MSS. mpoBodjs. 
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scan narrowly its parts, how far asunder they are in 
the positions which they occupy, how wholly made 
one by the powers which govern them, and what 
constitutes for them all this invisible bond of harmony 
and unity. If, however, in your investigation, you 
- do not easily attain the objects of your quest, keep on 
without giving in, for these “ need both hands to 
catch them,” and only by manifold and painful toil 
can they be discovered. That is why the lover of 22) 
learning took possession of the place called Shechem, 
a name which when translated is “ shouldering,” a 
figure of toil, since it is with these parts of the body 
that we are accustomed to carry loads, as Moses 
himself calls to mind elsewhere speaking in this wise 
of one who worked and strove, ‘“ he submitted his 
shoulder to labour, and became a tiller of the soil ”’ 
(Gen. xlix. 15). Never, then, O my 222 
understanding, do thou shew weakness and slacken, 
but even if aught seem to be hard to discern, open 
wide the organ in thyself that sees, and stoop to get 
a view of the inside, and behold with more accurate 
gaze the things that are, and never either willingly 
or unwillingly close thine eyes ; for sleep is a blind 
thing, as wakefulness is a thing of keen sight. And 
it is a sufficient® reward to obtain by unremitting 
inspection a clear impression of the things thou art 
in search of. Do you not see that he says 223 
further that a tall oak had been planted in Shechem, 
thus shewing in a figure the toil of education as a hard 
and unbreakable substance that never yields or bends? 
* Or “one with which we must be content.’’ The word 
is generally used of something we accept in default of some- 
thing better. What that is in this case has been shewn in 
§ 46. There is a higher realization than seeing, viz. possess- 
ing, but that is not given to men. 
263 
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Tédetov Kal advayKatov Kexpnobar, iva per TO uxiis 
duxacTHpLov, Gvoua Aciva—xptous yap Eepnveve- 
TOL, ovAdn gO mpos Tov TOV evavTiov }.0x9obvros 
TrOvoV, TOV ppovycemws em iBovdov.” 6 yap 
ETwvuLos TOU TOmOUV TOUTOU Lvyéu, "Euwp vids 
wv, addyou dicews—Karcira yap "Kuwp dovos—, 
adpoovynv émrndevwv Kal ovvtpadels avaoxyvvTia 
Kal Opdcer Ta. KpUT7 pla. THS Svavoias puraivew 6 
TroyuLtapos Kal pUeipew € emexetpnoer, el py Oarrov 
ob ppovncews dKovoTal® Kal yreopyot, LULewy TE 
kat Aevi, dpa€duevot ra olketa aadadds éneé- 

AAOov, ert ovras ev TH didnddvy Kal didomabet rat 
amepuTpnTyD Trovep kabeAovres: xpnopod yap OvTos, 
ws “* odk av yévolTo TrOTE amopyn TOV TOD Brérovros, 
"lopanA, Ovyatépwv,”’ odto. tiv maplevov pox 
efapmacavres Aabetv yAmoav. ov yap 
epnyiia ye TeV Bon Pnodvrwy Tots Tra,pac7rovdov - 
jeevous eoTiv, adAa Kav olwvrat TWES, OlnOOVTAL 
povov, amreAeyyOyjoovrar 5é TH Epyw pevdodoEodv- 


1 ss. un O€. 

2 So all mss. except H?; this has rod . . . émBovdov, which 
Wend. adopts. 

3 Wend. suggested and later (Rhein. Mus. Iviii. 34) 
accepted épacrai. But see De Ebr. 94, where Simeon is 
girjKoos, ‘for his name means dxo7.”’ 


@ Or “tribunals.” 

» The phrase is apparently an interpretation of the next 
word, dogadds, which itself is taken from the Ltxx «io Oov 
els thy mov dopadrtas. This word, which in the E.V. is 
translated ‘‘ unawares ’”’ (margin, “boldly ’ ‘), was presumably 
understood by the txx translators as “running no risks 
because the Shechemites were disabled.’ Philo reads into 
it the thought that Virtue must fortify itself against Vice 
before it can take the offensive. 
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It is a vital matter that he who would be perfect 
should ply this toil, to the end that the soul’s court of 
justice, called ‘‘ Dinah,”’ which means “ judgement,” 
may not be ravished by him who sinks under the 
opposite kind of toil, which is the insidious foe of 
sound sense. For the man who bears the 224 
name of this place, Shechem, being son of Hamor, 
that is of an irrational being—for ‘‘ Hamor ”’ means 
‘ass ’’—practising folly and nursed in shamelessness 
and effrontery, essayed—foul wretch that he was—to 
corrupt and defile the judgement faculties* of the 
understanding. But the hearers and pupils of sound 
sense, Symeon and Levi, were too quick for him. 
They made secure their own quarters? and went forth 
against them in safety, and overthrew them when still 
occupied in the pleasure-loving, passion-loving, toil¢ of 
the uncircumcised: for albeit there was a Divine 
decree that “ of the daughters of Israel, the seeing 
one, none might ever become a harlot ” (Deut. xxiii. 
17), these men hoped to carry off unobserved the 
virgin soul (Gen. xxxiv.).¢ Vain hope, for 225 
there is no lack of succourers to victims of a breach of 
faith ; but even if some imagine that there is, they 
will only imagine, but will be convicted by events of 


¢ A reference to txx Gen. xxiv. 25 dre fjoav ev TH bvy, 
where wévos refers to their disablement from circumcision 
(E.V. “when they were sore’’). This strangely-used word 
comes in happily for Philo’s allegory of Shechem as the 
false mévos. ; 

@ Philo takes great liberties with the story, ignoring the 
actual seduction of Dinah (maivey érexelpnoev) and the 
circumcision of Hamor and Shechem (da7epiruyjry ivy). He 
‘gives, however, a sort of apology for this in § 225 by sug- 
gesting that in the spiritual sphere the defilement of the 
_truly virtuous soul, and the “circumcision” of the truly 
wicked, are only illusory. 


205 


PHILO 


> U 
Tes. €0TL yap, EoTW 7 pLLcoToVnpos Kal dpetAuKTos 
\ 35 , > A > c $i ‘r 
Kal ddtKoupevwv dpwyds amapairntos dixn, opad- 
Aovoa Ta TEAN THY aicyvVdvTwWY apETHV, WY TETOV- 
9 A , 4 e€ 5 , 3 An 
Twv eis mrapfevov madAw 1% dd€aca atoyvvijvar 
jeeraBdAder uy: Sd€aca 8 elrov, 6rt oddérore 
~ ~ , 
efleipero: THY yap akovoiwy oddev TOD TAaCXOVTOS 
A > , 4 e 99 \ a \ > A a 
mpos aAnbetav 7dBos, ws ovdE TOO Ln aTrO yvw_NS 
GdiKobvTOs TO ‘mpaTTopevov Epyov. 
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holding a false opinion. For Justice has indeed 
existence, Justice the abhorrer of wickedness, the 
relentless one, the inexorable, the befriender of those 
who are wronged, bringing failure upon the aims of 
those who shame virtue, upon whose fall the soul, that 
had seemed to have. been shamed, becomes again a 
virgin. Seemed, I said, because it never was defiled. 
It is with sufferings which we have not willed, as it is 
with wrongdoings which we have not intended. As 
there is no real doing in the second case, so there is no 
real suffering in the first. 
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WHO IS THE HEIR OF DIVINE 
THINGS 
(QUIS RERUM DIVINARUM HERES) 


ANALYTICAL INTRODUCTION 


Tuis treatise, the longest of the whole series and 
containing many fine passages, is a straightforward 
commentary with comparatively few digressions on 
Gen. xv. 2-18. 

2. And Abram says, Master, what wilt Thou give 
me? I depart childless. But the son of Masek, the 
woman born in my household, is this Damascus 
Eliezer. 

8. And Abram said, Since Thou hast given me no 
seed, the son of my household shall be my heir. 

4. And immediately the voice of the Lord came to 
him, saying, He shall not be thy heir, but he who 
shall come forth from thee, he shall be thy heir. 

5. And He led him forth outside and said to him, 
Look up indeed into heaven, and count the stars if 
thou shalt be able to number them, and He said, 
So shall be thy seed. 

6. And Abram believed on God, and it was counted 
~ to him for righteousness. 

7. And He said to him, I am the God who 
brought thee from the land of the Chaldeans to 
give thee this land to inherit. 

8. And he said, Master, by what shall I know 
that I shall inherit it ? 

9. And He said to him, Take Me a heifer of 
three years old, and a goat of three years old, and a 
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ram of three years old, and a turtledove and a 
pigeon. 

10. And he took for Him all these, and divided 
them in the middle, and placed them facing each 
other ; but the birds he did not divide. 

11. And the birds came down to the bodies their 
half pieces, and Abram sat with them. 

12. And about sunset a trance (ecstasy) fell upon 
Abram, and lo, a great dark terror falls upon him. 

13. And it was said to Abram, Knowing thou 
shalt know that thy seed shall be a sojourner in a 
land not their own, and they shall enslave them and 
ill-treat them and humble them four hundred years. 

14, And the nation which they shall be slaves to 
I will judge, and after this they shall come forth 
hither with much substance (stock) . 

15. But thou shalt depart to thy fathers in peace, 
nourished in a good old age (or, as Philo, ‘‘nourished 
with peace ’’). 

16. And in the fourth generation they shall turn 
away hither, for the iniquities of the Amorites are 
not yet fulfilled until now. 

17. And when the sun was at its setting, a flame 
arose, and lo, a furnace (oven) smoking, and torches of 
fire, which went in the midst of these half pieces. 

18. In that day the Lord made a covenant with 
Abram saying, To thy seed will I give this land 
from the river of Egypt to the great river Euphrates. 


The first point to which Philo calls attention is 
Abraham’s boldness of speech, the proper attitude 
of the faithful servant (1-9). Silence indeed is more 
fitting in the ignorant, as is expressed in the text, 
‘* Be silent and listen °’ (10), and we should remember 
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that this includes the silence of the soul, which is the 
opposite of that wandering mind, which so often 
accompanies mere silence of speech (11-13). But 
that the wise have a right to boldness of speech is 
shewn emphatically in the story of Moses, and here 
Philo quotes several of his pathetic appeals to God 
and concludes that such appeals are the mark of the 
“friend of God ”’ (14-21). Yet in Abraham’s words 
there is asense of pious awe or caution (ciAdBera) as 
well as boldness. Philo notes the term “‘ Master ” 
connoting a greater degree of fear than ‘ Lord,” 
and thence passes on into an impassioned meditation 
expressing the combination of awe and gratitude, 
which the words “‘ Master what wilt thou give me?” 
(which he takes in the sense of ‘‘ what more canst 
thou give, who hast given all?’’) call up in the mind 
of the devout worshipper (15-22). And in the same 
way he treats the verse, ‘‘Shall I depart childless?” 
Shall I, that is, be denied the spiritual offspring of 
higher thought? Shall I have no heir but the son 
of Masek (34-39). | 

Thus we are necessarily led to the interpretation 
of Masek the “ homeborn ”’ and her son. The name 
means “ from a kiss’ and kiss (#iAnpa) differs from 
love (tAetv) as marking a lower and less genuine 
kind of affection (40-41). Thus it may stand for 
the life of sense, which the wise will regard as a 
servant, but not love (42). Philo then gives two 
examples where “kiss” (katraguAciv) signifies the 
kiss of insincerity, while ¢vAetv shews true affection, 
and then introduces somewhat inappropriately his | 
favourite parable of the Hated and the Beloved Wife 
(Deut. xxi. 15-17), the latter of whom he identifies 
with Masek (45-49) and touches on the analogy 
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between the two wives and Leah and Rachel (50). 
Masek’s son Damascus represents all of us who honour 
Sense. The name means “ Blood of sackcloth ”’ and 
thus symbolizes the animal or “‘ blood’’-life as opposed 
to the life of mind and reason (52-57). Damascus is 
also called Eliezer (God is my help) which signifies 
the inability of the blood-life to maintain itself 
without God’s help. And again his inferiority is 
marked by the absence of any named father (58-62). 

Abraham’s question then means “ can this blood- 
life be the heir of higher things?” and the profound 
inward conviction symbolized by the voice of God 
answers—No., not that, but he that shall come out of 
thee shall be thy heir (63-68). These words Philo 
audaciously understands to mean that the “ heir ”’ 
must come out of, or leave, that is surrender and 
dedicate to God, not only body, sense and speech,* 
but his whole self (69-74). What the inheritance is 
is shewn by the next words, “ He led him forth outside 
and said, ‘Look (or ‘See’) up into heaven,’ ”’ for 
heaven is another name for the treasure-house of 
divine blessings, as it is called in Deuteronomy 
(75-76), and to be able to “see ”’ up to this is the 
privilege of the true Israel which does not like its 
unworthy representatives in the wilderness refuse to 
‘look to the Manna,” preferring the onions and 
fishes of Egypt (76-80).. As for the phrase “ He led 
him up out outside,” there is no tautology, for since 
we may well be called both outside and inside, if our 
inward feelings are not in accord with our outward 
actions, so the phrase shews that the Abraham-mind 


@ Which, on Philo’s interpretation of Gen. xii. 1, were 
symbolized by the ‘“ land,’ ‘ kinsfolk’’ and ‘ father’s 
house,’”’ which Abraham was commanded to leave. 
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is altogether outside, outside that is of the trammels of 
sense, speech and body and above all of seir (81-85). 

The next words “ count the stars ”’ do not refer to 
mere number, as is shewn by “ so (not * so many °*) 
shall be thy seed,” but to the “ star-like ’’ nature of 
the soul-children, and the stars themselves are not 
those which we see, but the vastly greater glories 
of the Ideal Universe, of which these are but the 
copies (86-89). 

The next verse raises the question why Abraham's 
believing God should be counted to him for righteous- 
ness. Howcan anyone disbelieve God? Philo replies 
that while in itself there is nothing marvellous in 
this belief, yet in view of the proneness of human 
nature to trust in lower things, it may well be 
described as a “just” or “‘righteous”’ action (90-95). 

In verse 7, the words ‘‘ I am the God who brought 
thee from the land of the Chaldeans to give thee this 
land to inherit,” send our thoughts to a fulfilled 
boon, as well as that which is to come: God had 
brought the soul out of the land of star-lore, where 
heaven itself is God, and has led him to the land of 

“wisdom,” that is of acknowledging the Creator 
instead of the creature (96- -99}. : 

Abraham’s question in verse 8 “ How shall I 
know ? ”’ does not imply doubt of the promise, but 
only the natural desire to know how it will come 
about, and the immediate answer of God shews that 
the question is accepted as right (100-102). In the 
answer (verse 9), we first note the words “‘ take for 
me,’ which indicate first that all we have we do but 
receive (103), and secondly that we should receive or 
“take” them for God and not for ourselves. Philo 
develops this theme in his familiar manner in appli- 
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cation to our senses, mind and all other gifts (104-111). 
An illustration of this from the phrase My first- 
fruits or “‘ beginnings’ leads to some thoughts on 
the divine origin of the fruits of the earth, as well as 
of human parentage (112-119). And again if the 
beginnings are God’s so also are the ends (120-121), 
and finally we have to remember that God deigns to 
“take ’’ from us, as He shewed, when He took the 
Levites as a ransom for the others (123-124). 

Proceeding with the same verse, the heifer signi- 
fies the soul, the ram speech, and the goat sense- 
perception. They are all “three years old,’ the 
perfect number signifying beginning, middle and 
end, while the solitary turtle-dove and the sociable 
pigeon are respectively divine and human wisdom. 
The first three are divided, soul into reasoning and 
unreasoning, speech into true and false, sense- 
perception into real and illusory, while the two 
““wisdoms’”’ are incapable of division (125-132). 
This work of division is one of the functions of the 
creative Logos and is illustrated from various aspects 
of creation (133-140). But we must note also that 
the three creatures divided in the story are divided 
in the middle, that is equally, and this brings us to 
the disquisition ‘“‘ about the division into equals and 
opposites,’ which supplies the second half of the 
traditional title of the treatise and occupies the next 
sixty-five sections. 

Equality which in actual practice cannot be 
obtained exactly and is therefore an attribute of 
the divine Division by the Logos (141-143) may be 
equality in number or magnitude or capacity, and 
again it may be numerical or proportional (144-145). 
Philo illustrates all these at somewhat wearisome 
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length. He first gives a catalogue of natural pheno- 
mena where we find the numerical balance (146-151), 
and then examples of proportional equality, con- 
cluding with the thought of man as the Micro- 
cosm and the Cosmos (152-155), and this leads him 
on to shew how God deals with small and great on 
the same principle (156-160). Moses too shews his 
reverence for equality partly by his praises of justice, 
the very essence of which is equality, and also in the 
examples of it scattered throughout the Law. Such 
are the divisions of day and night, of man and woman, 
and others mentioned in the early chapters of 
Genesis (161-165), and in the body of the Law itself, 
the Divine Presence dividing the Cherubim, that is 
the two Potencies, on the ark, and the division of the 
Ten Commandments into two tables of five each 
(166-169), which gives occasion for stating shortly 
the meaning of each commandment (169-173). 
Other examples are the permanent sacrifices (174), 
the two sets of the shewbread (175), the two jewels 
on the High Priest’s robe (176), the two mountains 
of blessing and cursing, and the two goats of Lev. xvi. 
with a short digression on the meaning of the rite 
(177-181). Two other examples which follow give 
occasion for longer mystical meditation. The blood 
which was poured partly on the altar and partly into 
the mixing-bowls shews how divine wisdom, that is 
mind in its pure form, is an offering to God, and 
human wisdom, set by God in the mixing-bowls of the 
senses, may be purified by the cleansing blood 
(182-185). So too the offering of the half-shekel 
indicates the ransoming of the suppliant soul, while 
the un-offered half stands for the mind which is 
content with its slavery (186-190). Again we have 
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examples of equal division in the Manna, where he 
that had much had not too much, and he that had 
little did not lack (191), and the Passover, where the 
lamb is to be distributed, so that each may have 
sufficient (192-193). And after two other briefly 
mentioned examples there follows a longer alle- 
gorical treatment of the ingredients of the incense- 
offering interpreted as the thanksgiving of the four 
elements and therefore of the World (194-200), and 
finally a fine passage in which citing the story of 
Aaron standing between the living and the dead, 
and the cloud which divided the host of Egypt from 
Israel, he describes the work of the Logos as media- 
ting between the creature and the Creator, on the 
one hand proclaiming the divine mercy, on the other 
hand standing surety for the ultimate obedience of 
mankind—a passage which must surely have deeply 
impressed his Christian readers (201-206). — 

The words “‘ facing each other ”’ suggest that these 
divisions are into opposites, and so we find this 
phenomenon of oppositeness running throughout 
creation. In a long catalogue which begins with 
such physical examples as hot and cold and ends 
with human qualities, Philo brings this out and 
finally points out in triumph that it is in vain for the 
Greeks to boast of this philosophy of opposites as 
due to Heracleitus, since Moses knew and shewed it 
long before (207-214). 

We might now pass on, but there is one example of 
division which Philo feels needs special attention. As 
in the story of Genesis three creatures were divided, 
there were six halves, and therefore the dividing 
Logos stands in the sacred position of seventh. We 
have a parallel to this in the great chandelier of the 
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Tabernacle and Philo deals with this in considerable 
detail, shewing that its general structure is seven- 
fold, z.e. three of each kind on each side of the main 
stalk (215-220). He goes on to suggest that it 
represents the seven planets with the sun in the 
centre, as well as the three pairs of soul division 
mentioned above with the Logos as the seventh 
(221-225). And this gives him opportunity for two 
other remarks on the chandelier. He notes that 
while the incense-altar (as mentioned before) 
represents thanksgiving of the elements, and the 
table with its loaves thanksgiving of the creatures 
formed of these elements, the chandelier signifies 
the thanksgiving of the heavens (226). And so 
while we are told the dimensions of the first two we 
hear nothing of the dimensions of the chandelier, in 
accordance with the truth that heaven has:no 
bounds of which the human mind has ken (227-229). 

‘* The birds he did not divide.”” We have already 
had a brief explanation of this, but it needs filling 
out. While the unreasoning part of the soul has its 
seven divisions, the mind (the pigeon of the story) 
like the sphere of the fixed stars, which is its heavenly 
analogy, has no divisions, and so too the turtle-dove, 
the Logos, is indivisible : and yet both though un- 
divided themselves are perpetually dividing and 
distinguishing everything that comes before them 


(230-236). 
e The birds came down to the bodies, the half 
pieces.” Here of course “birds”’ is used in a 


different sense, as is shewn by their ‘“‘ coming down,” 
for it is the nature of birds to fly up (237-238). 
Rather these birds are like the reptiles banned in 
Leviticus, and have left their natural home of 
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heaven for earth. They are the numberless thoughts 
which beset the mind and drag it ‘‘ down ”’ and feast 
upon the bodily element in us (239-243). And when 
we read that “ Abraham sat down with them ”’ it 
signifies the wise man’s attitude to these thoughts. 
He is like the statesman who puts an end to foreign 
wars, that is to wicked thoughts which attack the 
soul, and to civil faction, that is to the contention of 
opposing doctrines (243-246). And here once again 
Philo catalogues the different theories of the schools 
on physical and theological problems, and pictures 
the Sage, who sits down with them, as half-midwife, 
half-judge, discarding the evil offspring of the soul 
and saving the good (246-248). 

And about sunset an ‘“‘ecstasy’”’ fell upon 
Abraham. Philo enumerates four meanings of this 
word—madness, astonishment, mental tranquillity 
(or vacancy) and prophetic inspiration (249). He 
proceeds to give examples of each (250-252), but two 
examples of the second, viz. that Isaac was in an 
“ecstasy, 2.e. astonished, when Jacob brought him 
the savoury meats, and Jacob was in an “ ecstasy ”’ 
z.e. astonished, that Joseph still lived and ruled over 
Egypt, cause him to break off strangely into the 
lessons which may be drawn from these two passages 
(252-256). When he resumes he gives an example of 
the third meaning, viz. the ecstasy (trance) ‘ which 
fell upon Adam and he slept ’’ (267), and proceeds 
to the fourth, which he holds to be the meaning of 
the word in our text. He shews that either in the 
sense of predicter or of spokesman Noah, Abraham, 
Isaac, Jacob and above all Moses are prophets 
(258-262). And the phrase “about sunset,” he 


@ See notes on these sections. 
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thinks, well suits this meaning. For when the 
“sun ”’ of the mind is in action, we cannot be god- 
possessed. It is when something higher takes 
possession of him and plays upon him like the 
musician on the chords that the prophet becomes the 
voice of God (263-266). | 

We turn to the promises given to Abraham in 
verses 13-16. ‘ Thy seed shall be a sojourner in a 
land not their own.” The soul-children must dwell a 
while in that ‘‘earth’’ which stands for bodily things 
(262-268). They willserve for four hundred years, and 
with Philo’s usual recklessness about numbers the four 
hundred years stand for the four passions (who are 
also the people whom they serve and whom God will 
judge), and what slavery to the passions means is 
described briefly (269-271). But when the redemp- 
tion comes, we shall depart with much substance or 
stock, to be our supply for the journey. This supply 
is the fruits of education, beginning with the school 
learning, which creates the desire for the higher 
philosophy (272-274). 

“ But thou shalt depart to thy fathers, nourished 
with peace, in a good old age.”’ First we note the 
contrast here implied between the peace of the Sage 
and the war and slavery described above (275). 
Secondly, that he “ departs,” not “ dies” (276). But 
who are the “ fathers’’? Not those whom he left 
behind in Chaldea, from whom God had called him 
away (277-279). Some think the heavenly bodies 
are meant, some the “‘ ideas,”’ others again the four 
elements to which our bodies return. And Philo 
seems ready to accept this, if we add also the “ fifth 
element,”’ to which the soul returns—at any rate he 
gives no other (279-283). When the promise adds 
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“nourished with peace,’”’ it contrasts the wise man’s 
lot with the spiritual welfare of ordinary men. In 
that war our enemies may be the “ external things ”’ 
or the passions and vices within us. And then 
Philo repeats in a slightly different form the parable 
of the guards of the soul and body which he has 
already used in De Ebr. 201 and De Conf. 18 (284-286). 
That the peace cannot be literally meant is clear 
when we remember that Abraham’s life was beset by 
war, exile and even want (286-288). Yet all these, 
allegorically considered, are blessings—war against 
wrongdoing, exile from the false star-lore, want of 
passion (289). And the “good old age” must 
mean the life of wisdom, for a day well-spent is more 
than years of folly (290-292). 

i And in the fourth generation they shall return 
here.”’ The “ fourth generation ”’ is interpreted to 
mean the fourth of the seven-year periods of life. 
In thé first the child knows nothing of good or 
evil. The second is the time when vice shews itself, 
partly owing to the natural disposition, partly to mis- 
handled education. In the third comes the healing 
influence of philosophy, and thus in the fourth the 
man is in his strength ready to travel to the land of 
wisdom (293- 299). 

7 For the sins of the Amorites are not yet filled 
up.”” Some read a fatalistic meaning into these 
words, but Moses is no fatalist (300- 301). The name 
‘‘ Amorites ’’ means “ talkers”’ and here they are 
the deceivers who misuse the gift of speech. It is 
not till sophistry is convicted, and thus “ filled,” 
that we can fly from the land of lies and seek the 
wisdom indicated by “ here ”’ (302-306). : 

‘When the sun was at its setting a flame arose 
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and behold a smoking furnace.”’ The flame of virtue 
often appears late and at the close of life (307), and 
while we are still in the land of the Amorites it is like 
the smoke of a furnace. Smoke brings tears to the 
eyes and so when we see virtue in this obscured 
form, we weep for its perfected form (308-310). In 
another way this furnace or oven may be the type of 
the earnest soul, which contains and ‘“ cooks ”’ the 
nourishment supplied by the virtues (311)... As for 
‘the torches of fire which went in the midst of the 
half-pieces,” they are the judgements of God, passing 
through and dividing all things (312). 

Finally we have the summing up. In that day 
the Lord made a covenant with Abraham saying, 
‘to thy seed will I give this land from the river of 
Egypt to the great river, the river Euphrates.” 
Here then we have the wise man declared the heir. 
For we have already seen. that the land is wisdom 
(313-315), and when he adds the words abott the 
rivers we must note that Egypt is put first and 
Euphrates last. For the process of perfecting begins 
with Egypt, the body, and the bodily things which are 
necessary to our existence, and ends with the great 
river of God’s wisdom with all its joys and blessings 
(315-316). ~~ S 


In this treatise we once more have, as in the De 
Sacrificis,* the help of the Papyrus discovered in 
Upper Egypt in 1889 and stated to be as early as, 
and probably earlier than, the 6th century, A very 
cursory examinationof Wendland’s Apparatus Criticus, 
will shew how valuable is this addition to our textual 
authorities. Particularly interesting is the frequent 


* See Introduction to that treatise, vol. ii. p. 93. 
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note “Pap. (Mangey),’”’ shewing how often the 
acumen of Mangey anticipated the discovery. But 
like all documents it is not infallible, and while in 
most cases I thoroughly endorse Wendland’s prefer- 
ence for the readings of the Papyrus against those 
of the mss.,? there are a few in which I think he has 
been too subservient to it; and there are also many 
places in which though it supports the mss. there is 
evidently or probably some corruption, on which 
conjecture may exercise its ingenuity. 


* As the object of the critical notes is chiefly to indicate to 
the reader where the text adopted has no ms. authority (see 
Preface, pp.v—vi), I have not, except in a very few special 
instances, recorded the cases in which the Papyrus’s readings 
re accepted by Wendland in preference to those of the 

odices. : 
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(473) TEP] TOY TIx O TQN @EIQN EXTIN 
KAHPONOMOZ KAI EPI THX EIS 
TA IZA KAI ENANTIA TOMH2 


1 J. ’Ev bev TH mp0 TAUTNS cuvTdge. Ta rept 
po aiv Ws evnv en dxprBetas dveEHAPopev: voi de 
TpOKELTaL Cnreiy, tis 6 TOV ODeiwy mpaypaTwr 
KAnpovopos éoriv. emewdn yap Oeomobevtos 6 

2 aodos yKovoe Aoyiov TovovTov: ‘6 picbds cov 
moNvs €otat odddpa,” muvOaverar dackwv: “‘ déo- 
qoTa, Ti por dwoeis; eyw Sé amoAvomat ATEKVoS. 
e ga en V4 a ) a «e 
6 dé vids Macex’ tis otkoyevots pov otros Aa- 

A ? U4 >) \ 4 cc 9 A > A 9 
packos *EAelep,” Kat madw “ émrerdy epot ovK 
cdwKas omepya, 6 d€ otkoyerns pov KAnpo- 

3 vounoes pe. Kalrou Tis OvK av TO TOU 
Xpnopwododbvros dF topa Kat peyeDos katamAayels 
ddwvos Kat axavns eyevero, Kal et pn dea 8€os, 
dAAd ToL TH TMepixapel ; emuaTopilovar yap as 
au opodpat ‘ima Kal af drrepBadAovoa Xapai. 

4810 Kal Mwvojs ioxvddwvos dpodoye?t Kai Bpadv- 
yAwooos yevéoba, ap ov npkato 6 Beds atta 

4 A 3 4 > e ~ , 
diadéyeo$ar. Kai arbevdjs eotw 7 Tob mpodyTov 
paptupia: ToéTe yap eEtKos TO pev dwvnTHptov 


1 So Pap.: mss. pou 6 éx. 


@ Not the De Migratione, in which dwpdéa not picAds is 
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WHO IS THE HEIR OF DIVINE THINGS 


AND ON THE DIVISION INTO EQUALS AND OPPOSITES 


I. In the preceding treatise* we have discussed as ] 
carefully as was possible the question of rewards. 
Now our task is to inquire who is the heir of divine 
things. When the Sage heard the oracular promise to 
this purport, ‘‘ Thy reward shall be exceeding great,’’ 2 
he answers with the question, ‘‘ Master, what wilt 
thou give me? I go hence childless. The son of 
Masek, she who was born in my house, is this Damas- 
cus Eliezer.’’® And again he says “‘ Since thou hast 
given me no seed, he that was born in my house shall 
be my heir” (Gen. xv. 1-3). Yet we 3 
should have expected that he (for who would not ?) 
would have been struck mute and speechless in 
amazement at the majesty and greatness of the Giver 
of the oracle, if not for fear, at any rate for exceeding 
joy. For men are tongue-tied by overwhelming joy, 
as well as by violent grief. This it is that led Moses 4 
to confess that he has become feeble of voice and slow 
of tongue, ever since God began to hold converse with 
him (Ex. iv. 10). And the testimony of the prophet 
is true indeed. For at such times it is natural that 


always used, but a lost treatise on Gen. xv. 1, part of which 
verse is quoted i in the second section. 

» R.V. “He that Shall be the possessor of my house is 
Dammesek Eliezer.” (A.V. ‘‘The steward of my house is 
this Eliezer of Damascus.’’) 
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»” 2 4 A A A 4 4 
Gpyavov eméxeobar, tov dé Kata didvotav Adyov 
apOpovpevov avuTotaktw dopa yphoba, vonud- 
b) e , 2 , 4 ? 9 , 
Twv ov poyatwr emdAAndAa KaAAn per’ edtpdoxou 
5 Kat vibyydpou Suvdjuews prrocogobvra. Bovpacvor 
d€ apetal 7 TE edroluia Kat 7 év T@ d€ovre 
Trappycia mos” Tovs dyuelvous, WS Kal TO KwpELKOV 
aibevdas paAdov 7) KwuiKds elpHobar Soxetv 


“A , > e A e 4 4 
av wav’ 6 dobdd0s jovydlew’ pavOdavn, 
WMovnpos €oTat* peTadioov Tappyoias. 


6 II. wore odv ayer mappynoiay oikérns 
mpos Seondtnv; dp’ ovx 6Tav dunk pev 
[474] eau pndev | ovverdy, mavTo, 5° bmép Tod /KEKTT)- 
7 pLévou Kal Aéyovre Kat mpaTTovTt; mdTE ovVv 
aE vov Kal Tov Tov Deo dodAov éAcvBepooropety 
j™pos TOV eavToo TE Kat Tob TAVTOS Tyepove Kal 
SeomoTny 7) OTav apaptnudtwy Kafaped’n Kat TO 
giAodéomotov ek Tod ovvetddtos Kpivn, mAéciove 
xXapa xpwuevos emt TH Oeparrwv Beod yevéobar, 7 
€l TOU mavTos avOpwmwy yévous éeBacivevoe TO 
ys opod Kat Oaddtrys avarsduevos axoviTi 
8xpatos; Tas de gtrAodeomdTovs Depametas Kai 
 Aevroupytas tot *ABpadu Ssiacuviornow axpo- 
tehevtiov Aoyiov tod yxpnobevtos adrod T@ viet: 
7 dwow cou Kal T@ oTreppatt gov méaoav THY 
ynv TavTyV, Kal evevhoynBjcovrar é ev TH omreppatt 
gov TdavTa TO eGvn THs yi; dv Ov danKovaev 
"ABpadp 6 TOTP gou Tijs enijs puvijs, Kat 
ephage Ta, TpooTaypLartd pov Kat Tas evTohds 
pov Kal Ta. Sucauapard jou Kal Ta vomiud pov.” 
9 péytorov 8° éyKayuov olkérou pndevos wv ap 
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the organ of speech should be held in check, while 
the language of the understanding becomes articu- 
late and flows in resistless stream, as its wisdom pours _ 
forth beauty after beauty, not of words but of thoughts, 
with a power as easy as it is sublime. Yet courage 5 
and well-timed frankness before our superiors are 
admirable virtues also, so that there seems to be more 
truth than comedy in the words of the comic poet,* 


The servant, trained to keep a quiet tongue ° 
Whate’er befalls, is sure to prove a knave. 
Grant to thy man some measure of free speech. 

II. When, then, is it that the servant 6 
speaks frankly to his master? Surely it is when his 
heart tells him that he has not wronged his owner, 
but that his words and deeds are all for that owner’s 
benefit. And so when else should the slave of God 7 
‘open his mouth freely to Him Who is the ruler and 
master both of himself and of the All, save when he is 
pure from sin and the judgements of his conscience 
are loyal to his master, when he feels more joy at 
being the servant of God than if he had been king 
of all the human race and assumed an uncontested 
sovereignty over land and sea alike? ‘The loyalty of 8 
_ Abraham’s service and ministry is shewn by the con- 
cluding words of the oracle addressed to Abraham’s 
son, “ I will give to thee and thy seed all this land, 
and all the nations of the earth shall be blessed in thy 
seed, because Abraham thy father hearkened to My 
voice and kept My injunctions, My commands, My 
ordinances and Mystatutes’’ (Gen. xxvi. 3-5). It is 9 
the highest praise which can be given to a servant 
that he neglects none of his master’s commands, that 
never hesitating in his labour of love he employs all 


@ Menander. 
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mpooTaén 6 Seondrns dAvywpelv, aoxvs dé Ka 
Ppidomaves brép Siva mdavTa omovdalew alot 
10 youn katopboby. III. cial peev 
oby, ois ducovely GAN’ ov Aéyew eumpemes, ep 
av déyerau “ ovw7e Kal dove, . mayKadov Tap- 
dyye)ua.. Opacvraroy yap Kab Aahiorarov dpabia, 
as mpérrov pev €oTw akos yovyia, Sevrepov dé 
Mpocoxn Ta@v agiov Tt Toc epopeveny aicofs. 
ll ppndeis pévrou vopuodres Toor avo povov ep 
daivesbar dua Tob “‘ ouwma Kal dkove,”’ dAAQ Kal 
mpotpepacbar Suvvatwrepov ETEpov: ov yap TrapaLvel 
povov yAwrrn cw7dv Kal wolv axovew, adda 
12 Kal pox tatTa mabe dpuporepa.. TroAXot yap 
€m aKpoacw yKovTés TiWOS OUK eAnAvGace Tals 
Suavotats, GAN’ é€w mAravavrar Kai pupia mrept 
peupiov éavrois SueSepxovrar, TO ovyyevuKd, TO: 
dOveia, Ta dia, Ta Kowd,' wv eikos HV ev TO 
qmapovT, py pepvnoba, Trav" ws eros eimrety 
eEfjs avvapiOuovpevor, Kal dia Tov év E€auTots 
moby Opobv aduvaroba Tou Aéyovros axpodobau- 
héyes yap €xetvos womrep ovK ev avOpwros, add’ 
ev aydyots avdpidow, ois @Ta pév e€oTw, aKoatl 
135° odK évetow. eav ovv pndevi TaV 
eLwlev empoirwmvTwv 7 evdov Taptevopevwv mpay- 
parev 6 vos aguoon mpocopideiy, adn’ Hpepiav 
dyaryanv Kal Houxdgas mpos TOV Aéyovra éavTov 
GTOTEWVn, TLwTyHGAS Kara TO Mwvoéws Trop - 
dyyeApa Surjoera pera Tijs mTa07S mpoooxis 
axpoacacba., erépws 8° od av ioxvoar. 


1 Wend. dnuédcra: Cohn xowd: the Papyrus according to 
Wend. has sex litteras evanidas: the mss. omit altogether. 
I prefer xowd as the regular antithesis to ié:a in Philo. 
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and more than all his powers as he strives by sound 
judgement to bring all his business to a successful 
issue. | III. There are indeed some whom it 10 
befits to hear but not to speak, those to whom the 
words apply, “* Be silent and hear ”’ (Deut. xxvii. 9). 
An excellent injunction! For ignorance is exceeding 
bold and glib of tongue ; and the first remedy for it is 
to hold its peace, the second to give ear to those who 
advance something worth hearing. Yet let no one 11 
suppose that this exhausts the significance of the 
words “‘ be silent and hear.’”’ No, they enjoin some- 
thing else of greater weight. They bid us not only 
be silent with the tongue and hear with the ears, 
but be silent and hear with the soul also. For many 12 
who come to hear a discourse have not come with 
their minds, but wander abroad rehearsing inwardly 
numberless thoughts on numberless subjects, thoughts 
on their families, on outsiders, on things private and 
things public, which properly should be forgotten for 
the moment. All these, we may say,” form a series of 
successions in the mind, and the inward uproar makes 
it impossible for them to listen to the speaker, who 
discourses as in an audience not of human beings, 
but of lifeless statues who have ears, but no hearing 
is in those ears. If then the mind deter- 13 
mines to have no dealing with any of the matters 
which visit it from abroad or are stored within it, but 
maintaining peace and tranquillity addresses itself 
to hear the speaker, it will be “ silent,’’ as Moses 
commands, and thus be able to listen with complete 
attention. Otherwise it will have no such power. 
IV. For the ignorant then it is well to 14 


¢ Or “All or practically all,’’ ws ros elweivy serving, as 
usual, to qualify a round statement. 
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IV. rots pe obv apabéar ouppepov jovxia, Tots 
d€ EMLOTH UNS eptepLevors Kal dij. diAodeam dros 
dvaryKaLoTaTov " Tappycia KTH. Aéyerau yoov 
év “Efaywy i: “* KUptos Trohepnoet dep vor, 
Kal Duets avynoere, Kal Xpnopos evOds DrroKerrar 


[475] Toudade- “‘ Kai elze | KUptos mpos Mavojv- Tt 


15 


BoGs mpos pé;”’ ws déov Kat owwimay Tods pndev 
agiov daKons €potvras Kal Aéyew Tos EPWTt 
cogias Dei TETLGTEVKOTAS Kal Ly) povov déyeuw 
ovv ypepia, aAAa Kal peta Kpavyiis petLovos 
exBoav, ov oTrdpate Kail yAdtrTn, Sv wv dépa 
Adyos Exel aparpovpevor atoOnrov axon yiveobar, 

a TO Toppovoy Kal peyahopwvordrep puxis 
opydvep, ob Ovyros ev axpoarns ovde els, O Oe 
cyevnTos Kal aplapros [40vos. TO yap vonris 
dppovias eUdppoorov Kat oUpLPwvov pedos O 
vonTos fLovotKos pdvos KaraAaBetv ixavos, TOV 
dé ev alcbjoe Pupopevev ovdde els. dAov o7) TOU 
diavoias opydvov Kata THV dia Tac@v 7 Sis dia 
Tac@v ovudwriay e€nxodvTos 6 aKpoaTys woaavel 
muvlaverat mpos aAndevav ov8 muvOavouevos— 
mavra. yap yrepyro. bea@— “ Tt Bods m™pos pe - 
Kal” ixeotay KAKO dnorporiis 7 ] Kat’ edxaptotiay 


16 peToucias ayabav 7» Kata apdotepa; V. Addos 


17 


4 4 e >] , \ 4, ‘\ 
d€ ovTws 6 taxvodwvos Kat Bpad’yAwacos Kat 
dAoyos elvat doxa&v avevpioxetat, WoTe TH pev 

b) 4 4 3 bY ‘ ~ > Ul e + 
ov povov Aéywv adda Kat Body eicdyerar, érépwAt 
d€ amavoTw Kal adtacTaTw xpwuevos Adywv 
e 7 oe M “A 3) 7 ¥ éé 2 LA A e 
pun. wrons ”’ yap dnow “ éAdAe, Kal o 

¢ Or ‘“‘ Why dost thou shout?’ But the other is more 


probably Philo’s interpretation, since he implies that God 
does not disapprove of Moses’ speaking. 
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keep silence, but for those who desire knowledge and 
also love their master, frank speech is a most essential 
possession. Thus we read in Exodus, ‘‘ The Lord will 
war for you and ye shall be silent,’’ and at once there 
follows a divine oracle in these words, “‘ What is it 
that thou shoutest to me ?’’? (Ex. xiv. 14,15). The 
meaning is that those should keep silent who have 
nothing worth hearing to say, and those should speak 
who have put their faith in the God-sent love of 
wisdom, and not only speak with ordinary gentleness 
but shout with a louder cry. That cry is not made 
with mouth and tongue, through which, as we are 
told, the air assumes a spherical® shape and thus is 
rendered perceptible by the sense of hearing, but by 
the organ of the soul, uniting all music in its mighty 
tones, heard by no mortal whatsoever, but only by 
Him Who is uncreated and imperishable. For the 15 
sweet and harmonious melody of the mind’s music 
can only be apprehended by the mind’s musician, 
not by any of those who are entangled in sense. But 
when the full organ of the understanding sounds forth 
its symphony of the single or double octave, the 
Hearer asks—asks we may call it, though He does not 
really ask, since all things are known to God—*‘ What 
is it that thou criest so loud to me?”’ Is it in sup- 
plication for ills to be averted, or is in thanksgiving 
for blessings imparted, or in both? V. And he that 16 
seemed to be feeble of speech and slow of tongue and 
wordless is found to be so loquacious, that in one place 
he is represented as not only speaking, but shouting, 
and in another as pouring forth a stream of words 
without cessation or pause. . For “‘ Moses,” we read, 17 
““ was talking to God, and God was answering him 


» See App. p. 567. 
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b] , ~ “A 
Geos amexpivero att@ dwvy,” ov KaTa ovr- 
4 9 Ul > ‘ ‘ 4 4 
tédevav é€AdAnoev, GAAG KaTa pnKvvomervny Tapda- 
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90 7 b b | 2 A A ~ > 4 4 
edvdatev, GAA’ aiet Kal ovveyds amexpivero. Omov 
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TOV Eels emoTiunv wWdhedAuwraTrov Epyov elvat 
aA LJ “A A 

Cnreiv, épwrdv, muvOdvecbar, wndév doxety €idévar 


19 unde Te olecOat mayiws KaTetAndévar. codoi pev 
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ou bonyynTH Kat SidackdrAw ypa@vrar bed, of 3° 


dredeorepor TO cope. 610 Kal Aeyovot : AdAnaov 
ov ypiv, Kat pn Aadeitw mpods jas 6 Beds, py 
TMOTE drrobldvaxrev.” TooaUTn 6’ dpa xpyrat 
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Tappynoia 6 aoretos, wore ov pdvoy Aéyew Kal 
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Body, GAN 78n Kai KataBody && ddnbots miorews 
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et pev adets avrots tiv dpapriay, ages’ et de 
HH, efdAeupov pe eK THS BiBdov Gov Hs eypaipas - 
Kat TO “ Ba eyo ev yaorpt éAaBov mavrTa Tov Aaov 
ToUTOV, H eyw eTreKov avrov, OTu réyers pou AdBe 
adtov eis Tov KdATrov cov, Woe dpat TLOnvds TOV 
, ” \ L 66 / / A 
Onralovra;”’ Kat to “‘ wdbev por Kpéa dobdvar 
~ A sy 
mavTt TH Aa@ TovTw, STL KAalovow én’ Epot; pH 
4 A 4 , “A ~ A ” 
mpopata Kat Boes odayyjoovrat 7 mav TO Orbos 
THs BaAaoons ovvayOyoerat Kat apKéce;’”’ Kal 
To “‘ Kupve, dua Ti | exdkwoas Tov Aadv TobTOV; 
Kat tva Ti améoTtaAKds pe; Kal ad’ od Temropevjpat 
~ “A A > 
ampos Dapaw AaAjoa emi TH OD Ovdpati, ExdKwoe 
® rapararixés is the technical term in the Greek gram- 


marians for the imperfect tense. On xara ouvré\ecay or 
ouvredixds see App. p. 567. 
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with a voice’ (Ex. xix. 19). We do not have the 
tense of completed action ‘he talked,’’ but the 
tense of prolonged and continuous action @ “‘ he was 
talking ”’; and similarly God did not teach him (as 
a complete action) but was answering him always 
and uninterruptedly. Now an answer always pre- 18 
supposes a question; and everyone asks what he 
does not know, because he thinks it good to learn and 
is aware that of all the steps which he can take to 
get knowledge, the most profitable is to seek, to ask 
questions, to think that he has no knowledge, and not 
to imagine that he has a firm apprehension of any- 
thing. Now wise men take God for their guide and 19 
teacher, but the less perfect take the wise man ; and 
therefore the Children of Israel say “Talk thou to us, 
and let not God talk to us lest we die ’ (Ex. xx. 19). 
But the manof worth has such courage of 
speech, that he is bold not only to speak and cry aloud, 
but actually to make an outcry of reproach, wrung from 
him by real conviction, and expressing true emotion. 
Take the words “‘ if Thou wilt forgive them their sin, 20 
forgive them; but if not, blot me out of the book 
which Thou hast written ”’ (Ex. xxxii. 32); and“ Did 
I conceive all this people in the womb, or did I bring 
them forth, because Thou sayest unto me, * take them 
to thy bosom, as a nurse lifts the suckling ’? ’’ (Num. 
xi. 12); or again “‘ Whence shall I get flesh to give 
to this people, because they weep against me? 
Shall sheep and oxen be slaughtered, or all the meat 
that is in the sea be collected and suffice ? ’’ (Num. xi. 
13, 22). Or “‘ Lord, why hast Thou afflicted this 
people and why hast Thou sent me? And ever 
since I went to Pharoah to speak in Thy name, he 
has afflicted the people, and Thou hast not saved 
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Thy people’”’ (Ex. v. 22, 23). Anyone would have 
feared to say these or like words, even to one of the 
kings of particular kingdoms ; yet he had the courage 
to utter these thoughts to God. He reached this 21 
limit, I will not say of daring in general but of good 
daring, because all the wise are friends of God, and 
particularly so in the judgement of the most holy law- 
giver. Frankness of speech is akin to friendship. For 
to whom should a man speak with frankness but to his 
friend? And so most excellent is it, that in the oracles 
Moses is proclaimed the friend of God (Ex. xxxiii. 11), 
to shew that all the audacities of his bold discourse 
were utteredin friendship, rather thanin presumption. 
For the audacity of rashness belongstothe presumptu- 
ous, the audacity of courage or confidence to a friend. 
VI. But observe on the other hand that confidence 22 
is blended with caution. For while the words 
“What wilt thou give me ” (Gen. xv. 2) shew confi- 
dence, ‘‘ Master,” shews caution. While Moses 
usually employs two titles in speaking of the Cause, 
namely God and Lord, here he uses neither, but 
substitutes “ Master.” In this he shews great 
caution and exactness in the use of terms. It is 
true that “ Lord ”’ and ‘ Master” are said to be 
synonyms. But though one and the same thing is 23 
denoted by both, the connotations of the two titles 
are different. Kvpios (Lord) is derived from ktpos 
(power) which is a thing secure and is the opposite 
of insecure and invalid (akvpos), while deordrns 
(master) is from decpds (bond) from which I believe 
comes déos (fear). Thus decrdrys is a lord and some- 
thing more, a terrible lord so to speak, one who is 
not only invested with the lordship and sovereignty 
of all things, but is also capable of inspiring fear and 
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dpov®; sia ti 8 od Tmevoopat pabety Te m€ov 
“a > ~ 
a afiav; add’ o déywv éyw Oappetv maw omo- 
doya Seduevar Kal Karamenhhx Gar, Kat ovK EXEL 
THY GuLKTOV ev euot paxynv ddBos Te Kat Bdpoos, 
ws tows droAnberat tis, adAAa THY avaKeKpa- 
29 pevnv ovpdwviav. amdjotrws otv edwxodpat Tod 
1 mss. deomérys: Pap. decuwr. 
2 mss. (and Pap.) dtadvovra. 


@ See App. p. 567. 
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terror ; perhaps too, since he is the bond of all things, 
one who holds them together indissolubly and binds 
them fast, when in themselves they are dissoluble. 
He who says, “ Master, what wilt thou 24 
give me? ” virtually says no less than this, “ I am not 
ignorant of Thy transcendent sovereignty ; I know 
the terrors of Thy power; I come before Thee in 
fear and trembling, and yet again I am confident. 
For Thou hast vouchsafed to bid me fear not ; Thou 25 
hast given me a tongue of instruction that I should 
know when I should speak (Isaiah 1. 4),4 my mouth 
that was knitted up Thou hast unsewn, and when 
Thou hadst opened it, Thou didst strengthen its nerves 
for speech ; Thou hast taught me to say what should 
be said, confirming the oracle ‘ I will open thy mouth 
and teach thee what thou shalt speak’ (Ex. iv. 12). 
For who was I, that Thou shouldst impart speech to 26 
me, that Thou shouldst promise me something which 
stood higher in the scale of goods than ‘ gift’ or 
grace, even a ‘reward’. Am I not a wanderer from 
my country, an outcast from my kinsfolk, an alien 
from my father’s house? Do not all men call me 
excommunicate, exile, desolate, disfranchised ? But 27 
Thou, Master, art my country, my kinsfolk, my 
paternal hearth, my franchise, my free speech, my 
great and glorious and inalienable wealth. Why 28 
then shall I not take courage to say what I feel? 
Why shall I not inquire of Thee and claim to learn 
something more? Yet I, who proclaim my confi- 
dence, confess in turn my fear and consternation, 
and still the fear and the confidence are not at war 
within me in separate camps, as one might suppose, 
but are blended in a harmony. I find then a feast 29 
which does not cloy in this blending, which has 
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30 


31 


32 


PHILO 


Kpdparos, 6 pe avamémenke pnte avev evAaPeias 
mappnodlecbar pyre amappnoidotws evAaBetoBa. 
Thy yap ovdeverav THY euavTod peTpety éeualov 
Kat Tas ev bmepPoAais aKpoTntas THY ov evEpye- 
ov mepiBAémecbau Kal éemedav “ yhv Kal Te- 
dpav’’ Kai et re exBAnTdrTEpov euauTov aicbupac, 
THviKadra. evTUyXavew oor Dappe, TOATTELWOS yeyovus, 
KkataBeBAnuevos els xoor, éc0 els ye TO pnd 
dpeordva Soxeiv a dVEOTOLXELWILEVOS. 

VII. Kai TobTd jou 70 mabos Tijs puxis €oTnAo- 
ypadyoev ev T@ eue pvnpretep 6 €mloKomTros 
Mwvojs. ‘* éyytoas yap gnow * ’ABpady ele: 
viv npSapny AaAjoae ™pos TOV KUpwov, eye b€ 
Eipe vA Kal a7000s, emevd1) TOTE KaLpos evTvyxa.- 
vew yeveow T@ TETOLNKOTL, OTE THY EaUTIS 
ovdeverav Eyveoxev. To O€ “Ti pot Odoets ; 7 
ovK dmopobvTds EOTt porn paAdAov 7 emt T@ 
mAnfer Kal peyeBer av darnAavicev | ayaeav Ev- 
xaptorobvros. “‘ ti pow Swoeus;”’ ere yap amro- 
Netrrerai To m€ov TpoadoK aa ; addBovor pev, @ 
prrddwpe, at oat Xapires Kab darepiypapor Kat 
Gpov ) TeAevTHY odK ExoVAL, THY@V TpoTrOV TrAEia* 
Tov atravTAouvpevwy avopPpotoan. oKorretv de 
afvov ov povov TOV atel 7rAnppUpodyTa yEeuLappovv 
Tov adv evepyeoudy, aAAa° Kal Tas d,pdopevas 
nuadv apovpas: et yap TT€ PLT TOV dvaxvbein TO 
pedpa, Apvaddes Kal Tehpar does avTt KapTo~ 
Opov vis EOTAL TO mediov. TpOs evpopiav ov" 


pepetpnuevns, GAN odk apétpov Set THs emup- 


1 mss. reAelwy (Pap. ?). 
2 mss. yap (some with Pap. ov). 


298 


WHO IS THE HEIR, 29-32 


schooled my speech to be neither bold without 
caution, nor cautious without boldness. For I have 
learnt to measure my. own nothingness, and to gaze 
_with wonder on the transcendent heights of Thy 
loving-kindnesses. And when I perceive that I am 
earth and cinders or whatever is still more worthless, 
it is just then that I have confidence to come before 
Thee, when I am humbled, cast down to the clay, 
reduced to such an elemental state,* as seems not 
even to exist. VII. And the watchful 30 
pen of Moses has recorded this my soul’s condition 
in his memorial of me. For Abraham, he says, 
drew near and said, ‘ Now I have begun to speak to 
the Lord, and I am earth and ashes ’ (Gen. xviii. 27), 
since it is just when he knows his own nothingness 
that the creature should come into the presence of 
his Maker. The words ‘ What wilt Thou give me?’ 31 
are the cry not so much of uncertainty as of thankful- 
ness for the multitude and greatness of the blessings 
which one has enjoyed. ‘ What wilt Thou give me?’ 
he says. Is there aught still left for me to expect? 
Lavish indeed, Thou bounteous God, are Thy gifts 
of grace, illimitable without boundary or end, 
welling up like fountains to replace and more than 
replace what we draw. But we should look not only 32 
to the ever-flowing torrent of Thy loving-kindnesses 
but also to the fields—they are ourselves—which are 
watered by them. For if the stream pour forth in 
over-abundance, the plain will be marshy and fenny, 
instead of fruitful soil. I need then that the inflow 
on me should be in due measure for fertility, not un- 


* See App. p. 567. 
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pojs éepuol. did mevooua “ ri poe dwoeis”” a- 
pvenra dovs Kal oxedov mavro, doa Ovnriv dvow 
xwpjoa. | duvarov Hv; 6 yap Aowrov emlnra@ 
paGety TE KAU xTnoactas,” TOUT eoTW, Tis av 
yevouTo aé.os TaV od evepyeotmv [Kat] KAnpo- 
VOLS. 7 “ éya dmoAvBjaopar dTEeKvos,” 
dAuyox povioy Ka edypepov Kat wKvtpopov AaBwv 
ayaov, EDX OpEvos tovvavtiov, TroAuT we pov Kal 
pakpoxpoviov Kal aKxypatov Kai aOdvarov, ws 
Suv Fiver Kal onéppara BaAéobar Kal pilas 
exuporntos eve, amoTElvaL Kal avw mpos ovpavov 
TO aréhexos dveyelpov perewpioan; THY yap 
avOpemivny d.peTnv Baivew pe emt vis, fbavew 
d€ mpos ovpavov avayxKaiov, wv’ éxet rhs adGapoias 
eotiabeioa tov aet Xpovov’ dren Svapevy. a 
TEKVOV yap kal oreipay 018” OTL puxny 6 Ta my 
ovra. Pepe Kal Ta TavTO yevvaav pHepionkas, emrel 
Kal ydpw eowKas e€aiperov TH SvopariKc@ yever TO 
pndémore oretpwOfvau Kat droKioa, @ Kal avTos 
mpoovepynBeis epteuat KAnpovdjov Suxaiws. di- 
oBeorov yap avTo Kkatafewpevos aloxioTov elvat 
vopilew THY euavrod épeow* Tob Kahob mrepudetv 
katadvbeioay. ixerns obv yivopaL Kal ToTYLmpaL, 
iva OTEpUaTwVY Kal euTUpevUaTwY dToTUPOpLEvwv 
TO aperiis dvakainrat Kat avaddéynrar owrrpiov 
Peyyos, 6 Aapradevopevov emranrdnAots Svadoxats 
isoxpoviov yevyjcetat Koouw.  CHrov Kat Tots 
aoKkyTiKots édwKkas TEKYVWY TaV WuXAS o7TOpas 


1 uss. émif{nr® réxvov xricacGa (Pap. wavew re xac?). 

2 My correction for mss. and Pap. dvcw; see App. p. 567. 
But another, and possibly preferable, solution would be roi 
<ptdo>kdAou agreeing with éuavrod. 
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measured. Therefore I will ask ‘ What wilt Thou 33 
give me?’ Thou whose gifts have been countless, 
almost to the very sum of what human nature can 
contain. For all that I still seek to learn and to 
gain is but this ‘Who should be a worthy heir of 
thy benefits ?’ Or shall I go hence child- 34 
less (Gen. xv. 2), the recipient of a boon shortlived, 
dying with the day, passing swiftly to its doom; I, 
who pray for the opposite, a boon of many days and 
years, proof against decay or death, so that it can lay 
the seed and extend the roots, which shall make the 
growth secure, and raise and uplift the stalk heaven- 
wards. For man’s excellence must not tread the 35 
earth, but press upwards to heaven, that it may 
banquet there on incorruption and remain unscathed 
for ever. For I know that Thou, who givest? being 36 
to what is not and generatest all things, hast hated 
the childless and barren soul, since Thou hast given 
as a special grace to the race of them that see that 
they should never be without children or sterile. 
And I myself having been made a member of that 
race justly desire an heir. For when I contemplate 
the race’s security from extinction, I hold it a deep 
disgrace to leave my own desire of excellence to 
come to naught. Therefore I beseech and suppli- 37 
cate that out of the smouldering tinder and embers 
the saving light of virtue may burn up with full flame 
and carried on as in the torch-race by unfailing suc- 
cession may be coeval with the world. Also in the 38 
votaries of practice Thou hast implanted a zeal to sow 
and beget the children of the soul, and when they 


* A curious use of ¢épw, but paralleled by De Mut. 192 
TO Ths Puxis pépovre cal avdéovre kai wAypodvte Kaprrovs Hew ; 
cf. ibid. 256. 
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Kai VEVETEWS, Kat poupabevres td’ ndoviis eLeddAn- 
oav elves: Ta mawdia ols nAénoev 6 Deds Tov 
maida cov,” av aKaKta Kal Tpopos Kal TuOnvn, 
av éBarou Kal dmaNat Kat evdvets puxat, Tov 
apeTis mary Kka.Acwy Kat GeoewWeordrwr evmrapd.- 
39 SexTou _XapaKTnpev. didagov dé pe Kaiceivo, Et 
“6 vies Macex THS otKoyevotds pov” Tay ov 
Xapirev ikavos _yeveatas KAnpovopios éoriv. eyo 
yap aypt viv Tov pev €Amldpuevov odk edaBov, dv 

6 édaBov, odK éAmril. 

40 VIU. Tis b€ 7 Macex Kal Tis adrijs 6 vids, od 
TrapEpyws EMLOKETITEOV. EppnveveTat Tolvur Macex 
ex pidnparos. pidnpa d€ dStadéper Tob pireiv: TO 
pev yap puxdv € Evwow appolopevwv edvoia, 70 be 
emumAauov Kat yudiy deLiwow Xpetas Twos els 

41 ravTo ovvayayovons EouKev eu aivew. domep yap 
ev TO dvaxvmrew ovK éore 70 KUTTEw ovo” év TO 
KaTamivew Hv mavTws TO Tivew ovd ev papain 
6 immos, ovTws ovd’ ev TH KaTadireiv TO duidrelv, 
€mel Kal TaV €xOp@v puplovs elKovrés Twes Tats 

42 rob Biov xademais avayKais Sefvobvrac. Tis ovv 
éorw n €K pidnparos aAAa pn €€ abevdois prdias 
nev ovorabeioa, ppacw pndev drroaTewAdpevos: a 

[479] cnn) n ovv aicOnoer,  Tradow axvpwpevn, | ws 
avépacros ovdeis, Vv d€o7owav pev ob moAAot, 
Oeparrawav Sé ot aoretot vopilovow, ovK aAdAd- 
dvdov 4 apyupwvytov, aX’ oikoyev} Kal Tpdzrov 

@ A reminiscence of Plato, Phaedrus 245 a. See note 
on 249, 

» Philo curiously ignores the quite common use of @¢uAciv 
=to kiss. Possibly it may have carried with it the idea of 


a kiss given in true affection, which was absent in the 
compound. 
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are thus endowed they have cried out in their plea- 
sure, ‘ The children, wherewith Thou hast shewn 
mercy to Thy servant’ (Gen. xxxiii. 5). Of such 
children innocence is the nurse and fostermother ; 
their souls are virgin and tender and rich in nature’s 
gifts,* ready to receive the glorious and divine im- 
pressions of virtue’s graving. Tell me this too, 39 
whether the son of Masek, she who was born in my 
house, is fit to become the heir of thy gifts of grace. 
For till now I have not received him whom I hope for, 
and he, whom I have received, is not the heir of my 
hopes.” 

VIII. Who Masek and her son are is a matter for 40 
careful consideration. Well, the name Masek is 
interpreted “‘ From a kiss.”” Now “ kiss ”’ is not the 
same as “loving.” The latter appears to signify 
the uniting of souls which goodwill joins together, 
the former merely the bare superficial salutation, 
which passes when some occasion has caused a 
meeting. For just as in dvaxdigrew (rising up) there 41 
is no idea of xvmrew (stooping) nor in Kataziveu 
(swallowing) the whole idea of vive. (drinking), nor 
in papourros (pouch) that of tos (horse), so neither 
in xatadtAciv (kissing) do we have ¢uAciy (loving).? 
For people bowing to the hard necessities of life 
in hundreds of cases greet their enemies thus. 
Who then she is, with hori we are brought into 42 
contact “ from ” or “ in consequence of a kiss,”’ and 
not from true friendship, I will shew without 
disguise. It is the life of the senses, the assured 
possession of us all, for which all have a feeling of 
affection. The multitude regard her as a mistress, 
the good as their servant, not a servant of alien race 
or purchased with money, but homeborn and in a 
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A e ld a 
Twa opodvdAov. odTo. Kal memaidevvTar KaTtadt- 
“a > / > A a “A A 
Activ abriv, od dirciv, éxeivor Sé brepduds ayanav 
\ a 
43 Kat tpiTo8nTov wWyetcbat. AaBav 8° o 
4 QA A 
pucapetos ovde KatadiAjoa, SuvyceTat Tas Tpoc- 
4 A A 
keKAnpwpevas TH aoKyntiuK@ Svvapets, add’ dz0- 
/ ‘ A 
Kpicews Kal pevddv traoudtTwyv avypTnKws Tov 
e “A / e 
eavtot Biov, woavel Svayepaivwv, od mpos aAnJevav 
> ~ 4 “A 
ardyav, dyoiv: “odk éwOnv Katadijoa Ta 
du \ A @ / »? 2 UY \ 
Tawia pov Kat Tas Ovyarépas~”’ eiKOTWs ye Kal 
/ A 
TMpoonkKovTws* Elpwvelav yap pucely aKkaTaAAaKTws 
? v4 > 
44 eTraldevOnuev. aydmyoov ovv apeTds Kal aoTracat 
puxn TH oeavTod Kai didynoov dvTws, Kal yKLOTA 
4 \ 4 A ~ 
Bovdjon To diAtas wapdKoupa movetv, KaTapireiv. 
66 A Ul > A / > 
Le yap €orw avrats ett pepis 7 KAnpovopia ev 
“A “A 14 > / ; 
TO O@ olKe 5 ovx ws at aAAdTpiaL edoyiotnoav 
9 > 4 > 4 ‘ *) 
Tapa col; 7%) ov Témpakas avTds, Kal KaTépayes 
\ > 4 “A 
TO apyvpiov,” iva pndé eloadbis avakopioacbat 
duvnbns ta ootpa, Kal Ta AVTpa KaTEdndoKuds ; 
mpoatrotod viv BovAcecbat Katadireiv 6 aot Tots 
A A 
Kpitats daozmovéos. GAN ov yapBpov* 
/ aA 3 ? > A / “A 
Kkatapidjoes Mwvons, add’ amo yvnotov tot 
“A 4 , (Soe es aed a 4 
yuyns mafovs dirdjoe “ edidyoe’’ yap pnow 
6 > 4 A > / 3 4, 9) 
avTov, Kal HnotacavTo addXjAovs. 
“A A A / ‘\ A \ / \ 
45 1X. Cwihs d€ tpirrov yévos, TO ev mpos Gedv, TO 
d€ mpos yéveow, TO dE pEDdptov, puKTOV apdortv. 
TO prev ovv mpos Deov od KatéBy mpos Huds ovdde 
nAOev cis Tas owpatos avdyKas. To dé «Mpods 
1 So Mangey and Wend.: mss. and Pap.’Aapwr. It may 
be questioned whether this is not what Philo wrote, by con- 


fusing Ex. xviii. 7 with iv. 27, where Moses meets Aaron 
(cuvtyrnoey airo ... kal karepidnoav add7jdous). 
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sense a kinswoman. The wise have been trained 
to greet her with a kiss, but not to love her, the 
others to love her deeply and regard her worthy of 
a triple measure of their affection. Now 43 
Laban the virtue-hater will not be able even to kiss 
the qualities which are allotted to the Man of 
Practice. Still since he has made hypocrisy and false 
inventions the cardinal principle of his life, he says, 
as though in dudgeon, though he has no real grief, 
“IT was not held worthy to kiss my children and my 
daughters ’’ (Gen. xxxi. 28). The refusal of the 
_kiss is natural and proper. For we the children have 
been trained to hate dissimulation, with a hatred 
that refuses all dealing. Hold then the virtues dear, 44 
embrace them with thy soul and love them truly, 
and thou wilt never desire to be the maker of that 
travesty of friendship, the kiss. “Have they, we 
shall say, any part or inheritance in your home? 
Were they not counted as aliens in your sight, or 
have you not sold them and devoured the money ? ” 
(Gen. xxxi. 14, 15). You devoured the price of 
their redemption, lest you should ever again be able 
to buy them back. And now you pretend to wish 
to kiss them, you in the judgement of all their deadly 
foe. Moses on the other hand will not 
kiss his father-in-law, but loves him with genuine 
heart-felt affection. For ‘he loved him” we 
read ‘‘and they greeted each other’ (Ex. xviii. 7). 
IX. Now there are three kinds of life, 45 
one looking Godwards, another looking to created 
things, another on the border-line, a mixture of the 
other two. The God-regarding life has never come 
down to us, nor submitted to the constraints of the 
body. The life that looks to creation has never risen 
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, Qo gy 3 , 99> > 4 > A 
yéveow od Grws aveBn odd elrrycev avaBfva., 
~ A > a 4 aA > , 4 
dwretov Sé€ ev pvyots “Avdov 7T@ aPiwtw Biw 
xyaipe. TO dé puxtov eoTw, 6 TroAAdKis pev d70 
THS apelvovos ayopevov Tta€ews Oevalcr Kai Oeo- 
dopetrat, moAAdKis 8 bd THs yeElpovos avTt- 
a > Ul Af? @ ¢ > A 4 
OT LEvOV ETLOTPEPEL. Tou0’", Grav @omep én TAd- 
orLyyos ” THs KpetrTovos tos jotpa, Tots dAous 
pion, cuvemuotracbev TO THs evavTias Cwis* Bapos 
Kouporarov ayBos amepnve. Mawvofs d€ TO Tis: 
mpos Oeov Swiis yEvos aKoviTt atredavicas eis 
emiK prow 7a Aoura a diyeu dual deka lay youvarkiv, 
Ov THY pev dyamuperny, THhv de , becouperny Kadet 
mpoodveotata Beis dvopara. tis yap ov Tas bu 
> ~ U 3 ? AY >) 
playa, tis 8 ov Tas Ou aro, tis 8° ov Tas 
dua ‘yevoews doppraeus Te Kal apis oovds Kat 
tépers amodéxyetar; Tis 8° ov 7a évayTio, pe- 
pionkev, OAvyodelav, éyxpdrevav, adoTypov Kai emt- 
oTnpovixov Biov, yéeAwTos Kal maldids apéeroxov, 
cuvvotas Kai | PpovTidwv Kal 7rovwv peaTov, PtAov 
Tod Oewpeiv, ayabias €xOpov, ypnudtwv pev Kal 
d0€ns Kal Hodovav KpeitTw, HTTwW dé Gwdpoovvys 
\ ? U \ 4 > ~ 4 
Kat edKAcias Kai BAémovtos od tuddAot tAovTov; 
mpeaBvrepa peév ovv del TA yevvypaTa 
Tijs pucouperns aperns. X. 6 5€ Mwvofs, ef Kat 
vewTepa ypovy, [Kal] tadta dice: mpecBeiwy aot 


1 Pap. between Sws and Bdpos inserts ayrnev. May this 
perhaps stand for ’Avraiecov? The myth of Antaeus, who 
became helpless when lifted by Heracles from the ground, 
would suit the parable well. Cf. Zictigeos De Cher. 78, 
Tavrddevos below, § 269. It is true of course that these stories 
were far better known than that of Antaeus. 


¢ This description of the “* mixed life”? closely resembles 
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at all nor sought to rise, but makes its lair in the 
recesses of Hades and rejoices in a form of living, which 
is not worth the pains. It is the mixed life,* which 46 
often drawn on by those of the higher line is possessed 
and inspired by God, though often pulled back by the 
worse it reverses its course. And when the better 
life placed as a weight on the scales completely pre- 
ponderates, the mixed life carried with it makes the 
opposite life seem light as air in the balance. Now 47 
Moses while he gives the crown of undisputed victory 
to the Godward kind of life, brings the other two 
into comparison by likening them to two women, one 
of whom he calls the beloved and the other the hated. 
These names are very suitable, for who does not look 48 
with favour on the pleasures and delights that come 
through the eyes, or the ears, or through taste and 
smell and touch? Who has not hated the opposites 
of these >—frugality, temperance, the life of austerity 
and knowledge, which has no part in laughter and 
sport, which is full of anxiety and cares and toils, 
the friend of contemplation, the enemy of ignorance, 
which puts under its feet money and mere reputation 
and pleasure, but is mastered by self-restraint and true 
glory and the wealth which is not blind but sees. 
Now the children of virtue, the hated 
one, are always the senior. X. And Moses holds them 49 
to be by their nature worthy of the rights of the 
senior, even though they be younger in point of 


that of the doxnr7s in De Som. i. 151, who is midway between 
the wise who live in the Olympian region and the bad 
who live in the recesses of Hades. In fact the “ mixed” 
seems to represent the ordinary virtuous man (6 mpoxérTwv), 
and in the sequel is equated to the Hated Wife and to Leah, 
both of whom regularly represent Virtue. For the last part 
of the sentence see App. p. 568. 
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TA OITAG Sid0vs, TV 5é€ ddaipdv Tiv Mpioeav. 
éav yap yevwvra, dynoiv, avOpwaw dvo yuvaixes, 
nyamnpevn Kai pLcoupern, Kal Téexwow auddrepar, 
peéAAwy ta éavtod diavéuew od duvyicetray mpe- 
aBeiwy afioat Tov vidv THs Wyamnpevyns, jSovis, 
—véos yap obTos,€i Kal ypdvw mods? yévorto,— 
ana TOV THS pcoupevns, ppovncews, mpeaBurepov 
eK Talowy evdds ovTa, as duworptav darovelyia. 
50 77HV S€ TpomiKWwTépav ToUTwWY amddocLV ev ETEpots 
etpnKores emt Ta aKddAovla taV év yepot Tpeyped- 
peOa éxetvo mpotmodetfavres, 6 OTL THS pecoupevn)s 6 
bcos Néyerau 7H PATpav Svoigas VevEoLV GOTELWY ETTL- 
TnodevpaTwY Kal KaAdY Epywv dvaretrAar, THs purct- 
61 oar voutlopevns avrixa oretpoupéevys. “‘itdwv”’ 
yap ence m KUptos OTe puoetrar Aeia, Hvorée 
TH payrpav abris: “PaynA de Ww oreipa. ” ap’ 
ovx OTrav 7 puy7 Kvopopi) Kal TiKTEW apynTaL 
Ta uyy MpemovTa, THviKadra. doa aicOnra OTEL- 
povpreva aroKel, ois mpoceorw n €K tAnpatos 
arn’ ody dia yrnoiov diAias amodoyy; XI. 
52 Ta’Tns obv THs KaT atobyow Cwis, nv Kade 
Macéx, vids Exaotos nudv €ott Tysm@v Kati Bav- 
palwy tHv tpodov Kat TiOnvynv Tod. AvynTod 
yévous, atobnow, nv Kal 6 yrwos vois, dvoma 
"Addu, idwv duarrAacbetcavy tov é€avtod Odvarov 


1 mss. madatds (Pap. manos). 





@ Or, if the xai, is retained, ‘‘ And if any be younger in 
point of years, even them too in virtue of their nature does 
Moses hold worthy,”* etc. In this case Taira, and conse- 
quently the text quoted from Deuteronomy, is restricted to 
the vedrepa xpdvw. Philo implies, what he actually argues 
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years,? for he gives them the double portion, and 
takes from the others their half-share. “ For if a 
man,’ he says, “ has two wives, one beloved and one 
hated, and both bear him children, when he purposes 
to divide his possessions, he shall not be able to 
adjudge the elder’s rights to the son of the beloved 
(that is, of Pleasure) for he is but ‘ young,’ even if 
years have made him grey-headed, but to the son of 
Prudence, the hated wife, the son who from earliest 
childhood is an ‘ elder,’ he must give these rights and 
thus assign to him a double portion’ (Deut. xxi. 
15-17). Now we have given the allegorical inter- 50 
pretation of this more closely elsewhere ® and there- 
fore let us turn to the next part of our theme. One 
thing however we must first point out, namely that 
we are told that God by opening the womb of the 
hated wife brought to its rising the birth of worthy 
practices and excellent deeds, while she, who was 
thought to be beloved, immediately became barren. 
For “ the Lord ” it runs “ seeing that Leah is hated 51 
opened her womb, but Rachel was barren ”’ (Gen. xxix. 
31). Is it not just then, when the soul is pregnant 
and begins to bear what befits a soul, that all objects 
of sense become barren and incapable of child- 
bearing, those objects which find acceptance with 
us ‘‘ from the kiss ’ and not through genuine friend- 
ship. XI. This life of the senses, then, which he calls 52 
Masek, has for her son each one among us who 
honours and admires the nurse and foster-mother of 
our mortal race, that is Sense, on whose just-fashioned 
form the earthly mind, called Adam, looked and gave 


in De Sobr. 22, that the words of Deut. make the son of the 
Beloved to be, in the literal sense, the elder. 
> In Leg. All. ii. 48, De Sac. 19 ff., De Sobr. 21 ff. 
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@ 


@ PAérropev, ed0ke TP vopobern Surtnv Kal THY 
[481] ovoiay clvar puyyjs, aij pee THS dAns; Tob / 5° 
TyyewoviwTarov medpa Oeiov. nor yoov avTt- 

56 Kpus: “‘ uxt mdons capKos aiva €or.’ ev 
ye TO Tpoovetuar TH capKadv oxAw THY aipaTos 
€TLpponv, ‘olKEtov oiKEei@: Tod de vod THY odciav 

e€ ovdevds HpTHOE yevynTod, add’ wo Geod KaTa- 
mvevoUetoay elonyayev: ** evedionae ”’ yap pyow 6 
TOLNTNS Tov ode els TO mpoowrov avToo mony 
Cwijs, Kat eyevero 0 avOpwros eis puynv doar,” 

H Kal KaTa THV EiKOVa TOD ToLNTOD Adyos ExeL 

57 ruTwOAvar. XII. wore Surtov cidos avOpwrwv, 


' ? éxelyyy with Pap. and some ss. See App. p. 568. 
2 So mss.: Wend. from Pap. Aapuackés. But would not 
Philo have written 76 Aayacxés if he used the nominative ? 


@ See note on the phrase “‘ soul as soul,’’ De Mig. 5. 
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the name of what was his own death to her life. 
“For Adam,” it says, “called the name of his wife 53 
‘ Life,’ because she is the mother of all things living ”’ 
(Gen. iii. 20), that is doubtless of those who are in 
truth dead to the life of the soul. But those who are 
really living have Wisdom for their mother, but 
Sense they take for a bond-woman, the handiwork of 
nature made to minister to knowledge. 

The name of the child born of the life which we 54 
have explained as the “ life from a kiss” he puts 
before us as Damascus, which is interpreted as 
‘the blood of a sackcloth robe.’’ By sackcloth robe 
he intimates the body, and by blood the “ blood- 
life,’ and the symbolism is very powerful and apt. 
We use “ soul”’ in two senses, both for the whole 55 
soul and also for its dominant part, which properly 
speaking is the soul’s soul,* just as the eye can mean 
either the whole orb, or the most important part, by 
which we see. And therefore the lawgiver held that 
the substance of the soul is twofold, blood being that 
of the soul as a whole, and the divine breath or spirit 
that of its most dominant part. Thus he says plainly 
“‘the soul of every flesh is the blood ”’ (Lev. xvii. 11). 
He does well in assigning the blood with its 56 
flowing stream to the riot® of the manifold flesh, for 
each is akin to the other. On the other hand he did 
not make the substance of the mind depend on any- 
thing created, but represented it as breathed upon . 
by God. For the Maker of all, he says, “ blew into 
his face the breath of life, and man became a living 
soul’ (Gen. ii. 7); just as we are also told that 
he was fashioned after the image of his Maker 
(Gen. i. 27). XII. So we have two kinds of men, one 57 


» Or “horde.”’ See note on Quod Deus 2. 
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that of those who live by reason, the divine inbreathing, 
the other of those who live by blood and the pleasure 
of the flesh. This last is a qnoulded clod of earth, 
the other is the faithful impress of the divine image. 
Yet this our piece of moulded clay, 58 
tempered with blood for water, has imperative need 
of God’s help, and thus we read “ this Damascus 
Eliezer.”” Now Eliezer interpreted is “ God is my 
helper,” for this mass of clay and blood, which in 
itself is dissoluble and dead, holds together and is 
quickened as into flame by the providence of God, 
who is its protecting arm and shield, since our race 
cannot of itself stand firmly established for a single 
day. Observe, too, that the second son of Moses 59 
bears the same name. “ The name of the second,” 
he says, “ was Eliezer,”’ and then he adds the reason: 
“for the God of my father is my helper and 
delivered me from the hand of Pharoah ”’ (Ex. xviii. 4). 
But those who still consort with the life of sense and ¢0 
blood suffer the attacks of the spirit so expert in 
scattering“ pious thoughts and deeds, the spirit called 
Pharoah, whose tyranny rife with lawlessness and 
cruelty it is impossible to escape, unless Eliezer be 
born in the soul and looks with hope to the help 
which God the only Saviour can give. 
Right well, too, does Moses describe Damascus as the 6] 
son not of his father but of his mother, Masek, to 
shew us that the blood-soul, by which irrational 
animals also live, has kinship with the maternal and 
female line, but has no part in male descent. Not 62 
so was it with Virtue or Sarah, for male descent is | 
the sole claim of her, who is the motherless ruling 


@ Cf. the regular epithet of Pharoah, 6 cxedacris rer 
karo, e.g. De Sac, 48, 
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* apx7 no doubt carries with it, in addition to the sense of 
“ beginning ” or “‘ first principle,” the thought of sovereignty 
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principle? of things, begotten of her father alone, even 
God the Father of all. For “‘ indeed,”’ it runs, “‘ she 
is my sister from the father, not from the mother ”’ 
(Gen. xx. 12). 

XIII. So much for the elucidation needed as a pre- 
liminary ; for the problem was seen to involve 
obscurities and difficulties. We must now explain 
more exactly what it is that the lover of learning 
seeks to know. Surely it is something of this kind: 
“Can he who desires the life of the blood and still 
claims for his own the things of the senses become the 
heir of divine and incorporeal things?’’ No; one 64 
alone is held worthy of these, the recipient of 
inspiration from above, of a portion heavenly and 
divine, the wholly purified mind which disregards 
not only the body, but that other section of the soul 
which is devoid of reason and steeped in blood, 
aflame with seething passions and burning lusts. 
His question, we see, takes this form: “ Since thou 65 
hast not given me that other seed, the mentally per- 
ceived, the self-taught, the divine of form, shall the 
child of my household be my heir, he who is the 
offspring of the blood-life?”’ At that point 66 
God in His turn hastens to forestall the questioner, 
with a message of instruction, which we may almost 
say anticipates his speaking. For “ straightway,”’ 
we are told, “a voice of God came to him with the 
words “ He shall not be thy heir ’ *’ (Gen. xv. 4). No, 
none of those who fall under the evidence which the 
senses give. For it is incorporeal natures that 
inherit intellectual things. The wording is chosen 67 
very carefully. Moses does not say “‘ God said ”’ 


63 


which Philo regularly connects with the name of Sarah, 
e.g. De Cher. 7. 
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WHQ_IS THE HEIR, 67-71 
or ‘‘ God spake,”’ but ‘‘ a voice of God came to him.” 
It suggests a loud, sonorous, continuous appeal, 
pitched so as to spread abroad throughout the soul, 
whereby no part shall be left to which its right 
instruction has not penetrated, but all are filled from 
end to end with sound learning. XIV. 
Who then shall be the heir? Not that way of think- 68 
ing which abides in the prison of the body of its own 
free will, but that which released from its fetters into 
liberty has come forth outside the prison walls, and 
if we may so say, left behind its own self. For “ he 
who shall come out ‘of thee,” it says, “shall be thy 
heir ”’ (Gen. xv. 4). ' Therefore, my soul, 69 
if thou feelest any yearning to inherit the good things 
of God, leave not only thy land, that is the body, thy 
kinsfolk, that is the senses, thy father’s house 
(Gen. xii. 1), that is speech, but be a fugitive from 
thyself also and issue forth from thyself. Like 
persons possessed and corybants, be filled with in- 
spired frenzy, even as the prophets are inspired. 
For it is the mind which is under the divine afflatus, 70 
and no longer in its own keeping, but is stirred to its 
depths and maddened by heavenward yearning, 
drawn by the truly existent and pulled upward 
thereto, with truth to lead the way and remove all 
obstacles before its feet, that its path may be smooth 
to tread—such is the mind, which has this inherit- 
ance. To that mind I say, “ Fear not to 71 
tell us the story of thy departure from the first 
three. For to those who have been taught to give 
ear to the things of the mind, thou ever repeatest 
the tale.” “ I migrated from the body,” she answers, 
“when I had ceased to regard the flesh ; from sense, 
when I came to view all the objects of sense as having 
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° The translation takes Kowédrqre a as dative of cause after 
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no true existence, when I denounced its standards of 
judgement as spurious and corrupt and steeped in 
false opinion, and its judgements as equipped to 
ensnare and deceive and ravish truth away from its 
place in the heart of nature ; from speech, when I 
sentenced it to long speechlessness, in spite of all its 
self-exaltation and self-pride. Great indeed was its 72 
audacity, that it should attempt the impossible task 
to use shadows to point me to substances, words 
to point me to facts. And, amid all its blunders, 
it chattered and gushed about, unable to present 
with clear expression those distinctions in things 
which baffled its vague and general vocabulary.* Thus 73 
through experience, as a foolish child learns, I learnt 
that the better course was to quit all these three, yet 
dedicate and attribute the faculties of each to God, 
who compacts the body in its bodily form, who equips 
the senses to perceive, and extends to speech the 
power of speaking.”’ Such is the mind’s 74 
confession, and to it I reply, ‘even as thou hast 
quitted the others, quit thyself, depart from thyself.” 
And what does this “ departing ’*’ mean? It means 
‘do not lay up as treasure for thyself, thy gifts of 
thinking, purposing, apprehending, but bring them 
and dedicate them to Him Who is the source of 
accurate thinking and unerring apprehension.’ 

XV. This dedication will be enshrined in the holier 75 
of the great sanctuaries. For two such sanctuaries, 
we feel, exist, one sensible, one mental. This world 
is the cathedral® of the sense-perceived order, the 
world which the mind discovers of the truly invisible 
order. Now that he who has gone forth 76 


adduvarav. It may be, however, dative of means after 
TrapacTioar. > See App. p. 568. 
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opets Tpos aiBepa Kal Tas ovpavod mrepvodous, 
memraioevTar dé Kal els TO pdvva adopay, Tov 
Oetov Adyov, THY ovpdviov puxiis prdobedovos 
addbaprov tpodyv, ot d€ mpos Ta Kpoppva Kal To 
oKOpoa, TA TEpLOOUVMVTA Tas KOpas Kal KaKovvTa.” 


1 Wend. from Pap. ¢& ‘judy vonrav kai xrrX. See App. 
p. 568. 2 MSS. KUKOVTa. 
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from us and desires to be God’s attendant is the 
heir of the glorious wealth that nature has to give is 
testified by Moses in the words “‘ He led him out out- 
side and said ‘ Look up into heaven ’”’ (Gen. xv. 5). 
For heaven is the treasury of divine blessings. 
‘“* May the Lord,” he says, ‘‘ open to thee His good 
treasure, the heaven” (Deut. xxviii. 12)—that heaven 
from which the bountiful Giver rains down continu- 
ally His most perfect joys. Yes, look up, and thus 
convict of their errors the multitude of common 
men, the blind race, which has lost the sight which 
it thinks it possesses. How could it be other than 77 
blind, when it prefers bad to good, base to honour- 
able, unjust to just, and again lower passions to 
higher emotions, the mortal to the immortal ; when 
once more it shuns the voice of the warner and the 
censor, and with them conviction and instruction, 
while it welcomes flatterers and the words that lead 
to pleasure, the makers of idleness and ignorance 
and luxury? And so it is only the man of worth 78 
who sees, and therefore they of old called prophets 
“seers” (1 Sam. ix. 9). He who advances “ out- 
side ”’ is called not only the seer, but the seer of God, 
' that is Israel. But the others even if they 
do ever open their eyes have bent them earthwards ; 
they pursue the things of earth and their conversa- 
tion is with the dwellers in Hades. The one ex- 79 
tends his vision to the ether and the revolutions of 
the heaven ; he has been trained also to look sted- 
fastly for the manna, which is the word of God, 
the heavenly incorruptible food of the soul which 
delights in the vision. But the others see but the 
onions and the garlic, which give great pain and 
trouble to their eyes and make them close, or the 
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80 


81 


82 
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Kal KaTapvew TolobvTa, Kal tas dAdas mpdowv 
Kat vexp@v lxOdwv Svacodpias, oikeias Alyvmrou 
Tpopds. i evr noOnpev ” yap dao “ Tous ix@vas, 
ods jollionev ev Alydatw Swpedv, Kal ouKvas, 
TETIOVOS, mpaoa, Kpoppva, oKdpoa: vuvi dé ” 
uvyx) Hudv Katdénpos, ovdéev mARV eis TO parva 
ot odbadpot judy.” 

XVI. Luvreiver 5€ mpos HOomowav Kal To 
‘é€nyayev adrov e€w,” 6 tTwes ciwlaow br 
dpovoias 0ouvs yeAav dacKkovtTes: elow yap Tis 
eCdyerau, 7 éuraduw eloépxeTau efw 3 vat, painy 
dv, ® KatayéAaoro. Kal Aiav edyepets: puxts yap 
TpoTIOUs ixynraretv ovK epabete adda owpaTov, 
<Kal>' Tas év TovTois peTaPaTiKds KiVT}OELS LOvas 
€pevvdte. 610 Kal trapddokov dyiv datverau el Tis 
efépxeTau claw 4 eloépyetar e€w° tots b€ Mwv- 
oéws yvepiwous mpiv rovbey Tov TOLOUTWY dmrqpOov 
eoTw. 7 ovK Gy ElmolTeE, TOV p71) TéXevov dpxvepea., 
6m76TE €v Tots advrous Tas TAT PWous ayvoretas 
emiTeAet, evdov elval TE Kal efw, Evoov pev T@ 
favep® cwpare, fw de uy TH TrEpUpotrey Kal 
memAavnpevy , Kal eumraAiv Twa pL) € yévous OvTa 
Too lepwpevov GeoprAh} Kat dtAdbeov.. €€w tay 
TEptppavTnpiov €oTOTa cow are Svar piBeww, a.7ro - 
Sq puiav nyoupevov GAov TOV pera TwpLaTos Biov, 
OTTOTE be dvvaito TH wuyH povn Civ, ev Tar pou 
KQTOLeVEW vrroAap avovTa®; Kal yap dAds pev 
€oTw ew mas dadpwv, Kav ouvnpepevav en 
akapes amroAeimytar, claw dé mas codds, Kav pq 


1 «kai> ins. W.H.D.R.: Wend. places the comma after 
éuddere, See App. p. 568. 

2 mss. anid Pap. trodauBared(y). 
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other ill-smelling things, the leeks and dead fishes, 
which are food proper to Egypt; ““ we remember,’’ 80 
they say, “ the fishes which we used to eat in Egypt 
freely, the cucumbers and the gourds, the leeks, the 
onions, the garlic. But now our soul is dried up, 
our eyes have nothing to look to, save the manna ”’ 
(Num. xi. 5, 6). 

XVI. There is a moral bearing too in the phrase g} 
‘He led him out outside,” which some, because of 
the grossness of their moral sense, are in the habit 
of holding up to ridicule. “Can any be led out 
inside,”’ they ask, “or conversely go in outside?” 
‘Indeed they can,’ I would reply. In your | 
ludicrous, thoughtless folly you have never learnt to 
trace the ways of the soul, but only of bodies, and 
all you look for is their movements from place to 
place. Therefore it seems to you a contradiction in 
terms that one should go out inside or go in outside. 
But we the disciples of Moses find nothing conflict- 
ing in such phrases. Would you not agree that the 82 
high priest whose heart is not perfect is both inside 
and outside, when he is performing the ancestral 
rites in the inmost shrine ; inside in his visible body, 
outside in his wandering vagrant, soul ; and on the 
contrary that one who loves and is loved by God, 
even if he is not of the consecrated line, though he 
stands outside the sacred limits? abides right inside 
them? For he holds all his life in the body to be a . 
sojourning in a foreign land, but when he can live in 
the soul alone, he feels that he is a dweller in his 
fatherland. Every fool is outside the threshold, 83 
even if he spend the livelong day within, nor leave it 
for a moment; and every wise man is inside it 


@ Cf. Quod Deus 2. 
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povov xXwWpatis aAd Kat peyddous KAtpaoe vis 
SuepKuopLevos Tuyxavn kata 5€ Mwvofy ottws 6 
pidos eyyus coTw, wore adtadopet puxis: déyet 
yap: 6 piros, 6 loos TH Wvyh cov.’ 


9) b 
84 Kal ot lepeds pevTou “ avO perros ovK €orat”” KaT 


[485] 
85 


86 


87 


avrov Grav eliotn eis TA dyta THY ayiwyv, ‘ Ews av 
ef€NOn,” od cwyatiKas, adda Tais Kata pvyhv 
KWH}GEOW. 6 yap vots, ore pev Kalapds Aew- 
toupyet Je@, ovK éoTw avOpwmuwos, adda. Oetos- OTE 
b€ dvOpwrive Twi, TéTpamrTaL _kataBas an ovpa.- 
vod, paMov d€ meowy emi viv _€épxerat, | Kay 
ert pevy 70 oGpa évdov avT@. opi érara, ody 
eipntau: ““ e€nyayev adrov téw” tev Kata 76 
o@[L0. Seopwrypliov, TéV Kata Tas atobyjoets 
guhedy, TOV kara TOV Gnatediva, Adyov coguorevay, 
emt mmaow avrov ef €avTod Kai Tob Soxeiy. avr - 
eovoiw Kal adtoKpdaTop. yvwpn voety Te Kal KaTa- 
AapBdveuv. 

XVII. ITpoayayev de adrov ew pnoiv: ae avd- 
Brexov ets Tov ovpavoy Kal dpiOunoov Tous 
dorépas, eav duvnbs eEapiOujnoar adtous. ovTws 
EoTaL 0 omrepjLa. gov.” TayKahus elrrev “ ovTWS 
éorau, ” aAX od Tocobrov, Tois GOT pots todpuO ov. 
od yap TO mdiPos avTo povov, adda Kal peupia 
ddda THY «Eis eddayoviay OAdKAnpov Kal mare) 
Bovherau Tapepphvac. ouTWS oov éorau, eno, ws 
exer TO Opupevov aiBepiov, oUTWws odpavor, ovTws 
avyhs ye“ov doxiov Kal kaGapas—ovpavob yap 
ameAjAatat vw& Kai atlépos TO oKdTos,—dorTepo- 





@ The rea] meaning of the text is, of course, “‘ there shall 
not be another man in the temple till the priest comes out.”’ 
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though he be separated from it not merely by 
countries but even by vast latitudes. And in Moses’ 
view a friend is so near that he differs not a whit from 
one’s own soul, for he says, “‘ the friend, who is equal 
to thy soul ”’ (Deut. xiii. 6). Again, ac- 84 
cording to Moses, the priest when he goes into the 
holy of holies “will not be a man until he comes out ’’¢ 
(Lev. xvi. 17); no man, that is, in the movements 
of his soul though in the bodily sense he is still a 
man. For when the mind is ministering to God in 
purity, it is not human, but divine. But when it 
ministers to aught that is human, it turns its course 
and descending from heaven, or rather falling to earth, 
comes forth, even though his body still remains within. 
Most rightly, then, is it said, ‘‘ He ledhim outoutside,’’ 85 
outside of the prison-houses of the body, of the lairs 
where the senses lurk, of the sophistries of deceitful 
word and thought; above all He led him out of 
himself, out of the belief that he thought and 
apprehended through an intelligence which acknow- 
ledged no other authority and owed no allegiance to 
any other than itself. 

XVII. When the Lord led him outside He said 86 
“* Look up into heaven and count the stars, if thou 
canst count their sum. So shall be thy seed” (Gen. 
xv. 5). Well does the text say “so ” not “‘ somany, 
that is, ‘‘ of equal number to the stars.’’ For He 
wishes to suggest not number merely, but a multi- 
tude of other things, such as tend to happiness per- 
fect and complete. The seed shall be, He says, as 87 
the ethereal sight spread out before him, celestial as 
that is, full of light unshadowed and pure as that is, 
for night is banished from heaven and darkness from 
ether. It shall be the very likeness of the stars, 
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evdéoTatov, €0 SvaKeKoopnpevov, Tafeu XpwLevov 
akAwet TH KaTa TavTa Kal WoavTws éexovOn. 

88 BovAeTat yap avTiuysov odpavot, et dé xp Kal 
mpoourrepBaAdovra. elmetv, odpavov emiyevov Gmo- 
dyva, Thy Tob cogpot puxiy Exovcav <ev eauTe 
kaQdzrep >” ev allép. kafapas dvoeis, TeTaypevas 
KiwWHoELs, Yopelas eppienets, Betas mreptodous, diper Gov 
dorepoeWeoTaTas Kat meptAaumeoraras abyds. El 
5 dyunxavov aicinray dor épwy d,prO pov evpelv, 

89 mas odxL paGAXov vonTav; ép Goov yap olwa TO 
Kptvov Tod Kpivovros® dmewov 7) xEetpov—vods pev 
A »” 3 , 4 A bd , 
yap apewov atobjoews, Svavoias dé apPAvTepov 
atocOnois,—émi TocotTov Kai Ta Kptiwoyeva de- 
evvoxev™ OTE pupiy An Gee TO. vonTa, TaV aicbn- 
Tov brrepBadew. Tob yap puxiis ¢ Oupatos Bpaxv- 
Tarn potpa of Kata TO oda odbadyoi- TO pev 
yap €ouxev 7nAiw, Avxvouxous d€ odTou peAeTaow® 
eLanteabai Te Kal oBevvvobat. 

90 XVIII. “AvayKaiws ov emheyerau  émioTEVoEV 
“ABpady. T@ Beg ”’ mpos emauvov Too memorev- 
KOTOS. Kairou, TaxXo, av Tus elrrou, Toor afvov 
ETTALVOU KpwveTe ; > tis de ov av Tt Aéyovtu: Kal 
dmuoxvoupevy Oe@ Tpoaexor Tov votv, Kav €b 
mdvrwv adiKdtatos Kal doeBéoTatos av Tuy- 

91 ydvo; pos dv épotpev’ @ yevvate, un aveEeTaoTws 

' 7 Tov oodov adéAn Ta TpéTOVTA eyKapLa 7 Tots 
avagtos Thy TeAcloTaTHY apeTOV, TioTW, pap- 

1 The insertion by Wend. corresponds in length nearly 
with some illegible words in Pap. It is omitted altogether 


in Mss. 2 mss. and Pap. xpwopévov. 
8 Perhaps, as Wend. conjectures, pé\)ovaet. 
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marshalled in goodly array, following an unswerv- 
ing order which never varies or changes. For He 88 
wished to picture the soul of the Sage as the counter- 
part of heaven, or rather, if we may so say, trans- 
cending it, a heaven on earth having within it, as 
the ether. has, pure forms of being, movements 
ordered, rhythmic, harmonious, revolving as God 
directs, rays of virtues, supremely starlike and 
dazzling.* And if it be beyond our powers to count 
the stars which are visible to the senses, how much 
more truly can that be said of those which are visible 
to the mind. For I hold that even as of the two 89 
faculties of judgement one is better and one worse, 
since mind is better than sense and sense duller than 
understanding, even so do the objects which these 
two faculties judge differ ; and thus things intelligible 
vastly exceed in number the things perceptible by 
sense. The eyes of the body are but the tiniest part 
of the eye of the soul. That is like the sun; the 
others are like candles, whose business is to be 
lighted and extinguished. 

XVIII. The words “‘ Abraham believed God”’ (Gen. 90 
xv. 6) are a necessary addition to speak the praise due 
to him who has believed. Yet, perhaps it may be 
asked, do you consider this worthy of praise ? When 
it is God who speaks and promises, who would not 
pay heed, even though he were the most unjust and 
impious of mankind ? To such a questioner we will 91 
answer, “‘ Good sir, do not without due scrutiny rob 
the Sage of his fitting tribute, or aver that the 
unworthy possess the most perfect of virtues, faith, 


2 For the general sense of this section cf. Timaeus 47 B-E, 
though there is not much likeness of phraseology, except 
in wepeddous, on which see note on § 185 
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TupHons 7 THY ueTépav epi TovTa yvaow 
> Ul 4 A 9 4 ” A 
92 airidon. Baburépav yap «i BovAnbeins epeuvay Kau 
py apadp’ emumoatov moujoacbat, cadas yvwon, 
oTt povm Oe@ _Xupis €Tépou mpoorrapadrbews 
od pddiov moredcor dua THY mpos TO OvnToV w@ 
cuvelevypeba ovyyeverav: Omep Huds Kal xpruact 
A , A 3 aA A 4 e 4 A es 
Kat d0&) Kat apyn Kal didots vyeta TE Kal pwuy 
awpatos Kat adAdAots aoddots avameifer saem- 
arevkevat. TO d€ | exviikacBar TovTwY EKacTOV 
Kal amuoThoa yevéoet TH TavtTa €€ €auThs anioTw, 
pov@ dé moretoat Oe@ TH Kat mpds aAjnOevay udvew 
muoT@ peyaAns Kat oAvpmiov épyov dvavoias €o7i, 
ovKeTL mpos ovdevos SeAcalouerns THY Trap Tut. 
94 XIX. ed d5é€ To hava ‘ AoytoPHvat riHv 
, ~ 
muoTW els SuKatootvyy adT@’”’* Sikatov yap ovdev 
A A A A 
OUTWS, WS aKpaTw Kal apuyel TH pos Oedv povov 
4 “A 
95 mioTer Kexphoba. to Sé Sikatov Kat aKxddAovfov 
A A o ~ 
TobTo TH pvoer Trapado€ov evopiobn dua THY TaV 
A 3 , e ~ a 9\ 7 ee A 4 
TOAAGY amioTiav HUdV, ods eA€yxwv 6 tepds Adyos 
A aA “A 
yoiv, ore TO emt povw TH ovte BeBaiws Kat axAwds 
oppety Oavpacrov pev map’ avOpwrots, ois ayabav 
addAwy KTHows obK EoTW, ov Pavpacrov be Trap’ 
ddnbeig BpaBevoton, Sixatootvns 8 adto pdvov 
Epyov. 
96 XX. “ Elwe d€”’ dyot “ mpos adrov: éyw o 
A ¢ 2 , > , , ¢ 
feds 6 e€ayaywv oe EK xwpas Xaddaiwv, wore 
Sobvat cou THY yHv TavTnv KAnpovoyjcas.” TobT 
ovy birocxeatw povov, aAAd Kat TaAatds brocyecews 
4 9 , A A Ss 4 A 
97 BeBaiwow eudaiver. TO péev odv adda dwpnfev 
3 A ” Ss 3 A a oo A 
ayabov e€odos jv amo tHs XadSaikis perewpo- 


328 


93 
[486] 


WHO IS THE HEIR, 91-97 


or censure our claim to knowledge of this matter. 
For if you should be willing to search more deeply 92 
and not confine yourself to the mere surface, you 
will clearly understand that to trust in God alone and 
join no other with Him is no easy matter, by reason 
of our kinship with our yokefellow, mortality, which 
works upon us to keep our trust placed in riches and 
repute and office and friends and health and strength 
and many other things. To purge away each of 93 
these, to distrust created being, which in itself is 
wholly unworthy of trust, to trust in God, and in Him 
alone, even as He alone is truly worthy of trust— 
this is a task for a great and celestial understanding 
which has ceased to be ensnared by aught of the 
things that surround us.” XIX. And it is 94 
well said “‘ his faith was counted to him for justice ” 
(Gen. xv. 6), for nothing is so just or righteous as 
to put in God alone a trust which is pure and un- 
alloyed. Yet this act of justice and conformity with 95 
nature has been held to be a marvel because of the 
untrustfulness of most of us. And it is in reproof of 
us that the holy text tells us, that to rest on the 
Existent only, firmly and without wavering, though 

it is a marvel in the sight of men who have no hold 
of good things unsullied, is deemed no marvel at the 
judgement-bar of truth, but just an act of justice and 
nothing more. 

XX. The text continues “ He said to him, I am 96 
the God who brought thee out of the land of the 
Chaldaeans, to give thee this land to inherit ”’ 
(Gen. xv. 7). These words indicate not only a 
promise, but also the confirmation of an old promise. 
The good bestowed in the past was his departure 97 
from Chaldaean sky-lore, which taught the creed 
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Aoyias, Aris dvedidackev od Oeob Epyov, adda Beov 
brroAapBdavew tov Kdopov elvar Kal TO TE €d Kal 
TO x€tpov dma. Tots oda dopats Kal TeTaypevats 
mepiodois dotépwv apiOuciobar Kai evOdvde rv 
ayaod Kai Kaxod yéveow jptiobar—raira 8° 7 
Tov Kat ovpavov buad) Kal TeTaypévn Kivyots 
Tovs evxepecTtépous dvémeoe TeparevecIat Kat 
yap To Xaddaiwv dvopa petadndbev suaddrnre 

98 Tapwrupet,—to dé veov ayalov KAnpovopjoar 
codiavy tiv doextrov pev alcbyce, vp 8° «id- 
Kpweordre KataAapBavonernv, Ov 7s a7rouKu@v 
7 dpiorn BeBarobrat pHeTaviorapens Ths buys 
dir dor povopiias emi muatoAoyiav Kat dro dBeBatov 
eikacias emi mdayiov KardAnpw Kai Kupiws etzetv 
amo TOO yeyovdéTos mpos TO ayévnTov, amo Tob 

99 KdopoU Tpds TOV TOLNTHY Kal TaTépa avToD. TOUS 
pev yap Tas yvwpas xaddailovras obpav@ memt- 
orevKevat, TOV 8 evOdvde peTravacTdvTa TH eToXw 
Tov ovpavod Kal yvudyw TOD mavTos Koopov, Ded, 
daciv ot xpnopot. Kados ye 6 KAjpos, petlwv 
lows THs Suvdpews Tod AapPdvovros, émdk.os de 
Tod peyelous Tot Sud6vTos. 

100 XXI. *AAN ode efapKet ypnora eAmioas Kat 
Oavpaowa Aika mpoodoKjoat TH sodias epacTh 
dua TeV DeomobevTwr: GAN’ «i pt) Kal TpoToV 
yrwoerat Kal?” 6v édi€eras THs TOD KAnpov Siadoyxjs, 

[487] mrayXaherov | jyetrae, dre dubbv éemoriuns Kat 
amAnoTws exo avriis: dio wuvOdveras dacKkwv: 
. d€eomoTa,, Kara Tt yacopat, Ort KAnpovopnow 
101 avriy;” tows av tis elzrow paxyeobar TotTo TH 
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that the world was not God’s work, but itself God, 
and that to all existing things the vicissitudes of 
better and worse are reckoned by the courses and 
ordered revolutions of the stars, and that on these 
depends the birth of good and ill. The even tenour, 
the uniformly ordered motion of the heavenly 
bodies have induced weak-minded people to adopt 
this fantastic creed. Indeed, the name Chaldaean 
when interpreted corresponds to even tenour or 
levelness. The new good gift is inheritance of the 98 
wisdom which cannot be received by sense, but is 
apprehended by a wholly pure and clear mind. 
Through this wisdom the best of all migrations 
becomes an established fact, the migration of the 
soul which passes from astrology to real nature 
study, from insecure conjecture to firm apprehen- 
sion, and to give it its truest expression, from the 
created to the uncreated, from the world to its 
Maker and Father. Thus the oracles tell us that 99 
those whose views are of the Chaldaean type have 
put their trust in heaven, while he who has migrated 
from this home has given his trust to Him who rides 
on the heaven and guides the chariot of the whole 
world, even God. Excellent indeed is this heritage, 
too great it may be for the powers of the recipient, but 
worthy of the greatness of the Giver. 

XXI. But it is not enough for the lover of wisdom 100 
to have high hopes and vast expectations through 
the oracular promises. If he does not know in what 
way he will attain the succession of the heritage, it 
irks him greatly ; so thirsty is he for knowledge and. 
insatiate of it. And therefore he asks, ‘ Master, 
by what shall I know that I shall inherit it ? ” (Gen. 
xv. 8). Now perhaps it may be said that this ques- 101 
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TETLOTEVKEVOL" TO pev yap a.ropetv evdoud.Lovros, 
TO O€ pnKere Cnrety epyov elvar memvorevKdros. 
AexTéov ovy, OTL Kal amopet Kal memlOTEVKeY, ov 
pny mept Tob avrob, moAdob ye Kat det. memi- 
OTEVKE [LEV yap OTL slnjpovepos -e Ear a cogias, TOV 
dé Tporrov avTO LOVvoV Cnret Kal” év av yevowro: 
TO 6 OTe yevnoerat, mavTws Kata Tas ODelas 

102 dzroaxéoets BeBatws Katethngev. TOV ao0ov ovdv, 
@ KEXPNTAL ampos TO pabeiv, é emaweoas 6 biddoKados 
apxera. THS bhnyjoews amo oToLyeLwWdous €ic- 
aywyns, €v } mpaTov Kai divoryKoLoT aT Ov yeypamrar 
“AdBe pow’: Bpaxeia. pev a déEts, roAAy) S€ 7 
OvVapLts* Eppaiver yap ovK oni a. 

103 mp@rov pv, tovov, Pnoiv, ovdev Exes ayabdv, GAd’ 
6 TU a vopions EXEL, _ErEpos TapEegyynKey. ef od 
ouvdyeror OTL Deod Tob 6i5dvTos KT PATO. TaVvTa., 
GAN’ od Tijs jeratrov" Kal Tas xetpas eis TO AaBetv 

104 mporewovons YEvecews. eUTEpov dé, 
kav AdBys, AdBe By cEauTe, Sdvetov 5é 7 wapa- 
Karabniny vopicas 76 Sobev 7 mapaKarabepevep 
Kal oupBahovre amdoos, mpeoBurépav Ya pw xdpure 
vEewTEpa., Tpoxatdpxovoay GVTEKTWOVON uca.tous 

105 Kai 7poonKovTws dyreuipapevos XXII. pupior yap 
eLapvot tapaxatabykav eéyévovtTo tepmv, Tots 
dor pious ws iStous on dyLerpou THS meovegias 
KaTaxpnodpevor. ov 5€, @ yevvate, travrTit abdvet 
mreup@ pq) pLovov dow? kal duciBdnAevra puddrrew 

a& €AaBes, aAAa Kai maons emypreneias agvobv, & iv” 
6 mapaxataléuevos pyndev exn THs mapa aod 


1 So Pap., evidently rightly: the mss. have per’ at’rdv or 
peer’ avrod. 
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tion is inconsistent with the belief ascribed to him. 
It is the doubter, we may be told, who feels diffi- 
culties ; what. the believer does is to cease from 
further questioning. We must say, then, that the 
difficulties and the fact of belief are both there, 
but do not apply to the same subject. Far from it ! 
He has believed that he will be the inheritor of 
wisdom ; he merely asks how this shall come to pass. 
That it will come to pass is a fact that he has com- 
pletely and firmly grasped in virtue of the divine 
promises. And so his Teacher praising the desire 102 
for learning which he shews, begins His instruction 
with a rudimentary lesson, in which the first and 
most vital words are “‘ take for me ”’ (Gen. xv. 9). A 
short phrase, but with a wide meaning, for it suggests 
not a few. thoughts. First it says to us 103 
** you have no good thing of your own, but whatever 
you think you have, Another has provided.”” Hence 
we infer that all things are the possession of Him who 
gives, not of creation the beggar, who ever holds out 
her hands to take. The second is “ even 104 
if you take, take not for yourself, but count that 
which is given a loan or trust and render it back to 
Him who entrusted and leased it to you, thus as is 
fit and just requiting goodwill with goodwill.’’ His 
was the earlier, yours is the later; His made 
the advance, yours shall repay. XXII. For vast is 106 
the number of those who repudiate the sacred trusts 
and in their unmeasured greed use up what belongs 
to Another as though it was their own. But thou, 
my friend, try with all thy might, not merely to 
keep unharmed and unalloyed what thou hast taken, 
but also deem it worthy of all carefulness, that He 
who entrusted it to thee may find nothing to blame 
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106 duAakijs aittacacbar. mapaxatélero b€ got avT@ 
wuxnv, Adyov, aicOnow O CwomAdorns, ad ovup- 
Bortkds Sdparts, Kpids, atE ev tepais ypadais 
wvondobncav. tatdtra 8 ot pev ev0ds dt70 
diravtias evoodicavto, ot dé eTapuedcavTo mpds 

107 Kauprwr ary amodoow. Tov pev ov voagilo- 
peveov ovK EoTW d,prO ov evpetv’ Tis yap 7 L@v 
puxny Kal aicbnow Kal Aoyov, mov? 60d -Tatr’ 
od dnow éavtot Ktypar elvar, To aicbdvecba, 
To déyew, TO KaTtadapPavew oiduevos ef’ éavTa@ 

108 povw Keto0ar; Ttadv Sé THY TioTW iepav Kal dovdAov 
ovTws Svapudarrovtenw drtyos eoTiv apiOuos. 
obto. Tatra Ta Tpia dvarebeiKact 56, puxny, 
atcOnow, Adyov: Aa Bov yap. ovx éavtots, aAN’ 
exeivep mavra, Tabra, wore elkOTWws cpohdynoay 
Kar avTov elvat Tas EKdoTwV evepyeias, Tod vot 
TOS Siavoyoers, Tod Adyou Tas epunveias, Tijs 

109 aicOjoews Tas davracias. ob pev ovv 
€auTois Taira emuypapovres aga Tijs eauTav 

[488] Bapuvdatpovias | exAnpwoarTo, pox pev emt - 
ovdov, addyous mabeor me vppevny Kal mAnber 
KaKLay Karerhnupevny, tote prev d7r0 Aaywapyias 
Kat Aayvetas womTEp ev XapatTuTet@ mepivPpt- 
Comevny, tore d€ Um0 mAVOous GOucypaTov damep 
ev Seopwrnpiw kabetpywevny pera. KaKoupywy, 
ovK dvOpurtrenv, aAX’ ETUTNOEULAT OV, a maou Tots 
KpuTais [7 TYyseapnT ais | aywyya yeyove, doyov de 
oTopapyov, TKovnLevov KaTo TiS dAnGetas, BAa.- 
€pov pev Tois evTuyydvovow, aicxdvyy be Tots 
KEKTNILEVOLS emupepovTa, atcOnow de GKOpEOTOY, 
enpopouperny pev atet t&v aloOnradv, to dé 
aKpdropos THs émOvpias pyndémote eumAnoOjvas 
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in thy guardianship of it. Now the Maker of all that 106 
lives has given into thy trust soul, speech, and sense, 
which the sacred scripture calls in its parable heifer, 
ram, and goat (Gen. xv.9). Some in their selfishness 
at once annex these, others store them up, to repay 
when the moment for repayment has come. Those 107 
who appropriate the trust are countless in number. 
For which of us does not assert that soul and sense 
and speech, each and all are his own possession, 
thinking that to perceive, to speak, to apprehend, 
rest with himself alone. But small is the number of 108 
those who guard the trust as something holy and 
inviolable. These have dedicated these three, soul, 
sense, and speech, to God, for they ‘ took ”’ them all 
for God, not for themselves ; so that they naturally 
acknowledge that through Him come the activities 
of each, the reflections of the mind, the language in 
which speech expresses itself, the pictures pre- 
sented to sense. Those, then, who assert, 109 
their ownership of the three, receive the heritage 
which their miserable state deserves; a soul male- 
volent, a chaos of unreasoning passions, held down 
by a multitude of vices ; sometimes mauled by greed 
and lust, like a strumpet in the stews, sometimes fast 
bound as in a prison by a multitude of ill deeds, 
herded with malefactors, not of human kind, but 
habits which an unanimous judgement has declared 
worthy of arrest; speech brow-beating, keen- 
edged against truth, working harm to its victims and 
shame. to its employers; sense insatiable, ever 
imbibing the objects of sense, yet through its un- 
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mapopayv Kal tapakovew Kal doa av em” woedeia 


110 dueE€pywvrat mapamrvew. ot b€ AaBdvtes 
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LY e a > LY ~ 4 @ ? ~ 
pq é€avtots, aAAad eq TovTwY EKxaoTov avTa 
dvéJecav, tepompemés Kal dytov dvtws dudAd£avres 
T@ KTNOApPEVD), THY pev Sudvoway, iva pnoev do 
n mept Oeot Kat TaV dpeTav abtob Siavofrat, TOV 
dé Adyov, Ww ayarivw ordpate eyKewp.tous Kal 
Upvous Kal evdaypoviapois yEepaipy Tov TaV ohwv 
TaTEpa,, Tas Tpos Epunvetay damdoas dpeTas eis 
é€v TodTo povov épyov auyKpoT@v Kal émide.- 
Kvupevos, THY b€ atabyow, iva havTacovpevyn Tov 
aic@nrov dmavta Kécpov ovpavov Kal yhv Kal Tas 
petatv duocis, (Ga te Kai dutd, evepyeias Te Kal 

UVGILELS avrav Kal Goae KwWioELs Kat oxéoess, 
ddddus Kat Kkalapdas pox SuayyeAdAy. v@ yap 

6 Beds katahapBavew TOV pev vonTov kdopov bu 
€auvTov, Tov O6é Oparov du’ aicbioews edfqcev. el 
57) Suvawro Tis maou Tots pépeot Crjoae dew paAdov 

éauTo, Oud pev Tov aicOncewy els TO aicOnra 
dvaxdipas éveka Tod TadnBes evpeiv, dia de Tis 
puxtis_ TO vonTa Kat ovTa G ovrws pirocopycas, dud. 
de Tob KATA THY pauvyy Gpydvov Kat TOV KOogpov 
Ka TOV Snpuoupyov b anaes eddaipove Kal paKapta 
Biw xpyoerac. 

XXIII. Taira éx rod " AdBe prow” Tapepat- 
veoUau vopile. BovdnBets PeVTOU Kal THs beias 
GpeTns am ovpavob Thy eikova én yay Kara 
me papa bu éXeov Tob yévous NU@v, iva [1 aruxnon 
Ths dpeivovos potpas, — oupBporlikas THY lepav 
oKnViy Kal Ta ev avT KatacKevaler, godias 
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controlled avidity incapable of reaching satisfaction, 
regardless of its monitors, blind, deaf and derisive to 
all that they preach for its benefit. But 
those who have “ taken,” not for themselves but for 
God, have dedicated each of the three to Him, 
guarding them for the Owner, as in truth sancti- 
fied and holy: the thinking faculty, that it should 
think of nothing else but God and His excellences ; 
speech, that with unbridled mouth it should honour 
the Father of all with laud and hymn and bene- 
diction, that it should concentrate all the graces of 
expression to be exhibited in this task only; sense, 
that it should report faithfully and honestly to the 
soul the pictures presented to it by the whole world 
within its ken, heaven and earth and the inter- 
mediate forms of nature, both living creatures and 
plants, their activities, their faculties, their con- 
ditions whether in motion or rest. For God has per- 
mitted the mind to comprehend of itself the world 
of the mind, but the visible world only through sense. 
Oh ! if one can live with all the parts of his being to 
God rather than to himself, using the eye of sense to 
penetrate into the objects of sense and thus dis- 
cover the truth, using the soul to study the higher 
verities of mental things and real existences, using 
the organ of his voice to laud both the world and its 
Maker, he will live a happy and blessed life. 

XXIII. This is what I hold the words “ take for 
me” to suggest. Here is another illustration. 
When God willed to send down the image of divine 
excellence from heaven to earth in pity for our race, 
that it should not lose its share in the better lot, 
he constructs as a symbol of the truth the holy 
tabernacle and its contents to be a representation 
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ameukeviopa Kal piunua. THs yap aKalapoias 
e “~ > / A A A e “A A 4 
Tay ev peow dyot thy oKynvyv tOpta0at To Aoyiov, 
@ ” 4 > 4 
i exwuev @ KabapBnodpuc8a exvufapevor Kat 
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“A A 
amoAovodpevoe TA KaTappUTaivovtTa BUu@v TOV 


dOdov Kai | dvoxAcias yépovra Biov. Ta 
ouvTeivovTa ovv mpds THY KaTacKEUTY LowweEV OV 

4 5) 4 / 66 ON 7 a?) U 
Tpomov elodepew mpocetakev. “‘ éAdAnce’’ dyor 


‘6 4 A “A 4 > A aA eCia 
Kvptos mpos Mwvojv Aéywv: etmov Tots vtois 
*T a A 4, ° > 4 A 4 
opaynA, Kat AdBeré por amapyds, mapa TavTwv 
® ba 4 “A , v4 AY > 4 a) 
ols av b0€y TH Kapdia, Ajbeobe Tas Atapyds pov. 
ovKoby KdvtTabi0a Tapaiveois pt) é€avTots adda De® 
A / e V4 9 > 4 A A 
AaBetv, tis TE 6 Sid0Vs eoTL eferaCovras Kal Ta 
do00évra p71) cwopevous, dow? 5é Kal dpwpa TéNevd, 
S , ey 7 4 
Te av Kat oAdKAnpa dtadvAdtrovras. Tas 5° dpxds 
Soypariucwtata avebnkev abt@: TO yap dvTu Kat 
4 A A A 
CWLATWY Kal mpaypLdT ay at dpxat Kata Oeov 
eferdlovras povov. epevvnoov ¢, Et Genrews yravat, 
exaora, pura, Cia, TEXV OS eTLOT HBAS. dp: oor 
ai mpOta. tav duTav apyal oméppata Kal Kata- 
Boda? yewpyias 7 Tihs dopdtov dvcews etow 
>/ ‘ow 4 ? e663 , A ~ Ea 
adpata épya; tid ai avOpwmwv Kal tav dddwv 
Cawy yevéoets; ody Woavel pév ovvatTious ExovaL 
Tovs ToKkéas, THY 8 avwrdtw Kal mpeoBuTaTyv 
A e 3 “A > / A 4 4 A A 
Kat ws aAnOds aitiav tiv dvow; Téxvats dE Kal 
? / ’ \ \ oe \ ? Py . oo” 
ETLOTHLALS OU Ty Kal pila Kal Depédtos* Kat Et 
1 So some mss.: Mangey and Wend. adopt the reading 
of others (and Pap.?), rav gurév omepparixal KxaraBoral. 
See App. p. 569. 


2 So mss.; Wend. (from Pap.) @euédAcor; but the evidence 
of the index shows that Philo regularly uses the singular 
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and copy of wisdom. For the oracle tells us that the 113 
tabernacle ‘‘ was set up in the midst of our unclean- 
ness” (Lev. xvi. 16) that we may have wherewith to 
scour and wash away all that defiles our life, miserable 
and laden with ill fame as it is. Let us 
consider, then, how he bade them contribute the ways 
and means needed for the building of the tabernacle. 
“The Lord spake unto Moses,’ it says, saying : 

“ Speak to the sons of Israel and take ye for me first 
beginnings ; from all who are so minded in their 
heart, ye shall take my first beginnings ” (Ex. xxv. | 
1,2). Here then also we have an exhortation not to 114 
take for ourselves but for God, closely considering 
who the Giver is and doing no damage to the gifts, 
but preserving them undamaged and faultless, aye 
perfect and complete. In this dedication of the 
beginnings to God Moses teaches us a high truth. 
For indeed the beginnings of things both material 
and immaterial are found to be by God only. Look 115 
well, if you would have knowledge, at each several 
kind, plants, living creatures, arts, sciences. What of 
the first beginnings of plants? Do they consist in 
the dropping of the seed by the farmer, or are they | 
the invisible works of invisible nature?* What of the © 
generation of men and the other animals? Are 
not the parents as it were the accessories, while 
nature is the original, the earliest and the real cause ? 

So again with the arts and sciences. Is not nature 116 
the underlying fact, the fountain or root or founda- 
tion, or whatever name you give to the beginning 


* For the identification of Nature with the Divine pABeney 
in things cf. De Sac. 98 and note. 


when speaking of a single thing, eg. Leg. All. iii. 138 
womep Tis apxn Kai Genérros. 
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tt dAdo mpeoBurépas Ovopua. apxiis DrroKerrau n 
dvots, t mavrT’ émo.Ko ometrac TO Kal? EKAOTHV 
Dewpnyara.; gvaews Se pt} MpotimoKenevns areAH 
Ta, mavra. evOévde prot Soxet tis oppunbeis 
edoToxws elmety 


apxyn Sé€ Tor nutov tavros, 


apn aiveedpevos THv pvow, nTis woavel pila 
Kara, é Anras T™pos- THY exdorou cuvavénow, F 
Kal TO Twov Tob TavTos dmeveyev. XXIV. 
elkdTwWs obv TO Adytov avéOnKe Tas dpxyas TO 
nyewov. Bed. Kat ev érépois “‘ elnev”’ dynow 
KUplos qpos Mavofy déywv: dyiacov pow may 
TpwToToKov, Mpwroyeves, Stavotyov ma&cav pitpav 
év viots ‘Iopana amo avOpur7rov ews KTHVOUS* ‘epot 
€or "swore dvapodoyjabar Kat duc TOUTU, 
6Tl Ta TMpaTA Kal xpovw Kal Suvdper KTHpaTa 
God, kal Svagepdvres TO. Tpwroyeri. eelo7) ‘yap 
may yévos aplaprov, Sucaiws T@ ap0dptw mpoo- 
vepnOnoerar, kat ef te Kab ovvddws paTpav du- 
ovyvie' amo avOpwrov, Tod Aoyiopod Kal Adyou, 
Ews KTHVOVS, aicOyces Te Kat TW LATOS.. 6 yap 
Suovyvis Thy pATpay exdotwv, Tob pev vob Tpos 


_Tas vonras KaTaAjwbets, Tod Se Aéyou mpos Tas dua 


wis evepyeias, TaV b€ alcOicewv mpos Tas a70 
ToY UrroKeyLeveoy eyywomevas parvracias, Tob de 
OwpaTos ™mpos Tas otxcetous avT@ oXETELS TE Kal 
KWioEs adparos Kal omEepyaTiKos Kal TEXVLKOS 
1 Wend. prints ef ms (Pap.) Siovyvieu (Pap. and some 


mss.). He suggests ds ofés re xai for ef ris xai to preserve 
the infinitive. 


* Apparently a proverbial saying already quoted in Quod 
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which precedes all else, and is not the lore of each 
science a superstructure built on nature, whereas if 
we do not start with this as a groundwork, all that 
lore is imperfect? It was this, I take it, which led 
someone to say so aptly 


The beginning is half the whole.* 


In these words the hidden meaning of “* beginning ” 
is nature, the underlying root as it were, the setting 
needed for growth in each case, to whose credit the 
writer assigned half the whole. XXIV. Not without 117 
reason then did the oracle dedicate ‘ beginnings ”’ to 
the great Leader, God. And elsewhere he says “‘ The 
Lord spake unto Moses saying ‘ sanctify to me every 
first born, first in generation, which openeth every 
womb among the sons of Israel from man to beast. 
It is to Me’ ” (Ex. xiii. 1, 2). Thus it is admitted 118 
here also that the first in time and value are God’s 
possessions and especially the first in generation.® 
For since genus in every case is indestructible, 
to the indestructible God will it be justly assigned. 
And that is true too of one who opens the womb of 
all from man, that is reason and speech, to beast, 
that is sense and body. For he that opens the womb 119 
of each of these, of mind, to mental apprehensions, 
of speech, to the activities of the voice, of the senses, 
to receive the pictures presented to it by objects, of 
the body, to the movements and postures proper to 
it, is the invisible, seminal artificer, the divine Word, 


Det. 64. Cf. Plato, Leg. vi. 753 ©, and the gow mdéov Huov 
mwavros of Hesiod, Op. 40. 

> The -yer7 in rpwroyerh is equated by Philo with yévos in 
its philosophical sense. The play cannot be well brought 
out in translation, 
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Oetds €or Adyos, 6s TpoonKOvTWs avaKeloeTaL TO 
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120 mratpt. Kal pnv womep ai apyat Beod, 
4 A A , ~ 4 \ ~ 
ovTws Kal Ta TéAn Deo’. pdptus 5€ Mwvo‘s 
U aA aA ~ 
TMpooTaTTwy apaipety Kal opodoyety TO TéAos TH 
, aA A ~ 
121 kupiw. paptupe? 5é Kal Ta Ev KOopw. TAS; puTOo 
A 3 
pev apyy oméppa, TéAos 8° 6 Kapmrds, ExaTEpov ov 
4 3 A 4 ” 4 9 V4 
yewpyias, adda dvcews Epyov. mdAw emorhuns 
om A A e >? 4 4 ? b ) 
[490] apy7) pev 7 duos, | ws edetyOn, mépas 8° ovd 
> > 3 a °_ 4 \ b) \ > b) : 4 
HAVev eis avOpudrrous. TédEtos yap ovdeis ev ovdEVi 
~ 9 4 3 3 bd ~ e 4 
TOV emiTnoevpaTwy, GAN aievdds at TeAELoTHTES 
. 2 , e 9 5 
Kat aKkpornres Eevds elot povov. dopovpel” odv 
b) e a 9 ~ 4 \ > ~ U 
Aourov yyeis ev TH Tédovs Kal apyAs peDopiw, 
U A > 4 
pavOavorres, SiddoKovTEs, yewrrovotvTes, epyalo- 
pevot TOV GAAwY ExaoTov ws av ldpHvtes,’ va Tt 
\ ~ 
122 Kat yéveots mpdrrew SoKn. yvwpiyiwrepov pévros 
Tas apyas Kal Ta TEANn KaTAa Dedv wuodrdyyoev Emi 


~ lo > > aA 
THs Tot Kdopov yeveoews eEimwmv: “eV apyn 
> U 9) \ 4 ce 4 e \ \ 
emoinoe’ Kai madw “ ovverédecev 0 Oeds Tov 
? \ \ \ a»? \ 1. 
123 odpavov Kal THY Yh. vUvL pLev ovV 


 daBeré por”’ gdyot dud0vs ta mpérovl’ éavT@ 
Kal mpotpémwy Ta SolevTa pH KiBdnrAeVew, GAN 
afiws Tod ddévros duAdtrew, adfus 5° ev ETépos 6 
pndevos ypetos wv Kat dua TodTO AapBdavwv pndev 
opodoynoe AayBavew, Evexa Tod mpos evo€Perav 
GActibar Kat mpofupiav dovdrnTos éumoujoae Kai 
mpos Qepametay akovijca. THY EavTod, ws arTro- 
Sexopevov Kal Sdexouevou tas wuyxis éeKovoious 
124 dpeoketas Kat yvynoiouvs Oepazretas. “* idod”’ ydp 
1 uss. woavel Spdvres (but Pap. woav cdpouvres),. 
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which will be fitly dedicated to its Father. 

And as the beginnings are God’s, so also are the ends. 
Moses testifies to this when he bids set apart and 
accord the end to the Lord (Num. xxxi. 28 ff.). And 
what happens in the world testifies to it also. How 
so? youask. In the plant the seed is the beginning 
and the fruit the end, and both are the work of nature, 
not of husbandry. Again in science, the beginning, 
as has been shewn, is nature, but its limit is actually 
outside the range of human possibilities. For no 
one reaches perfection in any of his pursuits, but 
undoubtedly all perfection and finality belong to One 
alone. And so we are fain® to range in the border- 
land between beginning and end, learning, teaching, 
.tilling, and whatever work we carry on, labouring 
with the sweat of our brow, as it were, that the mere 
creature may seem to accomplish something. Still 
more clearly indeed does Moses acknowledge that 
beginnings and ends are willed by God, when he 
says in the creation-story, “In the beginning He 
made ” (Gen. i. 1), and afterwards, “‘ God finished the 
heavens and the earth ”’ (Gen. ii. 1, 2). 

And so in the text we are treating, He says “ take 
ye for Me,” thus giving to Himself what is His due 
and bidding us not to adulterate the gifts, but 
guard them in a way worthy of the Giver. And 
again elsewhere, He that has no need of aught and 
therefore takes. nothing will acknowledge that He 
‘‘ takes,” in order to train us to piety, and to implant 
a zeal for holiness, and to spur us to His service, as 
one who welcomes and accepts the free-will homage 
and genuine service of the soul. For He says “ be- 


* This is an idiomatic use of dourdv, “it is left to us,”’ “* we 
have to.’’ Thus it almost =‘‘ therefore.” 
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pyow etAnda tovs Aeviras dvTi TavTos mpwrTo- 
TOKOU Suavotyovros pnTpav Tropa TOV vi@V “Topann: 
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XXV. AedaAnkotes odv Ta TMpéeTOVTA TeEpi 
TOUTWY dvad papper emt TA €€ apyns: bmepeDeueDa 

c¢ 
yap. troMa Tov opethovrwy axpBubfvas. AaBe 
pow” gyot ° * Sdpadw © atuya Kal GKGKWTOV, 
dmrahny €Tt Kal veay Kal oppryaoar, nvLoxnow 
Kal Tawelav Kat emaTa.clay evpapas de€acbat 
duvawevny poxmy: " AdBe Hoe Kpiov, Adyov 
dywveaTny Kal TéAevov, t tKaVOV pev Ta oodiopara 
TaV avTioogotVTwWY avaTemety TE Kal AtoaL, iKavoV 
A \ 4 A 
d€ Kal dapdaAcvav opod Kal evKoopiay TO Xpwpevep 
mepitrornoa’ “‘AadBe prow” Kat THY aTrovoay" 
” 2 \ A > \ / 66 a9 / 
atcOnow emt tov atobnrov Koopov, “ alya,” mavrTa 
> 

‘“qpieriCovra, Kat apiluov réAcov mayevra, 
apxnv pwecdTyTa TeAevTHY ExovTa’ 7 pos 

1 mss. did-youray (but Pap. dirroveav), Why not di¢rrovear, 
as Mangey before the discovery of Pap. suggested? This 


would still preserve the derivation of aié from ¢rr- which 
Philo obviously intends. 


¢ **Ransom”’ (cf. De Sac. 118) does not appear in the 
Hebrew (E.V. “ The Levites shall be mine’’). 

> Clearly, to suit the heifer, yvx7 must here be used in the 
limited sense of the mind or reasonable soul; yet in § 122 it 
is divided into reasonable and unreasonable. So, too, with 


344 


WHO IS THE HEIR, 124-126 


hold, I have taken the Levites in place of everyone 
who opens the womb from among the sons of Israel ; 
they shall be their ransom ”’ (Num. iii. 12). So then 
we take and give, but in the full sense of the word 
we take only ; it is by a license of language that we 
are said to give, for the reasons which I have men- 
tioned. Note that He gives the Levites a correct 
name in calling them “ ransom.’’? For nothing so_ 
well redeems the mind to freedom, as to take refuge 
with God and become His suppliant. And such is 
the profession of the consecrated tribe of Levi. 
XXV. We havesaid what was fitting on these points. 125 
Let us now return to the original subject, for we 
postponed much of what requires precise discussion. 
Take for me, it says, a “‘ heifer’ unyoked, undamaged, 
tender, young and fresh in spirit, a soul,° that is, which 
can easily receive guidance and instruction and ruling ; 
“take for me a ram,” that is speech active in argu- 
ment and fully developed, competent to analyse and 
refute the sophisms of controversialists and to pro- 
vide its possessor with a safe and well-ordered life ; ¢ 
take for me also the sense that dashes and darts on 126 
to the sensible world, the she-goat that is; and 
take them all three years old, that is, formed 
according to the perfect number with beginning, 
middle and end. And further take for 


the ram and the goat. By definition they correspond to the 
good side of Adyos and aic@yo.s, but in § 132 are divided into 
good and bad. See also on § 225. 

¢ Rhetoric is here conceived of as a means of defending 
the innocent, and therefore a safeguard against injustice. 
But there is also an allusion to the thought developed in 
De Mut. 246, that the sheep is the best of animals because 
its wool provides man with protection from the weather and 
decent covering (acpaderav Kat xdopov). 
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dé tovros “ rpuydva Kai mepiorepdv,” Thy TE 
Getav Kai tiv avOpwrivynv codiav, mrnvas pev 
audotépas Kal dvw m7dav pepedernkvias, S.a- 
pepovcas 5° adAjAwv, 4H Suaddper yévos eidous 7 
pina dpxervmov. didepnuos pev yap 4 Geta 


[491] codia, dia tov povov Dedv, | od KTHa eoTL, THY 
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/ > A : A 
povwow ayandca—ovpBortuKds atry Tpvywv 
r A 7 a de ‘ a] A sy > r A e 
KaXeirat—, quepos dé Kat TUWacds Kal ayedatos 7 
e 7 \ 9 aA 
eTépa, TA aVOpwrwv doTyn TeEpiTOAObca Kal d.aiTy 
~ \ A a 
TH peta OvyTtdv aopevilovaa: meprorepa tavTyv 
> , aA 
amevxalovow. XXVI. ‘TavTas por Soxei Tas 
> A lo ? 4 4 e ‘ 
aperas Mwavofs . alréduevos patas “EBpaiwv 
> , 
ovopdoar Lempwpav te Kal Dovav Hy pev yap 
2 10) ) ‘ de 2 @ \ e- , A \ 
opviBiov, Dova dé epvOpov epunveverar. Tis pmev 
S , ? 4 ” ‘ 
ovv Detas éemorhuns dpvilos tpdmov TO ate pe- 
a “A ~ \ 
TewpoTodeiy tdtov, THS Sé avOpwrivyns ald@ Kal 
4 ? A F \ 9? ~ 94? ra ” 
awohpoovvyy éeutro.eiv, WY TO EpvOpiav ep ols akvov 
delypa évapyéoTatov. “ Z\aBev’ de” 
, 6 ~ , ~ ee) 
dno “abt@ mdavra tatra.” todr’ emaiwds éore 
Tov omovdaiov, THV. lepav wv eAaBe mapakarta- 
@ 4 “A 9 @ lA Ao A] 4 4 
nKnv, puvyxis, aicOjcews, Adyov, Beias scodtas, 
avOpwrivns émoTnuns, Kabapads Kat addrdws py 
“A 4 A 4 
€avT@, povm d€ TQ memorevKdte pvdakavtos. 
> ? 4 6¢ A 9 \ 4 99 
clr’ émudéyer: “ ductAev atta peéoa, 
A 4 A , @ \ w > ~ A 
TO Tis 7) TpooTeis, va TOV GdetKTOV Evvons Deov 
TéLVOVTA TAS TOV GWUadTWY Kal Tas TV TpAy- 
C KA ec aA 
pdtwv é€€fs amdoas jpudolar Kat yva@obar do 
A A ~ e “A 
Kovoas dices TH Topet THV GupTavTWVY EavTOU 
> : A ~ 
Adyw, ds eis THY d€uTaTHV aKovyfeis anv Siaipov 
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me a turtle-dove and a pigeon, that is divine and 
human reason, both of them winged creatures, 
skilled by practice to speed upwards, yet differing 
from each other, as the genus differs from the species, 
or the copy from the archetype. For Divine wisdom 127 
is a lover of solitudes, since loneliness is dear to her 
because of the solitary God who is her owner, and 
thus in parable she is called the turtle-dove. The 
other is gentle and tame and sociable, frequenting 
the cities of men and pleased to dwell with mortals. 
Men liken her to a pigeon. XXVI. These virtues 
Moses, I think, spoke of in allegory when he 
named the midwives of the Hebrews, Zipporah and 
Phuah (Ex. i. 15), for Zipporah is by interpretation 
“bird ’’ and Phuah “ruddy.” It is a special pro- 
perty of divine wisdom that it ever soars aloft like a 
bird, of human wisdom that it implants modesty 
and discretion ; and a blush, where the matter calls 
for blushing, is the clearest proof of the presence 
of these qualities. “Abraham took all 129 
these for Him ” (Gen. xv. 10) says the text. These 
words speak the praise of the man of worth who 
faithfully and honestly guards the sacred trust, 
which he has received of soul, sense, and speech, 
of divine wisdom and human knowledge, but guards 
it not for himself, but solely for Him who gave the 
trust. | Then he continues, “ he divided 180 
them in the middle,”’ but he does not add who this 
“he “is. He wishes you to think of God who cannot 
be shewn, as severing through the Severer of all 
things, that is his Word, the whole succession of 
things material and immaterial whose natures 
appear to us to be knitted together and united. 
That severing Word whetted to an edge of utmost 
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131 ovderore Anyet. TO yap aicOnrd, TaVvTa EemeLoav 
HEXpL TOV dir opcwv Kal Aeyopevww a dye peav dueEEADn, 
maAw ano ToUTwY TA doy@ Bewpnra «is dyvOnTous 
Kat dmepuypdpous joipas dipxerau Suaupety obros 6 
Tomeds, Kal “ra teTada Tob Xpuatou TEMVEL 
Tpixas,” ws dyot Mwvons, eis phKos dmAarés 

132 dowparous Ypappats EUPEpEs. EKAOTOV 
ovv TMV TpL@v SduietAe pecov, THY pev wuyny eis 
AoyiKov Kat dAoyov, Tov dé Adyov eis aAnOés TE 
Kat wetdos, Tv de aicbnow els Karadnmrucny 
pavraciav Kat akaTdAnmtov: direp ev00s TunpaTa 

avrimpoowna TiOnow aAAnAoUs ,”” AoyuKov dAoyov, 
aAnbes peBOos, Karadnnrov dxaTddnmTov, dio - 
Aura TO mT HVO, ddvaipera.” Tas yap. dowparous 
Kat Qetas eTLOTH PAs els payouevas evavTioTyTas 
advvatov Téuveobar. 

133 XXVII. IloAdv S5€ Kai dvayKaiov dvra Adyov 
TOV TEplt THS eis loa TOUS Kal TEpl evayTioTHTwWY 
OUTE TapHoopev ovTE pnKUVodpeVv, GAN ws EoTL? 
ETTUTEMVOVTES dpxecnoopeba povors Tots Kauptous. 

[492] xabazep | yap Tpav THY puxny Ka TO. pedn peoo, 
vetAev 6 TEXVITNS, ovTws Kal THY TOO TaVvTOS 

134 odciav, aviKa TOV KOOMOV EdnLOUpyEel. AaBav 
yap avriy mpSaro Ovatpety dde° duo TO mp@rov 
erotet THHLATA., To te Bapvd Kai Koddov, TO TAXU- 
Hepes amo Tob Aerrropepods: SvaKpivwv* lf? 
exdirepov maAw _Suaupel, TO pev Aenropepes eis 
cepa. Kal mop, TO 5€ Taxupepes els dwp Kal viv, 
a Kat otovyeia alcOnra aicbytot KOopoU, woavel 

135 feyeAtous, mpoxateBaArero. mddw 5é ro Bapvd Kat 





@ xatadynrrikds and xaradynrrés seem to be convertible 
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sharpness never ceases to divide. For when it has 
dealt with all sensible objects down to the atoms and 
what we call “ indivisibles,” it passes on from them 
to the realm of reason’s observation and proceeds 
to divide it into a vast and infinite number of parts. 
It divides the “plates of gold,’ as Moses tells us, 
“into hairs ” (Ex. xxxvii. 10), that is into length with- 


131 


out breadth, like immaterial lines. So it 132 


divided each of the three in the middle, the soul into 
rational and irrational, speech into true and false, 
sense into presentations, where the object is real and 
apprehended, and presentations where it is not.* 
These sections He at once placed ‘“‘ opposite to each 
other,” rational to irrational, true to false, appre- 
hending to non-apprehending. The birds He left 
undivided, for incorporeal and divine forms of know- 
ledge cannot be divided into conflicting opposites. 
XXVII. The subject of division into equal parts 
and of opposites is a wide one, and discussion of it 
essential. We will neither omit nor protract it, 
but abridge it as far as possible and content ourselves 
with the vital points only. Just as the great Artificer 
divided our soul and limbs in the middle, so too, 
when He wrought the world, did He deal with the 
being of all that is. This He took and began to 
divide as follows. First He made two sections, 
heavy and light, thus distinguishing the element of 
dense from that of rare particles.. Then again He 
divided each of these two, the rare into air and fire, 
the dense into water and land, and these four He 
laid down as first foundations, to be the sensible 
elements of the sensible world. Again He made 


terms, since the mind may be conceived of as grasping the 
gpavracta or vice versa. See further App. p. 569. 
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Koddov Kal?’ érépas érepvev ideas, TO pev Koddov 
eis uxypdv te Kal Oeppdv—eredrytce 5é TO pev 
yuxpov adpa, To dé Oeppov ducer ip—, To Sé Bapvd 
eis Uypov Te ad Kai Enpov: exdAece Sé TO ev Enpov 
viv, TO dé vypov Vdwp. EkacTov d€ TovTwr dAdas 
TOMAS Ed€xETO Yh bev yap Els HmElpovs Kal vious 
Oinpetro, vdwp Sé eis OdAaccav Kal toTapovs Kal 
Goov méoTyLov <Kal od mdérmov>', anp Sé eis Tas 
Gépovs Kal yeydvos Tpomds, mip dé els TO xper@des 
—anAnotov 5° éori Kai dbaptixov tobro—Kal Kata 
TovvavTiov eis TO OwTHpLov, STEP Eis THY Ovpavod 
avoTaciw dzexAnpodro. | montep Sé€ Ta 
oAooxXEph, oUTW Kal TA KATA [Epos ETELWEV, DV TA 
peev aubvya, ta 8” euvya Hv: Kal trav axdywv Ta. 
pev é€v tadt@ pévovta, wv Seapos Eis, Ta 8 od 
petaBatikds, add’ advénrinds Kivotpeva, & pvous 
% adavractos éldov: Kal ToUTwY TA Lev THs ayplas 
VAns oloTiuKa aypiwy Kapma@v, ot tpodi Anptors 
elolv, Ta S€ THS HuEepov, Hv yewpyia THV Tpo- 
oTaciav Kal émyédevav eAaye* Tikrer 5é Kapzrovs 
TH TavTwv nuepwratw Cowv mpos amdodAavow, 
avOpwmm. Kal piv ov tpdmov Ta abvxya, Kal Ta 
puxns peporpapeva dujper—rovTwy yap Ev pev 
dAdywr, ev d€ AoyiKav amréxpwev eldos—Kat AaBwv 
Exdtepov maw eTepvev TO ev GAoyov els atifacdv 

1 ¢xal ov wétiuov> is my insertion. Cf. De Som. i. 18 ina 
similar discussion, kai 7d pev wérimov, 7d 5 ov méoryuov. A 


triple division into sea, rivers, and drinkable is not very 
reasonable. 





@ See App. p. 569. 
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a second division of heavy and light on different 
principles. He divided the light into cold and hot, 
giving to the cold the name of air and to the naturally 
hot the name of fire. The heavy He divided into 
wet and dry, and He called the dry “ land ”’ and the 
wet ‘“ water.”” Each of these was subjected to 
further dissections. Land was divided into conti- 
nents and islands, water into sea and rivers and 
into drinkable and undrinkable, air into the changes 
which mark summer and winter, and fire into the 
merely useful variety, which is also voracious and 
destructive, and on the other hand the preservative 
variety which was set apart to form the heaven.? 
Just as He divided the main con- 
stituents of the universe, so did He also with their 
subdivisions. These are partly living and partly life- 
less. Among the lifeless some remain in the same 
place, held together by the tie of ‘“ cohesion ’’?; 
others move by expansion, without changing their 
position, vitalized by a natural and unconscious ° 
growth, and among them, those which are of wild 
stuff produce wild fruits, which serve for food to the 
beasts of the field. Others are of a stuff which admits 
of cultivation, the management of which is a charge 
allotted to husbandry, and these produce fruits for 
the enjoyment of the animal most removed from the 
wild, that is man. Further, as He had divided the 
lifeless, so did He with those which participate in 
life, distinguishing one species as rational, the other 
as irrational. Then again He split up each of these. 
The irrational He divided into the domesticated 
® See note on Leg. All. ii. 22, and the fuller explanation 
both of é&s and gets in this sense in Quod Deus 35 ff. 
¢ Or “incapable of receiving impressions ”’; cf. De Op. 13, 
De Plant. 13. re 
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TE Kal xerpon bes el8os, TO dé AoyiKOV eis dplaprov 

139 Te Kal Ounrov. Kal TOU Ovnrob dvo poipas elpya- 
Cero, wv THY yey avdpo@v, THY dé yuvarKk ay en- 
eprpice. Kat Kat’ GAAov pev[ror]' tpdmov To CHov 
els appev éreuve Kal OnAv, edéxero be Kal aAAas 
dvayKatas Touds, at dvéoteANov mTNVa pev X€p- 
oalwv, Xepoata be evvopuv, évvdpa dé adorv Tov 

140 dicpwv. ovTws 6 Qeds d.covnodpevos TOV Topea 
Tov ovptavTwv adbTob Adyov Suynper THY TE Gpoppov 
Kal amrovov THY CAwv ovoiav Kal Ta €€ adbTihs amo- 
Kpevra TéTTapa TOO KOgpLov orouxeta Kat Ta Oa 
TovTwy trayevta Cad TE av Kal gua. 

141 XXVIII. ‘Emel 5° ob povov dyno “ ducirev, ¢ 
aAAa Kal ‘ ‘ péoa SuetAev,”’ dvaryKatov Kav diya 
mept Tav LOWY THNLaT Oy dTopvijoas. TO pev 

[493] yap aKpws KaTa pLécov Sroupebev loa aaroreAet 

142 THN OTE. dvOpurros pev obv ovddels Suvaur’ 
axpiBas a dy MOTE els oa, SueAety ovdev, GAN’ avayKny 
Tov THNPaT OV TO ETEpov evdely 7 TEpLTTEvELv, Kat 
Et Bn peilont, aArd Tot Bpaxet pépes mdavTws, 6 
Taxa. THY aictnow Expevyet Tots dd porepeorepors 
eK pucews Kal eGous mpooBaAdoveay GyKots, TOUS 
dé , aTomous Kal apepets Karadapety aduvaTovcav. 

143 ( iadrnTos dé ovdev yerynTov* aiTLov ddexdorp Aoyep 
THs adnbeias evploKeTau. coucev ov 6 beds pédvos 
dx prBodixasos elvau Kal peoa pLovos ddvacbar 
Suaipety Td TE OMpaTa Kal TpdypaTa, ws pndev 


1 Wend.’s text retains uévyro. and places a colon after 7Xu, 
thus making an antithesis between the sex-division of man- 
kind and that of animals as a whole, which seems not very 
reasonable. Possibly also éréuve<ro>. 

2 mss. icov (Pap. nrrov). 
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and undomesticated, and the rational into immortal 
and mortal. Of the mortal He made two portions, 
one of which He named men, the other women. 
And while following one principle* He split up the 
animal kingdom as a whole into male and female, 
it was also subjected to other necessary partitions, 
which distinguished the winged from land animals, 
these from the aquatic, the last named being inter- 
médiate to the other two. Thus God sharpened the 
edge of his all-cutting Word, and divided universal 
being, which before was without form or quality, 
and the four elements of the world which were 
formed by segregation from it, and the animals and 
plants which were framed with them as materials. 
XXVIII. But the text not only says “‘ He divided ”’ 
but also ‘‘ He divided them in the middle ”’; and it 
is therefore necessary to make a few remarks on the 
subject of equal sections, for when anything is 
divided exactly in the middle it produces equal 
sections. Now no man can divide anything into 
equal sections with exactitude, but one of the sections 
is sure to be either less or greater than the other. 
Even if there is no great difference, there must 
always be a small one which easily eludes our per- 
ception, which by nature and habit establishes con- 
tact with masses of greater volume, but is unable to 
grasp those which do not admit of partition or divis- 
ion. No created thing is found to produce equality 
if tested by the unprejudiced standard of truth. It 
seems, then, that God alone is exact in judgement 
and alone is able to “divide in the middle” things 
material and immaterial, in such a way that no 


¢ Or “on another principle,” if Wend.’s text and punctua- 
tion is followed. See critical note. 
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“A aA “a , 
TOY TUnpadTwy pnd aKapel Kal dpepel Tvs mA€ov 
H €Aatrrov yevéoOa, THs 8 avwratw Kal akpas 

144 lodrntos petadayxety icyioa. ef pev ovv TO toov 

, 290 7 e ~ A A a?s wv 
pay elyev idday, ikavadds av ta AexOévra elpyto, 
mActovwv 8° ovody obK amToKVYyTéoV TA AppLoTTOVTA 

Ca) ee 
apoobetvar. Aéyerat yap tcov Kal” éva 

A , 3 b) a] aA e bs) , 5 \ \ 4 \ 
peev TpoTrov ev aptOnots, ws So Suvci Kai Tpia Tprot 

A A ” , > © A > , 

Kat Ta GAAa TavTn, Kal” Erepov Sé ev peyebeow, 
a , r , £6 5 , >? an A 
adv pnkn, TAdTy, Baby, Svaordcets etoiv, tradaor7s 
yap maAaorH Kal mHxYer mHxvs toa peyéber: 
3 Ul 5 4 3 LAA e A > A A 
vvaper S€ €oti dAda, ws Ta ev orabmots Kal 

, 

145 preTpots. dvaykaia Sé éorw iodrntos 
io , \ e bY A > > , Q “a \ V- 9\7 
idéa kat 7 dua avadoyias, Kal’ Hv Kal Ta drjiya 

aA A , A 
tots moAXots Kat ta Bpaxéa trois peiloow toa 

ne \ , > A ~ 
vevouoTat’ Kat modes emt Kaipav eiwBact 
xphoba. KeAevovoat TO toov ExaoTov THY TOoATOV 
> \ lo > 7 > / ? a > > ~ 
amo THs ovctas elodépew, od Symov ev apa, 
“A \ \ “A 
GAN dvadoyia. Tob mept Tov KAApov’ TiYjparos, 
wor oO Spaxuas exarov eloeveyKwv T@ TO TAAavTov 

> , sé \ > , , oo» 
eloeveyxovTt. Sdfar av emdedwKdvat To toov. 

146 XXIX. rtovrwy mpoiinotuTwbévtwv 
wy ~ , } r \ ” } tA \ Ul \ 
ioe TS peoa dteAwy toa Steitke KaTA Tdoas Tas 

~ A ; \ A 
iadtyTos ideas ev TH TOO TavTOs ovpavod yeveoe. 
apd ev odv toa Ta Bapéa Tots Kovpots erepve, 

fo \ v4 \ 4 A 
duo dvol, yhv Kat vdwp, Ta Bapos Eyovra, Tots 

, , 27 \ , \ , a ep, \ 
dice. Kovpots, Gépt Kal Tupi, Kal waAw Ev Evi, TO 
pev EnpdtaTrov TH vypotatw, yhv vdaTt, TO dé 

1 mss. and Pap. xa:pov. 


@ See App. p. 569. > See App. p. 570. 
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section is greater or less than another by even an 
infinitesimal difference, and each can partake of the 
equality which is absolute and plenary. Now if 144 
equality had only one form, what has been said 
would be enough; but as it has several forms we 
must not shrink from adding what is fitting. 

The term “ equal ”’ is applied in one way to numbers, 
as when we say that two is equal to two, and three 
to three, and the same with other numbers. It is 
applied in another way to magnitudes, the dimensions 
of which are lengths, breadths and depths. For one 
handbreadth is equal to another handbreadth and 
one cubit to another cubit in magnitude. Other 
things again are equal in capacity or force, as is the 
case with weights and measures of content. 

One essential form of equality is the proportional, in 145 
which the few are regarded as equal to the many, and 
the small to the greater.’ This is often employed by 
states on special occasions when they order each 
citizen to make an equal contribution from his 
property, not of course numerically equal, but equal 
in the sense that it is proportionate to the valuation 
of his estate, so that one who had paid 100 drachmas 
might be considered to have given a sum equal 
to one who paid a talent. XXIX. In 146 
the light of this preliminary sketch, observe how 
God in “dividing in the middle,” actually did 
divide equally according to all the forms of equality, 
when he created the universe. First, as to equality 
of number he made the light parts equal in number 
to the heavy parts, earth and water which are heavy 
being two, and fire and air which are naturally light 
being two also. Again by this division we have one 
and one in the driest and the wettest, that is earth 
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yuyporarov 7@ Jepuordtw, mupi dépa, Tov adTov 

dé Tpdmov Kai oxdtos dwrtl Kal yuepay vuKti Kal 
xeyudve Oépos Kai Cape perotwpov Kal 60a TovTWY 
147 ovyyevn peyele. 8 toa ev dvpava® pep Tvs 
TrapaAAyjAous KUKAous, Tous TE lonpepwous, €apivov 
Kat peTomwpudv, Kal TovS TpoTrLKoUs, Depuvov TE 
Kal xeyepivov, emt yns dé Cwvas, So peév toas 
aAAjAats, at mpos Tots mdAows elot KaTepuypevat 
Kat dua TobT’ dotkyrot, dvo d€ Tas peBopious 
TOUTWY TE Kal TIS Svakekavperns, a ds dv edxpaciay 
dacly oixeiobat, THVY peVv mpos Tots voTiots, THY 
148 5€ mpos tots Bopetous Kemer. LHKEL 
S° loa €ort Ka Ta xpdvou Siaornpara,  peyioTn 
[494] TLépar Th peyiorn vuKrl Kal mah % | Bpaxutary 
Th Bpaxurarn Kal i] peor TH péon. Ta de TaV 
aw Hpep@v TE Kad vUKTOV loa peyeOn padvora 
149 pqvvew at tonpepias SoKxobow. amo pev yap THs 
eapurijs aypt Jepwav TpoTav 7 pev 7pépa mpoabeouw, 

» Sé v0E adaipeow déyeTar, ews dv WY TE peyloTy 
npépa Kat Bpayutdrn vvE dmoreAcoP@ow: azo dé 
Bepwav tpoma@v davakduntwv 6 yAvos THY adTHv 
dd0v ovTe Oarrov ote Bpadvtepov, GAAA KaTa Ta 
atta Kal woatvTws éxovTa SiacTHipata, Tayeouw 
UGOLS YpwWEEvos pexXpL THS pwEeTOTWpLWnS lonueptas 
EpxeTat, Kal tonv amoTeAdoas Huepav vuKTt Trap- 
avéew apyYeTar THV VUKTA PELmV THY Huepav axpt 
150 XYElyepuvns Tpomys’ Kal 6tav amoteAdon viKTa eV 
peylornv, juepay dé Bpaxutatryv, Kata Ta adra 
méAw SwacTipaTra avakdunTwy emt Thy éapwiv 
lonepiav adixvetrar. ovTws Ta xpdvwv diaoTH- 
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and water, and in the coldest and the hottest, that is 
air and fire. In the same way we have one and one 
in darkness and light, in day and night, in winter and 
summer, in spring and autumn, and in the other 


examples of the same nature. For equality of 147 


magnitude, He gave us the parallel circles in heaven, 
those of the equinox in spring and autumn, and 
those of the solstice in summer and winter, while on 
earth there are the zones, two of which are equal to 
each other, namely those which adjoin the poles, 
frigid and therefore uninhabited, and two which are 
bordered by the last named and the torrid zone, these 
two habitable, as we are told, because of their temper- 
ate climate, one of them on the south side and the 
other on the north. The time intervals, 
too, are equal in length, the longest day to the longest 
day and the shortest to the shortest and the two 
which come half-way to each other. And equality 
in magnitude in the other days and nights is shewn 
particularly well in the equinoxes. For from the 
spring equinox to the summer solstice something is 
continually taken from the night and added to the 
day, until the longest day and shortest night are 
finally reached. And after the summer solstice the 
sun turns back along the same course, moving neither 
quicker nor slower, but with the same unchanging 
intervals, and thus maintaining equal speed it 
reaches the autumn equinox, and after completing 
the equality of day and night begins to increase the 
night and diminish the day until the winter solstice. 
And when it has brought the night to its longest and 
the day to its shortest, it turns back again observing 
the same intervals and arrives at the spring equinox. 
In this way the time intervals, though they seem to 
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v ~ a \ 
para avioa elvat Soxobvta laodrntos THs KaTa TO 
} > aA A 
péyeBos €v odxi tais adrais add’ év diadepovcais 
~ @ A 
TOV ETOUS Wpals peETaTroLEtTaL. XXX. 
‘ , A “A 
15170 mapamAjowov pévto. Kal ev Tots pépeot TOV 
, A aA 
Cowv Kai padota avOpdimwv Oewpetrar. srovs 
\ yy \ ‘ N 4 \ » 4 id 
yap Tool Kal yelp yeipt Kal Ta GAAa oxEdoV amavTa, 
” , aA > 
ica peyeder, Ta emt Seta Tots KaT evwvupa. 
\ 9 ” 4, , , bd 
ta § toa Suvapet mayiTroAha €oTW 
ev te Enpots Kat dypots, dv H émixptous év wéTpots 
Kat mAdoTLyét Kal Tots Trapamhnotous Gewpetrar. 
, 
162 *Avadoyia 5é cyedov Ta TavTa éoTlv toa, puKpa 
TE ad Kat peydAa doa ev TH TavTi Kdopw. A€yovor 
\ e¢ 9 A aA 
yap ot axpiPeorata mept TOV THs dvcews e&nTa- 
4 Lg , ae 
KOTES, OTL avadoyia pév toa Ta TéTTApAa oTOLYEid 
9 > , \ @¢ , @ A 
cow, avadoyia d€ Kal 6 Koopos daras Kpaleis TO 
isov eKdoTw TOV pepav drove woven ouveory TE 
153 Kal ovorabels els amrav Svapever: Kat Ta TEpt pas 
pevro. TérTapa, Enpdv, vypdv, yuxpov Te ad Kal 
Oepuov, tHv dt avadoyias isdtnTa KEepacapéevnv 
€ 4 \ A >” e la 14 ~ t 
dppdcacbat, Kat pndev aAAo <7pas >* 7 Kpadow elvar 
TY Tecodpwv duvdpewv avadoyias tooTnT. Kpa- 
154 feuodv. XXXI. emwv d€ Tis ExaoTa pHKos av 
” “A , 4, > 4 A \ \ 
dmetpov TH Adyw Svvait’ av mrepiletvar. Ta <yap> 
“A a } “A 
Bpaxvrata CHa tots peyioros avadoyia oKxomdv 
toa av evpor, ws yxeAddva deT@ Kal Tplydav 
KnTeL Kat pupenKa eAdpavTr. Kal yap o@pa Kal 
\ \ Ul > Py 4 \ ‘0 , \ \ 
yuyn Kat 740, adyndoves TE Kat NOovat, mpos dE 
\ 9 4 \ > , \ 4 a, 
Kal olkewwoes Kal addoTpiwoes Kal doa Cwwyv 
1 jas is absent from the mss., but Pap. has yriecav. 
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be unequal, may lay claim to equality of magnitude, 
not indeed at the same, but at different seasons of 
the year. XXX. Much the same may 151 
be observed in the parts of living animals, parti- 
cularly of men. For one foot or one hand is equal in 
magnitude to the other and in almost all cases the 
same holds that the right side is equal to the left. 

As for equality in force or capacity 
there is a host of examples in both wet and dry 
substances, of which we form our estimate by means 
of measures of content, balances and the like. 

As for propcrtional equality, we find it practically 152 
in everything great or small, throughout the whole 
world. Those who have most carefully examined the 
facts of nature say that the four elements are pro- 
portionally equal, and that the whole world received 
and retains for ever its frame, through being com- 
pounded according to this same proportion, which 
assigned an equal measure to each of the parts. 
They tell us, too, that our four constituents, dry, wet, 153 
cold and hot, have been mixed and harmonized by 
proportional equality and that we are nothing more 
than a compound of the four factors mixed on this 
principle. XXXI. If we went into each case, we 154 
could prolong the consideration of the subject to 
infinity. For we should find on observation that the 
smallest animals are proportionally equal to the 
largest, as the swallow to the eagle, the mullet to 
the whale, and the ant to the elephant. For their 
body, soul? and feelings, whether of pain or pleasure, 
and also their affinities and their aversions and every 
other sensation of which animal nature is capable, 


@ i.e. their gavraciac and dpyual; see Leg. All. ii. 23. 
Perhaps “‘ consciousness ”’ or ‘‘ animal nature.”’ 
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vos ywpel, TavTa ayeddv eoTW dpoLoTpoTA TH 
155 ris avadoyias icovpueva Kavev. otTws eOdppyncav 
Eviol Kal T@ TravTt Kdauw TO BpayvTatov Cdov, 
avOpwrov, taov amodfqvat KatibdvrTes Ott EKATEPOV 
EK GwpaTos Kal puyqs KabgatynKe AoyiKHs, WoTeE 
Kat évadAatrovres Bpaxydv péev Kdaov Tov av- 
Opwrov, péyay S€ dvOpwrov édacav Tov Kdopov 
156 eva. tatta 8 ovK do oKoTod 6u- 
Sdoxovaw, aAN’ eyvwoay OTL 4 TOU Deod TEXVT]s 
[195] Kal" iv | ednusovpyer Ta ovprravra., ove emtraow 
oUTe daveow Sexonevn, pévovea d€ us avTh KaTa 
Thy ev viepBoAais axpoTnTa TeAelws exacTov TOV 
OvTWY SednpwoupynKe, maow apiOuots kat Taoals 
Tas mos teAevoTnTa iddats KaTaxpnoapevov 708 
157 TETOLNKOTOS XXXII. “Kara yap tov ux pov 
Kal Kata Tov péyav,’ ws dynot Mwvojs, expive 
yevvOv Kat oxnuatilwy Exacta, pte du adaverav 
vAns bheAwv TL TOD TexviKod Te Sia AapTpdTHTA 
158 mpooGets: émet Kal oot TMV TexViTmV Elor SOKYLOL, 
as av tapaddBwow wAas, elite mroAutedcis elev 
elre Kat evredA€oTarTat, Snpuoupyetv eQéAovow 
eTaweT@s. On O€ TUWeES Kat mpoopiroxadobyres 
Ta ev Tats edteAcaTépats ovaiats TEyVLKWTEpA TOV 

ev Tats TodvTeAcow elpyacavto BovAnfevtes mpoo- 
OyKyn To émornpoviKod TO KaTa THY VAnV évdéov 
159 ETavio@oat. Titov d° oddev THY ev VAas Tapa Ded: 
0L0 Tis avTHS peTeOwKE TGaL Téxvns e€ icov. Tapd 
Kal ev tepats ypadats Aéyerau: ‘‘ eldev 6 Beds Ta 
TavTa ooa eTroinoev, Kal (Sov Kara lav,” Ta Sé TOO 





@ See App. p. 570. 
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are with hardly an exception alike when equalized 
by the rule of proportion. On this principle some 155 
have ventured to affirm that the tiny animal man is 
equal to the whole world, because each consists of 
body and reasonable soul, and thus they declare that 
man is a small world and alternatively the world a 
great man. This pronouncement of theirs 156 
is not wide of the mark. They judge that the master 
art of God by which He wrought all things is one that 
admits of no heightening or lowering of intensity * 
but always remains the same and that through its 
transcendent excellence it has wrought in perfection 
each thing that is, every number and every form that 
tends to perfectness being used to the full by the 
Maker. XXXII. For He judged equally about the 157 
little and the great, to use Moses’ words (Deut. i. 17), 
when He generated and shaped eachthing, nor was He 
led by the insignificance of the material to diminish, 
or by its splendour to increase, the art which He 
applied. For all craftsmen of repute, whatever 158 
materials they use, whether they be costly or of the 
cheapest, wish so to use them, that their work shall 
be worthy of praise. In fact people have been known 
to produce a higher class of work with the cheaper 
than with the more costly substances ; their feeling 
for beauty was enhanced ® and by additional science 
they wished to compensate for inferiority of material. 
But with God no kind of material is held in honour, 159 
and therefore He bestowed upon them all the same 
art, and in equal measure. And so in the holy 
Scriptures we read, ‘‘ God saw all things which He 
had made and behold, they were very good ’”’ (Gen. i. 


® Probably a reminiscence of the diAoxadoduev per evredelas 
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adrod TuyxdvovTa éenaivov Tapa T@ émawwodvrt 

160 7avTws éoTiv lodTia. emjvece dé 6 Beds od THY 
Snproupynetoar DAnv, THY dipuxov Kat TAnppweAR 
Kat Saduriy, € evi dé Plapriy e€ € eaurijs avdpanov 
TE Kal avicov, GAAG Ta éavToOo TexviKa epya KaTG. 
piav tonv Kat opadnv Stvapw Kal émorhunv 
Opoiav Kal THY adTHv damoTeAccbévTa. Tmapo Kal 
Tots THs avadoyias Kavdow toa Kal Gpowa mdavra 
Tédow évouic0n Kata Tov THs TéxvNs Kal éemorTHUNS 
Adyov. 

161 XXXIII. ‘Iodrnros d€ €l Kai TIS dANos € emrauverns 
yeyove Mwvons, mpa@rov pev buvev det Kat tavra- 
xou\ Kat Suxaoodvyv, As ttov, ws Kal adTd Tov 
dnAot Tovvoua, TO diya Téuvew els poipas Ta TE 
cwmpaTa Kal Ta mMpadypata toas, elra péywv 
dduciav, THY dviaornros THs exBtorns Snproupyov. 

162 avicdTns dé Tovs dudUpuous TroA€pous ETEKE, TOV 
TE Sevucdv Kat TOV eu pudtov, ws eumadw etpnvqv 
lodtns. Ta 8 eyKwpia StKavoodyns Kal Tovs 
woyous dduxias evapyéotara Siacvviornow, orav 
d€eyn’ “od TounceTe doukov ev Kpicet, ev péTpots, 
év orafuois, ev Cvyots: Cuya Sixaia Kat ordOpwa 
dikata Kal péeTpa Sikata Kal yots Sixatos eorat 
dpiv,”’ Kat év ’Emvopids “ odk e€oras ev papoimm 
cov oTdOuiov Kat oTdOutov, péeya 7 puKpdv: ovK 
goTat €v TH OlKia Gov pEeTPOV Kal [ETpPOV, péya 
7 puuKpov: ordBpwov dn Buvov Kal diKatoy €orar got, 
iva moAunpLepos very em THS Baie ns KUpLOS O 
beds cov diwat aot év KAnpw, STi BddAvypa KUpip 





® 3{xn being supposed to be derived from dixa. 
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81), and things which receive the same praise must be 
of equal honour in the eyes of the praiser. Now 160 
God praised not the material which He had used for 
His work, material soul-less, discordant and dissoluble, 
and indeed in itself perishable, irregular, unequal, 
but He praised the works of His own art, which were 
consummated through a single exercise of power 
equal and uniform, and through knowledge ever 
one and the same. And thus by the rules of propor- 
tion everything was accounted similar and equal to 
everything else, according to the principle which 
His art and His knowledge followed. 

XXXIII. Moses too above all others shews him- 16} 
self a eulogist of equality ; first by always and every- 
where lauding justice too whose special property it is, 
as the name itself seems to shew,* to divide into two 
equal parts things material and immaterial ; secondly 
by censuring injustice, the creator of inequality 
in its most hateful form. Inequality is the mother 162 
-of the twins, foreign war and civil war, just as its 
opposite, equality, is the mother of peace. Moses 
presents most clearly his glorification of justice and 
his censure of injustice, when he says “ ye shall do 
nothing unjust in judgement, in measures, in weights, 
in balances; your balances shall be just, your 
weights just and your measures Just and your 
quart just ’ (Lev. xix. 35, 36) and in Deuteronomy, 
‘““ There shall not be in thy bag divers weights, great 
_and small: there shall not be in thy house divers 
measures, great and small. A true and a just weight 
thou shalt have, that thy days may be long in the 
land, which the Lord thy God gives thee in inherit- 
ance, because every one who doeth these things is an 
abomination tothe Lord, every one who doeth injustice 
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163 7ds Towwv Tatra, mas mowv daduka.”’ ovKoby 6 
prdodixacos Deos aouKktav BdedAvrrerax Kal peplonke, 
oTacews kal KaK@V “apy. qob 8 
looTnTa THY SuKaLosdvns Tpodov 6 vopobérns odK 

[496] amodéxyerar apEdpevos | aro THIS Too TavTos 
ovpavod yevésens ;  Stexwpuce ”” yap gnow “6 
Deos ava. jegov Tou pwTos Kal ava pecov Too 
oKO7OUS" Kal exdAcoev 6 Oeds TO has Tépav Kat 
TO OKOTOS vUKTO. " jpépav yap Kal vvKTa Kal 

164 Pas Kal OKOTOS isoTns erage Tots obo. dvetAev 
isoTns Kat TOV avOpwrov eis avdpa Kat yuvaika, dvo 
THI ATO., ania pev Tats pobpats, aTpos 6 de 
eomrevoev n pvars, Tpitov TWOS dpotou yéeveow, 
isaitata. ‘‘ émoinoe”’ yap pow “ 6 Deos TOV 
dvOpurrov, Kar’ elKOVa Beod emroinaev avrov, dpoev 
Kat OAAv éoincev’”’ odkér’ adrov, add’ “ adtods 
emupe pel mAybuvtiKds, epapporrav Ta €l0N TH 
yevet Suatpeerra, ws elmov, loornte. XXXIV. 

165 pOxXOs ye pny Kal Kadpa Kal Dépos Kal €ap avéypape, 
Tas eTnatous dpas maAw T@ avtT@ Tope Svarpou- 
pevas. at ye pv mpo pdtov Tpets Hepat Tats 
pel 7Avov todprBpor yeyovaow, é€dd0s TunGetons 
iaornTe mpos a.idsvos Kal xpovou djAwo* aicsve 
pev yap TAS TPO jAiov Tpets dvareDeuKe, xXpove 
de Tas pel” HALov, ds eoTt pina aidvos. 


1 Perhaps, as Wend. suggests, ¢rafev (so Pap.) <év> rots obo. 


* The point of the sentence is not clear. Perhaps he 
means that, as we have already shewn (§ 99) that day and 
night are essentially equal, Moses, by putting them at the 
outset of the creation story, praises equality. Or the stress 
may lie on ava péoov as in itself indicating equality (so 
in § 166). But in this case yap is unintelligible. Perhaps 
correct to dpa. 
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(Deut. xxv. 13-16). So then the God who loves 163 


justice hates and abominates injustice, the source 
of faction and evil. As for equality, the 
nurse of justice, where does the Lawgiver fail to 
shew his approval? We find it first in the story of 
the creation of the whole heaven. ‘‘ God separated,”’ 
he says, “‘ between the light and between the dark- 
ness, and God called the light day and the darkness 
night’ (Gen. i. 4, 5). For equality gave day and 
night, light and darkness, their place among the 
things which are. Equality too divided the human 
being into man and woman, two sections unequal 
indeed in strength, but quite equal as regards what 
was nature’s urgent purpose, the reproduction of 
themselves in a third person. ‘‘God made man,” 
he says, “‘ made him after the image of God. Male 
and female He made ’’—not now “ him ” but “‘ them ”’ 
(Gen. i. 27). He concludes with the plural, thus 
connecting with the genus mankind the species 
which had been divided, as I said, by equality. 
XXXIV. Then he mentions cold and heat, summer 
and spring, the seasons of the year, as being separated 
by the same divider, equality (Gen. viii. 22). Again 
the three days before the sun’s creation are equal 
in number to the three which followed it (Gen. i. 5 ff.), 
the whole six being divided by equality to express 
time and eternity.2 For God dedicated the three 
before the sun to eternity, and the three after it to 


164 


165 


time, which is a copy of eternity.° And the 166 


» See App. p. 570. 
¢ A reminiscence of Timaeus 37 pv. See Quod Deus 32 
and note. The analogy to the Timaeus shews that ypdvy 
and not joy is the antecedent of és, as otherwise it 
might have been thought to be by comparison with De 
Mig. 40. 
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166 Tas bé Too ovTos TPWTAS Suvdy.ets, THY TE Xape- 


167 


168 Tats 7Aakt. 


OTLKTV, Kal iy EKOOPOTIAGOTEL, 1 7) TpooayopeveTau 
Oeds, Kal THY KodaareKny, Kal” Hv dpe Kat 
emotaret TOU yevopevov, 7 mpocovopalera KUpLOS, 
4 
tia avtod dnow €otadtos émdvw peoov sdua- 
/ 66 , , >> , 2 Se. 
aoté\AcoOa: “‘ Aadjow yap co” dnow “ dvwbev 
ma e , > A 4 aA A , >? 
Tob iAaoTyptov ava pecov THv dvetv XepovBip, 
o> 9 4 74 e , ~ +» 4 
iv’ émudeiEn OTe at mpecpUTatatr Tod ovTos Suvapets 
A . , ~ 
tadfovow, nH Te SwpyntiKn Kat KoAaoTipios, adTa@ 
a 9 e 
TOLEL Xpwpevar. XXXV. Ti O3 at 
oTHAae Tov yeviKay déka vow, as dvopdtet 
mAdKas, od dvo etoly todprOp.or Tots THs puxis 
pépeot, AopiK@ kal ddoye, a mraev va TE Kal 
cwdpovicbjvat xp7}), TEpvopevar mdAw bo Tob 


Jeopoberou" povov; ‘at yap mAdKes Epyov Dod 
e 


joav, Kal 7 ypadn ypagy Geod KeKxoappevn ev 


Kal py Tov ev atrats b€Ka Aoywv, 
9 

ot Kupiws eiot Oeopoi, Siaipeois ton yéyovev eis 

mrevTdoas, av 7 pev TpoTépa Ta mpos Beov Sioa, 


169 7) O€ €Tépa TA TpOS avOpuous TEPLEXEL. TOV pev 


ovv ™mpos Oeov Sduxaiwy mpatdos éott Deopos | O 
EVOVTLOULEVOS, TH TmoAvbéw S6€n, SuddoKuy ore 
povapyetras 6 Koopos* _ Sedrepos d€ 6 mept Tob py 
deotrAaoretv Ta ft) atrva ‘ypadewy Kat tAaoTov 
émuBovrots Téxvats, ds? Mwvofs eEjrace ths Kal” 


1 Perhaps read @ecpodérov <Aeod>. The absolute use of 
Can: for God as legislator does not seem to have a 
arallel. 
ee Wend. ais from Pap. This is undue subservience to the 
Papyrus. The relative attraction is confined in Greek to 
defining relative clauses, @.¢. those without which the ante- 
ana is unintelligible. See Madvig, Greek Syntax, 103 
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primary Potencies of the Existent, namely that 
through which He wrought the world, the beneficent, 
which is called God, and that by which He rules 
and commands what He made, that is the punitive, 
which bears the name of Lord, are as Moses tells us, 
separated by God Himself standing above and in 
the midst of them. “I will speak to thee,’ it 
says, “above the mercy-seat in the midst of the 
two Cherubim ” (Ex. xxv. 21). He means to shew 
that the primal and highest Potencies of the Existent, 
the beneficent and the punitive, are equal, having 
Him to divide them. XXXV. Again, 
are not the slabs of the ten general laws, which he 
calls tables, two, thus equal in number to the parts of 
the soul, the rational and irrational, which must be 
trained and chastened? These tables too were 
cut® by the Divine Legislator and by Him only. 
For “‘ the tables were the work of God and the writ- 
ing on them was the writing of God, graven on the 
tables”” (Ex. xxxii. 16). Further, the ten words 
on them, divine ordinances in the proper sense of the 
word, are divided equally into two sets of five, the 
former comprising duties to God, and the other duties 
to men. The first commandment among the duties 
to God, is that which opposes the creed of poly- 
theism, and its lesson is that the world has one sole 
ruler. The second forbids us to make gods of things 
which are not the causes of existence, employing for 
that purpose the mischievous arts of the painter and 
sculptor which Moses expelled from his common- 


¢ The same interpretation of the Cherubim is given in De 
Fuga 100, and (of the Cherubim in Gen. iii.) De Cher. 27 ff. 

® **Cut’’ covers both the cutting out and the graving of 
the tables, but also suggests the thought of God as the 
TOMEUS. 
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170 
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173 
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abrov Tmoduretas aiOvov puyny én avtais pngu- 
odpevos, i’ 6 }0v0s Kaul | mpos aAnbevav TYLAT OL 
Deds- TpiTos de 6 mrepl dvdp.aTos Kupiou," <ou Tod > 
6 ovd’ 7AGev els yéveow—appyntov yap TO ov—, 
add. Tob Tats duvdpeou emupnctevros, Sictonnac 
yap avro py AapBavew emt paraic téraptos 5é 
6 Tepl THS deurapHévou KQL auyATOpOS eBdopdsos, 
iva TV ampagiay avTns pedeTaoa yéveous els 
pynpny Tou _doparus TavTa. OpGvros epxnras® 
TEUMTOS dé 6 Tept yovewy TYAS Kal yap ovTOS 
lepos Exo THY dvapopav ovK én’ dvOpeirrous, GAN’ 
emt, TOV omopGs Kal yevécews Tots GAots aiTLov, 
Tap Ov pnTnp Te Kal maTHp yervav edokav, ov 
yevvavres, an’ épyava yEeverews ovres. peOoptos 
5 6 Deopos odTos eypagn” Tis TE mpos evoeBevav 
Tewovons TevTados Kal THS amoTpoTTas TMV TpOs 
TOUS Opolouvs GOLKNUATWY TeEpLeXOVONS, ETELOnTEP 
ot Ovyntot yovets TéAos cioiv afavatwv duvapewr, 
at mavTa yervoat Kata pvow eméT peav doTdry 
Kat TH OvnTad vyéver pynoaperep THY mrept TO 
yevvav TEXYIV ometpely: apx7 pev yap yevecews 
6 Jeds, To 8 EaXaTOV Kal aT iOTaTov, TO Ounrov 
eldos, TéAos. 1 8 ETépa mevTads eoTW amayo- 


_ pevots povyetas, avdpopovias, Kdomijs, pevdopap- 


4 
Tupias, emup.ias. obTou VEVLKOL oxedov TAVT WV 
OpLapTnUaTwv clot Kavoves, Ep’ oUs €KQOTOV 
1 IT suggest xvpiov <rod Geot> in accordance with the Lxx.; 
xuptos alone is not the name given to both Potencies, as the 


sequel implies. See App. p. 570. 
2 So Wend. from Pap.: ss. éray7. 


4 See App. p. 570. 
® Or “‘seventh day.”’ See App. p. 570. 
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wealth? and sentenced to perpetual banishment. 
The purpose of this law is that the sole and true god 
may be duly honoured. The third is concerned with 170 
the name of the Lord, not that name the knowledge 
of which has never even reached the world of mere 
becoming—He that is cannot be named in words— 
but the name which is given to His Potencies. We 
are commanded not to take this name in vain. The 
fourth is concerned with the number Seven,® the 
ever-virgin, the motherless. Its purpose is that 
creation, observing the inaction which it brings, 
should call to mind Him who does all things invisibly.° 
The fifth is about honouring parents. This is of the 171 
sacred kind, since its reference is not to men, but 
to Him who causes all things to be sown and come 
into being, through whom it is that the father and 
mother appear to generate, though they do not 
really do so, but are the instruments of generation. 
This commandment was graven on the borderline 172 
between the set of five which makes for piety to 
God and the set which comprises the prohibitions 
against acts of injustice to our fellows. The mortal 
parentage is but the final form which immortal 
powers take. They in virtue of their nature generate 
all things, but have permitted mortality also at the 
final stage to copy their creative art and to beget. 
For God is the primary cause of generation, but the 
nethermost and least honoured kind, the mortal- 
kind, is the ultimate. The other set of five forbids 173 
adultery, murder, theft, false witness, covetousness. 
These are general rules forbidding practically all sins, 


¢ See note on De Mig. 91. The sense needed here is 
rather ‘‘ who ever works.”’ Perhaps de has fallen out before 
dopaTws. 
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avadhéepecbar THY év ete oupBeBnkev. 

174 XXXVI. aAAG Kai Tas. _ ewedexeis ducias Spas 
els toa Sunpnuevas, nv Te vrEp eat div ot lepets 
mpoapepovor THs ve News Kal thy brép Tob 
eOvous Tov dvetv | Guay, ots avadépew Sveipyrar. 
Tpwl yap Ta Hulon Ta AcxBevre Kat Ta érTEpa 
Bethuvijs exéXevoev iepoupyety 6 vopos, iva. Kal 
brep Tov jeO  uepay Kal brep TOV vUKTWp 
dpoopevev dmacw ayabav 6 Beds edyaptorArac. 

175 6pds Kal Tovs mpotiWeuéevous aprous 
emt is lepds tpamélns, ws <els> toa pepn 
StaveunBevres of Swdexa apiu@ Kal? eb dba 
Tierra pynucia Tov icapiOuwy dvdAdv, wv THY 
yeaa n dpeTn Acta KekAjpwras | é€ rexotoa 
pur dpxas, tv 8 érépav jpiceav ot TE ‘PaxnA 

176 Kat of THv tradAdaKdv vdbor. opGs Kat Tous et 
Tod Todjpous do AiBous Tijs opapaySou mpos TE 
Tots defvois Kal ™mpos Tois evwvUjols looryre L- 
npneevous, ols Kal? éEdda eyyéyAumTar Ta TeV 
dadexa pudapxav ovopara, Beta ypappara eoTnAu- 
TEVpLEVa, Det pucewy DTropvnpara. 

177 Te oe : ovxt duo dpn ovpBorAuKds dvo yéevn AaBos 
Kal maAw looryre Suaxptivas dvahoyovon TO pev 
dmrévere Tots evAoyodor, To 8 avd Tots KarT- 

[498] apuevous ef ép exatépov | orjoas puddpxas, 
iva Tots xpetous vovGecias odow emdeiep, 6 OTL Kal 
todpiOpor <tats> edroyiats at dapat Kal oxeddv, Et 


@ 4,e, the twelve signs of the Zodiac. See Quaest. in Ex. ii. 
109, where this is definitely stated, the two emeralds being 
supposed to represent the two hemispheres, to each of which 
six of the twelve signs at different parts of the year belong. 
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and to them the specific sins may in each case be 
referred. XXXVI. To pass to a different 174 
matter, you find the same division into equal parts in 
the permanent sacrifices, both in the oblation of fine 
flour, which the priests offer for themselves, and in 
that offered on behalf of the nation, consisting of the 
two lambs which they are ordered to bring. In 
both these the law prescribes that half of the offerings 
named shall be sacrificed in the morning and half 
in the evening (Lev. vi. 20; Ex. xxix. 38, 39), that 
God may be thanked both for the day-time and the 
night-time blessings which He showers upon all. 
Observe also the loaves set forth upon 175 
the holy table, how the twelve are divided into equal 
parts and placed in sets of six each, as memorials of 
the twelve tribes, half of them belonging to Leah 
or Virtue the mother of six patriarchs, and half to 
the children of Rachel and the base-born sons of the 
concubines. You see, too, how the two emeralds on 176 
the long robe, one on the right and one on the left, 
are divided equally, on which are cut the names of 
the twelve patriarchs, six on each, inscribed by 
divine graving, to remind us of divine beings (Ex. 
_ xxviii. 9-12).¢ Once more, does not Moses 177 
take two mountains, that is symbolically two kinds, 
and again distinguishes between them according to 
proportional equality, assign one to those who bless, 
the other to those who curse? Then he places 
upon them the twelve patriarchs (Deut. xxvii. 11-13) 
to shew to those who need warning, that curses are 
equal in number to blessings and (if we may say so 


So also De Spec. Leg. i. 87, though there it is said of the 
twelve stones on the breastplate in Ex. xxviii. 21. For 
divine natures = heavenly bodies ef. De Conf. 133. 
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Oéuss elev, lodtysor; spolws yap of TE Ezratvot 
Tov ayabav Kat of bdyou TOV poxOnpav wdedovov, 
eel Kal TO duyety TO KaKOV T@ Tayalov EA€obar 
Tapa Tots ev Ppovotaw Gpo.ov Kal TadTOoV evopiaOn. 

XXXVI. karamAyrres pe Kat y TOV 
mpocayopevwy TH thacua@ Sdvetv tpdywv émixpots 
opod Kat Savoy) Tevopevwr ad7jAwW Kal aTeKUApTW 
Topet, KAjpw: Adywv yap Svetv o pev TA THS Oeias 
GpEeTHS mpayparevdpevos aviepovrar Kal avatibe- 
tat beg, 6 5é Ta Tijs dvopwmivns Kaxodaypovias 
eCnruneds yeveoer Th puydsu- Kal yap ov éAaxev 
avtTn KAfpov, | Garomropumratov Kkadodow ot Xpnopol, 
emeto7) peTavioTatar Kal SupKioTra. Kal paKpav 
ameArjAaTat codias. emonuwy ye pny Kal donuwy 
WOTEP VOMLOUGTWV, OUTWS Kal Tpay~aTwY GVTWY eV 
TH pvoe. ToAAG@Y 6 adpaTos Topeds od SoKet Got 
dueAety dvr’ els poipas toas Kal Ta pev érionua 
Kal SoKipa TH Tadeias EpacTH, TH S€ auabaivovte 
Ta aTUTWTA Kal dona mpooveiua; ““ eyéveTo”’ 
yap dno. “Ta pev aonua Tob AdBav, Ta be 
emionua Too _laxwp. "Kal yap ” puxys TO 
KYpLwov, ws clmé Tus Tay dpxatovv, expayetov, 
oxAnpa péev ovoa Kal avritvmos amwiet Kal 
GToGEleTAL TOUS Emipepopévous yYapaKTHpas Kal 
aoxynudtiotos e€ avayKns Stapever, mrevOjvios 8 
bmdpxyovoa Kal peTpiws vmeikovoa Pallets ods 
tUmous dé€xeTat Kai avapatapérvyn tas odpayidas 
dkpws SvadudAdrre. Ta evonuavlévTa ave&dAeuTTa 


182 €l07. XXXVIII. Oavpaory pevro. Kal 


9 Cf. De Plant. 61 and note. 
372 


WHO IS THE HEIR, 178-182 


without offence) of equal value. For praises given 178 


to the good and censure given to the bad are equally 
beneficial, since, in the judgement of men of sense, 
avoiding evil and choosing good are one and the 
same. XXXVII. I am deeply impressed, 
too, by the contrast made between the two he-goats 
offered for atonement, and the difference of fate 
assigned to them even when the division is effected 
by that uncertain and fortuitous divider, the lot. 
We see two ways of thinking ; one whose concern is 
with things of divine virtue is consecrated and dedi- 
cated to God; the other whose aspirations turn to 
poor miserable humanity is assigned to creation the 
exile. For the lot which fell to creation is called by 
the oracles the lot of dismissal® (Lev. xvi. 8), because 
creation is a homeless wanderer, banished far away 
from wisdom. Further, nature abounds in things 
which bear some shape or stamp and others which 
do not, even as it is with coins, and you may note 
how the invisible Severer divides them all into equal 
parts and awards those that are approved by their 
stamp to the lover of instruction, but those that have 
no stamp or mark to the man of ignorance. For we 
are told “‘ the unmarked fell to Laban, but the 
marked to Jacob ” (Gen. xxx. 42). For the soulisa 
block of wax, as one of the ancients said,° and if it is 
hard and resistent it rejects and shakes off the 
attempted impressions and inevitably remains an 
unformed mass, whereas if it is docile and reasonably 


submissive it allows the imprints to sink deep into it,. 


and thus reproducing the shape of the seal preserves 
the forms stamped upon it, beyond any possibility 
of effacement. XXXVIITI. Marvellous too 


> Theaetetus 191 c; cf. Quod Deus 43. 
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) Tob tTaVv Bvoidv aipatos ton Siavoyy, Hv 6 
cpxvepeds Mwvowjs puoer didacKddw Xpnodsrevos 


‘Oueverne. ‘AaBav ” yap gyou” TO HLav TOO aipwaros 


eveXeev els Kparfpas: To 5€é€ tov Tpooexee TpOs 
70 OvovacTHpiov,’ Smws avadiodén, 6Tt TO Godias 
tepov yévos Surrov eoTt, TO juev Oetov, 70 d€ av- 


183 Opebmwvov: Kal TO pev Oetov dyuvyes Kal dK parov, 


od Evexa TO dpuyet Kal akpaTw Kal Kara, THY 
povwow wovddt ovTt omevoetar beg, TO dé ar- 
Opumuwov puKTov Kal KEeKpapevov, 6 TOD pUKTOO 
Kat ovvOérou Kai Kexpapéevou yévous KaTaoKedav- 
VUTAL UV, Opdvotay Kal KoWWwviay Kal Ti yap 
aAAo 7) Kpdow pepdv Te Kat noav epyacopevov. 


184 add yap Kal THS puxijs TO pe dyuuyes Kal di po:rov 


[499] 


185 


Lépos 6 dxpoupveoraros voos coTw, ds am ovpavob 
Katamvevobeis dvwhev Stay avocos Kal amrwwv 
dtadvAayO7, TH KatamvevoavTs Kal ama0h mavTos 
Kkakod SiadvAdgavtt mpoonKovtws GAos eis tepav 
omrovOny dvacrorxerusbets dvramobiboras: | 7o 3° 
av pueTov yévos TO atobyoewv eoTw, @ Kparhpas 
oiKEious x gvous ednpuovpynce. __Kparijpes de 6 opa.- 
cews pev od8 Jahwoi, acofjs be ara, Kat puKTipes 
dodprnoews Kal TAY GAAwY at dpyoTTovaat deLapevat. 
TOUTOLS emtyet Tols Kparfpow 6 tepos Adyos Tob 
aiparos aéiav TO aAoyov Hudv pépos Yuxyw Sivan 
Kal TpoTov Twa AoyLKOV yeveoOau, Tats pev vou 
etats mepvodots" axohovijoay, ayvedoay de TaV 
OAKov amaredva mpotewdvrwy Sivayw aicbnrav. 


1 mss. and Pap. vov@eclats (-as). The text here printed is 


according to Wend.’s conjecture, though he does not actually 
adopt it. See App. p. 571. 


@ See App. p. 571, 
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is the equal distribution of the sacrificial blood 
which the high priest Moses,* following Nature’s 
guidance, made. He took, we read, the half of the 
blood and poured it into mixing-bowls and the half 
he poured upon the altar (Ex. xxiv. 6), to shew us 
that sacred wisdom is of a twofold kind, divine and 


human. The divine kind is without mixture or 183 


infusion and therefore is poured as an offering to 
God, who knows no mixture or infusion and is in His 
isolation a unity. But the human is mixed with 
infusion and thus is scattered abroad upon us, who 
are a mixed compounded product of infusion, to 
create in us oneness of mind and fellowship, and in 
fact a “‘ mixing ”’ of our various parts and ways of 
conduct. But the part of the soul which is free from 
mixture and infusion is the mind in its perfect 


purity. This mind filled with the breath of inspira- 184 


tion from heaven above is guarded from malady 
and injury, and then reduced to a single element is 
fitly rendered in its entirety as a holy libation to 
Him who inspired it and guarded it from all evil 
that could harm it. The mixed kind is the senses, 
and for this nature has created the proper mixing- 
bowls. The eyes are the “bowls” of sight, the 
ears of hearing, the nostrils of the sense of smell, 
and each of the others has its fitting vessel. On 
these bowls the holy Word?” pours of the blood, 
desiring that our irrational part should be quickened 
and become in some sense rational, following the 
divine courses of the mind, and purified from 
the objects of sense, which lure it with all their 
deceitful and seductive force. | And was 


> The High Priest as often is identified with the Logos. 
Cf. De Mig. 102. 
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s 4 2 A “A A 4 \ \ 
186 dpa ye ovxXt TOUTOV TOV TpOTTOV Kat TO 
U 4 A 4 @ A A ef 
didpaxuov dueveunOn TO dyvov, wa TO pev HLOV 
avrov, THY Spayynv, Kabvep@pev AUTPA THs EavTa@v 
aA / 4) e , > “A 3 , 
guys Katatilevres, HV 6 provos arevdas edevOepos 
Kat é€Aevleporroios Beds WunS Kal muKpads mrabav 
4 
Kal adoucnudtwy dseomoteias ixerevbeis, eort 8 
¢ A ‘ e 4 > A 4 3 V4 A > 
Ore Kal Xwpis tkeoias, ava Kpdaros exdver, TO O 
ETEPOV [Epos TH avedevdepep Kal Sovhomperret evel 
karaNimepev, ob kexow@un Kev 6 Acyav: © nyamnKa 
TOV KUpLoV jou,” TOV yHyEeuova év ewol vodv, “ Kal 
a A A 
THv yuvaikd pov,” Thy didAnv Kat oikoupoyv tabdv 
\ 
aicbyow, “Kal Ta matdia,’ Ta KaKa TOUTWY 
” (a9 >) ” b] , »? > 4 \ A 
187 éyyova, ‘‘ ovK amey eAeVOEpos.”’ avayKn yap Kal 
A “A \ 93 aA 
T@ ToLovTw yéver KAHpov akAnpov Kal amoTouTatov 
9 “~ Ul lo ? , ~ > , 
EK TOU Sidpaxpov Sova, evavTiov TH avareberpevyn 
“~ A 4 \ \ ” 4 
Spay Te Kat povads: povas de ovte mpoobjKny 
” > , 4 4 3 \ > A 
ovte adatpecw dSéyecbar méduxev, eikwv otoa Tob 
/ , A a \ , 1» ’ 
188 ovov mAnpouvs Beot. yatva yap Ta ye’ adda && 
e “A A , 
eauTa@v, el O€ Tov Kat TUKVWHEin, Adyw odtyyeTat 
A & “A 
Beiw. KoOAAa yap Kat Sdeopos odTos mavTa Tis 
) 4 9 , e > wv \ , 
ovoias exmeTAnpwKws: 0 5 Elpas Kal ovvudyvas 
A , , 
ExaoTa mAnpns avTos eavTot Kupiws eEoTiv, ov 
A 
189 denfets ETépov TO mapdmav. XXXIX. eikdtws 
obv epet Mwvojs: “6 mAovTadv od mpoobjoe, Kat 
6 mevomevos odK éAaTTwWOEL ATO TOU HuLiooUs Tob 
4 39 Lid >] , e ” 4 A 
dudpaxpov, Omep eat, ws edynv, Spayuyn TE Kal 


1 My correction for re in Wend.’s and Mangey’s texts. 








2 Or, if we follow the parallel passage in De Cher. 73 
where the children of mind are the various mental activities, 
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not the consecrated didrachmon portioned out 
on the same principle? We are meant to con- 
secrate one half of it, the drachma, and pay it as 
ransom for our own soul (Ex. xxx. 12, 13), which God 
who alone is truly free and a giver of freedom re- 
leases with a mighty hand from the cruel and bitter 
tyranny of passions and wrongdoings, if we suppli- 
cate him, sometimes too without our supplication. 
The other half we are to leave to the unfree and 
slavish kind of which he is a member who says 
‘‘T have come to love my master,’’ that is ‘ ‘ the mind 
which rules within me,” and my wife, that i is ““ sense ”’ 
the friend and keeper of the passion’s household, 

‘and the children,” that is the evil offspring of the 
passions.? “I will not go out free’ (Ex. xxi. 5). For 
to such a kind, as its share in the didrachmon, must 
needs be given the lot which is no lot, the lot of 
dismissal which is the opposite of the dedicated 
drachma. The drachma is a unit, and a unit admits 
neither of addition nor subtraction, being the image 
of God who is alone in His unity and yet has fullness. 
Other things are in themselves without coherence, 
and if they be condensed, it is because they are held 
tight by the divine Word, which is a glue and bond, 
filling up all things with His being.” He who fastens 
and weaves together each separate thing is in literal 
truth full of His own self, and needs nothing else at 
all. XXXIX. With reason then will Moses say, 

“He that is rich shall not add, and he that is poor 
shall not diminish, from the half of the didrachmon ”’ 
(Ex. xxx. 15). That half, as I said, is both a drachma 


and those of sense. the various sense processes, tov’rwy will 
refer to vois and als@yots. But xaxd points rather to 1rd67 as 
the parents. > See App. p. 571. 
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, @ lan “A 3 A ” 4] b] 
povas’ 4 mds av apiOuos eto TO TroLnTLKOV 
-€KELVO 


év col péev Af~w, oéo 8 dp£opar. 


lA A > / e A 4, > 
190 Arjyes Te yap avadvopevos 6 Kata otvOeow aret- 
pakis amrerpos aptOuos eis povada, apyeTai Te ad 

4 > A 4 9 > 4 , 
mTaAw amo povados els ameptypadov ovvTiléuevos 
a la 9Q9 > / > A aA \ 
mTAH00s. Sdtorep odd aptOuov, adAa oToLyetov Kat 
apxnv apiuot tavrnv edacar, ols Cnrety ém- 
191 predés. ETL TOWWUY THY OdpaVvLoVv Tpophy— 
codia de €oTw—Ths puxiis, mv Kade pavva, 
duavewer maou Tots ypyoopevois Detos Adyos e€ 
[500] tcou, aredpovtixws | dtadepovtws iadtynTos. pap- 
tupet 5€ Mwvons Aéywr: “ ode émAcévacev 6 TO 
TrOdv, Kat 0 TO éAarrov ovK Aarrovycev,”” nViKa, 
TH THS avadoyias EXpyoavro Davpaor® Kal TEpt- 

> 
payrirep ETP du’ od ouveBy pabety, ¢ Ort ExaoTos 
e 
eis TOUS KaOyHKOVTas ”’ Tap EavT@ ovveAcEev ovK 
avOpartrous padAdov 7 Aoytopods Kal Tpdmous: 6 
e ~ 

yap emeBa.Aev exdore TOUT amrexAnpesln mpo- 
vonTiK@s, ws nO doTephaat pyr av mepuTTedoa. 
192 XL. to 5€ mapamAnowov THs Kat’ 
avadoyiav tadTyTos E€oTw evdpety Kal emt TOD dEyo- 
4 4 4, 4.9 4 e \ A 
pévov Ilacya. Ilacya d€ €orw, orav 7 buyy TO 
A eA Ul > A ~ A > 
pev adoyov malos amopabety pereTa, THY 6 
193 edAoyov edrdDevav € Exovolws TaoxXN' Svetpy Tae yap, 
day oAtyo @ow ot ev TH oikia, WOTE a) iK VOUS 
clvas eis 76 mpdBatov, tov mAnatov yelrova mpoc- 


@ Hom. Iliad ix. 97. 

> ¢.e. all numbers are after all only so many units. 

¢ See App. p. 571. 

¢ Or, as Philo seems to understand the phrase, ‘‘ those 
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and a unit, to which every number might well 
address the words of the poet, 


With thee I’ll cease, with thee I will begin.¢ 


For the whole series of numbers to infinity multi- 190 


plied by infinity ends when resolved in the unit? and 
begins with the unit when arranged in an unlimited 
series. And therefore those who study such ques- 
tions declare that the unit is not a number at all, 
but the element and source from which number 


springs.° Further, the heavenly food of 191 


the soul, wisdom, which Moses calls ‘‘ manna,’’ is 
distributed to all who will use it in equal portions by 
the divine Word, careful above all things to maintain 
equality. Moses testifies to this in the words, ‘‘ He 
that had much, had not too much, and he that had 
less did not lack ’”’ (Ex. xvi. 18), when they measured 
by the admirable and precious standard of propor- 
tion. And through this we come to understand how 
when each collected in his own store for his ‘‘ belong- 
ings, * these belongings are not human beings so 
much as thoughts and dispositions. For what fell 
to each was of set purpose so allotted, that there was 
neither short-coming nor superabundance. 

XL. We may find a similar example of this pro- 
portioned equality in what is called the Passover, 
which is held when the soul studies to unlearn 
irrational passion and of its own free will experiences 
the higher form of passion which reason sanctions. 
For it is laid down that “ if there be few in the house, 
so that they are not enough for the sheep, they shall 


which were meet and right for him,’’ connecting it no 
doubt with the Stoics’ 7a xa@jxovra. The E.V. is different 
—‘* They gathered every man according to his eating.”’ 

| 379 


] 


] 


92 


93 


194 


PHILO 


a > 3 A ~ ad @ : A 
AaBetv, nar’ apiucov wduyadv, ww’ Exaoros’ TO 
3 ~ “A aA A > 
apkoby atvT@ ovvapiOujra,’ potpav, hs €or 
emaéios TE Kal yxpetos, EvptoKdpevos. 

b 4 
emevoav O€ Kal TpOTOV Ywpas THY apeTnV Eis TOUS 
oikyntopas adtis éBeAnjon Stavepew, Tots zA«toor 
aA aA 4 : 
mrcovalew Kat tots eAdtToow éedaTToby THY KaTa- 
GYeow MpooTaTTEer, SiKat@v pre Tovs peilous 
lo A 
eXatrovwy akvodv—Kevol yap emorThiuns eoovra 
—pnre tovs €AdtTouvs peildvwv> ywpjoa. yap TO 
, Q b) ~ b) PS) 4 
peeyeFos avTa@v ov duvvnoovTat. XLI. 
~ A b A 9 ? A 
Ths b€ Kat apiOuov iadtyTos EevapyéoTaTtov Seiya. 
€oTt Ta TE TOV SWOEKA apyoVvTwY iepa SHpa Kal 
éTt TA ATO TOV SwWpwv Siaveydpeva Tots tepetow: 
¢ ce Ul %) 4 66 ~ ta b A ” A 
éxadoTw”” yap dyot “ T&v vidv *Aapwv éorat Td 
e 


” 9) 4 A A e A A 
196 toov. mayKaAn d€ Kal 4 ‘TeEpt THY 
“A A > 
ovv0cow TeV eKOvpLWpEevWY eoTiv iodtys: AdéyeTat 
yap: ‘‘AaBe ceavt@ yOvopaTta, oTtaKTHV, dvuya 


197 


Kat xaABavny novopod ka AiBavov Svapavy, toov 
iow, Kal ToLnoovaW adTo Oupiapa, pvpov pupeod 
epyov ovvbécews: Kalapas, ¢ Epyov dyvov.” €KAOTOV 
yap TOV pep@v exdoTw dat Seiv tcov ovvepyecbar 
mpos Tv Tov GAov Kpadow. eott 8 olwau ra 
Tértapa Ttadta, €€ wv TO Ovpiapa ovvTifera, 
4 A ~ , 9 @ b) rNé @ 4 
ovpBoda T&v aTovxyetwv, €€ dv ameteAéoOn oUpuras 
6 KOOMOS. OTAKTHVY pev yap voaTL, yn de dvuya, 
xarABavnv dé agp, Tov de diadavA ABavwrov mupl 
ameukalel’ OTAKT pEev yap Tapa Tas oTayovas 
e ee \ . » \ a ee \ 
boaTt@des, Enpov de ovvE Kal yeddes, TH Se 
4 A ye) lo) A A > / ” 
xaABavn To 7Odvopotd mpos THY aépos Eeudaow 
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take in the next neighbour, according to the number 
of souls, that each may reckon what is sufficient for 
him ” (Ex. xii. 4), thus gaining the portion which he 
deserves and needs. On the other hand, 194 
when Moses would portion out virtue, like a country, 
to virtue’s inhabitants he bids the more have more 
and the less to lessen their possession (Num. xxxv. 8), 
for he holds it right not to adjudge smaller shares to 
the greater, since then they will be devoid of know- 
ledge, nor greater to the less, since they will not 
be able to contain the greatness of their shares. 
XLI. Of numerical equality we have 195 
the clearest example in the sacred gifts of the twelve 
rulers (Num. vii. 10 ff.) and further in the distribu- 
tions made to the priests from the gifts. Each of the 
sons of Aaron, it says, shall have what is equal 
(Lev. vi. 40). We have also a splendid 196 
example of equality in the composition of the frankin- 
cense offering. For we read “ take to thyself sweet 
spices, oil drop of cinnamon, cloves and galbanum of 
sweetening and clear gum of frankincense, each in 
equal parts and they shall make of it incense, a 
perfume work of the perfumer of pure composition, a 
holy work ” (Ex. xxx. 34, 35). Each of the parts, we 
see from his words, must be brought in equal measure, 
to make the combination of the whole. Now these 197 
four, of which the incense is composed, are, I hold, 
a symbol of the elements, out of which the whole 
world was brought to its completion. Moses is 
likening the oil drop to water, the cloves to earth, 
the galbanum to air, and the clear gum to fire. For 
oil drop is watery because of its dripping, cloves are 
dry and earthy, and the words “‘ of sweetening ”’ 
are added to galbanum, to bring out the idea of air 
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mpooeTeOn—rTo yap evades ev aépi,—7r@ Se ABa- 


198 vwT@ To Suadavés mpos dwros vderEw. 810 


A A 4 ” ~ 4 4 A 
Kat ta Bdpos é€yovra Tay Kotdwv diexwpioe, TO 
A “A A e b) A 
pev TH ovptrAcktin@ ovvddopm evwoas, Ta Se 


[501] dvaAeAupevws e€eveynav: | Eby yap: “ AaBe ceavT@ 


e ~ ~ 
novopaTa, OTAKTHY, ovuxa,’ TadTa aovvdoeTa, TOV 
4 b aA > 
Bdpos éydvrwv, bdaTos Te Kal ys, ovpPodra, «ita 

> 4> © Ff > ~ A > aA c¢ \ A 4 
ad’ érépas apyis peta ovpmAokis “ kat xaABavynv 
‘5 A Ne 4 5 a»? A rv if ? 
novopod Kat AiBavov diadavyn,’ tadta waAw Ka 
e A A 
€auTd, THY KoOUdwy, aépos Kat Tupds, [Ta] onpeta. 


A A 4 > A 4 / \ ~ A 
199 rHv de TOUTwWY EupedAnR adVPeciv TE Kai KpGow TO 


mpeopuTatov Kat TeAeudTaTov épyov ayiov wes 
> ~ Ul A 4 “a A 
adAnbas elvar ovpBéBynke, Tov Kdopov, ov dia 
oupPdrAov Tod Ovpudpwaros olerar Sety edxyaproretv 
A ~ 4 
T® TeTOLnKOTL, Wa Adpw pev H pupeduK Téxvy 

A aA A 
Kataokevacbeioa atvOeots éxOupudrar, epyw de 
6 Ocia codia Snpovpynbeis Kdopos amas ava- 


200 dépytat mpwi Kal SecAwhs sAoKavTovpevos. Bios 
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A > \ ~ A .Y “A 
yap €mpeTs KOOWW TH TaTpL Kal ToLNTH 
~ A A A 
OUVEXY@S Kal adLacTaTwWs EvYapLOTEty, [oOVvovoUK 
ExOupdvTe. Kal dvaorouxyerodvT. éavTov mpos ev- 
lon e A 
devEw Tot pndev Oncavpilecbar, add’ odov EeavTov 
> 4 > , A , A 
avdOyua avarilevar TH yeyevvynKote De®. 
4 A \ A “A 
XLII. Oavpdlw Kati Tov peta oazrovdys a- 
mvevott Spayovta auvTdvws tepov Adyov, “ wa 
oT pécos tav TéOvnKdTwY Kal TOV CwvTwr: 
9fN 33 4 ~ é¢ 9 , e ~ 
ev0ds”’ yap dnot Mwvojs “ éxomacev 7 Opai- 
9 > > +) ” 4 \ > 4 
ots.” GAN ovK EuedAre KoTMdoat Kal éemKoudioa 
Ta wepllpvnTovTa Kal KaTayvUYTa Kal GuUVTpi- 
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since air has fragrance, and the word “ clear ”’ to 
gum to indicate light. For the same reason he set 198 
the heavy substances apart from the light, connect- 
ing the latter in a single phrase by means of the 
conjunction ‘‘ and,” but stating the heavy in the 
unconnected form. First he said “‘ take to thyself 
sweet spices, oil drop of cinnamon, cloves, both these 
with the asyndeton, symbols of the heavy substances 
earth and water.’’ Then he makes afresh beginning 
using the conjunction, “‘ and galbanum of sweetness 
and clear gum of frankincense,’ and these two, which 
indicate the light elements, air and fire, are also joined 
by an “and.”’ And the mixture thus harmoniously 199 
compounded proves to be that most venerable and 
perfect work, a work in very truth holy, even the 
world, which he holds should under the symbol of 
the incense offering give thanks to its Maker, so that 
while in outward speech it is the compound formed 
by the perfumer’s art which is burnt as incense, 
in real fact it is the whole world, wrought by divine 
- wisdom, which is offered and consumed morning 
and evening in the sacrificial fire. Surely it is a 200 
fitting life-work for the world, that it should give 
thanks to its Maker continuously and without ceas- 
ing, wellnigh evaporating itself into a single ele- 
mental form, to shew that it hoards nothing as 
treasure, but dedicates its whole being at the shrine 
of God its Begetter. XLII. I marvel 201 
too when I read of that sacred Word, which ran in 
impetuous breathless haste “‘ to stand between the 
living and the dead.” For at once, says Moses, 
“the breaking was abated’’ (Num. xvi. 47, 48). 
And indeed how could all that shatters and crushes 
and ruptures our soul fail to be abated and lightened, 
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Bovra THY Te epay puxyynv, Svaxpivavros Kal dua- 
TELXLOaVTOS. Tob Deopthobs TOUS daious, ot Cdow 
aevd@s, amd TH&v dvociuy, ot TebynKact TpOs, 
202 dAnGevay, Aoyropay ; T@ yap eyyvs elvat moAAdKis 
vooouvTw Kal ot ofd5pa bytatvovres evdefauevor 
THY ercetveny voaov eneAAnoay TeAcvTjoa. ToOTO 
oe dyur}xavov ert mraleiv hv Ouabeuxdevras opp 
péow TayevTe Swatwrare, 6s Tas epodous Kal 
emBpopas Tod yetpovos }€pous amo Tod BeAriovos 
208 dmesoet. TeBovpaa de ert paAdov, emevdav Kar - 
AKOVWY TOV Aoyiwn dvadiidoKkwpau, 6v TpOmrov 
eto AGev  vedéAn péon Tijs Te Aiyurrvaxijs Kat 
TIS ‘TopanAuruciis oTpatias: bo yap Tob gud o- 
Taboos Kal abéouv To eykpares Kat Deopudes yevos 
ovKeT’ elace SwwKeofat TO oKETAaCTHpLOV Kal 
cwrypiov TaV didwy, auvvTripiov d€ Kal KoAaOT?- 
204 pov Ta&v ex8pa@v SrAov, 7 vedéAn. Stavolas pev 
yap aperwoats Hpéua codiav emubexdler, rhv amab7 
g@voet TravTos KaKov, Aumpats 5é Kal aydvois ém- 
oTnuns abpdas Katavider Tyswpias, KaTaKAvopov 
205 dopav otxriorny emipépovoa. TH O€ 
apxayyeAw Kai mpeoBuTtarw Adyw Swpeav ESwKev 
efaiperov 6 TA OAa yevvijoas maTHp, tva pweBdptos 
oTdas TO yevdpevov StaKpivyn Tod memoLnKOTOS. © 
6° adros tkéryns pev €or. tot Ovyntrod Kypaivovros 
altel mpos TO adbaprov, mpecBeuTys 5é TOU yEpovos 
206 mpos TO bmyKoov. ayddAXeTas Sé Emi TH SwpEG Kal 
[502] ceuvuvdpevos adrnvy | éxdunyetrar daokwr: “ Kayw 
eloTHKEW ava peécov Kupiov Kal tudv,’ ovTE 
ayevntos Ws 6 Beds Wy ovTE yevnTos ws dpets, 
‘GAAa péoos THY akpwr, dyuporepous Opnpeduv, 
Tapa pev TH gduTevoavTe mpos TioTw Tod 1 
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when the God-beloved separates and walls off the 
consecrated thoughts, which veritably live, from the 
unholy which are truly dead? For often proximity 202 
to the sick brings to the very healthiest the infection 
of their sickness and sure death in its train. But 
this fate was no longer possible to the consecrated, 
hedged in by the mightiest of pales, fixed in the 
midst to repel from the better sort the onslaught and 
inroads of the worse. Still more am I lost in admira- 203 
tion, when [ listen to the oracles and learn how the 
cloud entered in the midst between the hosts of 
Egypt and Israel (Ex. xiv. 20). For the further 
pursuit of the sober and God-beloved race by the 
passion-loving and godless was forbidden by that 
cloud, which was a weapon of shelter and salvation to 
its friends, and of offence and chastisement to its 
- enemies. For on minds of rich soil that cloud sends 204 
in gentle showers the drops of wisdom, whose very 
nature exempts it from all harm, but on the sour 
of soil, that are barren of knowledge, it pours the 
blizzards of vengeance, flooding them with a deluge 
of destruction most miserable. To His 905 
Word, His chief messenger, highest in age and 
honour, the Father. of all has given the special pre- 
rogative, to stand on the border and separate the 
creature from the Creator. This same Word both 
pleads with the immortal as suppliant for afflicted 
mortality and acts as ambassador of the ruler to the 
subject. He glories in this prerogative and proudly 206 
describes it in these words ‘ and I stood between the 
Lord and you ’ (Deut. v. 5), that is neither uncreated 
as God, nor created as you, but midway between the 
two extremes, a surety to both sides ; to the parent, 
pledging the creature that it should never altogether 
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ovptrayv adynvidoat moTé Kal aTooTHVaL TO yeyovos 
dxcoopiav art Kogpov eAdpevov, mapa dé TH PvvTt 
T™pos eveAmoriav TOU pnrore TOV thew Bedv Trept- 
wWely TO lOvov Epyov. eyw yap émucnpuxevopar Ta 
eipnvata yeveoes mapa Tov Kalaipetv moAduous 
éyvwkKoTos eipnvodiAakos aiet Oeod. 

207 XLIII. Avdsdéas otv yuds mepi tis els toa 
Tous 6 lepos Adyos Kal mpos THY TAY éevayTiwv 
EmoTHUny ayer daokwy ore TA TunpaTa “ EOnKev 
avrumpoowna aAdAjAots.”’ TH yap ovTt mavl’ 6oa 
év Kdopm oxedov éevavria elvar mépuKev, apKTéov 

208 5é amo THY mpwTwv: Oepuov evavTiov duxpd Kal 
Enpov dyp@ Kat Kobpov Bapet Kat oKdT0s purr 
Kal vvE Huéepa, Kal ev ovpard pev i) amdavns Th 
meTrAaVHLEVY) Popa, Kara d€ TOV depo. aiGpia 
vedwoet, vyveuia mvedwacr, Bdper xeuwwv, Eeapt 
peToTMpov—T@ pev yap avlei, TH SE dOivear ra 
[3°] eyyeva,—madw vdatos To yAvKY TH miKP@ Kal 

209 ys 7 OTElpa TH yoviuw. Kat TaAAa O€ evavtia 
mMpouTTa, cwpaTa acwpaTa, euibvya arbvya, AoyiKa 
dAoya, Ovnra abdvara, aicOyra vonrd, Kara- 
AnmTa akaraAnnra, orotyeta atoTeAéopata, apx7) 
tedeuTH, yéveots Popa, Cw Pdvaros, vdaos byeia, 
AevKov pédav, Se€ia edudvupa, Suxavoovvy ad.Kkia, 
dpovnots appoowvn, avd peta devAia, cwppoodvy 
aKoAacta, caper, Kantor, Kal TO Tis ETépas mavrTa 

210 eldn Tots THS ETépas Eldeor mao: mdAW ypap- 
ATK GaypaypaTia, povoiKn apovota, madela 
amaidevoia, cuvdAws Téxvn aTEexvias Kal Ta ev Tals 
Téxvais, PwvyjevTa oTotyeta Kal adwra, d&eis Kal 
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rebel against the rein and choose disorder rather than 
order; to the child, warranting his hopes that the __ 
merciful God will never forget His own work. For 
I am the harbinger of peace to creation from that 
God whose will is to bring wars to an end, who is ever 
the guardian of peace.”’ 

XLITI. Having taught us the lesson of equal 207 
division the Scripture leads us on to the knowledge 
of opposites, by telling us that “‘ He placed the 
sections facing opposite each other’ (Gen. xv. 10). 
For in truth we may take it that everything in the 
world is by nature opposite to something else. Let — 
us begin with what comes first. Hot is opposite to 208 
cold, dry to wet, light to heavy, darkness to light, 
night to day. In heaven we have the course of the 
fixed stars opposite to the course of the planets, in 
the air cloudless to cloudy, calm to wind, summer to 
winter, spring when earth’s growths bloom to autumn > 
when they decay, again in water, sweet to bitter, 
and in land, barren to fruitful. And the other op- 209 
posites are obvious: corporeal, incorporeal ; living, 
lifeless ; mortal, immortal; sensible, intelligible ; 
comprehensible, incomprehensible; elementary, 
completed ; beginning, end ; becoming, extinction ; 
life, death ; disease, health; white, black; right, 
left ; justice, injustice ; pyydence, folly; courage, 
cowardice ; continence, incontinence; virtue, vice ; 
and all the species of virtue are opposite to all the 
species of vice. Again we have the opposite con- 210 
ditions of the literary and the illiterate, the cultured 
and the uncultured, the educated and the un- 
educated, and in general the scientific and the un- 
scientific, and in the subject matter of the arts or 
sciences there are vocal sounds or vowels and non- 
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Bapets POoyyot, | ebOciat Kal Trepupepeis ypappat: 
211 Kai ev Cwos Kat vTots ayova yoviusa, mroAvTOKa 
duyordxa, @oToKa Cwordxa, ° paddKia’ doTpaKe- 
212 Sepa, a dypia Hepa, wovwTtiKa ayeAata: Kat ma.Aw 
qreEVla. mobros, d0£a ddofic., Svoyevera evyevera, 
EVOELA TepLovata., Toe pL0s etpyvn, vOUos a avop.ia, ed- 
dvia advia, amovia. TOVOS, vEeoTns yipas, dduvoy.ia 
dvvayis, dobdvera pwn. Kal TL bei 7a Kad éKa.- 
atov avavéyec0at azmeptypada Kal amépar’® ovra 
213 7T@ mAnGea; | mayKaAws obv 6 Tov Tis 
dicews Epunveds mpayyatwv, Tis dpytas Kal 
dpedeTyoias Hydv AayBavwv oixrov exdoror’ 
apbovens® dvadibdoxet, kala Kal viv, “ Thy. avtt- 
mpoowmov - exdoTv Béow ovx Sdokdfpa, aAAa 
[503] TLNUATWY drapxovTw: | é€ €v yap TO €€ dpipotv TOV 
214 evavTiov, ov THN éVvTOS yvwpuyLa 7a. evavTia.. ov 
Toor éotiv, 6 dacw “EXXnves tov peyay kal 
doiéyuov map avtois ‘Hpakdertov KepaAatov Tis 
avtob mpootnaoduevov dirocodias adyeiv ws ed’ 
evpecet Kau); TraAavov yap evpeuna Mwauoéws 
€ort TO €k TOU avTOU TA EvavTia THNPAT OY Aoyov 
éxovra amoredetoban, Kkabazep. evapyars edetxOn. 

215 XLIV. Tatra pev ov Kat ev étépois aKpipw- 
cope. agvov 5€ Kal ekelvo p17 Tmapnovxaclivas: 
Ta yap Aeyoueva SuxoTopnpara Tpiav Coe bixa 
dtarpeHevrwr* E& eyeveTo, ws. € opov TOV Towea 


1 Or padaxd as.mss. Wend prints naddxea (presumably 
from Pap.), but wadd«a is the ordinary form. | 
2 Mss. dépav(c)ra : Pap. aropar. See App. p. 572. 

3 mss. éxacrov dpavds (Pap. adovws). 

4 mss. dtatpebévrwy : Pap, dixa apedevrwy. 


4 Probably Mose rather than God. 
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vocal sounds or consonants, high notes and low 
notes, straight lines and curved lines. In animals 211 
and plants there are barren and productive, prolific 
and unprolific, viviparous and oviparous, soft-skinned 
and shell-skinned, wild and tame, solitary and 
gregarious. In another class there are poverty and 212 
riches ; eminence and obscurity ; high birth and 
low birth; ‘want and abundance; war, peace ; 
law, lawlessness ; gifted nature, ungifted nature ; 
labour, inaction ; youth, age ; impotence, power ; 
weakness, strength. Why attempt to ennumerate 
all and each of them, when. their number is infinite | 
andillimitable ? How excellent then is 213 
this lesson, which the interpreter? of Nature’s facts 
in his pity for our sluggishness and carelessness 
lavishes on us always and everywhere, as he does in 
this passage, that in every case it is not where things 
exist as wholes, but where they exist as divisions or 
sections, that they must be “set facing opposite. 
ath other.”” For the two opposites together form 

a single whole, by the division of which the oppo- 
sites are known. Is not this the truth which 214 
according to the Greeks ‘Heracleitus, whose great- 
ness they celebrate so loudly, put in the fore front 
of his philosophy and vaunted it as a new discovery ? 
Actually, as has been clearly shewn, it was Moses 
who long. ago discovered the truth that opposites 
are formed from the same whole, to which they 
stand in the relation of sections or divisions. 
- XLIV. This point will be discussed in detail else- 915 
where. But. there is another matter which should 
not be passed over in silence. What are called the 
half-pieces of the three animals’ when they are 
divided into two made six altogether and thus the 
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elvat Adyov, Sdiacréd\AovTa Tas Tpiddas, peécov 


216 avdrov ispuuévov. To TapamrAjotdv joe SoKEl Gade- 


217 


oTaTa pepnvio0ar Kal emt THS tepas Avyvias: Se- 
Snprodpynrat yap €& KkaapioKous éxovoa, Tpets 
éxatéepwler, eBdoun de avrn peon, dtatpodoa Kal 


, 
dvaxpivovea Tas Tpiddas. ‘“ TopevTn yep €o7t, 
a Y 
TexyviKov Kal ddKysov Oetov epyor, ef Ev0s 
A a \ 
xXpuatou kabapod TO yap ev Kal povov Kat 


Kkafapov 6 ovTws eBdou.dda THV dyunTopo. yeyevvnKev 
ef eavtob povov, |A7) Tpooxpnadpevov vAn TO 
Toparray. xpuoov 8° ot eyxopudlovres 


mova pev Kat GAAa A€yovat THY eis Emratvov, dvo 


218 


219 


4 A > , “a , @ 9A b) , 

d€ TA GvwTaTW, Ev pev, OTL lov od TapadexETaL, 
> A 
Erepov O€, OTe eis vpevas AemToTAaTOUS appayys 
Svapeveny édavveTai Te Kal xetrac. cup Bodrov oby 
elkoTws jueiLovos pvoews yeyove,  Tabetoa Kal 
KEXUBEVT) Kat pldcaca mavTD mAnpyns An 
oAwY eoTiv, evappooTws Kal TO adda, ouvupvace.. 
Tept THS Tpoerpnuevns Avxvias — 6 
TEXVITNS Otadeyouevos mad dno, ore “ ex TaV 
kadapickwy etow ot Braorot e€éxovres, pets 

e , °° , > la A A 4 
exatepwlev, eEvcovpevot adAjAots* Kat TA AapTradva 
avT@v, & e€oTW emit TOV akKpwv, Kapuwra e€ 
avtav: Kat ta avOduia ev adrots, wv wow én’ 
b] ~ e , A A 3 , A e¢ > 9 
avra@v ot Avyvot Kat To avOéuov To EBdopov em 
akpov tov Aaptradiov emt THs Kopudhas avwler, 
otepeov GAov ypvcotv: Kat émTa Avyvous em 
auThs' xpuaots’’: wore dia mroAAav dyn KaTa- 

Ul v4 CeN > 4 , e A 4 
oxevaleobar, ore e€as eis dU0 tpiddas varo pécou 
~ e , , , 4 ” , 
Tod €Bdopxov Adyou dunpnrat, Kabamep Exes vuvi- 


1 mss. and Pap. atrois: Wend. supports his correction by 
§ 291 (Lxx. adrijs, 2.6. Auxvlas). 
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Severer, the Word, who separates the two sets of 
three and stationed himself in their midst, was the 


seventh. The same is clearly shewn, I think, in 216 


the holy candlestick also, which is wrought with six 
branches, three on each side, and itself in the middle 
makes the seventh, dividing and separating the threes. 
It is “‘ chased,” a work of art, approved and divine, 
made “of one piece of pure gold” (Ex. xxv. 36). 
For the One, alone and absolutely pure, has begotten 
the Seven, whom no mother bore, begotten her by 
himself alone, and employing no other medium what- 
soever. Now those who sound the praises 
of gold, among its many laudable qualities, place 
these two highest, first that it is proof against rust, 
secondly that when it is beaten and fused into the 
thinnest possible sheets, it remains unbroken. 
Thus it naturally becomes the symbol of a higher 
nature, which when stretched and fused and reach- 
ing out on every side, is still complete in its fullness 
throughout and weaves everything else into a har- 
monious whole. Again, of the aforesaid 
candlestick the Master-craftsman says in his discourse 
that “there are branchlets jutting out from the 
branches, three on each side, equal to each other, 
and their lamps at the end of them come out from 
them in nut shape, and the flower-patterns in them, 
that the candle-bearers may be on them, and the 
seventh flower-pattern at the end of the lamp, on 
the top above, all of solid gold, and seven golden 
candle-bearers on it ’’* (Ex. xxxviii. 15-17). Thus 
by many proofs it is now established that the Six is 
divided into two Threes by the Word, the Seventh 
in their midst, just as we find in the present passage. 


@ See App. p. 572. 
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~ ‘ e 4 . aA 
maca yap 4 Avyvia adv Tots dAocyepeoTarots 
4 A 
pépeow attns, a €€ eotw, <é& éenta>' énayn, 
A Ou € 4 > a] Ul L321 4 A , : e 4 
apmadiwy enTa, avOeuiwy éntd, Avyvwn. éenTA. 
~ A A 
220 duatpodvrat Sé of pev E€ Adyvor TH EBSdpw, TA SE 
3 , ; a! 
avléuta opotws TH péeow Kal Ta AapTddia TOV 
> A A 
avTov Tpdmov vmod Tob EBddpou Kal pécov, ot Se 
“a r 4 A e > , ww > A 
e€ Kadapioxot Kai ot éxmeduKdtes toot BAaorot 
e 9 +) A A 4 A , ” 2 
[504] da adrod Tod | oreAéxous Tis <Avyvias ovens > 
: ; A 
221 €Bdouns. XLV. zoddv 8’ ovta Tov 
A e a aA 
mept exdotou Adyov vrepberéov cioadbis. TooodTo 
A ~ 9 A 
d€ avTO povov Brouvynotéov, OTL THS KaT ovpavov 
~ e \ 
TOV énTa TAAVATWY YopEias pinud eoTW 7 LEpa 
, A e: > 9 >] n~ e \ 4 A 
222 Avyvia Kai ot én adris énta Adxvor. TAs; 
4 @ : 
epjoeTal Tis tows: ott, PHoopEV, GvTEp TpOTFOV ot 
A A ; aa oe ; 
Avyvot, oUTWS Kal TOV TAAaVATwWY EKaoTOS Pwo- 
A + ; Ul ” 
dhopet? Aapmpdtator yap ovTEes avyoelWEeoTATAs axXpt 
aA > > A 4 > 
ys dmooréA\Aovow axtivas, Svadepovtws 8 Oo 
223 weoos THY EeTTA, HALos. précov 6 adtov ov pOoVvoV 
p] 4 ~ 
ere peony eméxer Ywpav, ws n&twoav Twes, KAAD, 
b] > @ A 4 A aA A 
GAN ort Kat OeparrevecGar Kat Sopudopetabat mpos 
Sracmlovrwy éexaTépwlev akiwpatos eveka Kal 
peyebous Kat Wdhedet@v, Gs Tots Emvyetois azracL 
, 4 ” > 4 \ \ A 
224 mapéyer, Stkatos aAAws eoTt. TH d€ THY TAa- 
vyTwv Takw avOpwrot Tayiws pn KaTeAnpores—ti 
& dAdo Tav Kat’ otpavey toxvoay KaTavojoat 
los > 
BeBaiws ;—etkotodoyotaw, aptora 5° éot oroxale- 
A e bY 4 b 
abat Soxodow ot THY péonv arrovevenKores HAW 
1 ¢é& érrd> is my insertion: Wend. notes the corruption 
in the mss., since the genitives \auradiwy etc. have no 


construction. 
2 My insertion ; rs €Bdduys clearly needs anoun. Mangey 
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For thé whole candlestick with its principal parts, 
six in number, consists of sevens, seven lamps, seven 
flower-patterns, seven candle-bearers. The six 220 
candle-bearers are divided by the seventh, and so 
also the flower-patterns by the middle one, and the 
lamps in the same way by their seventh in the middle, 
and the six branches and the six branchlets which 
grow out of them by the main-stalk of the candlestick, 
which is seventh to them. XLV. On 221 
each of these there is much to say, but it must be 
postponed to another occasion. Only thus much 
should be noted. The holy candlestick and the seven 
candle-bearers on it are a copy of the march of the 
choir of the seven planets.¢ How so? perhaps we 222 
shall be asked. Because, we shall reply, each of the 
planets is a light-bringer, as the candle-bearers are. 
For they are supremely bright and transmit the 
great lustre of their rays to the earth, especially the 
central among the seven, the sun. _ I call it central, 223 
not merely because it holds the central position, 
which some give as the reason, but because apart from 
this it has the right to be served and attended by its 
squires on either side, in virtue of its dignity and 
magnitude and the benefits which it provides for all 
that are on the earth. Now the order of the planets 224 
is a matter of which men have no sure apprehension 
—indeed is there any other celestial phenomenon 
which can be known with real certainty ?>—and there- 
fore they fall back on probabilities. But the best 
conjecture, in my opinion, is that of those who 


¢ This explanation of the candlestick is also given by 
Josephus, Ant. iii. 6, 7. 


proposed rfjs €Bdduys <rvxyvlas>. I suggest that the similarity 
of ovcns to ovs THs caused the omission. 
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rag, Tpets pev U7rEp avrov Kab per” avToVv TOUS 
tgous elvat A€yovres, brép avrov pev paivovra., 
pacfovta, mupdevta., lf? nAtov, pet avdtov dé 
otikBovta, dwaddpov, THV. pe yeitova oeAnvny. 
225 emlyevov otv BovdAnbeis dpxeTumov TAS Kar’ 
odpavov odaipas émtadeyyois pipnpo. Tap Hiv 
6 _Texvirns yeveo0ar mayKaXrov épyov mpooerage, 
Thy Avxviar, SnproupynOjvan. dedeucras dé Kal a 
mpos yuxnv eugepera adriis’ puxn yap Tpywepys 
pev €oTt, dixa 5é€ ExaoTov TéV pepav, WS € etx "> 
TéuveTar, woipmv dé yevouevewy €€ EBdopos ElKOTWS 
Towevs WV amdvTwy o itepos Kat Delos Adyos. 
226 XLVI. dftov dé pnd’ exetvo sap- 
novxacbjvar Tpid@v dvTwy ev Tots dytous OKEVOV, 
Avxvias, Tpamelys, Ouprarnpiov, TO pev Oupraripiov 
ets Thy bmép THY oTOLyElwV edxapioriov dvdiyeTa, 
ws edeix On TpOTEpov, emrel Kal avTo potpas exer 
TOV TETTAPWY, YHS pev TA cvha, VbaTos de Ta 
emJupieseva—m pore pov yap THKOMEVa Ets ABddas 
avOts avaAveTau s—TOV d€ GTU“OV aépos, TUpOS SE TO 
efamropevov—Kal ” ovvdeats de AiBaverrob Kat 
xaABavns dvuxOs TE KL oTaKTis Tay Orouxetev 
ovp.Bod ov,—7} de Tpamela eis THY drep Tav bvntav 
ATOTE copa wv edxapioriav—dprot yap Kal Lomovbeta 
emiTifevrat avTH, ols avayrn xphoGar TO Tijs 
Tpopys dedueva,—y de Avyvia eis THY Urép TOV 


@ Elsewhere (e.g. De Conf. 21) this tripartite division is 
into vois, Qiuos and ér:Ouuia. But we nowhere have any 
suggestion of these being subdivided, and the ws édeix6n 
leaves no doubt that the reference is to the classification 
given in § 132, where the three parts were yux7, Aoyos (as 
speech) and aic@yo1s. The best we can make of it is that 
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assign the middle place to the sun and hold that there 
are three above him and the same number below 
him. The three above are Saturn, Jupiter and 
Mars, and the three below are Mercury, Venus and 
the Moon, which borders on the lower region of air. 
So the Master-craftsman, wishing that we should 225 
possess a copy of the archetypal celestial sphere with 
its seven lights, commanded this splendid work, the 
candlestick, to be wrought. We have shewn, too, its 
resemblance to the soul. For the soul is tripartite, 
and each of its parts, as has been shewn, is divided 
into two,? making six parts in all, to which the holy 
and divine Word, the All-severer, makes a fitting 
seventh. . XLVI. Another point too 226 
should not be passed over in silence. The furniture 
of the sanctuary is threefold, candlestick, table and 
altar of incense. In the altar, as was chews above,® 
we have the thought of thanksgiving for the ele- 
ments, for the altar itself contains parts of the four 
elements. Its wood is of earth, the incense offered 
on it of water, since it is first melted and then re- 
solved into drops, while the perfume is of air and the 
part which is ignited of fire; moreover the com- 
pound made of frankincense, galbanum, cloves and 
oil of cinnamon (Ex. xxx. 34) is a symbol of the 
elements. In the table we have thanksgiving for 
the mortal creatures framed from these elements, 
since loaves and libations, which creatures needing 
food must use, are placed on it. In the candlestick 
we have thanksgiving for all the celestial world, 
here yvy7 is the whole yuxy in its wider sense, there in the 
sense of the mind or Wuxi puxifs (cf. § 55). But even so we 
shall not get consistency. See note on § 125. 


> 4.@. in § 199, though there it is the @vuiaua only and not 
the @vpiarApiov which gives thanks. 


395 


PHILO 


Kar’ oupavov amavrwy, iva pndev pépos Tob 
[505] koopov | Suny dxaploTias ofAn, aN’ eddpev 6 Ort 
TaVvTA TO HEepn Ta KAT avrov edxapioTet, TO 
orouxeia, Ta, amoreAeopara., od Ta Em yhS povor, 
227 a\Aa Kal Ta ev ovpave. XLVI. agévov 
d€ oxepaobau, Sua Ti THS Tpamélns Kat Tod Oupia- 
Tnpiov Ta }4€Tpa dn Awoas Tijs Auxvias ovdev 
dveyparpe: pynmote du’ éxeivo, or TO pev orouxeta 
Kat Ta Ovnta dmoreheopara, av » Tpamela Kat TO 
Oupuarnprov cvpBoda, pemerpyTac mepatwbevra 
om ovpavot—del yap TO TrEpueXOV Tob TrEpLEXOMEVOU 
petpov,—o 6 ovpaves, ob oupBodrov €or y) 
228 Avyxvia, dmrerpopeyeOns €oTt. TIEPLEXETOL yap om 
ovdevos TwpLaTos, ovre loopeyeOous avTa obre 
daetpou, aN’ 008" Sd Kevod Kata Mwvojv' did TH 
ev TH exTupuicer® pudevoperny Tepatodoyiav: EOTL 
dé dpos avTot 6 Oeds, Hvioyos Kai KuBepvyrns 
229 avrod. WOTTEp obv dmepiAnmrov TO OV, ovTws Kal 
TO opilopevov ba’ adtob peTpous Tos els THY 
TeTepay ETT LVOLQV TKovow od peuerpntat, Kal 
Taxa Emel KUKAOTEpS WY Kal aKpws els odaipav 
GMOTETOPVELPEVOS LNKOUS Kat TAATOUS Od peETExEL. 
230 XLVIII. Eizwv otv ta mpémovta mepi tovTwv 
emAéyer “ta Sé dpvea ov duetAev,”’ dpvea Kadav 
TOUS TTYNVOUS Kal TEhUKOTAS pLEeTEWPOTOAEtY SVO 
14G\N . . . Mwvofv comes in Pap. after cwparos in the 
previous line, and in the mss. which do not omit it after 
mwepréxerat yap. But see App. p. 572. 
2 Some mss. and Pap. mvupwoe, others mrupywoet, which 


Mangey adopted, rejecting d\\ . . . Mwuof#v and supposing 
a reference to the tower of Babel. 


* The connexion of the Stoic theory of the general con- 
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that so no part of the universe may be guilty of un- 
thankfulness and we may know that all its parts 
give thanks, the elements and the creatures framed 
from them, not only those on earth, but those in 
heaven. XLVII. A question worth con- 227 
sideration is why the writer states the measurements 
of the table and the altar but says nothing about the 
measurements of the candlestick. Probably the 
reason is that the four elements and the mortal 
creatures framed from them, which are symbolized 
by the table and the altar, are measured and defined 
within limits by heaven, since that which contains 
is the measurement of that which is contained. On 
the other hand heaven, which is symbolized by the 
candlestick, is of infinite magnitude, not compre- 228 
hended by any material substance either equal in 
size to it or infinite, nor again, as Moses shews, by 
a void, the existence of which is implied in the 
marvelmongers’ fable of the general conflagration.* 
God is its boundary, God who guides and steers it. 559 
And so just as the Existent is incomprehensible, so 
also that which is bounded by Him is not measured 
by any standards which come within our powers of 
conception. Perhaps too it is immeasurable in the 
sense that being circular and rounded off into a 
perfect sphere it possesses neither length nor breadth. 
XLVIII. Having said what was fitting on these 230 
matters, Moses continues, “‘the birds He did not 
divide *’ (Gen. xv. 10). He gives the name of birds 
to the two words or forms of reason, both of which are 
flagration, éxrdpwots, with that of the void is explained in De 
Aet. 102. Fire implies expansion, and so when the world 
is thus immensely expanded it must expand into a void. In 


the same sense S.V.F’. li. 537. There still remain, however, 
difficulties in the passage. See App. p. 572. 
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Adyous, eva, pev dpyerurrov <rov> direp npas, 
231 ETEpov de pina. Tov Kah pas drrdpxovra. Kael 
de Mavofs 7 TOV pev brép jpas elkova Jeod, TOV: bé 
Kal’ audas Ths elkovos expayetov. i erroinge 
yap dyow “6 Geds Tov avOpwrov”’ odbyi etKova. 
Jeod, aAAa ‘‘ Kar" ElKOVa”* WOTE Tov Kal? EKQOTOV 
Lov voov, os on) Kupiws Kal mpos dAn evar 
avOpwrds cot, TpiTov elvat tov aro TOU 7e€- 
TounKoTos, TOV de pLécov Tapdderypa peév TOUTOU, 
232 G7 ELKOVLG[LO, de exeivov. pice d€ aTLN- 
Tos O TILET Epos yéycve vods. 70 pev yap dAoyov 
puxiis pLépos eayh See 6 Onptoupyos enTO 
pLotpas etpyaleto, ¢ opacw, axon, yevou, Sodpyow, 
adjv, dwryv, yovisov, To Sé Aoyucov, 6 37 vos 
wvouaadn, doxvaTov clace Kara Thy Too TOvTOS 
233 OmovoTnTa. ovpavod. Kal yap ev ToUTw Adyos € EXEL 
THhV pe efwrdrar Kal darhava opaipav dirpnTov 
pudax Piva, Thv 8 evros éLay tyyOetoay énra. 
Kvhous TOV Aeyopeviov mAavyTov dmoreheoau: 
o yap, olwar, ev avOpurmep poy TovTO ovpavos eV 
KOON. Tas OU voepas Kad hoyuxas Svo dvoets, 
THY TE EV avOpartres Kal THY EV T@ TaVvTt, cupPEePy- 
Kev iar ae es Kal ddvarperous elvat. 640 A€éyerau: 
a dé Opvea ov | Svetre.”’ TrEpLoTEpa 
ns <ovv> 6 TPETEpOS vos, emeto7) TWWacdv Kal 
avvtpopov uty eoTe. TO C@ov, eikalerar, TH Se 
TOUTOU Trapadetypare n Tpvyov: oO yap Beot Adyos 
pirepnyos KQL LOVWTLKOS, EV oxdw TQ TOV yEya- 
vorwv Kal dlapyocopevwy odyi pupdopevos, arn’ 


[506] «« 
234 


1 wags. éfwradtnv: Pap. avwrarw (¢éwrdtw in De Cher, 22). 


@ See De Op. 117 and note. 
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winged and of a soaring nature. One is the arche- 
typal reason above us, the other the copy of it which 


we possess. Moses calls the first the “image of 231 


God,” the second the cast of that image. For God, 
he says, made man not “the image of God ”’ but 
“* after the image ”’ (Gen. i. 27). And thus the mind 
in each of us, which in the true and full sense is the 
“man,” is an expression at third hand from the 
Maker, while between them is the Reason which 
serves as model for our reason, but itself is the 


effigies or presentment of God, Our 232 


mind is indivisible in its nature. For the irrational 
part of the soul received a sixfold division from its 
Maker who thus formed seven parts, sight, hearing, 
taste, smell, touch, voice and reproductive faculty.¢ 
But the rational part, which was named mind, He 
left undivided. In this he followed the analogy of 


the heaven taken as a whole. For we are told that 233 


there the outermost sphere of the fixed stars is kept 
unsevered, while the inner sphere by a sixfold 
division produces the seven circles of what we call 
the wandering stars.’ In fact I regard the soul as 
being in man what the heaven is in the universe. 
So then the two reasoning and intellectual natures, 
one in man and the other in the all, prove to be 
integral and undivided and that is why we read “ He 


did not divide the birds.”’ Our mind is 234 


likened to a pigeon, since the pigeon is a tame and 
domesticated creature, while the turtle-dove stands 
as the figure of the mind which is the pattern of 
ours. For the Word, or Reason of God, is a lover of 
the wild and solitary, never mixing with the medley 
of things that have come into being only to perish, 


>’ Cf. Timaeus 36 pv and De Cher. 22 f. 
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dvw doitav cifiopevos del Kai evi dmadds elvas 
povy pepedeTnKws. aTpnToL péev obdv at Svo 
gvoets, 7 Te év npiv 796 Aoytop.ob kal n bmep 
Has tod Oeiov Adyou, dirpnToL b€ ovoat pupio 

235 dAAa téuvovow. 6 TE yap Deios Aoyos Ta &V TH 
doer SuctAe Kai Sréverpe mavta, 6 TE TyeTEpos 
voids, atr’ dv mapaAdby vontas mpdypara Te Kal 
owpaTa, €ls ameipaKis diretpa Suarpet pépyn Kat 

236 Téeuvwy ovdeTIoTE Aryer. TodTO Se oupBaiver dud. 
TH TTpos Tov mounTiy Kal TraTépa, TOV ddwv 
enpeperay. TO yap Betov dyuuyes, dxparov, dyrepe- 
OTATOV dmdpxov dmavrTe T@ KOopnw yéyovev airvov 
pigews, Kpadcews, Staipécews, moAupepeias’ WOTE 
elkdTWS Kal TA dpowwlévra, voids Te 6 ev Huty Kal 
6 viEp mpas, ayLepets Kat GrpnTor dmdpxovres 
Suaipeiv Kal Suaxpivew Exacta Ta&v GvTwY Eppa- 
pévws Suvijcovrat. 

237 XLIX. Aadjoas ody mept ta&v atpjitwrv Kal 
Gdvaperwv cpvéwy dyaiv €Efs: “ xatéBn dé dpvea 
emt TO. owpara, Ta SuxoTopmpara, § Opwvupia 
pev Xpnodpevos, TH dé mpaypatikyny Siapayyv 
evapyeorara Tots opav Suvaprevors SvaounioTds: 
Tropa, gvow ydp éoT. TO KaraPaivew <Gpvea, 

238 Tob perewporroheiv evea mrepwtevra. Kabdmep 
yap Tots Xepaa.iors olKerdTaTov Xwpiov vA Kat 
pddvora Tots epmetois, & pnd dmep avThns tAv- 
omupeva, dvéxetar, dwaAcods 8 Kal karadvaets 
Cntet Tov avw pov dmoSiSpdoKovra dua TH 
mpos TA KaTW oVyyévetav, TOV avToV TpdTOV Kal 


¢ The Hebrew has a different word for these birds, which 
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but its wonted resort is ever above and its study is to 
wait on One and One only. So then the two natures, 
the reasoning power within us and the divine Word 
or Reason above us, are indivisible, yet indivisible as 
they are they divide other things without number. 
The divine Word separated and apportioned all that 235 
is in nature. Our mind deals with all the things 
material and immaterial which the mental process 
brings within its grasp, divides them into an infinity 
of infinities and never ceases to cleave them. This is 236 
the result of its likeness to the Father and Maker of 
all. For the Godhead is without mixture or in- 
fusion or parts and yet has become to the whole 
world the cause of mixture, infusion, division and 
multiplicity of parts. And thus it will be natural 
that these two which are in the likeness of God, the 
mind within us and the mind above us, should sub- 
sist without parts or severance and yet be strong and 
potent to divide and distinguish everything that is. 
XLIX. After speaking of the birds which were 237 
left unsevered and undivided, he continues “‘ and the 
birds came down to the carcasses, the half-pieces ”’ 
(Gen. xv.11). He employs the same word “ birds,” ¢ 
but shews very clearly to those who have eyes to see 
the contrast in fact between the two kinds of birds. 
For it is against nature that birds whose wings were 
given them to soar on high should come down. 
Just as earth is the most suitable place for creatures 238 
of the land, particularly reptiles, which in their 
wriggling course cannot even bear to be above 
ground, but make for holes and crannies and, since 
their natural place is below, avoid what is above, 


the A.V. translates by ‘‘ fowls,’? the R.V. by “birds of 
prey.” 
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a aA ¢€ 3A > , > A 
Tols mTNVOIS O aNp EvdtaiTnua oiKElov, KovdotS 
A A 4 aA 
dia, THY TTépwow 6 dvaer Kotdos. Grav obv Ta 
> 4 9 aA ? 4 , A 
aeporropa atGepoBarety odeidovra KataBaivy, mpos 
4 3 , ~ A 
Xépcov adixvotpeva TH Kata dow daduvarel 
“A @ / ? , A “A 
xpjoba Biw. tovvavtiov d€. Mwvas 
A 4 A € A aA 
Kat ooa TOV EepTeTav avw Sdvatar mnddv ov 
4 3 4 ley A : 
peTptws amrodéxerar- drat yotv: “‘ raira ddyeobe 
> A “A A “A aA 
amo TOV épTeTav THV TEeTEWHV, A TopeveTar emt 
Teoodpwv, a exes okéeAn avwrépw TaV TOdar, 
4 : lo a A aA A 
woTe mndadv ev avrois amo Ths ys.’ Taira 
? ? aA “~ 
5 €oTt atpBodra puydv, doar tpdmov épmeTav 
4 A , A 
mpoceppilwpevat TH ynivw owpat. KabapHetoa 
a > 
peTtewpotrorety taxvovow, otpavov avTika7anAatd- 


240 pevat ys Kat dOopGs alavaciav. maons odv 


Bapvdatpovias avamemAqaba. voutoréov éxeivas, 
aitwes €v aépe Kai aifép. TH Kabapwrdtrw Tpa- 
getoat petavéoryncav Tov Dewy ayabdv Kdpov od | 


[507] SuvnDetoar dépew emi To Ovntadv Kal Kak@v ywpiov 


241 


“~ “A > a ; F , 

ynv. emowt@or 5 Evvorat pupia. mept pupiwv 
. 9 

TMpayydTwv dowry, at pev éekovowot, at dé KAT 
dyvowav, ovdev Siadepovea mryvav, ais Ta KaTLOVTA 
eLwpoiwoev apvea. Tov dé evvoidv 7 

A ” A A > , Ud ” 
pev ava dopa tiv apeivw ta€w eAaxe oauvodot- 
Topovons apEeThs THs mpos TOV odpdviov' Kat Detov 

~ 4 4 
x@pov? ayovons, THV xeipw Sé  KdTw KaKkias 
> 4 A > , 4 A A A 
adynyouperns Kat avtiamw@ons Pia. SydAot dé Kat 

1 uss. otpavdv: Pap. Oecwy ovpanwy. : 

2 So mss.: Wend. from Pap. xopo»y. While xopds Oetos is 


common in Philo (cf. Phaedrus 247 a), we have in a passage 
similar to this, De Som. i. 151, copoi pév yap rov éddpmiov Kai 
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so too the air is the suitable habitat for the birds, 
its natural lightness matching with the lightness 
which the wings give them. So when the denizens 
of the air, who should rather be explorers of the 
realm of ether, ‘“‘ descend,” it is to the land that they 
come and there they cannot live their natural life. 
Conversely Moses gives high approval 239 
to those reptiles which can leap upwards. Thus he 
says, ‘ These shall ye eat of the flying reptiles which 
go on four legs, which have legs above their feet, so 
as to leap with them from the earth ” (Lev. xi. 21). 
These are symbols of the souls which though rooted 
like reptiles to the earthly body have been purified 
and have strength to soar on high, exchanging earth 
for heaven, and corruption for immortality. Surely 240 
then we must suppose that misery wholesale and 
all-pervading must be the lot of those souls which 
reared in air and ether at its purest have left that 
home for earth the region of things mortal and evil, 
because the good things of God bred in them an 
intolerable satiety. And here they become the 
resort of thoughts and notions, numberless as the 
subjects with which they are concerned, some will- 
ingly admitted, some in mere ignorance. These 
thoughts are just like winged creatures and it is to 
them that he likens “ the birds which come down.” 
Some of our thoughts fly up, others 241 
down. To the upward flight falls the better lot, for 
it has for its fellow-traveller virtue leading it to the 
divine and heavenly region; to the downward 
flight the worse lot falls, since vice goes in front and 
pulls it with might and main if it resists. How 


. ovpdviov xBpov é\axov olxetvy, where xopdr is impossible, and 
x&por suits rérwy better. 
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PHILO 


Ta ovopaTa ovy HKLOTA THY TOY TOTWY evavT.O- 
> \ A ‘ b 4 \ A @ 

THTA* apEeTH pev yap ov pdvov Tapa THY alpeow 
wvopdacbn, adAAd Kai mapa THY apow—alperar yap 
Kat petewpilerar dia TO alet TV CAvpTTiWW Epav,— 
Kakia 6€ amo Tot KdTw KExwpnKEevat Kal KaTa- 
mimrew Tovs ypwyevous attH Buidlecbar. Ta yodv 
ToAduia THs wuyns evvojpata émumoTwMpeva Kab 
emupoiT@vTa KaTeLot pev avTa, KaTaBdrAXre dé Kat 
thv Sidvovay aloypas emidepdpeva owpacw ov 
ampaypacw,' aic8yrois od vontots, ateA€ow odx 
CAoKAnpots, ebOappevors odxi Tots C@ow. od yap 
peovov owpaow, adAd Kal owpdtwr_ diya daipe- 
Gévrev TyHpaow emuporr Ta 8, ovTws Suaupe- 
Oévra dyunjyavov cppoviay — Sééacba Kat evwou, 
Tov MVEVLATLK@VY TOvwWY, Ob ouppvEeotaros Seopsds 
joav, Svaxomevrwy. L. elonyetrar de 
yveopny dAnfeararny diuddoKwv, Ort Sucaroadvn 
pev Kal mréca dpeTn puxfs, dducta dé Kal 7aoa 
kaxio. owparos ep@or, Kat ore Ta TO eTEpp pita 
T@ €ETépw TravTws é€xOpa ort, Kad Kal viv: 
a.lveTTOpEvos yap Tovs wuxns Trohepious opvea 
elonyaye yAuxopeva euTrrcceoOau kal eppverBar 
owpace Kal capKay eupopetobar, | dv Tas epddous 
Kal emdpopas emaxetv BovdAnfeis 6 aoretos A€yeTat 
adtots ovyxabicat,® ota mpdedpds Tis 7 mpoBovdAos 

1 So mss. and Pap.: Wend. owuacor cal wpdyuaor. See 


App. p. 73. 
2 So rxx.: mss. and Pap. éyxadioa. 


@ 1.¢. xaxia is derived from the two words kdtw kexwpnxévat, 
the consonants in the second word being supposed to supply 
the second x in xaxia. 

® For this use of mveiua cf. TEU MATOS évwrikod Suvdue: De 
Op.'131, and the definition of és in Quod Deus 35 as 
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opposite are the climes to which these two belong 
is shewn most clearly by their names. Virtue is 
so named not only because we choose it (aipeccs) 
but also from its uplifting (dpovs), for it is lifted up 
and soars on high, because it ever yearns for the 
celestial. Vice is so called because it has “gone 
down ’’* and compels those who have to do with it to 
fall down likewise. Thus thoughts hostile to the soul, 242 
when they hover over it or perch upon it, not only 
come down themselves, but also bring downfall to 
the understanding, when in hideous fashion they 
pounce upon things material, not immaterial ; which 
are of the senses, not of the intelligence; of im- 
perfection, not of soundness; of corruption not of 
life. For they perch not only on bodies, but on 
sections of bodies divided in two. And it is im- 
possible that bodies so divided should admit of join- 
ing or unifying, since the currents of spirit force,? 
which were their congenital ligament, have been 
broken into. L. Moses also brings before 243 
us a thought of profound truth in teaching us that 
justice and every virtue love the soul, while injustice 
and every vice love the body ; that what is friendly 
to the one is utterly hostile to the other—a lesson 
given in this passage as elsewhere. For in a figure 
he pictures the enemies of the soul as birds, eager to 
intertwine and ingraft themselves in bodies and to 
glut themselves with flesh, and it is to restrain the 
onsets and inroads of such that the man of worth is 
said to sit down in their company (Gen. xv. 11), 
like a chairman or president of a council. 


ved Ma. dvacrpépov é€f’ éauvrd. In fact the three terms rveiuca, 
éiis, rovos for a permeating and binding force seem more or 
less convertible. See the sections headed rveiua, ééts, rdvos 
in S.V.F. ii. 439-462. 
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244 wy. eTELon) yap Kal TA oiKela UO EudvAtov 
OTAGEWS SvecoTnKeL Kal TO €xOpa oTipn SvepepeTo, 
BovaAnv dmavrev ouvayaywr €oKoTEL TEpt TOY 
Svaddpwr, iv’, et Svvairo, mrevHot Xpapevos KQL TOV 
SeviKov mene wav Karadvoat Kal THY eppvArov 
Tapaynv avéAor. Tos pev yap WoTrEp vepos emrp- 
pa€avras axatadAdKtws €xovtas AvotteAés Hv atro- 
oxeddoat, Tots dé THY TaXaLay ovyyeverav olKersoa- 

245 ofa. Suapevets prev ovv dozrovdot Kal 
dKaTtaAAakrTou ypapovrar buys adpoovva Kat 
dxodaciar detAtar Te Kal douxiat Kal Goat aAAat 
ex mAcovalovons oppts etosdage. dvecbat adoyou 
emiOupiar, oxipT@oar Kal amavyevilovoat Kal Tov 
edOdv Spdpov THs Siavoias éeméxyovoat, moAAdKis 

[503] | d€ Kal TO otprav at’Tis oxjwa orapaTrovaai 

246 Te Kal KataBdaAdovoat. Ta d€ TOV 
evorsov8unv elvat Suvapevav TmpooKpovopara, Tovatra 
coTw, omoias «lvar oupBeBne Tas GodioTa@v 
Scyuarucds eEpioas* n pev yap mpos ev dmovevouct 
Tédos, Oewpiay trav ths dvoews TpaypaTwr, 
\éyowr’ av elvar didor, 4 8° ody Cpoyvwpovotow 
ev tats Kata pepos Cytyccow, eudvdiw ordoer 
xpjola, womep ot ayévytov elvar AéyovTes TO 
mav Tots yeveow elonyoupevoits adtod, Kat maAw 

d0apjocobar tots dlaprov pev elvar vce, 
pndemrote b€ dlapnoopevov bia TO KpaTatoTtépw 
deouU@, TH TO memoinKdTos BovAnce, cvvexecIa, 
Kat ot pndev elvat opodoyodvtes ada TavTa 
¢ This seems to be the force of the imperfects. Philo is 
falling back upon his reading and no doubt the conditions 


described in the following sections belong rather to a past 
time than to his own. 
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History tells us * how when discord reigned at home 244 
through civil faction, or hostile bands were at 
variance, such a one would summon a council of 
all concerned and investigate the points of difference, 
that if possible he might by his powers of persuasion 
make an end of the external war or put down the 
civil commotion. In the one case he would scatter 
abroad the foes who rushed in irreconcilable hatred 
like a storm cloud, in the other he would restore the 
old feeling of intimate kinship—each a useful work. 
Now the list of deadly and irreconcilable 245 
enemies of the soul comprises its follies, its acts of 
cowardice and injustice and all the other irrational 
lusts so constantly born of over-abundant appetite, 
which prance and struggle against the yoke and 
hinder the straight onward course of the under- 
standing, and often rend and overthrow its whole 
frame. But with those who might be 246 
allies the causes of offence are such as we find in the 
wranglings of the sophists on questions of dogma. 
In so far as their minds are fixed on one end to dis- 
cover the facts of nature, they may be said to be 
friends, but in that they do not agree in their solu- 
tions of particular problems they may be said to be 
engaged in civil strife. Thus those who declare the 
universe to be uncreated are at strife with those who 
maintain its creation ; those who say that it will be 
destroyed with those who declare that though by 
nature destructible it will never be destroyed, being 
held together by a bond of superior strength, namely 
the will of its Maker; those who maintain that 
nothing is, but all things become, with those who 
hold the opposite opinion; those who argue at 


’ Cf. De Conf. 90 and note. 
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yweobau Tots brrohapBavovor TavavTia, Kal ob 
TAVTWV Xpnedrov dvOpwrrov JueTpov elvau Suefvovres 
Tois Ta aicOnoews Kal 70, Suavotas KpiTYpLa. 
avyxéovet, Kal auvddws ot mavTa aKkaTtdAnTTa 
elanyoupevoe Tots yvwpilecOat maptroAAa dacKov- 
ow. Kal TPAvos peVTOU Kab oeAnvn Kal 6 ovpmras 
ovpaves, yh Te Kal anp Kal vowp, Th TE ef avTav 
oxedov TavTa Tots oKemTuKois epidas Kal dido- 
vEeLKLaS TApETXyKAL, ovolas Kal TOLOTHTAS, 
peraBoAds TE av Kal TpoTTas Kal yeveoets, ETL dé 
plopas avTa@v avalnrobaw: jeyeBous TE TrEpL Kal 
KWI}TEWS TOV Kat ovpavov ov TrapEpyov ToOLoU- 
juevor THY epeuvay erepodofotow od aupdepopevor, 
Lexpis av 6 parevTLKOs opob Kal SucaoTuKcos avnp 
ovyxabioas Jeaonrar TA THS EKdOTOU YEVVT LATO. 


puyns Kal Ta pwev ovUK afva Tpoprs amoppubn, TO. 
5° emuT nova. Svacwon Kat Tpovotas THS d.pj.or - 


248 Tovons a€iwon. Ta dé Kata THY diAccodiay peoTa 


249 


Stadwrias yéyove Tov mavov Kat oToxaoTiKoV 
vodv THs aAnfeias amrodidpacKkovons: TO yap dvo- 
eUpeTov Kat dvoOnpatov atdrtns tas AoyuKds, ws 
> U > 7s 

OljaL, OTaGELs EyEvvydE. 

LI. " THept de yAtiov ” gyot “ Suopas exoTaats 
ememecev T@ “ABpadp, Kai tdov poBos OKOTELVOS 
wéyas emuminrer abt@.” exoracis  pev éort 
AdTTa paviwdyns Trapdvotay é€utrototea KaTa yhpas 
7) peAayxoAiay 7 Twa Opotdtpotrov aGAXAnv aiTiar, 
» d€ aododpa KatdmAn kis emi Tois éeEamwaiws Kat 


1 So rxx: Mss. érece: Pap. ereornee. 


¢ For the philosophical opinions mentioned in this section 
see App. p. 574. 
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length that man is the measure of all things with 
those who make havoc of the judgement-faculty of 
both sense and mind; and, to put it generally, 
those who maintain that everything is beyond our 
apprehension with those who assert that a great 
number of things are cognizable. And indeed sun 247 
and moon and the whole heaven, also earth and air 
and water and practically all that they produce, 
have been the cause of strife and contention to the 
inquirers when they probe into their essential 
natures and qualities, their changes and phases, 
the processes by which they come into being and 
finally cease to be. For as to the magnitude and 
movement of the heavenly bodies with all their 
aksorbing research they come to different and con- 
flicting opinions, until the man-midwife® who is also 
the judge takes his seat in their midst and observes 
the brood of each disputant’s soul, throws away all 
that is not worth rearing, but saves what is worth 
saving and approves it for such careful treatment as 
is required. The history of philosophy is full of 248 
discordance, because truth flees from the credulous 
mind which deals in conjecture. It is her nature to 
elude discovery and pursuit, and it is this which in my 
opinion. produces these scientific quarrellings. 

LI. “ About sunset ”’ it continues, “‘ an “ ecstasy ’ 249 
fell upon Abraham and lo a great dark terror falls 
upon him” (Gen. xv. 12). Now “ecstasy ’’ or 
‘standing out’ takes different forms. Sometimes 
it is a mad fury producing mental delusion due to old 
age or melancholy or other similar cause. Some- 
times it is extreme amazement at the events which 


» Cf. Socrates’ use of the figure in Theaetetus 151 c and 
elsewhere. 
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b) j , 
[509] ampocdoxyTws | ovpBaivew eiwOdow, 7 5é jpewia 
duavotas, «i 51) mépuxe mote hovxdlew, 7 Se 
Tracdy aptorn évdeos KATOKWYT) TE Kal pavia, 7 
250 TO TpopnTuKov yevos Xpiyrac. THs pev 
ovv mpwrns év Tats <ev> "Emwopid. ypagetaaus 
dpais SvaprepvnTar—mapamAng tav yap now Kal 
dopaciay Kat éxoraow dtavoias Karadnpectat TOUS 
aceBoivras, ws pydev dSuoicew TudrAdv ev peonp- 
, Ul 9 A 4 4. 
Bpia Kabarep ev Babe? oxdtw bynrAadwovTwv,— 
251 Ths dé Seutépas oA\ayob—‘ e&éarn”’ 
, ce) \ ” , \- of 
yap dyow “"loaak éxoraow peyadAny, Kat etme: 
tis ovv 6 Onpevoas por Onpay Kai eveyKav 
pow, Kal Efayov amo mdptwy mpo tot oe éAbetv, 
A ? , ? 4 \ ? V4 ” @)» 
Kat evAdyyoa atrov; Kat edAoynuéevos eoTw, 
a ? ~ A 
Kal emt TOO laxap dmorobvros Tots A€yovow, ot 
> »? 
“CA lwong Kal dpxeu maons vis Alytarou ; 
" eféorn © yap enor Th Savoia, od yap ETLOTEU- 
oev _abrois, . Kat ev [Egaywyh Kara THY eKKAn- 
atav: ‘‘ ro yap dpos”’ dyat “ro Uwa examvilero 
@ A \ , A A > 9 3 A > 
oAov dia TO KaTaPePynKévat Tov Geov em avTo ev 
mupt, Kat avéBawev 6 Kamvos wWoEl aTpis Kapivou' 
V 267 a ¢ \ , ” ‘9 A 
Kat e€éaTy mas 6 Aads odddpa,’ Kat ev TH Aevt- 
A \ \ A € ~ , ae 4 A 
TUK@ KATA THY TOV lepdv Tedeiwow Tuepa TH 
> 4 e , 6 GA lo > 9 b) ~ \ 
oydon, omdte “ €€AOe trip am ovpavot Kat KaT- 
éfaye Ta et TOO GuataoTnpiov, Ta TE CAOKaUTW- 
pata Kai Ta oTéata’’: Adyerar yap «vOus: “ Kal 
a e \ \ 967 \ oo» 2_\ ( gee 
elde mas 6 Aaos Kab efeorn, Kal €ecav emi mpoo- 
wiov’ 4 yap ToLauTn EKOTAGLIS TTONOW Kal 
dew Kardarhnw €uTrovet— 
b > ° ~ ~ 
252 AAA’ otk aftov Oavydoa Kai emi tod ‘Head, 
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so often happen suddenly and unexpectedly. Some- 
times it is passivity of mind, if indeed the mind can 
ever be at rest ; and the best form of all is the divine 
possession or frenzy? to which the prophets as a class 
are subject. The first form is mentioned 250 
in the curses described in Deuteronomy, where he 
says that madness and loss of sight and “ ecstasy ” 
of mind will overtake the impious, so that they shall 
differ in nought from blind men groping at noonday 
as in deep darkness (Deut. xxviii. 28, 29). 
The second we have in several places... Isaac was 251 
astonished with a great ecstasy and said, “ who is it 
then who has made a hunting and brought to me, 
and J have eaten of all before thou camest and I 
blessed him, and let him be blessed ’’’ (Gen. xxvii. 
33). And again when Jacob disbelieved those who 
told him that ‘‘ Joseph lives and is ruler over all 
E.gypt,” he was in an “ ecstasy,” we are told, “in his 
mind, for he did not believe them” (Gen. xlv. 26). 
Also in Exodus, in the account of the congregation, 
it says, ‘° for Mount Sinai was all covered with smoke, 
because God came down to it in fire and the smoke 
rose up like vapour of a furnace, and all the people 
were in a great ‘ecstasy ’”’ (Ex. xix. 18). Also in 
Leviticus at the completion of the sacrifices on the 
eighth day, when “ fire came out from heaven and 
devoured what was on the altar, both the whole 
burnt offerings and the fats’’; for the next words are, 
‘and all the people saw it and were in an ‘ ecstasy,’ 
and fell upon their faces ” (Lev. ix. 24): a natural 
consequence, for an “ ecstasy ’’ in this sense produces 
great agitation and terrible consternation. 
Incidentally in the story of Jacob and Esau there 252 


_ @ See App. p. 574. 
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4 b] ‘ a >A 4, \ : 4 
OTL ElOws KuVnyety det Onpederar Kal mrepvilerat 
\ , > A 4 4 b) > 4 
THv Téxvynv emt BAGBn KTnOdpEVvos, OvK wWdedeig, 
Onpevew Sé€ ovdémoTe eoTovdace, Kal emt Tod 

9 
laxwB, ore Onpever py wabwv, GdAAa duce Kuvov- 
~ ~ > 
feevos, TO 1aOos, Kal déper TH SoxuwaorH, os et 
doxy.ov €or. dtayvwoerat, S10 amd mavTwv ddye- 
1 , \ \ ee , 2 7 
253 TaL;' mTavTa yap Ta THS aoKyHcews edwdusa Kab- 
EOTHKEY, 7) CnTNOLs, Y oxeyis, n avdyvoats, n dicpoa- 
ats, 7) Tpoooxy), 7 eyKpareva., uD eadiapdpyors TOV 
adtaddpwv. azo mdvra d€ Tas dmrapxas dx7rov- 
Bev édayev, adr ov mavTa: edeu yap vmodcize- 
afar Kat TH aoKnTh Tpopas olketas ws dOdra. 
254 ““arp0 Too a eNbetv ”’ PuTiKas” éav 
yap €A8n ro mafos els THY puxyy, ovK aro - 
Aavoopev eyKparetas’ edeyxet d€ Kal TOV padNov 
ws Bpadvv Kai oKvypov Kai peAAnTHY mpos Ta 
, ” > b) b A ‘ > , 

mavetas epya, ad od mpos Ta akodAactas. 
> , > ” ” A \ ~ 
255 EpyoowwKTas ovv Atyumros EXEL MpOsS TIHV TWV 
~ ~ > 
mada@v émomevdovtas amddAavow, Mavons § 


1 Wend. does not put a mark of interrogation. If this is 
not a mere misprint, he must have understood ovK d£&vov 
Oavudoa as ‘* there is no need to wonder.”’ 


® The irrelevance of these five sections to the disquisition 
on ‘‘ecstasy’’ led Mangey to consider them an interpolation 
from another treatise. But the irrelevance dves not differ 
in kind from Philo’s other ramblings, and we have a sort of 
apology for it in § 256. The remarks are based on the texts 
quoted to illustrate the second sense of ‘ ecstasy”’ in § 251. 
He feels that though they were quoted for that purpose, 
they each have ga) moral which he does not wish to omit. 

> See App. p. 5 

¢ The allegory py. §§ 252-254 is very confused. Jacob 
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are thoughts well worthy of our admiration.*?. Esau, 
though he has the knowledge needed for the chase, 
is ever hunted and supplanted, because he has 
acquired his skill not to do good but harm, and more- 
over is never quick or zealous in his hunting. Jacob 
hunts passion not through teaching, but moved to 
it by nature, and brings the game to the tester who 
will decide whether it will stand the test. For this 
purpose the tester will eat of all that he brings. 
For all the elements of practice are food fit for eating, 
inquiry, examination, reading, listening to instruc- 
tion, concentration, perseverance, self-mastery, and 
power to treat thingsindifferent asindeed indifferent.° 
Of all these the tester naturally eats samples? only, 
not the whole. For the Practiser must have his 
proper food left to him, like prizes for his efforts. 


LS) 


53 


Another lesson. The words “‘ before 254 


thou camest’”’ are true to nature. For if passion 
has entered the soul we shall not get enjoyment from 
self-mastery. Secondly, they convict the bad of 
sloth and slackness and backwardness to the tasks of 
instruction, though not to those of incontinence.° 


And so it is Egypt which has its “ task-drivers ”’ 265 


(Ex. v. 6) who urge others to the enjoyment of the 


*‘hunts,”’ ¢.e. supplants, maos symbolized by Esau (though 
elsewhere Esau is rather folly). But the game he brings so 
quickly (a sign as in De Sac. 64 and elsewhere of gifts sent 
direct from nature and God) turns out to be the qualities 
of the “‘ Practiser.”’ These qualities are submitted to the 
testing soul before 1d6o0s can enter it, otherwise their flavour 
would be lost. Here Esau is still ra@os, but the next moment 
he is rather the worthless man hunting in a sense for the 
good, but failing through procrastination and slackness, 
and thus a contrast to the zeal of the man of worth. This 
zeal for the good implies an equal zeal to flee from evil, 
and the texts in § 255 illustrate this. 
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éumraduy pera omovdiis mapayyélAe. to [Idoxa 
eodiew, THY amo ToUTwV SudBaow evwretabar. 
Kat 6 ‘lovdas dno: “‘ et uy yap €Bpadvvapev, ‘ 
[510] 76y av dreorpébapev dis,” ob dyot KaréBynyev eis 
Atyurtov, add’ éxeibev éraverwOypev. 
256 etkoTws Kal "laxwB teOavpakev, ef ert 6 ev 
cwpat. vobds, "Iwond, Ci mpos apernv Kal dpxee 
Tov owpatos, GAN’ ode dpyeTat mpos avTod. 
Kat raAAa émav dv tis tbrodetypata tadnbes 
ixvevew duvyfecy. mpoKevrau 5° ov epi ToUTW 
viv dxpiBodoyeiobar, 610 emt Ta Sis TpEeTTEOY, 
257 Ths d€ T joe ev ois Ta TeEpt THY THs yuvaukos 
yeveow prrooopet—" eeBade yap 6 Beds” dnow 
“&xotaow' emi rov “Addu, Kal vmvwaev,” ex- 
aTacW THY Hovxlav Kal Hpeuiayv Tob vob Trapadap- 
Bdvwv- davos yap vob éypyyopais éorw aicOjcews, 
Kal yap eypyyopots Siavoias alcbjoews ampatia,— 
. aA A 4 <A ~ 
258 LII. ris d€ retdptns 6 viv oKo- 
“A 66 \ \ ey? AY ” > 
motpev’ “rept dé Aiov dvopas ekoTacis eE7- 
4 a > 4 3 > ~ \ / 
ETETEV TH ABpady: evBovordivros Kat Geodopyrov 
TO maBos. adr’ obyi TobTo povov Svacvviornow" 
avrov mpopyryy, aAAa Kat Ypapupca. pnTov eornAc- 
Tevjevov <ev> lepais BiBAous, Hvika Tis émrexet- 
pnoe thy éx dvcews apyovoayv apeTiv, Ldppav, 
avrob dtouxilerv, ws odK idtov oodot Kai povov 
_ 7 > A A ~ 4 9 4 i 
KTHpa, GAA tmavTos Tod dpovnow éemipoppalovtos. 


1 ass. d\NG ouviornot: Pap. (?) cvmorner. 


@ For the interpretation of the tasks as lower pleasures ef. 


De Conf. 93. 
> Of course the first is what the J udah of the story did 


414 


WHO IS THE HEIR, 255-258 


passions ;@ it is Moses who bids eat the Passover and 
celebrate the crossing from passion ‘ with haste ”’ 
(Ex. xii. 11). So too Judah, “for if we had not de- 
layed, we should already have returned twice over ” 
(Gen. xliii. 10). He does not mean “* we should have 
gone down twice to Egypt,” but “ we should have 
come up thence in safety.’’? Natural too 256 
is the wonder of Jacob that the mind within the body 
still lives to virtue and rules that body (Gen xlv. 26), 
instead of being ruled by it. 

In the same way if we went through the other 
examples we should be able to trace the truth they 
teach, but the task before us now is not to work these 
out in detail, and therefore we must turn to the next 
point. We have the third sort of ecstasy when 257 
Moses finds a lesson of wisdom in the story of the 
creation of woman. God “cast,” he says, “ an 
ecstasy on Adam and he slept ”’ (Gen. ii. 21). Here 
by ecstasy he means passivity and tranquillity of 
mind. For sleep of mind is waking of sense, since 
waking of the understanding is inaction of sense. 

7 LII. The fourth kind of ecstasy we 258 
find in the passage we are now examining. “ About 
sunset there fell upon Abraham an ecstasy,’ that is, 
what the inspired and God-possessed experience. 
Yet it is not merely this experience which proves him 
a prophet, but we have also the actual word written 
and recorded in the holy Scriptures, when another 
tried to take Sarah from his home, Sarah the virtue 
whose nature is to rule, as though that virtue was 
not the peculiar possession of the wise and of him 
alone, but belonged to any who counterfeits good 


mean, but the delay which the Judah-mind, as Philo sees it, 
regrets can only be delay in escaping from Egypt. 
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6¢ 9 9) 99 4 6é A A ~ 3 Q 4 
amodos ’ yap dynot “ rHv yuvaika 7TH avOpaTrw, 
Lig 4 “A 
OTe mpodyTns é€aTt Kal mpocevEeTar TEP Gov, Kal 
259 C , 9) ‘ by A > 4 4 e 
HoELS. mavTt d€ aoTeiw mpopyTeiav Oo 
ee aap Ce a , \ vs \ 
tepos Adyds paptupet: mpodyrns yap tdtov pev 
70 > Q , . LAA 4 de 4, e 
ovdev amodbéyyerat, adAdTtpia 5é mdavTa ov7- 
aA C.F 4 ‘Qo > 4 e aA 4 
NxobvTOs ETEpov’ davAw 8° od Outs Epunvel yeve- 
ofa Geod, ware Kupiws moxOnpos ovdels evOovard, 
4 A ~ “A 
povw d€ aod@ tatr’ édapporrer, émet Kal pdovos 
»” ~ aA 
opyavov Jeot €orw hyetov, Kpovdmevov Kat mAnT- 
4 aA “A 4 
260 rouevov dopdtws tm’ adtod. mavTas yobv o70- 
9 : 
cous aveypaibe Suxaiovs KaTexyouévous Kal mpo- 
PnTevovTas- elonyayer. 6 N@e dixaos* 
s 9 ? \ 2Q.' / a, \ >A \ 
dp ov Kal evOvs mpodytyns; 1 Tas edyas Kat 
KaTdpas ds éml tats atfis yeveats émroujoaro 
54 iA i] 4 a] 4 b) 4 
Eepywv adnbeia BeBawwOeicas od Kareydopevos 
bd) 
261 €Odéomuce ; tt 0€ “Ioadk; ti dé laxwB; 
Kat yap ovTo dud Te GAAwY TOAAGY Kai padora 
“A e 
dud THY els Tovs EKyOVOUS TpOoopHGEewVY OLMO- 
~ ~ @ 
Aoyotvrat mpodytedoa. To yap “ cuvvaxOnre, wa 
anayyeiAw ti amavTyicerat vpiv em eoxaTw TOV 
e ~ 9) 9 ~ ee \ ps.) , 
mHEpav evdovareivros qv: a yap Tay peAMovrav 
262 kardAniis avotketos avOpwrw. | Ti de | 
“A lo 4 
[511] Mwvojs; od mpodijrns ddera mavraxod; Aéyet 
yap: ‘“‘eav yévytar vuav mpodytns Kupiov, ev 
~ “A \ 
épdpate atT@ yrwobycopar, Mwvon de ev etder, 
\ b) 9 9 4, >?) \ 4 6 3 > 4 
Kal ov Ou alveypatwr,’ Kat madw “ odK avéoTy 
” f.. e ~ “a 4 , > A 
ere mpopyTns ws Mwvorjs, ov éyvw Kipios avrov 
263 mpdaw7rov mpos Tmpocwrov.” TayKaAws 
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sense. For the text runs, ‘‘ restore the woman to the 
man, because he is a prophet and shall pray for thee, 
and thou shalt live ’’ (Gen. xx. 7). Now 259 
with every good man it is the holy Word which 
assures him his gift of prophecy. For a prophet 
(being a spokesman) has no utterance of his own, but 

all his utterance came from elsewhere, the echoes of 
another’s voice. The wicked may never be the 
interpreter of God, so that no worthless person is 

‘‘ God-inspired ’’ in the proper sense. The name 
only befits the wise, since he alone is the vocal instru- 
ment of God, smitten and played by His invisible 
hand. Thus, all whom Moses describes as just are 960 
pictured as possessed and prophesying. 

Noah was just. Is he not in the same breath shewn 

as a prophet? Were not the curses which he called 
down on subsequent generations, the prayers which 

he made on their behalf, all of which the actual 
event confirmed, uttered by him under divine possess- 
ion? What of Isaac? What of Jacob ? 261 
They too are confessed as prophets by many other 
evidences, but particularly by their speeches ad- 
dressed to their children. For ‘‘ Gather ye together 
that I may proclaim what shall happen to you at the 
end of the days ”’ (Gen. xlix. 1) were the words of one 
inspired. For apprehension of the future does not 
belong to man. What of Moses? Is he 262 
not everywhere celebrated as a prophet? For it 
says, ‘if a prophet of the Lord arise among you, I will 

be known to him in vision, but to Moses in actual 
appearance and not through riddles” (Num. xii. 

6, 8), and again “ there no more rose up a prophet 
like Moses, whom the Lord knew face to face ”’ 
(Deut. xxxiv. 10). Admirably then 263 
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obv tov evOovaimvTa pynvier daokwy “‘ wept HXALov 
dvopas exoTacis ememecev. LITII. nAvov dca 
cupPdorov Tov HueTepov KaA@v vobv: omep yap év 
Hyetv Aoyropos, TobTo ev Kdopw Atos, ézrELd1) 
dwadopet ekatTepos, 6 peev TO TAaVTe Peyyos 
aicOnrov éxméumay, 6 be apy adrois Tas vonTas 
dua. Tev_Karalnipeav avyas. ews pev ovv ETL 
TrepiAdyirret Ka mepuTronet pay 0 vows peonp- 
Bpuvov ota Peyyos els madcav Thy buynv avaxyewr, 
ev eavTois OVTES OD Kkatexopea: evrevoav Oe mpos 
dvopas yevnTat, KATA TO ElKOS EKOTAGLS Kal 7 
evdeos EMIMUMTEL KATOKWXT) TE Kal pavia. orav 
pev yap pas TO Oetov emaAdpin, SveTau TO av- 


> 
paomuvov, oTav 8 €ketvo SUyTal, TOUT’ dviaxe 


265 kal dvatéAAe. TH dE TpoPNTLKG EVEL pure TOUTO 


266 


267 


oupBaiver: ebourieras pev yap ev nutv o voos 
KaTa THY TOU Beiov mvevpaTos adifw, Kata dé 
Thv peTavaoTaow avTod mdaAw etoouilerar> Béuts 
vap ovK eat. OvnTov abavaTrw avvoiKfjoa. dud 
TovTo 7 dvats Tot Aoytopot Kat TO TeEpi adTov 
OKOTOS eKOTAOW kat Deoddpnrov paviav eyevvnoe. 
To be dcoAovbov mpooupaiver TH ypapy 
padcKkwy “ eppeOn _Tpos "ABpadp”’: ovTMs yap 
6 mpodyTns, Kal omoTe A€yew doxel, Tmpos adn - 
Bevav ovyacer, KaTaxpHrae d€ ETEPOS avTou Tots 
purnTnptors opyavots, orouare Kat yAdrrn, T pos 
penvvow @v av Dedn: TEXYN de dopary Kat TOL ~ 
povow TabTa Kpovwy | EUNXa Kal Tavapywovia Kat 
yémovTa ouppuvias THis Tans amroTeAet. 
LIV. Tia 8 éoriv & é€ppéOy mpobcomobevta, 
¢ Philo apparently finds in the impersonal éppé0y a sug: 
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does he describe the inspired when he says “‘ about 
sunset there fell on him an ecstasy.”” LIII. “ Sun” 
is his name under a figure for our mind. For what 
the reasoning faculty is in us, the sun is in the world, 
since both of them are light-bringers, one sending 
forth to the whole world the light which our senses 
perceive, the other shedding mental rays upon our- 
selves through the medium of apprehension. So 264 
while the radiance of the mind is still all around us, 
when it pours as it were a noonday beam into the 
whole soul, we are self-contained, not possessed. 
But when it comes to its setting, naturally ecstasy and 
divine possession and madness fall upon us. For 
when the light of God shines, the human light sets ; 
when the divine light sets, the human dawns and 
rises. This is what regularly befalls the fellowship of 265 
the prophets. The mind is evicted at the arrival of 
the divine Spirit, but when that departs the mind 
returns to its tenancy. Mortal and immortal may not 
share the same home. And therefore the setting of 
reason and the darkness which surrounds it produce 
ecstasy and inspired frenzy. To connect 266 
what is coming with what is here written he says “ it 
was said to Abraham ’’¢ (Gen. xv. 3). For indeed the 
prophet, even when he seems to be speaking, really 
holds his peace, and his organs of speech, mouth and 
tongue, are wholly in the employ of Another, to 
shew forth what He wills. Unseen by us that Other 
beats on the chords with the skill of a master-hand 
and makes them instruments of sweet music, laden 
with every harmony. 

LIV. It is well to hear what these predictions 267 


gestion that the prophetic inspiration comes to the prophet 
in a mysterious way, which he does not understand. 
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KaXov dcoboa’ ™pG@rov pev, ort TO pirapery 

Karoucely od didwoaw 6 Beds ws év oixeia yh TO 

owpart, a.AAd. Trapoucety WS ey aMoSarf povov 

ETITpETIEL YWPQ. yoann | ’ yap pyar * yvoson, 

Ort mdpouKov Zora TO oméppa gou év yi} ovK dia.” 

TraVvTOS d€ davdrov , guyyeves. TO TWp.aTos xXwptov, 
| év @ penera KaTouKelv, ov mapoucely. 

268 €v pev O77 maidevpa ToOTo: eTEpOV b€, ore Th 
dovAciay Kal KdKwow Kal Sewyv, ws adros edn, 
TaTelvwow endyovta TH Puy TA KaTa yhv éorw 
“‘odx loua"’’* vdba yap Kat Eéva Siavoias Ta owparos 
ws GAnbas maf, capKos exmrePvkora, 1) 7poo- 

269 eppilwras. - TeTpaKoata, S¢ érn yiverau 
u) SovAeta, Kara Tas Tov TeTTApwr TAIaY Suvdpers. 
dpxovons pev yap noovns weTewpilerat Kal gvoarar 

[512] vo Ppovnyic., xavvep | xouddrnyte eFarpopevov: 6 oTav 
d€ emBupio KpaTnon, Epws eyyiverat TOV amovTwY 
Kal THY buynv womep am ayxovns ‘eAmidos areAods 
expeuace’ buby pev yap del, metv dé dduvaret 

270 TavTdAeov Tywpiay Urropevovcs,. Kara de THY THS 
Avmns Suvacreiay ovvdyerat Kat ovoreAdeTar dvda- 
Aoppoovvrwy Kal agavawopevev Tporrov dévdpwr: Td 
yap evbanes avTAS Kal mov loxvatverat. gpoBov ye 
pny TupavVy}cavTos ovdels € ETL pevew afvot, Spacpa 
de Kal duyh xpHrar, povens av ovrws owlnceaBau 
mpocdoKay: em Oupia pev yap oAKov éxovoa 


1 ovK ra] so two Mss.; Pap. apparently doubtful, for Wend. 
gives “ Pap. (ox«:d):a.”” The other mss. have ofxié:a, which 
Mangey, end., and apparently all editors and translators 
read ut apart from oixidioy not occurring elsewhere in 
Philo, ov« téia is wanted as a lesson on the last two words of 
the text, the former lesson being on rdpo:xoy, and this second 
lesson is further emphasized by vé6a kal ééva. 
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were, which were thus said to him. First that God 
does not grant as a gift to the lover of virtue that he 
should dwell in the body as in homeland, but only 
permits him to sojourn there, as in a foreign country. 
For “ knowing thou shalt know,” he says, ‘‘ that thy 
seed shall be sojourners in a land? which is not their 
own ” (Gen. xv. 3). But every fool takes the body 
for the place of his nativity and studies to dwell 
there, not to sojourn. This is one lesson. 268 
Another is that the things of earth which bring 
slavery and ill-treatment and dire humiliation,® to use 
his own words, are “‘ not our own.”’ For the passions 
of the body are truly bastards, outlanders to the 
understanding, growths of the flesh in which they 
have their roots. “And the slavery is for 269 
four hundred years’”’; thus he shews the powers 
exercised by the four passions. When pleasure 
rules, the temper is high flown and inflated, uplifted 
with empty levity. When desire is master, a yearn- 
ing for what is not arises and suspends the soul on un- 
fulfilled hope as on a noose. [or the soul is ever 
athirst yet never able to drink, suffering the torments 
of a Tantalus. Under the sovereignty of grief it is 270 
pinched and shrinks, like trees which shed their 
leaves and wither; for its bloom and richness turn 
into leanness. Finally when fear has made itself 
lord no one thinks it good to stand his ground, but 
abandons himself to flight, expecting that in this 
alone will safety be found. For while desire has a 
power of attraction and forces us to the pursuit of the 
@ Or “earth,”’ as Philo interprets it below. 


> An allusion to the unquoted part of the text xal douvdw- 
covet avrovs Kal Kaxwoovow avrovs kai rarewwocovo. avrovs. 
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, a , ‘ , , > 
dvvapuv, Kav devyn TO TroPovpevov, diwKeW avay- 
, / > 3 / ? A 
Kalet, doBos 8 éumradAw addorpioTyTa €p7row@v 

aA , 
duouxiles Kal paxpav tod dawopudevov ducTynow. 
e A ~ , e 4 
271 LV. ai dé trav AEexPdvrwv TyEewoviar 
A A a 4 
malay Bapeiav tots apyouevois emayovat SovdAciav, 
» a“ e A A A A 4 
dxpis av 6 BpaBevris Kai duxacrHs Beds diaxpivyn 
TO KAKOUPLEVOV G0 TOD KaKotVTOS Kal TO peEV Els 
? 4 9-7 A ~ A mit , @ 
eXevbeptav é€€Anrat wavreAH, TH SE Tarixertpa wv 
fs 3 aA 4 4 66 A A ” 
a72 eEjpaprev amod@. A€yeras yap: “To dé €Ovos 
@ bd) , ~ >? , A A “A ? 
@ dv dSovrevowor Kpwa éyw: peta 5é Tatra e€- 
4 e A > ~ A >? b) , 
eXevoovTat WOE ETA aTOOKEUAS TOAANsS.” avayKn 
yap Ovnrov évtTa 7TH THV Tabdv Ever mrecOFvac 
A A 4 ~ , aA bd , 

Kal Tas diKelous TH yevouevw KHpas avadefacGan, 
BovAnua dé Oeod ra ovpduTa KaKa Tob yévous 
A , @ a > A 

273 HUaV émKoudilew: wore Kal HuEls EV apy TA 
oiketa trevodpicla wWudv yevopevot SeaTroTHV SodAot, 
Kal 6 Oeds TO oiKketov epydoerat EavTg, afeow Kal 
eXevfepiav rats ikériow adrod vyats mpoxnpvéas, 
ov povov .Avow Seoudv Kat e€odov ek THS TrEpt- 

aA 4 
meppoupnuevns EipKTHAS Tapacxouevos, adda Kal 
9 , , Ld > A > , , \ a9 
édddia Sovs, amrep amrooKeuny exadece. Ti de TOOT 

974 coTlv; emevdav avwlev am ovpavot KatraBas o 
vods évdeO7 tais owparos avdyKats, elra tro 

~ \ @ > 4 ba! , 
pndeutds SeAcacbeis ofa avdpdyuvos 7 yvavdpos 
, A eo) 
TA HO€a AGoTdoNnTAL KaKa, petvas S€ Emi THS EavTOD 
dicews avnp ovTws TtpaynAilew paAAov 7) Tpa- 
xnAileoBar Svvnrat, Tots THS eyKuKALoU povotK As 


* dvdyxats echoes the dovAdcove. of the text just quoted, 
as xaxd echoes the xaxwcover. 
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desired object even though it flee from our grasp, 
fear on the other hand creates a sense of estrange- 
ment and sunders and removes us far from the sight 
we dread. LV. The sovereignties of the 271 
passions here named entail a grievous slavery on 
their subjects, until God the arbiter and judge makes 
a separation between the ill-treater and the ill- 
treated, brings forth the one to full liberty and 
renders to the other the recompense for his mis- 
deeds. For we read, “ the nation whom they shall 272 
serve I will judge, and after this they shall come out 
hither with much stock ’”’ (Gen. xv. 14). It must 
needs be that mortal man shall be oppressed by the 
nation of the passions and receive the calamities 
which are proper to created being, but it is God’s 
will to lighten the evils which are inherent in our 
race. So while we shall suffer at first such things as 273 
are proper to ourselves, enslaved as we are to cruel 
masters, God will accomplish the work which is 
proper to Himself in proclaiming redemption and 
liberty to the souls which are His suppliants, and not 
only will He provide release from bonds and an 
issue from the closely-guarded prison, but give us 
also the viaticum which he here calls “ stock.”’ 
What is the meaning of this? It is when the mind 274 
which has come down from heaven, though it be 
fast bound in the constraints* of the body, never- 
theless is not lured by any of them to embrace 
like some hybrid, man-woman or woman-man,? the 
pleasant-seeming evils, but holding to its own nature 
of true manhood has the strength to be victor 
instead of victim in the wrestling-bout. Reared 
in all the lore of the schools, it acquires therefrom 


® See App. p. 574. 
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evrpadeis' amacw,? e€ dv Dewptas AaBasv tpepov 
eykpdrevay Kal KapTepiay, eppwmevas dperds, 
EKTOOTO, peTavioTdjevos Kat KaGosov THY els 
THV TaTpioa EvpioKdpevos TavT endyerat Ta 
TaloEeias, ATEP ATrOGKET) KaXeEtTaL. 
LVI. Tooaita Kai mepi tovTwv cima emréyet: 
od d€ ameAevon mpos rovs TaTépas gov per 
elpnvns Tpagets ev yrpa KOAG.” _ovKobv of pev | 
areAeis Kat TrohepwoupeBa. Kat Sovdedopev Kat pods 
dmraMayiy TOV emuxpepwacdevrev hoBepav edpiacKd- 
peba., TO be TéActov yevos adovAwTov, amroAeuntor, 
eipjnvn Kat eAevdepia BeBarorary EVTpEePopEvoV. 
Soyparucds de TOV doretov Ovi aro - 
Ovijoxovra, a, aAd’ dmrepXopLevov eionyayev, iv doBe- 
oTov Kat aOdvarov TO Tis Kexaappevns dixpoos 
puxiis anodavi yévos, amodnuia tH evOévde mpos 
ovpavov xpyadpevov, od diaddcer Kal dOopG, jv 


6 


> + / A . \ \ \ 

emayew Odvaros doxet. / peta dé TO 
\ 4 

‘ameX\evon’’ yéypamra: To “‘ mpos Tovs TaTépas 

4 ‘\ 

gov’: qrotous matépas, afiov oxésacbat. Tovs 


pev yap ev TH Xaddaiwy ywpa BeBiwKdras, ols 
povois expicato ovyyevéow, ode av Héyou, dia 
TO XpyoL® Tov ad’ aiparos amavrwv SipKioba. 
é > 9 , 66 

elme "yap PIC _KUpios TQ “ABpadp direNGe 
eK Tihs vis cov Kal €K Tis. ovyyeveias Gov Kal eK 
Tov OlKOU TOU TAaTPOS Gov Eis THY yHV HV Got SelEw: 
Kal Trowujow ae els EOvos péya.” Tov yap aAdo- 

1 mss. and Pap. ¢yypadels. | 

2 A noun seems to be wanted either as a substitute for or 


in addition to draco. Wend. suggests mporadetpact or 
madevmace (or perhaps uadjuact). 
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a longing for the higher contemplation, and wins 
the sturdy virtues of self-mastery and perseverance ; 
and thus when the pilgrim wins his return to his 
native land, he takes with him all these fruits of 
instruction, which are here called ‘ stock.’ 

LVI. Having said thus much on these points also 275 
he continues, “but thou shalt depart to thy fathers 
nourished with peace, in a goodly old age ’’® (Gen. xv. 

15). So then we who are imperfect are victims both 

of war and slavery, and hard-won is our release from 
the terrors which menace us. But the perfect are a 
race subject neither to war nor slavery, but nourished 

in peace and freedom sure and secure. _,, 

And when he represents the good man as not dying 276 
but departing, there is sound doctrine in the words. 

He would have the nature of the fully purified soul 
shewn as unquenchable and immortal, destined to 
journey from hence to heaven, not to meet with 
dissolution and corruption, which death appears to 
bring. After “ thou shalt depart ’’ come 277 
the words “ to thy fathers.” What fathers? This 

is worth inquiring. For Moses could not mean 
those who had lived in the land of the Chaldeans, 
who were the only kinsfolk Abraham had, seeing 
that the oracle had set his dwelling away from all 
those of his blood. For we read, ‘“‘ the Lord said 
unto Abraham ‘ depart from thy land and from thy 
kinsfolk and from the house of thy father unto the 
land which I shall shew thee, and I will make thee 
into a great nation’”’ (Gen. xii. 1, 2). Was it 278 
reasonable that he should again have affinity with the 


¢ See App. p. 575. 
> The wer’ elpjvns or év elpjvy of the Lxx is of course in- 
tended to go with dzedevon. 
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tpiwlévra émidpootvn Deia mds Fv Tots avrois 
evAoyov oiketotaba. mdAw; mas 5é Tov EeBvous 
Kal ‘yevous érépov péAdovTa Hyeuova EeoecOau 
mpookAnpotabat TH Tadai@; ov yap av éxapilero 
KaWov TpoTOV TWa Kal véov EOvos Kal yevos adT@ 
6 Oeds, ef pr) Tod apxyaiov Kata TO TavTe)es 
279 amrecxoinlev. €Ovdpyns yap Kal yevapyns ws 
dAnfas eatw odtos, ad’ ob Kabdmep amo pilns 
TO oKemTiKOV Kal QDewpytiKov TdV THs Picews 
mpayyatrwv aveBr\aorev epvos, dvoua ‘IoparA:- 
émet Kal ‘‘ Ta maAdata ek Mpoowrou vewy eKdepery ” 
dueipntat. mod yap apxatoAoyias éTt Kat tradaav 
Kal KaTrnpatevpevwy eOdv ddhedos, ols e€amwvaiws 
ov mpoodoKkycacw GOpda Kai véa wpBpnoev ayala; 
280 LVII. marépas ody ody dv per- 
avdoratos éyévero 4 ux Kadet tTods ev Tots 
XaAsaikots Karopwpuvypéevous pvipacw, addr’ ws 
pev Evtoi haow, yAvov Kat ceAyvyy Kat Tovs aAAovus 
aoTépas—THv yap THY KaTa yHv amavTwv yéeveow 
dia tovTwv Adyos exes ovvioracbar,—as Sé Ties 
vouilovot,. Tas apxeTUmous idéas, Ta vonTa Kal 
adpara exeiva TV alcOynTav Kal dpwévwv ToUTWY 
Tapadeiypata, mpos a THY TOU Godot didvovav 
281 perouKileoOan. twes 5€ TaTépas UT- 
eroTracav eipnobar tas TérTapas apyds Te Kal 
duvapets, e€ WY ovveoTnKev 6 KOGLOS, YHY vowp 
aépa Kai mip: els yap TavTas ExacTov THY yevo- 
282 ppevwv daciv avadvec$ar SedvTws. Kabdmep yap 





¢ See note on De Sac. 79. 

> Mangey took this to mean ‘‘ whose souls have departed,”’ 
‘quorum animae demigrarunt,’’ and he might have alleged 
in support De Sac. 10 riv mpds Tov dvTa peravadcracw Wuxijs of 
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very persons from whom he had been alienated by the 
forethought of God ? Or that he who was to be the 
captain of another race and nation should be asso- 
ciated with that of a former age? God would not 
bestow on him a fresh and in a sense a novel race and 
nation, if he were not cutting him right adrift from 
the old. Surely he is indeed the founder of the nation 279 
and the race, since from him as root sprang the young 
plant called Israel, which observes and contemplates 

all the things of nature. So we are told to bear out 
the old from the face of the new (Lev. xxvi. 10).* 
Rightly, for how shall they on whom the rain of new 
blessings has fallen in all its abundance, sudden and 
unlooked for, still find profit in old-world lore and the 
ruts of ancient customs? LVII. No; by 280 
“fathers ’’ he does not mean those whom the 
pilgrim soul has left behind,® those who lie buried in 
the sepulchres of Chaldaea, but possibly, as some say, 
the sun, moon and other stars to which it is held that 

all things on earth owe their birth and framing, or, 

as others think, the archetypal ideas which, invisible 
and intelligible there, are the patterns of things visible 
and sensible here—the ideas in which, as they say, the 
mind of the Sage finds its new home. 

Others again have surmised that by “ fathers” are 281 
meant the four first principles and potentialities, from 
which the world has been framed, earth, water, air 
and fire. For into these, they say, each thing that has 
come into being is duly resolved. Just as nouns and 282 


Moses’ death. But apart from the singular yvy7, such a 
description of the death of the “‘ fathers’ would be pointless 
here, and the allegorical use of peravicrac@a: and kindred 
words throughout this meditation (e.g. § 274) leaves no doubt 
that the words are to be taken as in the translation. 
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ovopara Kat piyara. Kat ta Adyou _pEepy mdvra 
GUVEOTHKE pev EK TOV THs ypapparucis orouxeiwy, 
dvadverat de mad els EoyaTa exeiva., TOV avrov 
TpoTrov ExaoTos Hudv ovyKpileis €x THY TeTTApwv 
Kal Saverodpevos ap’ EKaOTNS ovcias puKpa 
popta, | Kal” , Hpiapievas meptodous KaLp@v exTiver 
TO Sdvevov, el ev TL Enpov ein, drobidovs Yi» Et 
d€ Tt dypov, iar, et de puxpov, d¢pe, el 0 e€v- 
Deppov, Tupt. Ta pev owpariKd Taira, To bé 
voepov Kal ovpaviov Ths puxins “yévos mpos alfépa 
TOV kaaperarov Ws tatépa adifera. meLTT] 
yap, ws o TOV dpxatov Royos, éorw Tis ovoia 
KuKAopopyTiky, TOV TETTApwWY KATA TO KpEtTTOV 
Suadépovon cE HS ob TE aoTEpeS Kal 6 ovptras 
ovpavos edoge yeyevyota, Hs Kar’ aKkoAovbov 
Beréov Kat THY avOpwrrivynv boyy dmdoTacu.e. 

LVIII. To 6¢€ ‘ per’ elpnvns. Tpapeis = ovK 
amo oKoTrob mpoodudpioraL, GAN’ ort oxedov TO 
mAreiorov avOpuiTwv yévos émt moAduw Kai Tots 
EK ToA€“ou KaKois maou TpédeTar. moAELos 5° 6 
fev amo TV éxTOs éoTW, Gv ddokia Kal TeEvia Kal 
dvoyévera Kal TA OpoldTpoTa emayouvow, 6 8° azo 
Tov eudvAiwv, KaTa ev TO CHa acGeverar, ADPa, 
mypwoes mavTedeis Kal Knpav awpos addwv 
apvbyTwv, Kara, de thy uy man, voonpara, 
appwornpara, at! dappoovvns Kat dducias Kal TOV 
dpoTupavvwy yaXerai Kal Bopirarar emavacrdcets 
Kat aKxa0aipero. Suvacretar. ““ per’ eiphvns ody 
‘ Piel correction for ms. and Pap.? 6°: Wend. proposed 
TLO. ‘ 


® croxeca being the regular term for the letters of the 
alphabet. > See App. p. 575. 
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verbs and all parts of speech which are composed of 
the “ elements ”’ in the grammatical sense are finally 
resolved into the same, so too each of us is composed 
of the four mundane elements, borrowing small frag- 
ments from the substance of each, and this debt he 
repays when the appointed time-cycles are completed, 
rendering the dry in him to earth, the wet to water, 
the cold to air, and the warm to fire.” These all 283 
belong to the body, but the soul whose nature is 
intellectual and celestial will depart to find a father 
in ether, the purest of the substances.° For we may 
suppose that; as the men of old declared, there is a 
fifth substance, moving in a circle,® differing by its 
superior quality from the four. Out of this they 
thought the stars and the whole of heaven had been 
made and deduced as a natural consequence that the 
human soul also was a fragment thereof. 

LVIII. The words “‘ nourished with peace ”’ are 284 
not a pointless addition, but mean that the greater 
part of the human race are with little exception 
‘nourished ’’ for war and all its attendant evils. 
Now war sometimes arises from things outside us, 
waged against us by ill-repute and poverty and mean 
birth and the like. Sometimes it arises from in- 
testine enemies—in the body, sicknesses, maimings, 
complete disablements of the senses and numberless 
other calamities piled on each other; in the soul, 
passions, diseases and infirmities of mind, the fierce 
and bitter insurrections, the inexpugnable despot- 
isms of folly and injustice and their fellow usurpers. 
So, then, if a man be “‘ nourished with peace ”’ he 285 


¢ je. Philo is willing to accept this explanation of 
‘* fathers,” if with the four elements for the body is coupled 
the fifth for the soul. 
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spades”? yadnvov Kal evdsov KTnodpevos Biov, 
eddainov’ ws dAnOas Kai paKdpiov .. . * 
mOoTE ovv TOUTO OvuBHoETAL; GTav EevodH pev TA 
exTos Tpos evrroptay Kal evoo£tiar, evodyH de Ta 
OWPaATOS mpos Dylevay TE Kal icyvv, evoop} d€ Ta 
286 puxiis mpos amdAavow apeTdv. xpycet yap EKAOTOV 
olKEiwY Sopuddpwv: Sopudopetrar S€ c@ua pev 
evdosia Kal Tepiovata Kat adOovia mAovTou, pox 
be T@ Tod TUPLATOS ddoKAnpy Kal Kara, mara 
byvew@, 6 dé voos: tao Tov ev Tais _ MOTH LOLS 
Oewpnudtwv: eet Tt ye etpnvns ovx nv at roAeus 
dyovot péeuvnTa, capes €orTt Tots evTvyxavovor 
Tals tepats ypapais: pLeyaAous <yap > Kal Bapeis 
ToA€Lous ABpadp dvedefaTo, ods KabnpyKws 
287 daiverat. Kal 7 Tijs TaTpwas pevrou vais amoAeupes 
peTavioTapevy Kal md du olkfjoat ea) duvapevyp, 
dhopovpevm Se woe KaKeice Kal Epnpovs Kal 
atpiBets dd0vs dAwpéevw T@ fey Deompomious Kat 
tio. Geoddros memorevKdte Bapds Hv moAEepos. 
GAN ee. yap Kat tpirov tT. TMV doBepdv mpoo- 
emdarstAcvcacbat, Adv, petavactdcews Kal 
288 mrohepov KaKOV xelpov. rotav obv ElpHvyV nyayev; 
TO yap, olwar, petaviotacbat Kai avidpuTov elvau 
kat Bacwrléwv apaxots evavrioboGat duvapece® Ka 
Ayw@ méCeo8at wdrepov ody eva, troAAovs 5€é Kal 
289 troAuTpdzrous EoLKeE pnview. GAN’ év ve Tals du 
drrovordy amroddceow ElpyVvns aKpaTou Selypa 
Exactov advrav elvar avpBéBynKe: mabav yap | 


1 The sentence seems imperfect as it stands; either read 
as Mangey <6> yadnvov «rd. se. éorc or more likely a verb has 
been lost: Wend. dmedevcera: (or perhaps deo: after rpadeis). 

2 mss. and Pap. duvduevoy or wh duvduevov: Mangey’s text 
has Baoirctow . . . hy duvdpevor. 
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will depart, having gained a calm, unclouded life, 
a life of true bliss and happiness. When 
will this be found ? When there is welfare outside us, 
welfare in the body, welfare in the soul, the first 
bringing ease of circumstance and good repute, the 
second health and strength, the third delight in 
virtues. For each part needs its own proper guards.” 286 
The body is guarded by good repute and unstinted 
abundancé of wealth, the soul by the complete health 
and soundness of the body, the mind by the acquired 
lore of the various forms of knowledge. Such is the 
meaning of the text. For that he is thinking of a 
peace other than that which states enjoy is clear 
to those who are versed in the holy Scriptures. 
For Abraham underwent great and severe wars, 
which he is shewn to have fought to the finish. And 287 
further, the mere leaving of his fatherland, to emi- 
grate without any possibility of dwelling there again, 
to be borne hither and thither and to wander over 
desolate and untrodden roads were in itself a grievous 
war for one who had no divine message or promise 
wherein to trust. Still more he had, to crown this 
profusion of terrors, a third, famine (Gen. xii. 10), 
an evil worse than migration and war. What kind 288 
of peace, then, was his? For surely to be a homeless 
emigrant, to be confronted by kings with over- 
whelming forces and to feel the stress of famine would 
seem to indicate not one war only, but many and 
manifold. But if we turn to the allegorical exposi- 289 
tion of the words, each of these three proves to be an 
evidence of peace pure and simple. Tor dearth and 


@ Cf. De Conf. 18 f. 
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[515] evdera Kal Ayos Kat KaBaipeois éyOpav aduKnudrwv 
A a 3 A co Mm 4 A A 
Kal petavaoracis amo XaAdaixfs dd€ns mpos THV 
dirdbeov, Tovréotw amo Tob yeyovdtos aicbnrot 
Tpos TO vonTOV Kai TrETTOLNKOS altiov, Edvomiay Kal 

evorabevay KaracKevalovaw. 
290 ‘Ymoyvetrar d€ TH Towadrnv dyovre eipyvny 
A A t) , A 7 3 A A 
KaAov yipas, od dymov THv troAvypéviov adAd Tv 
A , , \ ,° 9s , 
pera ppovncews Cwijv> TO yap eUyuepov moAverias 
a A ~ et 
Kpetrrov, Gow Kat Boayvrepov dws oKdTous aiwviou. 
piav yap juéepay dvyiws elmé tis popntiKos avip 
A > 3 aA a “A 
BovAccBar Budvar per’ aperis 7 pupia ern ev ond 
6 
Ul Ul . , ~ , > 
Bavdrov, bdvarov" pevrot THv havAwy aivitrdpevos 
A A A A lo ” A 
291 Biov. ro dé adTo Kat viv Epyous waAAov 7) pyyacw” 
aA a“ AY 
Siacvviornot Mwvojs: 6v yap davaypader yrpa 
~ ~ A lo 
Xpnoopevov KaA@, TV mpo avrod oxedov amravTwv 
3 , 9 la ~ A 
dAvyoxpoviwratov eionyaye, ptAocodav Kai dv- 
e A a e A > 4 
ddokwv Huds, Tis o mpos adnlevav ebyjpws Eoriv, 
@ \ \ 3 A >A aA aA 4 , 
iva py moAvv® tidov emt tot davepod ocwpatds 
> , , > , A ~ 
mote atrodeEwpeda yéesovTa aicyvvns Kat mroAAdv 
“A , aA 
dvevda@v, GAA’ edBovriav Kat orabepdtyta duyhs 
90 7 A , 3 A \ , A 
idovres TO yepws adeAdov Kal Trapwvupov KaAov 
~ , , A 
292 yhpas éemipnpiowpev TE Kat papTupyowpev. Soypa- 
TUK@S OV aKove KaTa TOV vouoberny pdvor TOV 
A A 
GoTelov evyjpwv Kat paKkpoPiwraTov, dAvyoypovid - 
1 Pap. davarov: Mss. oxtay: perhaps @avdrou cxidr. 


2 Pap. ev rows . . pnuact: MSS. épyov .. . pfmua. 
3 Pap. modu: MSs. madady (rokdv), See App. p. 575. 
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famine of passions, the rout of enemies in the shape 
of wrongdoings, the migration from the creed of 
the Chaldeans to the creed of the lovers of God, 
that is, from the created and sensible to the intelli- 
gible and creative Cause—these build up the fabric 
of good order and stability. 

To him who enjoys a peace like this Moses 290 
promises a goodly old age, not meaning, we may be 
sure, the life of long duration, but the life lived 
wisely. For the welfare of a day ranks as far above 
multitude of years, as the briefer daylight above an 
eternity of darkness. It was a wholesome saying of 
a man of prophetic gifts that he would rather live 
a single day with virtue than ten thousand years in 
the shadow of death (Ps. lxxxiv. [lxxxiii.] 11) where 
under the figure of death he indicates the life of the 
wicked. And Moses in the present instance shews 291 
the same by the facts he records rather than by 
words. For this Abraham, whom he here describes 
as destined to a goodly old age, is represented by him 
as more short-lived than practically all who went 
before him. Thus he shews to us, who are his scholars 
in wisdom, who it is whose old age is happy, to the 
end that we should not look with favour on all the 
abounding vanity of the outward body, a vanity full 
of shame and rich in reproaches, but recognizing 
in right judgement and stability of soul that goodly 
old age, which both in name and nature is twin 
brother of “‘ reward,’’® give it its rightful title and 
testify to its truth. Learn then thy lesson and hear 292 
how the lawgiver tells us that happy old age and 
longest span of life is only for the good, but briefest 


a See App. p. 575. 
> For the play on yfpas and yépas cf. De Sobr. 16. 
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Tatov O€ Tov gairov, amvobvycKew del pavOdvorta, 
padrov b€é tTHv dper iis Cav 750 TeTEAcVTNKOTA. 
293 LIX. Adyerar & esis”  rerapTn dé yeved 

dmooTpaPpycovT at abe," ovx iva avTO jLdvov 
pnv_l Fj xpovos, ev @ THY lepav oikyjoovat yhv, adda. 
Kal vTép Tod TeAclay amoKardoracw puxiis Tapa. 
OT Hoa. ywerat S€ woavel TeTapTn YeEved: év 
294 de TpOTrov, dEvov ovvdiacképacba.. amoxunbev TO 
Bpédos axpu Tijs TpWENS EmMTAETIAS ev nAiKia TH 
Tain wvyns aKxpaidvots pepoiparar, Aciw 
padota eudepods Knp@, tots ayabdv Kal Kaxav 
XApaKTHpor punyrros TeTUTMWpEVNS' Kal yap 6oa 
ypapecta doKel, bypdornte eraAeupopeva. ovyxetTat. 
295 TpuTH pev Be woavel yeved ibvyis: devTépa dé, 
TUS pera THY TraLoucTy nAukiay KaKots dpxerat 
ouliy, 6 ad te & é eaur is elwhe yervay pux7) Kat doa 
Tropa. TOV dAAwv dopevn d€éxeTau. duddoxadot TE 
yap Gpaprnpatay pupior, titOar Kat mradayuryol 
Kab yovets Kal ol KaTa moneus YEYPAppevor Kal 
dypagor vOMoL Dovpalovres a xen yeddoba, Kal 
dvev Tav Suda ovTev adropalns €oTw atrn 7 pos 
Ta vTaiTwa, ws bm’ evddhopias aet Kakdv Bpibew. 
296 “‘ éyKertar’”’ yap pn. Movojjs “1, dudvoua. Tob 
[516] dv Opestrov | emupeAd@s emi Ta Trovnpa EK VEOTNTOS. 
nO €oTlW 1 emapatoTaTn yevea pev oupPorKds, 
Kuptws b€ AAKia, Kal” HY TO TE CHpa HBG Kal 7 
yuxn medpvonta,, TaV evTvdopévwyv avappimilo- 


¢ The phrase is apparently intended to be the converse of 
the Platonic thought of the wise man studying to die to the 
body, cf. De Gig. 14. But it seems strange, and Mangey 
suggested Aav@dvovra. Possibly ¢édvovra, which would carry 
on the thought of éAcyoxporiwraror. 
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is the life of the wicked, since he is ever studying to 
die? or rather has died already to the life of virtue. 
LIX. Next we have “ but in the fourth generation 293 
they shall come back hither ’’ (Gen. xv. 16). These 
words are meant not only to state the date at which 
they should inhabit the holy land, but to bring before 
us the thought of the complete restoration of the 
soul. That restoration may be said to come in the 
fourth generation. How it comes deserves our care- 
ful consideration. The infant from the day of its 294 
birth for the first seven years, that is through the 
age of childhood, possesses only the simplest ele- 
ments of soul, a soul which closely resembles smooth 
wax and has not yet received any impression of good 
or evil, for such marks as it appears to receive are 
smoothed over and confused by its fluidity. This is 295 
what we may call the first generation of the soul. 
The second is that which follows childhood and begins 
to associate with evils, both these engendered by the 
soul of its own motion, and those which are willingly 
accepted at the hands of others. For the instructors 
to sin are legion, nurses and “ pedagogues”’® and 
parents and the laws of cities, written and unwritten, 
which extol what should be derided ; and apart from 
and before such instruction, the soul is its own pupil 
in the school of guilt, so that it is throughout weighed 
down by its capacity for producing ills. “The mind 296 
of man,” says Moses, “is carefully intent upon 
wickedness from youth ”’ (Gen. viii. 21). The curse 
is heaviest on this “* generation,” to use the figurative 
term for the literal “‘ age,” in which the body is in its 
bloom and the soul inflated, when the smouldering 
passions are being fanned into a flame, consuming 


> Or “ home-tutors.”’ 
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pevwv mrabav, “ dAws te Kal dordyus Kal media” 
Kal 60a av TUYn KaTammpavTwY. Tav’THnY THY 
emivooov yeveav 7) HAtKiay Ud Tivos TpiTyns ota 
bo tatpuxhns diAocodias voonAevOjvar yph, KaT- 
emacbeioav Adyous dyvewois kal cwTnpiows, du’ av 
Kevmow pev evdegerar Tis auérpov Tdv dpaprn- 
pareov TAnopoviis, TArjpwow Se Apnpds Kevddoews 
TOV Karopbwparay Kat épnyias dewys. 

peta THY Oepareiav dbv TavT AY yeved Terapty 
dvetar buy Svvapis Te Kal popn Kara ™7Y THIS 
Ppovncews BeBasorarny dvdAnyuv Kal TO év dmdoaus 
apetais axdu,es TE Kal méyLov. TOUT €oTL TO 
Aeyopevov 7 yetapry dé yeved dmooTpapyaovra: 
@de.”” Kara yap “TOV Serxevra Téraptov apiOjov 
atooTpadetoa Tod Suapapravew 7 ” pox scAnpovopos 
dmodetkvurat oodias. mparros pev yap apibes, 
Kal’ dv ovte ayabdv ote Kaxdv AaPeiv evvorav 
EOTL, drumasrou THs puxiis dTapxovons: deVTEPOS 
b€, Kal’ dv dopa trav dpapTypdr ov Xpapeba: 
Tpitos 5é; ev @ Jeparrevopeda, Ta vooepa o.- 
wOovpevor Kal THY aK Tov TaPay adynBartes: 
TéTaptos d€, ev @ TavTeAois Byveias Kal pwoews 
petamrovovpeba, omdte amooTpedopevor Ta adda 
Tots Kadois eyxetpetv SoKodpev, mpdtepov dé ovK 
é€eort. 


300 LX. To dé dype Tivos, adros pnvice éywr- 


ee 


ovmTw yap avametAjpwvTar at avopiar Tav 
> 4 a) dio de > \ A > 

Apoppaiwv.” didwor de adopynv tots acbeve- 
otépois TA TOLadTa, ws UroAapBavew, dr. Mwvors 
eiappevynv Kat avayKnVv ws aitias TMV ywopévwr 
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‘‘threshing-floor and standing corn and _ fields ”’ 
(Ex. xxii. 6) and whatever lies in their path. This 297 
stricken generation or age must be tended on its 
sickbed by a third, taking the form of philosophy 
with its healing art, and put under the spell of sound 
_and salutary reasonings. Through these it will be 
able to void the vast overload of sins and to fill its 
void, its starvation, its fearful emptiness of right 
actions. So after this healing treatment 298 
there grows in the fourth generation within the soul 
power and vigour, because it has fully and firmly 
apprehended good sense and is immovably estab- 
lished in all virtues. This is what is meant by the 
saying ‘‘in the fourth generation they shall turn 
back hither.’’ For under that fourth number, to 
which he points, the soul turns back from sinning and 
is declared the heir of wisdom. The first number is 299 
that under which it is impossible to form any con- 
ception of good or ill and the soul receives no 
impressions. Under the second we experience the 
onrush of sin. The third is that in which we receive 
the healing treatment, when we cast off the elements 
of sickness and the crisis of passion is reached and 
passed. The fourth is that in which we make good 
our claim to complete health and strength, when we 
feel that we are turning back from wickedness and lay- 
ing our hands to the good. Till then we may not do so.” 
LX. How that “until”’ is fixed he will himself 300 
shew us, when he says “for the iniquities of the 
Amorites are not yet fulfilled’ (Gen. xv. 16). Such 
words as these give weaker minds a handle for sup- 
posing that Moses represents fate and necessity as 


@ For the thought of §§ 293-299 cf. De Sacr. 18 f. and 
note. 
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301 amavrwv elodyet. xpn Sé By dyvoeiv, OTL 
d.cohovBiav peev Kal ElppLov Kal emut\oKas airidy 
ATE prAdoogos Kal Deodpddpuv av7"p oldev, | TOU- 
Tots 8 ovK dvdmret Tas TOV ywopeva airias. 
epavracwwOn yap mpeoButepov ado émoxoupevov 
Tots OAots Tvudxov TpoTov 7 KUPEepyyTOU’ TH-- 
dadiovxet yap TO Kowov. Tad KOopou oKddos, @ TA 
mavTa cpanel, Kal TO WTNVOV appa, TOV oupmavra 
ovpavov, yvioxel Xpwpevov avrefovotey Kab auro- 

4 U 

302 Kparopt Baowreia. Ti obv Kal mept 
Tovtwy AexTéov;  éppnvevovrar *Apoppaio: da- 
Aobvres, TO O€ peyorov ayabov dvO pair dwpnbev 
bo dvoews, Tov Adyov, puptor TOV AaBovrwy 
dvedOerpav dxapiorws Kal dmiorws TH Sovon 
mpooevexUevres.  odTor Sé eiow ot yOnTES, Ob 
KoAaKes, of mbavdv codiopdtwv edperal, ; 

[517] devaxioat Kat mapaxpovoac0ar povov ed EiddTes, 
Tob = aubevdeiv o8 medpovTiKdTes.  emiTndevovat 
péevro. Kai daoddevav, doddeva dé Bald oxdros ev 

303 Adyw, KAémrats 5€ Guvepyov TO OKOTOS. OD xapL 
Mwvojfs tov apytepéa dnAdoet Kat dAn Geta bua. 
KEKOOUNKED, aptonAov afvév eivat Kat aAnb7 TOV 
Tov omovdaiou Adoyov. ob d€ moAAot Tov adndov Kal 
yrevd] peradiwmKovow, @ ovveTtypadeTat mas 0 
TaV ayeAaiwy Kal HueAnuevwy avOpwmwy atatw- 

304 pevos dxAos. EWS _pev obv “ ovK dvamenAjpwrac 
TA GpapTnaTa TeV "Apoppaiwy,”  TOUTEOTL TOV 
codioTicav Adywv dia Td aveEéAeyKtov, aAN Ere 


¢ Presumably the critics meant that the text represented 
God as wishing to bring the people to the Holy Land 
ak but unable to do so till some other event had taken 
place. ‘ 


438 


WHO IS THE HEIR, 301-304 


the cause of all events.* But we should recognize 301 
that while as a philosopher and interpreter of God he 
understood that causes have their sequence, con- 
nexion and interplay, he did not ascribe the causa- 
tion of events to these subsidiary factors. He en- 
visaged something else higher than and antecedent 
to these, a Someone who is borne on the universe 
like a charioteer or pilot. He steers the common 
bark of the world, in which all things sail; He guides 
that winged chariot, the whole heaven, exerting an 
absolute sovereignty which knows no authority 
but its own. What then must be our 302 
explanation of these particular words? This.—The 
name Amorites is by interpretation “ talkers.” 
Now speech is the greatest boon given by nature to 
mankind, but the gift has been marred by thousands 
of the recipients who have dealt ungratefully and 
faithlessly with the power which gave it. Such are 
impostors, flatterers, inventors of cunning plausi- 
bilities, who know well how to cheat and mislead, but 
that only, and have no thought for honest truth. 
And further, they practise a lack of clearness, which 
in speech is profound darkness, and darkness is the 
fellow-worker of thieves. It is for this reason that 303 
Moses adorned the high priest with Manifestation and 
Truth® (Ex. xxviii. 26), judging that the speech of the 
man of worth should be transparent and true. But 
the speech which most aim at is obscure and false, 
and this is accepted by all the deluded multitude of 
common and unmeritable men. So long then as 304 
“the sins of the Amorites,” that is of sophistical 
arguments, “are not fulfilled,” because they have 


> The Urim and Thummim of the E.V. (Ex. xxviii. 30), ef. 
Leg. All, iii. 123 f. 
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oAKov" éyovra Suvapiv tats miOavernow pds 
emdyerar, [kat] dmoaTpapyvat Kal KataAurety 
avTa ov Suvdpevor TO dered leabar KATOLEevopmeV. 

ed be maoar at pevdeis mbavorntes 
duedeyxPaow v bro TOV dAn Dav ToT Ew Kat 7Anpets 
avuT@v Kal emuxetrets at dpaprias TEepipavancwy, 
dmro8pacdpeBa dpeTraotpemt Kab jovovod Ta. 
dmroyava dpdpevor THS TOV pevopatwv Kat ogt- 
OLaTwv xwpas eEavayOnodpeba, Tots dAn Betas 
vavioxwTdrous drrodpopots Kal Ayeow évopp.i- 
cacbat ETELYOMLEVOL. Tovobrov by TO SnAovpEVoV 
b1r0 THS | MpoTacews: Gu) XaVOV yap dmootpadiva. 
Kat juoFoar Kat Katadumely TO mavov wetdos, et 
ut TO Tept add ddipTnpo. mfjpes dvapavety Kal 
TéAevov" dvapavetrar dé €k Tod pr TEprepyws? 
dueAeyyO7jvar Kata THY TOO aAnfots avrita~w Kat 
BeBaiwou. 

LXI. Aéyer de€ eSijs: ‘ éqret O€ eyivero 6 TAvos 
mpos duopais, prog eyeveTo, y dy Ady OTL GpETn 
mpaypa eOTW oypiyovov Kat aie ws epacdy Ties, 
mpOos avTais Tats tod Biov duvcopais BeBacovpevor. 
dpeTnv 6€ deud let proyit: Kkabdmep yap 7» Prd 
Katee pev THY TrapaBAnGetoav VAnv, dwtiver dé TOV 
yetTova. aépa, Tov abrov TpOTrov eprimpnoe pev TO 
GpapTHUaTc  apeTn, Peyyous Se THY oAnv ava.- 
TriptAnot dudvouay. aAAd. yap ere TOV 
ddvoupeT ov Kat apyepiotwy Adywv emikpatovvTwy 
tais mlavotnow, ovs *Apoppaiovs davaxadet, 
mepipaveotaTynv Kal aoKiov avynv ideiv od duva- 

1 mss. and Pap. ére évdlod\xov, a word otherwise unknown, 


though retained in the lexica. It is difficult to see on what 
principles it is formed. 
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not been refuted, but still in virtue of their powers of 
attraction seduce us with their plausibilities, while 
their enticements make us powerless to turn from 
and leave them, we remain where we are.% 

But if ever all the plausible fallacies are refuted by 305 
true beliefs, and thus the cup is filled to the brim 
and their sins appear in their true light, we shall run 

for our lives without a backward glance, or (shall we 
say ?) slip our cable and sail clean away from the 
land of falsehood and sophistry, eager to find an 
anchorage in the most secure of all roadsteads, the 
haven of truth. Such is the lesson expressed in the 306 
problem here presented. For it is impossible to turn 
back from, to hate, to leave the plausible falsehood, 
unless the sin involved in it be revealed complete and 
consummated. And this revelation wil) be made 
when, confronted by the firm evidence of truth, it 
receives the much-needed ® refutation. 

LXI. He continues, “‘ but when the sun was at its 307 
setting a flame arose ’’ (Gen. xv.17). Thus he shews 
that virtue is a late birth and indeed, as some have 
said, established firmly only at the very close of life's 
day. He likens virtue to a flame, for just as the 
flame consumes the fuel which lies at hand but gives 
light to the air in its neighbourhood, so virtue burns 
up the sins but fills the whole mind with its beam. 

But while those unanalysed and un- 308 
classified ways of thinking, which he calls Amorites, 
govern us with their plausibilities, we cannot see the 


@ Or ‘‘ remain unable,”’ etc. 
> Lit. ‘‘ not unnecessarily.” Or, if we read mapépyws (see 
crit. note), ‘‘ thoroughly and carefully.” 


2 So Pap. and some mss.: others uy rapépyws, a very 
common collocation in Philo, of. (e.g.) §40. So Mangey. 
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peBa- «hBavov 5° eikuxpives mip odK éxovTos, GAN’ 
ws adros eon kamviCopevou TpOTrov Svaxeteda,, 
omwOhpow péev Tis ETLOTHUNS UMOTUPOMEVOL, [LTT 
d€ Kalap® mupt Soxacbjvas Kab KparaumOhvar 
309 Suvdpevor. ToAAn S€ TH OTEtpavTe TOUS onwOijpas 
xXdpis, va py vexpadv tpdrov cwudtwy 6 vois vad 
mabav KaraxpuxOh, aA’ evOepyos av Kal XAvauvo- 
jLevos Umexkatpaow dperiis Cwrrvphrar expe Tod 
THv els mip tepov, ws o NadaB Kal "ABwov6, 
310 defac0ar petaBoAnv. Kamrvos de yiverau 
[518] ev mpd mupds, | Saxpvew dé Bidlerar rods 
mAnovalovras. dpporepa de diret oupPaivew 
toils Te yap apeTns ayyedots mpooxwpodvres” 
reheoTyTa eAmilopev, Kal ef pymw Sduvatuela 
tuxelv attis, ovK ddaKkpuTi dudyouev avidpevor. 
ToAvs yap OTav ipepos evTakh, mpos THY TOD 
moloupevov Oypav émomevder Kal aypt Tod ovA- 
311 AaBetv KaTnoety dvayKater. KAiBavep 
dé viv e€wpoiwoe THY puxny Tob diAopabods Kat 
eArida Tedeuioews EXovTOS, ered Tpopijs TETTO- 
pevys® ExdTEpov ayyetov EOTW, O pev Tijs dud OUTiwV 
plapray, 7 n O€ THS Ov aplaprwy a ApEeTOv. 


at d€ Aapmddes Tob updos at Sadovyovpevar Tov 


1 rots . . ayyédos Mss. and Pap.: Wend. corrects to rais 
.- . avyats. For mpocxwpotvros (so Wend.) the mss. have 


mpooxopevovres Or mpoxopevovres (Pap.?): Mangey éyxopevorres. 
See App. p. 575. 

2 Wend. inserts svyxparaodvy from Pap. which apparently 
has xparacovry preceded by a space, or illegibility, of some 
kind, which he regards as representing three letters. But 
ovykparatéw is unknown to the lexica, and if it exists must 
be transitive, and we should expect rpogj rather than 
tpopys. If Pap. is to be followed, [ should suggest woei (or 
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rays in their full unshadowed brightness. We are 
in the same plight as the furnace which has no clear 
fire, but to use his own word (Gen. xv. 17) is “ smok- 
ing.” The flickerings of knowledge are smouldering 
within us, but we cannot as yet bear the strengthen- 
ing test of pure fire. Yet great thanks are due to 309 
Him who sowed these flickering sparks, to the end 
that the mind should not be chilled by passion like 
dead bodies, but, warmed and heated by the glowing 
coals of virtue, be quickened into flame, till it finds 
its full conversion into sacred fire, like Nadab and 
Abihu® (Lev. x. 2). Now smoke comes 310 
before fire and forces those who approach it to shed 
tears. Both these, in the moral sphere, are a common 
experience. When we draw near to the fore- 
runners of virtue we hope for its consummation, and 
if we cannot yet attain it our days are spent in sorrow 
and tears. For when some strong absorbing yearn- 
ing has sunk into us, it urges us on to the quest of 
the desired object and forces us to be heavy of heart, 
until it is within our grasp. Again in this 311 
passage he compares the soul of him who loves 
learning and hopes for its consummation to a furnace 
or oven, because each serves as a vessel wherein is 
prepared nourishing food, in the one case the food of 
corruptible meats, in the other that of incorruptible 
virtues. Again the torches of fire borne 
as in the mystic torch-rite are the judgements of 


* For the construing of the fate of Nadab and Abihu as 
an exaltation by fire to heaven cf. Leg. All. ii. 58. 


ola) xparacv. But, as in § 76, I have thought it better to 
omit it. - | 
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Sqdovxou Jeob Kpiceis” eloiv,at Aapmpat Kat Suavyeis, 
ais €Jos eégov TOV Sixoropnudron, déyw bé TOV 
evavTioTyTwV, €€ wv dmas 6 KOOLOS OUvEOTHKE, 
dudyeuv. Aéyerau yap’ ““Xapmddes rupds, at 
OuiABov pécov TaV OrxoTOMN LATIN, ” iva y@s, 
ort at Beta Ouvdpets dua pweéowv Kal Toy LaT ew 
Kat TWLATOV loicat POetpovor pev ovdev—pever 
yap analy ra dvyoTounpata,—dvatpodor dé Kal 
duaoTéAAovat odddpa KaAds Tas ExdoTwr dvoeis. 
LXII. Tis odv r&v eipnuevev eTLOTHLLNS KAnpo- 
vopos SeovTws dmobeiKvurat 6 copes: ev yap Th 
neepa ”” dyow “ exeivy dueeTo KUptos TH ’ABpadys 
SuaOneny Aéye ' 7@ o7réppati gov Sou THY yhv 
TOUTAV. rota viv dn Aoi, el pn THY Tpoetpn - 
pevny, ed Hv movetrar THY dvagopay ; Hs eoTw 
6 KapTos KkardAnys aopadis Kal BeBata THs TOO 
Beod codias, Kal? Vv TO ovpmavra Tots Tometow 
éavTod diadvAdtret ama Ta ayaa KaKkot Kara 
Ta éml Tots THY yéveow adbaptots.” elt 
emaAéyer’ ‘amo Tod motapod Aiy’mrov ews Tob 
ToTopo} Tob peyddov [7orap00] Eugpdrov,” 
On Ady OTL ot TéXevou TAs pev apxas €xovow aro 
ouparos Kal aicbicews Kal TOV OpyavuK@v Hepav, 
av GvEv cay ovK EVEOTL—XpNHOULO, yap Tpos THY 
ev a) pera cwpatos Bw Traudetav Ta de TEXAN 
emt THv Tob Beod codiar, TOV péyav ws ands 


1 xpioes is the reading of the mss. (Pap. not stated): Wend. 
unreasonably, as it seems to me, even if he finds it in Pap., 
corrects to xpiots. 

2 The last part of this sentence is noted by Wend. as 
corrupt. I suggest and have translated xaé’ iy ra cbpravra 
rots Touetow éauTov dia<xpivas> gudAdrre awaby Ta ayaba Kaxot 
Kaba mpére Tois Thy yéverw ad9apras. See App. p. 576. 
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God the torch-bearer, judgements bright and radiant, 
whose wont it is to range between the half-pieces, 
that is between the opposites of which the whole 
world is composed. For we read “ torches of fire 312 
which passed through between the _ half-pieces ” 
(Gen. xv. 17). Thus you may know how highly 
excellent is the work of the Potencies of God as they 
pass through the midst of material and immaterial 
things. They destroy nothing—for the half-pieces 
remain unharmed—but divide and distinguish the 
nature of each. 

LXII. Rightly then is the Sage declared to be the 313 
heir of the knowledge of the truths here mentioned. 
For ‘on that day,” says Moses, ‘ God made a 
covenant with Abraham, saying, “to thy seed will 
I give this land ’’ (Gen. xv. 18). What land does he 314 
mean, but that which was mentioned before to which 
he now refers,* the land whose fruit is the sure and 
stedfast apprehension of the wisdom of God, by 
which through His dividing powers He separates 
all things and keeps untouched by evil those that are 
good, as it is meet they should be kept for those 
who are born to life imperishable ?° Then 315 
he continues, ‘ from the river of Egypt to the great 
river Euphrates ’’ (Gen. xv. 18). Here he shews 
how it stands with the perfected. Their perfecting 
begins with the body and sense and the parts which 
serve as organs, without which we cannot live, since 
they are needed for our training while in the life of 
the body. It ends in the attainment of the wisdom 
of God, that truly great river, brimming over with 


¢ 4.¢.in Gen. xv. 17, which was interpreted as wisdom in 
§§ 98 and 99. 
® See App. p. 576. ° 
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o A A 9 4 A ~ ” 
moTapov, xapds Kal eddpootrvys Kal TOV GAdwv 
316 zAnppupodvTa ayabav. od yap amo Tob trorapod 
Evdpdrov ews tod Alydarov motayot Thy ywpav 
mepreyparsev—ov' yap av apeTnv eis TA OWLATLKG 
4 , > 9 ” é¢ 3 A lo 
ma0n KareBiBacev,—aAN’ éeurraduy amo «TOU 
> 4 @ A , 9 4 td > A A 
Alydrrov €ws Tod peydAov Eddparov.” amo yap 
tov Ovntradv ai BeAtidcets yivovrat mpdos Ta 
apbapra. 


1 Perhaps, as Mangey, odrws, ‘for that would have been 
to”’ etc. 
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joy and gladness and all other blessings. For note 316 
that he does not fix the limits of the land as stretch- 
ing from the river Euphrates to the river of Egypt °— 

he would never have made virtue take a downward 
course into the bodily passions—but in the opposite 
order, from the river of Egypt to the great Euphrates. 
For all progress in good begins with the mortal and 

' proceeds to the imperishable. 


¢ There is evidently a play on the resemblance of Ev@parns 
and edidpocivyn; cf. its description as evdpalvovra thy diavolav 
Leg. All. i. 72. 

> Or“ theriver Aegyptus.” In the Quaestiones (Gen. iii. 5) 
Philo, commenting on this passage, quotes Odyssey xiv. 255 
to shew that the old name for the Nile was Egyptus. 
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(DE CONGRESSU QUAERENDAE 
ERUDITIONIS GRATIA) 24 


@T have thought it better not to attempt to alter the 
traditional Latin title (which is given by Wendland without 
quaerendae), absurd as it is. The subject of the treatise is 
the training of the mind by the school subjects, the training 
being termed “‘ mating,”’ or “ intercourse,’’ because the union 
of Abraham with Hagar is the allegorical form in which it 
is set. The Greek would be better expressed, though pos- 
sibly not in the best Latin, by “‘ De coniugio cum primordiis 
erudiendi.”’ : 
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THE subject of this treatise is Gen. xvi. 1-6 with some 
omissions. 

1. Now Sarai, Abram’s wife, was not bearing to 
him, and she had a handmaiden, an Egyptian, named 
Hagar. 

2, And Sarai said to Abram: “ Behold the Lord 
hath shut me out from bearing. Go in therefore 
unto my handmaiden that I may have children from 
her.”” And Abram hearkened to the voice of Sarai. 

3. And Sarai the wife of Abram, after Abram had 
dwelt ten years in the land of Canaan, took Hagar, 
the Egyptian, her handmaid, and gave her to Abram 
her husband as a wife. 

4. And he went in unto Hagar, and she conceived, 
and she saw that she was with child, and her mistress 
was dishonoured before her. 

5, And Sarai said to Abram, “ I am wronged at thy 
hands. I have given my handmaiden to thy bosom. 
But seeing that she was with child, I was dishonoured 
before her. The Lord judge between thee and me.” 

6. And Abram said to Sarai, “ Behold thy hand- 
maid is in thy hands. Do with her as is pleasing to 
thee.”’ And Sarai afflicted her. 

This treatise, though it has little of the eloquence 
and spirituality which brighten most of the others, 
has a special interest of its own. Nowhere else in 
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Philo nor, so far as I know, in any other Greek writer 
do we find so full a treatment of the Stoic doctrine, 
that the accepted school course or Encyclia was the 
proper preparation for philosophy.? Apart from 
this there are many remarks on the value of the 
different subjects and the relations of teacher and 
pupil, which are both sensible and acute, however 
fantastical we may think their allegorical setting. 
Philo begins by pointing out that while Virtue or 
Wisdom which are represented by Sarah is never 
barren, she is at this stage in the story Sarai (2dpa not 
Zappa), that is wisdom in the individual, who is as yet 
incapable of begetting by her. Stress therefore is 
to be laid on “ she was not bearing for him ”’ (1-12), 
and when in Sarah’s own words this limitation is 
not mentioned, we must ascribe it to the delicacy 
of feeling which true wisdom shews for others (13). 
The immature soul must therefore resort to the hand- 
maid, the Encyclia, and thé list of these is given with 
some remarks on the educational value of each (14-19). 
The first thing we note about the handmaid of the 
story is her race. She is an Egyptian, of the body 
that is, and the Encyclia depend on the senses in a 
way in which the higher philosophy does not (20-21). 
Secondly her name—Hagar, means a sojourner, and 
the relation of the sojourner to the full citizen ex- 
presses that of the Encyclia to philosophy (22-23). 
The thought that Abraham, the soul which learns 
by teaching, needs Hagar, naturally leads to the 
consideration of the case of Jacob, the soul which 
progresses through practice. He has two wives and 


* For some remarks on this and Philo’s attitude in general 
towards ‘“‘secylar’’ education see General Introduction, 
Vol. I, pp. xvi ff. 
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two concubines, and the functions of these four are 
described in a long and difficult allegory? (24-33). 
On the other hand Isaac has but one wife and no 
concubine. Thus again he appears in his regular 
part as the “ self-taught,” the “ gifted by nature,” 
for such a soul has not the need of the extraneous 
aids which the other two require (34-38). Thence 
we pass to remarks on other cases of wives and con- 
cubines, a short one on Manasseh (39-43), and a more 
elaborate one on Nahor, Abraham’s brother ° (44-53). 
Finally comes the thought that the bad also has a 
wife in the mind, which bears vice, and a concubine 
in the body, which bears passion. This is founded on 
the notice of Esau’s son’s concubine and passes into 
a denunciation of the Esau-mind itself, as the nature 
which represents both hardness and fiction (54-62). 

“He hearkened to the voice of Sarah.” This 
raises the thought how little real attention there is 
in the people who attend lectures and the like, how 
little memory even if they attend, and how little 
practice even if they remember (63-68). But further, 
the phrase “listened to her voice, instead of “ listened 
to her,’ suggests the natural attitude of the Abraham- 
mind, as against the Jacob-mind which “ practises ” 
and thus thinks more of personal example than of 
what is said (69-70). 

“Sarai the nife of Abram took Hagar and gave 
her to Abram.” Virtue (or philosophy) is actively 
willing to give to the immature soul its preparation 
through the Encyclia (71, 72), while on the other 
hand the seemingly unnecessary repetition of the 
word “ wife ’’ shews the stress which philosophy justly 
lays on her status. She is always the wife and the 


@ See notes on § 24. > See note on § 45. 
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other only the handmaid (73). Philo illustrates this 
from his personal experience. He tells how he 
delighted as a youth in literature, mathematics and 
music, yet always recognized that they were but 
stepping-stones to the higher study of ethics, which 
teaches us to control the lower nature, and how thus 
he avoided the error of those who treat these inferior 
-studies as an occupation for life (74-80). 

Abraham had “ dwelt- ten years in the land of 
Canaan”’ when he took Hagar. Even for the 
Encyclia the soul is not at first fit. Childhood, in 
which we are dominated by bodily things, and early 
boyhood, in which we learn the difference between 
right and wrong, are both too early. While Egypt 
signifies the body and its passions, Canaan stands for 
vice, and it is only after we have passed some time 
in the stage in which vice is possible that we have the 
ability for these solid studies (81-88). But the 
number ten is not to be pressed. It is just the perfect 
number (89), and Philo takes the opportunity to 
descant on the prominence of it in the Pentateuch. 
Noah as tenth from Adam (90); Abraham as tenth 
combatant against the nine kings, a number which 
signifies hostility (91-93) ; the offering of tithes on 
various occasions, followed by the familiar insistence 
on the duty to offer of everything mental as well as 
bodily (94-106) ; the passover in which the lamb is 
killed on the tenth day (106); the Atonement and 
the proclamation of the Jubilee also on that day 
(107-108). Other examples follow, most of which, 
as for instance the account of the presents with which 
Isaac wooed Rebecca, and the ten curtains of the 
‘tabernacle, whose four colours represented the four 
elements, digress into morals and fancies drawn from 
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the content of these passages, quite apart from the 
Ten interest (109-119). He concludes with the re- 
marks that after all these examples were unneces- 
sary, since the Ten Commandments in themselves 
are enough to prove his point (120). 

After reiterating the necessity of postponing school 
instruction to a suitable age, Philo proceeds to the 
words “ He went in unto her.” This indicates the 
right attitude of the scholar to the teacher (121-122), 
but the teacher also will often do well to make the 
advances, as Leah did to Jacob (122-123), though 
again Knowledge may sometimes veil her face to try 
the sincerity of her pupils, as Tamar did before she 
gave herself to Judah (124-125). So too the word 
cuvedAaBe, “she conceived ”’ (lit. “she took ”’), has in 
Greek no mark of the gender, and thus in our allegory 
we may interpret that the “ taking ” is mutual (126). 

Contrasted with this right view of the relation of 
the two is the arrogance of many teachers who think 
that the progress of their gifted pupils is due to them- 
selves (127). When knowledge takes this attitude 
it may be described by the phrase “ to have in the 
womb,’ used of Hagar’s pregnancy, whereas Rebecca 
was said to “‘ receive in the womb,” for the “ receive ”’ 
and ‘‘ have ”’ represent respectively reverent humility 
and. self-conceit (128-130). He finds “ received ” 
used in the story of Moses’ birth and this leads to an 
eulogy of Moses and the tribe of Levi (131-134). 
Somewhat loosely connected with this is a short 
interpretation of a law by which the man who struck 
a woman and caused a premature birth was punished 
by a fine or death, according as the child born dead 
was fully formed or not. To destroy the fruits of 
another’s mind is always a crime, but a greater 
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when the idea is fully formed, than when it is not 
(135-138). 

‘When she saw that she was pregnant.” Philo is 
confident that the first “she” is Sarah because 
philosophy sees into the nature of the “ arts ’’ which 
make up the Encyclia better than the arts see them- 
selves. He gives the accepted definitions of “ art ” 
and “ knowledge ” and likens their relation to each 
other to that of sense to mind (139-145). Then 
follows a remarkable illustration of this, shewing 
that at the back of geometry lie the definitions of 
point, line and the like, which come from philosophy, 
and similarly that though the grammaticus may 
expound literature, hé must go to philosophy for the 
nature of the parts of speech and the logic of sentences 
(146-150). | | 

Philosophy rightly resents the ignoring of her 
claims which is represented in the words ‘I was 
dishonoured before her,’’ and to her complaints the 
true student will answer with Abraham’s words: 
“ She is in thy hands,” and leave the lower knowledge 
to the treatment expressed in “ and she afflicted or 
ill-treated her,’ always remembering however that 
by this word (€xaxwoe) only admonishing or correcting 
is meant (151-157). 

What form the admonishing would take Philo 
does not discuss, but passes off into a justification of 
his giving this meaning to é¢xaxwoev and this takes 
up the rest of the treatise. Consideration of the 
demoralizing effects of luxury shews that affliction if 
regulated by law is beneficial (158-160), and the use of 
the unleavened bread, called in Deuteronomy bread 
of affliction, and of bitter herbs at the Paschal Feast 
agree with this, for feasts are things of joy and the 


4.50 


THE PRELIMINARY STUDIES 


ordinance must mean that chastening toil is a joy 
to the earnest soul (161-162). So too at the end of 
the story of the bitter water of Marah we read that 
at Marah God gave Israel laws—the law of justice 
(163). The same text says that at Marah God tried 
Israel, tried them that is with the test of toil to which 
so many succumb (164-165). Yet again the waters of 
Marah became sweet, that is the toil is sweetened by 
the love of toil (166). The lesson of the unleavened 
bread at the Passover is confirmed by the unleavened 
shewbread and the prohibition of leaven in the sacri- 
fices (167-169). So when we find in Deuteronomy 
‘* He afflicted thee and made thee weak with hunger ” 
coupled with “‘ He fed thee with Manna ’’—the word 
of God—we understand that the affliction is one of 
discipline and the famine a dearth of passion and vice 
(170-174). So too when Isaac blesses Jacob, even 
slavery is part of the blessing, and in Proverbs “ the 
Lord chastens whom He loves ” (175-177). Philo con- 
cludes the argument with what he thinks a clinching 
proof, that if the law speaks of “ ill-treating or 
afflicting with evil,’ it implies that afflicting may 
exist without evil (178-179).¢ 

The last section reiterates the necessity of giving 
the passage an allegorical sense, and implies, if it 
does not actually say so, that on the literal view the © 
story would be nothing more than an unworthy record 
of women’s jealousies. 


@ See note on § 178. 
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JIPOITAIAEYMATA ZYNOAOY 


ee “ Ldpa de 7) n ‘yuv7 "ABpadp OUK ETLKTEV avT@. 


4 Se avrTn TraudioKy Alyurria, 7 ovoua "Kyap. 
ceive 5€ Ldpa mpos "ABpadu: idov, ovveKkreto€e pe 
KUpLOS Too py Ti TEW, etoeAbe ™pos THY TadtoKny 
2 ov, iva, TEKVOTOLHONS e€ avriis. TO Ldpas 
ovopie peradngbev eoTw * a:pxn, pov" - dhpovnors 
é ev epow Kal cwppoavvn ” ev Emol Kal 1" emt 
J4€pous Sucatoovvy Kal ExaoTn TOV ddd dpeT av, 
iv mept eve povov elvat oupBeBnkev, d.px7 €or 
eo povov: emoratet yap. pou Kat HyEwovevet 
mevOapyetv EYVWKOTOS, Baowris ex dicews vrap- 
3 youvaa. TAUTHV Mwvojs, TO Tapadoko- 
TaTOV, Kal oTelpay amodaiver Kal moAvyovwTdaTyy, 
et ye TO ToAvavOpwrotatrov Tav eOvav €& adris 
dporoyet yeveobar. TH yap dvT. 7h apEeTH TpOS 
pev Ta haiAa mavra eoteipwrar, TOV de ayaldr 
eVTOKiA xXphTrar TovavTyn, ws pnde pacevTiKs 
4réxvns—p0dver yap azorixtovoa—setacfar. Ta 
pev odv Ca Kai duta dtadeirovTa Tov aTAEtw 
xpovov amat 7 dis TO mAetoTov Tovs oiketous du 
eviavTod déper Kapmovs, Kal? ov érakev apiOuov 
exdoTos % vais evappoldpevov rats erTyatots 
* For the thought cf. De Cher. 5. 
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I. “‘ Now Sarah the wife of Abraham was not bearing 1 
him children, but she had an Egyptian handmaiden 
named Hagar, and Sarah said to Abraham, ‘ Behold 
the Lord hath closed me that I should not bear. Go 
. in unto my handmaid and beget children from her ’ ”’ 
(Gen. xvi. 1,2). Now Sarah’s name is, by interpre- 2 
tation, “sovereignty of me,” and the wisdom in me, 
the self-control in me, the individual righteousness 
and each of the other virtues whose place is confined 
to the “me,” are a sovereignty over me only.2 That 
sovereignty rules and dominates me, who have willed 
to render obedience to it, in virtue of its natural 
queenship. | This ruling power Moses 3 
represents as at once barren and exceedingly prolific, 
since he acknowledges that from her sprang the most 
populous of nations. A startling paradox, yet true. 
For indeed virtue is barren as regards all that is bad, 
but shews herself a fruitful mother of the good; a 
motherhood which needs no midwifery, for she bears 
before the midwife comes.2. Animals and plants bear 4 
the fruit proper to them only after considerable in- 
tervals, once or twice at most in the year, the number 
being determined for each by nature and adjusted 


> An allusion to Ex. i. 19; ef. De Mig. 142. 
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wpais: apern dé ov Siadeizovoa aveAdumds Sé Kal 
adtaoTdTws KaTa TOvs GuEpEels ypovous aEl yevrd, 
Bpédn pev ovdapds, Adyous Sé€ dorelovs Kal 
[520] BovAds | davemArmrovs Kal emaweras mpa€ets. 
5 II. add’ odre mAgGTos, @ pH Suvarov 
€oTL xpHoat, Tovs KeKTTMEVOUS apenet ovTe u) 
povncews edroxia, Edy By) Kau qyiv avTots Ta 
Opera. TUKTN. TOUS pen yap eloamray agious 
EKplWe THS OVE uboews avrijs, ot 8 obi <THhv> 
nAukiavy edofav exew, ws emawerhis Kal swdpovos 
oikouplas avéxeoOau: ois Ta mporéAcva Tov yayecov 
epfke mrovetabat; pene Kal Too Bvcew TOUS YyapLous 
6 mapacxovca. | Xdpa obv, i apxovod Lov 
Tijs puxiis GpeTn, ETuKTE ev, Epol 6° oOvK eTLKTE® 
od yap Houvapnv mw véos Dv Ta YEeVV ATA avTHS 
mapadexecbat, TO dpoveiv, TO Suxatompayeiv, TO 
evocBeiv, dua TO AROS Ta&V voOwv mraidwv, ovs 
amekUnody po ai Kevai dda. Tpopal yap at 
TOUTWY Kal ouvexeis empercvat Kat ppovrides 
aAnkTow Tov yvnoiwy Kai ws adnbds dor av 
7 oAvycwpetv jvdyKacay. KaXdov ovr _edxeabau THY 
aperhy pe) povov TIKTEW, i Kal dixa EvX7S 
edrokel, aAAa Kal yiv adrois tikTew, wa 
TOV oTEpuaTwy Kal yervnuaTwy adTis petaday- 
Xavovres evdayovapev. etwhe yap Jed povw 
TiKTELW, TAS ATTapXas wy ETvxeEV ayalav evyapioTws 
amodwotca TH THY aeimapOevov pnTpav, ws Pyotr 
8 Mwvojs, dvoigavre. Kal yap THV Aux- 
viav, TO apxXéTuTOY Too piunaTos Tapddevypa, eK 
1 mss. ddexrot. 


66 


* 7.e. in Ex. xxv. 37, in the “‘ pattern shewn to Moses in 
the mount’”’ (v. 40), the lamps are to give light ¢& évds mpo- 
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to the seasons of the year. But virtue has no such 
intervals. She bears ceaselessly, successively, from 
moment to moment, and her offspring are no infants, 
but honest words,innocent purposes and laudable acts. 
- II. But as wealth which one cannot use 5 
does not profit the owner, so the motherhood of virtue 
profits not ifthe offspring be not profitable for ourselves. 
Some she judges quite worthy to share her life, but 
others she thinks have not yet reached the age tosubmit 
to her admirable and chaste and sober domesticity. 
Such she allows to celebrate the preliminaries of 
marriage, and holds out. hopes of consummating the 
full rite in the future. So Sarah, the 6 
virtue which rules my soul, was a mother, but not a 
mother for me. For young. as I was I could not yet 
receive her offspring, wisdom, justice, piety, because 
of the multitude of bastard children whom vain 
imaginations had borne tome. The nurture of these, 
the constant supervision, the ceaseless anxiety, com- 
pelled me to take little thought of the genuine, the 
truly free-born. It is well then to pray that virtue 7 
may not only bear (she does that in abundance with- 
out our prayers), but also may bear for ourselves, | 
that we, by sharing in what she sows and genders, _ 
may enjoy happiness. For in ordinary course she 
bears for God only, thankfully rendering the first- ~ 
fruits of the blessings bestowed upon her to Him who, 
as Moses says, opens the womb which yet loses not its 
_Virginity (Gen. xxix. 31). In confirmation of g 
this we read that the candlestick, that is the original 
pattern of the later copy, gives light from one part 


owrov (E.V. “over against it’’). In the narrative of the 
making of the candlestick, Ex. xxxviii. 5 f. (xxxvii. 17), this 
point is not repeated. 
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Tov Evos pépous Pyat paiverv, dy Aovore Too mpos 
Geov: eBdoun yap ovoa Kal péon Tav EE Kada- 
piokwy diya inpnuevey ets Tpiadas, exarepwlev 
SopupopowvTwy, ave Tas avyas dmoareAet _mpos 
TO Ov, * Aapmporepov nyoupevyn TO déyyos 7, ws 
Stvacbat Ounrny adr ™poo ddNew Gv. 

9 III. dua ToOTO ov dno yy TiKTew THY Ldpav, aAN’ 
AUTH TLL pn TiKTeW. ov yap eopev iavot de€a- 
bai mw _yovas GpETHS, €L [L1) TPOTEpOV Ee eVTUXOULEV 
avdris TH Geparrawids: Oepatrauwis Sé copias yy) d1a. 

10 Tév MpotrauSevpdreov eyxuKhios povoikn.” worrep 
yap ev pev olxious atAevor mpoKewTat KkAvoiddwv, 
ev d€ mdéXeou TA TpodoTela, du’ wy elow Badilew 
EVEOTLY, OUTWS Kal GpETHS TpOKELTAL Ta eyKUKALA" 
Tatra yap 00s éoTw én’ éexeivny dépovoa. 

11 Xpy 0° eiSévan, OTe Tov peyadwv drrobecewy 
peydAa Kat Ta. TMpoowsto, elvac oupBeBnxe. peylorn 
dé vrddeats apery: Kal yap Tmept peyioTny v mV 
Karayiverar, Tov ovptravTa avOpuTrwv Biov. ElKO- 
Tws ovv ov Bpayéot Xpncera mpoou.iors, aAAa 
Ypapparuch, yewpeTpia, aoTpovopia, pyropiKh, 

[521] povotkj, TH | GAAn AoyiKH Dewpia macy, ay 
eort ovpBodrov 7 Ldpas Oeparrauvis "Ayap, ws 

12 em deiE oper. “elme”’ yap pyar " Ldpa mpos 
"ABpadu: (dod ouveKdeuce pe KUpLos Tob py TiK- 
Tew: etaeADe mpos THY TraLdioKynY Lov, tva TEKVO- 
Tomnons €€ avThns. Tas CwudTwY Tpos GHmaTa 
pigers Kai optAlas ndoviv éxyovoas TO TéAos Brre§- 

1 Mss, év. 
2 Some mss. add kai 7 AoyiKh codicudTwv yebors (vedors), the 
last word being evidently a corruption for e&peots. Cf. § 29. 


The interpolators did not understand that sovorxy is here 
used in the more general sense. 
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only, that is the part where it looks towards God. 
For being seventh in position, and placed between 
the six branches, divided as they are into triplets 
which guard it on either side, it sends its rays upwards 
towards the Existent, as though feeling that its light 
were too bright for human sight to look upon it 
(Ex. xxv. 37, 31). III. This is why Moses 9 
does not say that Sarah did not bear, but only that she 
did not bear for some particular person. Tor we are 
not capable as yet of receiving the impregnation of 
virtue unless we have first mated with her hand- 
maiden, and the handmaiden of wisdom is the culture 
gained by the primary learning of the school course. 
For, just as in houses we have outer doors in front of 10 
the chamber doors, and in cities suburbs through 
which we can pass to the inner part, so the school 
course precedes virtue ; the one is a road which leads 
to the other. 

Now we must understand that great themes need 11 
great introductions ; and the greatest of all themes is 
virtue, for it deals with the greatest of materials, that 
is the whole life of man. Naturally, then, virtue will 
employ no minor kind of introduction, but grammar, 
geometry, astronomy,” rhetoric, music, and all the 
other branches of intellectual study. These are 
symbolized by Hagar, the handmaid of Sarah, as I 
shall proceed to shew. For Sarah, we are told, said 12 
to Abraham: ‘“ Behold, the Lord has shut me out 
from bearing. Go in unto my handmaid, that thou 
mayest beget children from her.’’ In the present 
discussion, we must eliminate all bodily unions or 


See App. p. 577. 
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aipeTeov TOU TrapovTos AGyou: “od yap pos apEeTHV 
€or. atvodos €€ atris efieuevov mradotoretoban, 
ef dé pox) Svvaito evOUs, adAG Tor THY Oepatrawiba 
avTns, THY péonv Tadeiav, eyyvdo8ar didacKo- 
13 JLévou. IV. afvov b€ THs aidobs Kara- 
TAayivat cogiay, HTLS TO Bpadd T pos yeveow 7 
Tehews dyovov ovK ngiwoev jpiv ovevdioa, Kalrou 
Tob xXpynopov Tan bes etmr6vTos, or 7 ovK ETUKTEV, | 
od dua pBovor, aAAd 1d THY nav avrav diver 
TdELdT TA: ‘ guvéxAeoe ”’ yap dyno “‘ pe KUptos 
Tob My TiKTEW,” Kal OvKETL mpoatiOnouv 7 dpiv, 
iva py mpodépew aruxtav Kat overdilew éT€pots 


14 d0Ky. se ciaehde ” ov pyar ““arpos THY 
TmardioKny pov,” THY TOV peowv Kal eyKuKAioy 
ETLOTHU@Y peony madetav, “iva TEeKvoTroLnon 


mpotepov €€ avThs’’: avlis yap dSuvijon Kal Tadv 
ampos THhv S€aoTroway optAi@v <em> yevéoes mraiSuav 
15 yynotoy drovacban. YPAppLarich pev 
e€ aA 
yap toTopiay THV Tapa ToinTats Kal ouyypapedow 
dvadiWagaca" vonouw Ka ToAvpabevav epydcerar 
Kat KATappovnTiKas exe dvabwdg er TOV doa aw 
Keval dda TU omAacrobon, Oud TAS _Kaxompayias, 
ais tods ddouévouvs map adTtois npwds Te Kal 
/ 


16 jpwdeous Aoyos exer ypyoacba. pov- 
our) O€ 70 pe d.ppub Lov [ev] pubpois, To 8 avdp- 
[LooTOV ‘apyLovia, TO ampdov Kal expedes peAet 


KatemdSovca 76 dovpdwvov ets cvpdwvriav der. 
yewpetpia © iodtyTos Kat avadoyias épuPad- 


1 Or perhaps, as Wendland conjectures, dvarrviaca. See 
§ 148 and note. 


* Or ‘‘ delicate feeling.” The genitive is one of cause, a 
common construction with davyafw and similar verbs. 
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intercourse which has pleasure as its object. What 
is meant is a mating of mind with virtue. Mind 
desires to have children by virtue, and, if it cannot do 
so at once, is instructed to espouse virtue’s handmaid, 


the lower instruction. IV. Now we may 13 


well feel profound admiration for the discretion * 
shewn by Wisdom. She refrains from reproaching 
us with our backwardness or complete impotence in 
_ generation, though, as the text truly stated, it was 
through our unfitness that she was not bearing, and 
not because she grudged us offspring. Thus she says, 
“The Lord has shut me out from bearing,” and does 
not go on to add, “ for you.”’ She does not wish to 
seem to upbraid and reproach others for their mis- 


fortune. ‘Go in, then,” she says, “ to 14 


my handmaid, the lower instruction given by the 
lower branches of school lore, that first you may have 
children by her,’’ for afterwards you will be able to 
avail yourself of the mistress’s company to beget 
children of higher birth. For grammar 
teaches us to study literature in the poets and his- 
torians, and will thus produce intelligence and wealth 
of knowledge. It will teach us also to despise the 
vain delusions of our empty imagination by shewing 
us the calamities which heroes and demi-gods who 
are celebrated in such literature are said to have 
undergone.? Music will charm away the 
unrhythmic by its rhythm, the inharmonious by its 
harmony, the unmelodious and tuneless byitsmelody,° 
and thus reduce discord to concord. Geometry will 
sow in the soul that loves to learn the seeds of equality 


» See App. p. 577. 
¢ The accepted division of music was into rhythm, 
harmony, and melody; ef. De Agr. 137. 
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Aopéevn Ta omeppara ets wuxnv diroualh yAa- 
puporyre auvexous Dewptas Suxaroovvns CijAov 
17 ELTOLHCEL. pyropic d€ Kal TOV vouv Tpos 
Dewpiay akKovnCapLeyn Kal Tmpds Eppnverav yup- 
vacaca TOV Aoyov Kal OvyKpoTioaca Aoyucov 
ovTws amodetéer Tov avOpwrov émyseAnfetoa Tod 
(Otov Kat e€aipérov, 0 pndevt Tov dAAwy Cdwv 7 
1g pvats Sedadpynrar. Stadextixn Sé  pntopiKhs 
der; Kal dtdupos, ws elmdv tives, TOvS adn Bets 
Tav pevddv Aoyous Suakpivovca Kai Tas TOV 
oopioparey mBavornras eXéyxovoa peyaAnv vocov 
puxijs, andrny, QKECETAL. TovTous ovv 
Kat Tots TrapamAnatous evopihfjoat Kal €u7p0- 
peAerijaat AvoiteAds: tows ydp, tows, 6 moAdots 
ouveByn, dua tev UmnKOwWY Tats Baoiriow apeTais 
19 yywpiobynoopeba. ovx Opds, oTL Kal TO Gaya 
(522] RuU@v ov mpoTepov memnyviats | Kal modvTEed€ar 
XphTa. Tpopais, mpiy 7 Tats azroukiAots Kal yada- 
KTwodecty ev HAtKia TH Bpedwoer; Tov adrov 87) 
TpoTrov Kal TH WuXH TaLdiKas péev voutoov edTpE- 
micbat tpodas Ta eyKiKAia Kal Ta Kal? ExaoTov 
avT ov Fewpypara, TeAcvoTepas: de Kal mpeTrovoas 
avopacw ws adn bas TAS \aperds. 

20 V. Ot d€ mpdrou Tijs weons Tradetas YapaKTHpes 
dua dvety mapiotavtar ovpBorAwy, Tod TE yévous 
Kal TOU ovdpaTos.  ‘yevos pev eotw AlyumTia, 
KkaXeitar de “Ayap, totto 5é épunvevbév éore 
Tapoikyots: avayKn yap Tov eyyopevovta Tais 
éykuKAiots Dewpiats Kai moAvpabeias ETaipov évTa 
TH yewdes kat Alyumtiw mpookekAnpdoba oud- 
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and proportion, and by the charm of its logical con- 
tinuity will raise from those seeds a zeal for justice. 

Rhetoric, sharpening the mind to the ob- 17 
servation of facts, and training and welding thought 
to expression,* will make the man a true master 
of words and thoughts, thus taking into its charge 
the peculiar and special gift which nature has not 
bestowed on any other living creature. Dialectic. 18 
the sister and twin,® as some have said, of Rhetoric, 
distinguishes true argument from false, and convicts 
the plausibilities of sophistry, and thus will heal that 
great plague of the soul, deceit. It is 
profitable then to take these and the like for our 
associates and for the field of our preliminary studies. 
lor perhaps indeed it may be with us, as it has been 
with many, that through the vassals we shall come to 
the knowledge of the royal virtues. Observe too that 19 
our body is not nourished in the earlier stages with 
solid and costly foods. The simple and milky foods 
of infancy come first. Just so you may consider that 
the school subjects and the lore which belongs to 
each of them stand ready to nourish the childhood of 
the soul, while the virtues are grown-up food, suited 
for those who are really men. 

V. The primary characteristic marks of the lower 20 
education are represented by two symbols giving its 
race and its name. In race it is Egypt, but its 
name is Hagar, which is by interpretation “ sojourn- 
ing.” © The votary of the school studies, the friend of 
wide learning, must necessarily be associated with 


the earthly and Egyptian body ; since he needs eyes 


¢ The Oewpia represents the technical efipeors. See on De 
Mig. 35. > See App. p. 577. 
¢ See note on Leg. All. iii. 244. 
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pate, _xpntovra Kal 6d0aruav, ws idetv Kal 
e 
avayv@vat, Kal WTWY, WS mpocoxety TE Kat 
dKotoat, Kal Trav aAAwv aicbncewy, ws EKOTOV 
21 rév aicnrav dvamTvg an. diya yap Tod KpivovTos 
TO Kpwvopevov od méhuxe KaTaAapPBavecbar: Kpivet 
d€ To aicOnrov aicbyats, dar axpiBwOAval te TOV 
Kata Tov aicOnrov Kdcperv, ev ols 7 mAEiwy potpa 
Tob pirocogeir, ovK evnv avev aicOyicews. aioOn- 
ais d€, TO Twparoe€oTEpov puyis j€pos, T@ THS 
ddns poxiis ayyeiw mpooeppilwrat, TO de TIS buys 
ayyetov Aiyumtos dua oupBoov ‘Mpogovopaterar. — 
22 Xapaxrip pev eis 6 amo Tob yevous obtos, ov 
1 Oepamrauvis dpetis eAaxev: 6 5€é amo Tot Gvopatos 
motos éorTw, emoxeype.eBo.. THY peony mrawBetov 
Ta,poikov Adyov éxew oupBeBnker- emLOTHEN prev 
yap Kal copia Kat a.pern Tao avbuyerns Kal 
adtéxOwv Kal moNiris cs aAnbds ere pdvn Tod 
qavTos, at dé dANau ratdetan SevTépwv Kal TpiTwV 
Kat votdtwrv abAwy tuyxavovoae peBdpior E€vewv 
Kal aoTwY Ela OvdETEpOU TE yap yEevous akpaTou 
Kal mad dyupoty KaTd Twa Kowvwviay epanrovra.. 
23 md,pouKos yap T@ pev evduaT piBew aoTois, T@ de 
| a) Karoucetv ddoSdazrois 2 toobra.: Kkabarep, ola, 
Kat ot Berol maides, Th pev KAnpovopodor Ta av 
Bepwevenv, Tots yryotous, 7 8 ov yeyevvnvras qpos 
avT@v, Tots dOvetois. Sv 87 Adyov exe Séom7owa 
péev pos Jeparrawida, yurn be adorn pos mrad 
Aaknv, todrov efer TOV Aoyov d.peTy Xdppa 7 pOs 
mrodetay "Ayap:. wor eikdtws Too ewpiav Kal 
ETLOTHBTY elndwndros, “ABpaay. dvopa, yevoit’ 
dy - 7) pev apEeTn, Ldppa, yury, maAAaky dé “Ayap, 
 €yKUKALOS fovaotKkn mdca. 
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to see and read, ears to listen and hear, and the other 
senses to unveil the several objects of sense. For the 21 
thing judged cannot be apprehended without one to 
judge it, and it is sense which Judges the sensible, and 
therefore without sense it is always impossible to 
obtain accurate knowledge of any of the phenomena 
in the sensible world which form the staple of philo- 
sophy. Sense being the bodily part of the soul is 
riveted to the vessel of the soul as a whole, and this 
soul-vessel is symbolically called Egypt. 

This, then, is one of the marks of the handmaid of 22 
virtue, namely that of race. Let us now consider the 
nature of the other mark, that of name. The lower 
education is in the position of asojourner. For know- 
ledge and wisdom and every virtue are native born, 
indigenous, citizens in the truest sense, and in this 
they are absolutely alone3 but the other kinds of train- 
ing, which win second or third or last prizes, are on the 
border-line between foreigners and citizens. For they 
belong to neither kind in its pure form, and yet in 
virtue of a certain degree of partnership they touch 
both. The sojourner in so far as he is staying in the 23 
city is on a par with the citizens, in so far as it is not 
his home, on a par with foreigners. In the same way, 
I should say, adopted children, in so far as they inherit 
from their adopters, rank with the family ; in so far as 
they are not their actual children, with outsiders. 
Sarah, virtue, bears, we shall find, the same relation 
to Hagar, education, as the mistress to the servant- 
maid, or the lawful wife to the concubine, and so 
naturally the mind which aspires to study and to gain 
knowledge, the mind we call Abraham, will have 
Sarah, virtue, for his wife, and Hagar, the whole range 
of school culture, for his concubine. 
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"Oru pev obv dpdvynos €k OidacKadAlas mept- 
yiverar, THY "Ayap ovK av arrodoKysdalou mavu yap 
dvayKaia 7 T@v mpoTawWevpatwy KTHo. VI. ef 
d€ Tis Tovs bmép apetns aOdovs eyywKws d1a- 
mrovelv pederaus xXphrae auvexeow GvEevOoTws EX 
m™pos doxnow, dvo pev aotds, maAAaKkas d5€ Tas 
ioas, TOV aoTav | Oeparrawidas, aferar. vow 
be Kat idéav edaxev avbray exdorn dudgopov. 
avTika THY aoTa@Y n pév EeoTWW VyvewoTaTn Kal 
evoraleoraTy Kal ElpyViKWTAaTN Kivyats, iv a7r0 
Tob ovupBeBnKoTos wvdpace Aetav. u) dé €ouxev 
aKovy, KaAetrar dé ‘Paxya, mpos nv 6 didrabdos 
Kal piroyupvaorns vous Trapalnyopevos ofvverau: 
Eppnveverau d€ dpacis BeBy woews, ovK emevoy] 
BeBjAws Opa, add TouvarTiov, OTL TA opard Kat 
aichnra Tapa. THY axrpatov @vow TV aopatwv 
Kal vonTay ouK evayh BeBnAc d€ elvau vopiter. 
Tijs yap puxis nov Ouepods drrapxovans Kat TO 
pev AoyiKov TO 5€ adoyov € exovons, apeTrHv Exarépep 
drapxew ovpPeBnke, Aciav wev TH AoyiKd, TH SE 
adoyw' ‘Paya. yupvater yap Huds 7 
pev dia TaV aloOjcewv Kat THY TOD aAdyou pepav 
TavTwv KaTadpovyTiK@s exew dv adoyetv agvov, 
dd&ns Kal wAovVTOUV Kat HOovfns, a mepiBAemTa Kai 

1 Mss. 7d NoyiKov Kal 7d dXoyor, which might be kept, if with 
some MSS. we read éxdrepov éxew above for éxarépw vrdpxeuv. 


* The allegory of §§ 24-33 is in some ways difficult and very 
different from Philo’s usual way of treating the two wives of 
Jacob. Elsewhere Rachel is aic@yo.s or cwparos evpopdia. 
Here no doubt she is connected with 76 &oyov and trains us 
through the senses and so far is entitled to have the bodily 
function of ‘‘ swallowing ”’ as her handmaid, but her function 
is to teach us the inferiority of sense, while Leah is no longer 
the virtue which “ refuses’ vice and is “ weary ”’ with effort 
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He then who gains wisdom by instruction will not 24 
reject Hagar, for the acquisition of these preliminary 
subjects is quite necessary, (VI.) but, anyone whose 
mind is set on enduring to the end the weary contest in 
which virtue is the prize, who practises continually for 
that end, and is unflagging in self-discipline, will take 
to him two lawful wives and as handmaids to them two 
concubines.? And to each of them is given a different 25 
nature and appearance. Thus one of the lawful wives 
is a movement, sound, healthy and peaceful, and 
to express her history Moses names her Leah or 
“smooth.” ® The other is like a whetstone. Her 
name is Rachel, and on that whetstone the mind 
which loves effort and exercise sharpens its edge. 
Her name means “ vision of profanation,” not be- 
cause her way of seeing is profane, but on the contrary, 
because she judges the visible world of sense to be 
not holy but profane, compared with the pure and 
undefiled nature of the invisible world of mind. For 26 
since our soul is twofold, with one part reasoning and 
the other unreasoning, each has its own virtue or 
excellence, the reasoning Leah, the unreasoning 
Rachel. The virtue we call Rachel, acting 97 
through the senses and the other parts of our un- 
reasoning nature, trains us to despise all that should 
be held of little account, reputation and wealth and 


(see note on De Cher. 41), but the virtue which proceeds to 


noble life without a conflict. In fact, she is rather akin to 


the adrouadys Isaac, and Rachel to the doxnrjs Jacob. Why 
this Leah needs oratorical power for her handmaid is not 


clear to me. 


> Philo here and in § 31 adopts the Epicurean term dea 
xivnots, which he has used with disparagement in De Post. 79, 
and with a qualification in De Agr. 142 (see notes). The 


name is also derived from the Greek instead of the Hebrew 


in Leg. All. ii. 59, but in a somewhat different sense. 
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TEPYLAXNTA 6 mods Kat dyeAatos dvOpusmuv dyAos 
Kpivet Sedexaopevars pev akoats, Sedexaopevyn dé 
Kal T@ GAAw Ta&Vv atobjoewv SikaoTnpiw: 7 dé 
dvadlodoKer THY avwparov Kal Tpaxetay ddov 
d,Barov diAapetous puyxats extpemeaOau, Aciws be 
dua Tis Aewpdpov Baivew dvev TT ALO WET OV kal 
TOV ev Toow ohioBuv. dvayKaiws obv 
Ths pev Tporepas core Deparrauwis n Sia Tov 
hwvntnptowv opyavey EpunverTin dvvapis Kal 7 
AoyiKn’ co Lopate eUpeaus evoToxXy mBavornre 
KaTayonTEevouaa, THS O€ a dvayKatat TpOPal, TOOLS. TE 
Kat Bpdots. seeds de Hiv Tov dvetv Depamat- 
vidwy aveypape, LeApav te Kab BaMav. n pev 
ouv Lega petadnpieioa TOopEvopevov Kahetrau 
GTOMAa, THS EpunverTuciis Kat Sef oducts oup- 
Bodov duvdpuews, u] d€ BaAAa Kardroots, TO T™pa@- 
Tov Kal dvaryKauoTaTov Ouyrav Cow epevopa 
KATATFOGEL yap TO. odpara Hpav evoppel, Kal Ta 
Tod Civ meiopara eK TaUTNS: WS amo kpnmidos 
e€mrTar. macats ovv Tats etpnevas 
duvdeow 6 aoKnTys evoptAEt, Tats wev ws eAcvbE- 
pats Kal aorais, Tats d€ ws dovAaus Kat 7raAAakiow. 
epierar pev yap THs Actas Kwjoews — deta de 
KWNOls EV Ev CWpaTL ywomevy dyetav, ev d€ puyy 
Kkaorayabiay Kat OucaLoouvny av epydoaro—, 
“PaxnA d€ ayara mpos ta 7a wadaiwv Kat pds 


1 T suspect a lacuna between Aoyixy and sodioudrwr. See 
App. p. 577. 





@ See App. p. 577. - 

> In the interpretation of Zilpah’s name dcefodcx7js repre- 
sents rropevéuevor and € Epunveias (-evrcxfs) represents oréua. The 
former corresponds to the eépeots of technical rhetoric and 
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pleasure, which the vulgar mass of ordinary men 
who accept the verdict of dishonest hearsay and the 
equally dishonest court of the other senses, judge 
worthy of their admiration and their efforts. Leah 28 
teaches us to avoid the rough and uneven path, 
impassable to virtue-loving souls, and to walk smoothly 
along the level highway where there are no stumbling- 
blocks or aught that can make the foot to slip. 
Necessarily then Leah will have for her 29 
handmaid the faculty of expression by means of the 
vocal organs, and on the side of thought the art of 
devising clever arguments whose easy persuasiveness 
is a means of deception,* while Rachel has for her’s 
the necessary means of sustenance, eating and 
drinking. Moses has given us, as the names of these 30 
two handmaidens, Zilpah and Bilhah (Gen. xxx. 3, 9). 
Zilpah by interpretation is “a walking mouth,’ ? 
which signifies the power of expressing thought in 
language and directing the course of an exposition, 
while Bilhah is ‘swallowing,’ the first and most neces- 
sary support of mortal animals. For our bodies are 
anchored on swallowing, and the cables of life are 
fastened on to it as their base. With all 31 
these aforesaid faculties the Man of Practice mates, 
with one pair as free-born legitimate wives, with the 
other pair as slaves and concubines. For he desires 
the smooth, the Leah movement, which will produce 
health in the body, noble living and justice in the soul. 
He loves Rachel when he wrestles with the passions 
and when he goes into training to gain self-control, 
thus appears in § 33 as 7 kara didvoravy mnyy. diéEodos, a 
rather vague word, signifying a fully worked out narrative 
or disquisition, is used because the 650s in it corresponds to 


mopevouevov. Hence the use of the word “course” in the 
translation. 
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éykpdatetav aArepbopevos Kal Tots aicOynrots maow 

32 avTiTaTTOmevos. SiTTOL pev yap wderelas TpdToL, 
KaTa amoAavow ayabdv ws ev eipyvn 7 Kara 

[524] dvriragw Kal ddaipecw Kaxdv ws év | mroAdduw. 
Acla pev odv €or, Kal’ Hv ovpPaiver ta mpe- 
oBitepa Kal yyepovevovta ayaba Kapmobcba, 
‘PayndA dé, Kal”? Hv Ta ws av ex todguouv Addupa. 

33 TOLAUTN [ev 1) T™pOS TAS aoTAas OvpPiwots. ypHCeEL 
d€ 6 aoxynTns Baddas pév, Katamdcews, addAA ws 
dovAns Kai TraAAaKkidos—avev yap Tpopis Kal Curis 
odS’ dv 76 ed\Civ mepuyévoito, érretdi) TA péoa THV 
dpewovwv det Oewedvor,—xpyler dé Kal ZéAdas, 
dueLoduKHS Epunvetas, tva TO AoyiKov avT@ duydbev 
cuvepavilnta. mpos TeActwow, Ex TE THS KaTa 
didvo.av mHyHs Kal eK THs TEept TO PwvyTHp.ov 
Opyavov amroppojs. 

34 VII. *AAX’ odroe pev Kai trACLOVWY yuvatK@v Kal 
TaAAakidwyv, ovK aoT@V povov, avdpes éyévovTo, 
ws at lepat pnviovar ypadat’ Tm Sé “Ioaak ovre 
melous yuvaikes ovTe auvddws mraAAaKkn, povn 8 

35 7) KoupiO.os aypt mavTos ovvoiKel. Sia Ti; ort 
Kat 7 SidaxTiKy apety, nv “ABpaay pérecor, 
mArevoveny Strat, yvyoiwy péev TOV Kata dpovnow, 
vobwy d€ THY KaTAa TA eyKUKALA TpoTraLdc¥uaTa 
Jewpnudtwv, Kat 7 du aoKkyioews TeAcLoupevy, TeEpt 
nv “laxwB éomovdakévat daiverar: dia mAedvwv 
yap Kat diadepovTwr at aoxyces doypaTtwv, WYyou- 
pévwv émopévwv, tmpoatavtwvTwy sborepilevTwy, 
movous ToTE ev EAaTTOUS TOTE SE peEtlous EYOVTWY. 
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and takes his stand to oppose all the objects of sense. 
For help may take two forms. It may act by giving 32 
us enjoyment of the good, the way of peace, or by 
opposing and removing ill, the way of war. So it is 
Leah through whom it comes to pass that he reaps 
the higher and dominant blessings, Rachel through 
whom he wins what we may call the spoils of war. 
Such is his life with the legitimate wives. But the 33 
Practiser needs also Bilhah, “ swallowing,” though 
only as the slave and concubine, for without food and 
the life which food sustains we cannot have the good 
life either, since the less good must always serve as 
foundation for the better. He needs Zilpah too, the 
gift of language giving expression to the course of an 
exposition, that the element of words and thoughts 
may make its twofold contribution to the perfecting 
process, through the fountain of thought in the mind 
and the outflow through the tongue and lips. 

VII. Now Abraham and Jacob, as the Holy Scrip- 34 
tures tell us, became the husbands of several women, 
concubines as well as legitimate wives, but Isaac had 
neither more wives than one nor any concubine at all, 
but his lawful wife is the one who shares his home 
throughout. Why is this? It is because the virtue 35 
that comes through teaching, which Abraham pur- 
sues, needs the fruits of several studies, both those 
born in wedlock, which deal with wisdom, and the 
base-born, those of the preliminary lore of the schools. 

It is the same with the virtue which is perfected 
through practice, which Jacob seems to have made 
his aim. For many and different are the truths in 
which practice finds its exercising ground, truths 
which both lead and follow, hasten to meet it and lag 
behind, and entail sometimes greater, sometimes less 
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NS ’ \ / a , > , ¢ 
36 TO O€ adtopabes yevos, ob KeKowwrnkev *loadk, 7 
evrraber@v apioTn xapa, Pvcews amAhs Kal apvyots 
Kal G@KpaTOU pEL“olpaTat, PTE GOKHOEWS PTE 
U la b] e U b 
didackaAias dedpevov, ev ois TraAAaKkidwy émory- 
av, odK aoT@v povov, €oTt ypeia. Deot yap ro 
9 \ A b) U A > > 9 ~ 
avTtopabes Kat adtodidakTov avwiev am’ ovpavot 
A bd , > , Ss ” V4 A 
KaXdov ouBprnoavTos apnxyavov nv et. dovAas Kal 
madXdaKats ovpBi@vat réxvats, vobwv Soypatwv ota 
U 
37 mralowy opexOevta.  Seamoivns yap Kai BactAtdos 
apeTis 0 ToYTov Aaxwv Tod yépws avnp ava- 
, <i \ \ 1° e , 
ypadherau’ Kadetras d€ rapa pev “EAAnow drropovy, 
A e U e , a . 
mapa de “EBpatos ‘PeBéxxa. Cnret yap 6 dmovov 
, U 4 > 
Kat atadaimwpov edpapevos codiav 8.” edpoiplav 
4 v b) U ~ QA ~ ? , 
pvoews Kat evToKiav puyjs ovdev THY eis BeATiw- 
38 exer yap ev €Toiuw TéeAELa Ta TOD Deod Sa 
ow. exer yap olu@ Ta TOU Deod Sapa 
xdpiot Tats mpeoPuTépats emumvevabévta, BovrAeTau 
d€ Kal EvxEeTAaL TadTa Emietvat. apd pow Soxel 
‘ ~ 
Kal 6 evepyeTys, Wa dtatwrilwow at yapites avToo 
T@ AaBovrt, yuvaika THY EmyLovyy eyyujoar. 
, A aA 
39 VIII. “Avayryois ye pnv prjyns ta Sevrepeta 
> 4 ~ 
PepeTat Kal O avaptuVvnoKOpeEvos TOD pEeVypEevou: 
[525] 6 pev | yap eorke TH ovvexds vytaivovtr, 6 d€ TO 
b la > , , A / Va 
ex vooouv avadayBavovtt’ AnOn yap vocos prhuns. 
40 avaykn d€ Tov vropvicer xpwpevov exAaHéaBat 
A x 
TpOTEpov WV EmeuvynTo. THY pev ovV pYhUNnV 
fo e 
"Edpaip, épunvevdpevov Kapmrodopiav, 6 tepos dvo- 
U , A A > 4 b Va oe . : ~ 
paler Adyos, THhv S€ avapvynow ex AjOyns Mavacojv 
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labour. But the self-learnt kind, of which Isaac is a 36 
member, that joy which is the best of the good 
emotions, is endowed with a simple nature free from 
mixture and alloy, and wants neither the practice 
nor the teaching which entails the need of the con- 
cubine as well as the legitimate forms of knowledge. 
When God rains down from heaven the good of which 
the self is a teacher and learner both, it is impossible 
that that self should still live in concubinage with the 
slavish arts, as though desiring to be the father of 
bastard thoughts and conclusions. He who has 
obtained this prize is enrolled as the husband of the 
queen and mistress virtue. Her name in the Greek 
means “ constancy ”’; in the Hebrew it is Rebecca. 
He who has gained the wisdom that comes without 37 
toil and trouble, because his nature is happily gifted 
and his soul fruitful of good, does not seek for any 
means of betterment : for he has ready beside him in 38 
their fulness the gifts of God, conveyed by the breath 
of God’s higher graces, but he wishes and prays that 
these may remain with him constantly. And there- 
fore I think his Benefactor, willing that His graces 
once received should stay for ever with him, gives 
him Constancy for his spouse. 

VIII. Again, reminiscence takes the second place 39 
to memory, and so with the reminded and the 
rememberer. The conditions of these two resemble 
respectively continuous health and recovery from 
disease, for forgetting is a disease of memory. The 49 
man who is reminded must necessarily have forgotten 
what he remembered before. So the holy word 
names memory Ephraim, which by interpretation 
s ‘‘ fruit-bearing,’’ while reminding or reminiscence 
is called in the Hebrew Manasseh, that is “ from 
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4) mpocayopevovow “EBpaior. ovTws yap 7 pev Tov 
HELV nELEVOU pux7) Kaprropopet a éyuabev ovdev 
amoBd\ouca avTov, 7 oe Tov avapvncer Xpwpevov 
efw AnOns yiverau, F) mpi bropvnoivar KaTEGX)TO. 
pynpoviKd pev ovv avdpt aor? ovpBrot yuv”, 
pvnn, emdavbavoperep be madAaxis, dvduvnors, 
Lvpa TO yévos, ahalery Kal bmépavyos: Lupia yap 

42 Eppnveverau perewpia..” THs 5é€ mraAAaKidos TavTns, 
dvapjoews, vids EGTL Maxeip, WS ‘EBpatou Ka- 
Aotow, ws de "EMyy«s, maT pos* vopiCovar yap ot 
AVA pLLLVvyoKO[LEVOL TOV TraTé pa voov airLov elvac Tob 
paki aa Kat ov Aoyilovras, ore 6 avTos 
ovTos Exwpnae ToTE kal An Inv, ovK av deEdpevos 

43 adrHV, el Tra.p avrov Hv TO pepvfoBar. A€éyerau 
yap" éyevovTo viol Mavaco#, oUs eTEeKEV abr® 
7 TaAAaKn. n Lwpa, tov Mayeip: Mayeip S€ éyev- 
vyoe Tov l'adadd. 

Kat Naxwp pevro, O adeAgos ‘ABpady, € éxet Svo 
yuvairas, aoTHv Te Kal madAaKnv: Gvopa S€ Tis 
pev doris Medya, “Povpa dé THs. TraAAaKidos. 

44 aX’ ovx loTopuKT) yeveadoyia tatr’ €oriv dvaypa.- 
getoa Tapa TH cod@ vopobern—pndets tobr ed 
dpovav Strovoracvev,—aAAG mpayparav wbuynv 
wpedjoa duvapévwr dia oupBorwy dvamrveis. 
Ta 5 ovopata peraBahovtes els THY TET pay 
OudAeKrov clodpcDa. Thy vmdaxeow aAnOn. dép’ 
ovv €xaoTov alTav épevvynowpev. 

1 So mss.: Wendland peréwoa, which the mss. have in 
Leg. All. iii. 18. The neuter plural seems strange; serewpia, 
however, is only quoted from Latin writers and in the sense 
of “‘ forgetfulness.” 


2 Cohn suggested <éypiyopots> marpdés, from ‘‘ Onomastica, 
ed. Lag. 195. 68.” This I have not been able to see. 
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forgetfulness.” For it is quite true that the soul of 41 
the rememberer has the fruits of what he learned and 
has lost none of them, whereas the soul of the reminded 
comes out of forgetfulness which possessed him before 
he was reminded. The man of memory then is 
mated to a legitimate wife, memory ; the forgetful 
man to a concubine, reminiscence, Syrian by race, 
boastful and arrogant, for Syria is by interpretation 
“loftiness.”” This concubine has for a son, in the 42 
Hebrew, Machir, meaning with us “ the father’s,”’ 
for people who recall to memory think that the father 
mind was the cause of their being reminded, and do 
not reflect that this same mind also contained the 
. forgetfulness, for which it would not have had room, 
if memory were present with it: We read, “ The 43 
sons of Manasseh were those whom the Syrian con- 
cubine bore to him, Machir, and Machir begat 
Gilead” (Gen. xlvi. 20).¢ 

Nahor too, the brother of Abraham, has two wives, 
legitimate and concubine, and the name of the 
legitimate wife was Milcah, and the name of the 
concubine Reumah (Gen. xxii. 23, 24). Now let no 44 
sane man suppose that we have here in the pages 
of the wise legislator an historical pedigree. What 
we have is a revelation through symbols of facts 
which may be profitable to the soul. And if we 
translate the names into our own tongue, we shall 
recognize that what is here promised is actually the 
case. Let us inquire then into each of them. 


@ This verse is not in the Hebrew here, but the substance 
of it appears in both Hebrew and xx in 1 Chron. vii. 14. 
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"45 1X. Naywp éppnvedverar dwros avaravais, MedAxya 
de Bacititooa, ‘Poupa 5é dpHod te. TO pev odv 
fas exew Kara Sudvouay ayabov, TO O€ Gvatrave- 
pevov Kal Tpepooy Kal duciynTov od TéAcLov dyo.bov- 
NOvXig. pev yap TA KOKO xphoa Avouredes, TO. 

465€ dyala Kuwijoe ouppepov. Tis yap dvnous 
EvPWVOV novxalovros 7 PN avdobvros avAnrob uy) 
KuBaprarod yn KBapilovros 7 7 ouvodAws Texvirou TO. 
KaTa THY TEXVNY YP evepyobvTos ; n yap avev 
mpakews Decopia uAr) mpos ovodev dgedos Tots 
ETLOTH POOL od yap 6 trayKpatidlew 7 i mruKrevew 
7 maAatew cldws elayxwviobels amoévatT av 
aOAncews 7 7 0 THY 7 Tov Tpéxew eTLOT HEN expabuwr, 
et TooaypLKa Xpjoouro wader 4% Twa aAAnv wept 

47 Tas Pdoeus Kijpa dvadefacro. pas be puxtis 
TAvoedeoTarov € emornun’ Kabdmep yap Ta oppara 
avyais, Kal 7 dudvora go ig mreptAdurer at Kal | 

[526] o€vdepKéorepa éuBrézeww eyXpropern KaLvois Gel 

48 Dewpypaow eGilerau. pwrtos ody avarravars epyn- 
veverat Naywp elKOTWNS™ 7) poev yap ABpaap EOTL 
Tod ocopod ovyyerys, @wTos Tov KaTa copiay 
HETEaXT KEV" 4 8 ov ovvarrodednunKev avT@ THY 
G10 TOU yevowéevou ™pos TO ayévyTov Kal ri a.7T0 
Tov KOopov Tpos TOV KoopomAdarny amodnwiay, 
xwArnv Kat are THY ETLOTHILNV eKTHOATO, ava- 
Tavopevnvy Kal pevovoav, paAdov 8 avdpiavTos 

49 avyou tpomov menynyviav. tis yap Xaddaixijs 

* In the allegory of §§ 45-53, Nahor represents any 
philosophy which does not rise to the acknowledgement of 
' God, not merely astrology, though for a moment in § 49 it 
seems to be identified with it. Rather its highest study is 


astrology, a science for which, so far as it recognizes the 
harmony of the heavens, Philo has considerable respect, ef, 
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IX. Nahor means “ rest of light’’*; Milcah,“‘ queen’”’; 45 
and Reumah, “seeing something.’’ Now to have light 
in the mind is good, yet what is at rest, quiet and 
immovable, is not a perfect good; it is well that 
things evil should be in a state of stillness ; motion 
on the other hand is the proper condition for the good. 
For what use is the flute-player, however fine a per- 46 
former he may be, if he remain quiet and does not 
play, or the harpist if he does not use his harp, or in 
general any craftsman if he does not exercise his 
craft? No knowledge is profitable to the possessors 
through the mere theory if it is not combined with 
practice: a man may know how to contend in the 
pancratium, to box or to wrestle, yet if his hands be 
tied behind his back he will get no good from his 
athletic training ; so too with one who has mastered 
the science of running, if he suffers from gout or from 
any other affliction of the feet. Now knowledge is 47 
the great sunlight of the soul. For as our eyes are 
illuminated by the sun’s rays, so is the mind by 
wisdom, and anointed with the eyesalve of ever fresh 
acquisitions of knowledge it grows accustomed to 
see with clearer vision. Nahor is therefore properly 
called ‘ rest of light’: in so far as he is wise Abra- 48 
ham’s kinsman, he has obtained a share in wisdom’s 
light ; but in so far as he has not accompanied him 
abroad in his journey from the created to the un- 
created, and from the world to the world’s Framer, 
the knowledge he has gained is halting and incom- 
plete, resting and staying where it is, or rather stand- 
ing stockstill, like a lifeless statue. For he does not 49 


De Mig. 178 ff. Its lower study is sceptical quibbling, and 
these two represent respectively the lawful wife and the 
concubine. 
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od peravioratay ywpas, TovTéoTt THS Tepl aoTpo- 
vopiav Jewpias od dialevyvuTar, TO yevomevov 7p0 
Tou TETOUKOTOS Kal KOoPOV ‘Tpo Beot reTysynKods, 
paAdov de Tov KOoMoV avrov Beov adroKxparopa 
vopilwyv, odK abroKparopos epyov Geod. 


50 X. MeAyav 5€é€ dyerau yuvaixa, otk avOpurrwv 7 


61 


52 


53 


Trohewy ddyyouperny, <iv > TUXY; Baordisa, dAN 
Opasvupov avro pLovov ekelvn. Kabdarep yap TOV 
ovpavov, ate KpaFioTov ovTa THY yeyovdTwr, 
Baotréa T&v aicOnrav eto. Tis Gv OVK Amro OKoTOD, 
oUTWS Kal THY TEpl adToV emLOTHUNVY, NY LeTiaow 
ot doTpovopobvTes Kal XaAdaior Svapepovrws, 
BaotAisa TOV emLaT nav. yor" pev ovv noe a doTy, 
mraAAay) dé Ev TL Tov OvTwV opGca, Kay EL 
mavrwy edTeA€oTaTov viTdpyol. TH pev ovv aploTw 
yéveL TO aptoTov opav, TO dvTwWs dv, ovpPéeBy- 
Kkev—lopanrA yap opadv Oeov éepynvevetar,—r@ de 
Sevrepetwy € ve evyp TO SevTEpov, ‘TOV aicOnrov 
ovpavov kal Thy ev avT@ TOV cor épwv €Vap_oviov 
Taéw Kal TO [LpL0VGOV ws adn bas xopeiav. 

Tpirou d€ Elow ob OKETTTLKOL, TeV pov ev TH ducer 
Kpatiotwyv, alc@yTrav Te Kal vontadv, ovK éd- 
amropLevor, TEpl pLuKpa PEevToL Godicpata TpiBopevor 
Kal yAtaxpohoyovpevor. TOUTOLS 1) OP@oa TL Kav" 
TO puLKpoTaTov maAAakts ‘Poupa ouvoiket py 
Suvapevois mpos THY TOV apewovewy eAPety Epevvar, 
e€ @v TOV €avTt@v Biov dvijcovow. womTep yap ev 
iatpots 1 Aeyouevy Aoyiatpeia moAd THs Tov 
KQ[LVOVTwV wpedeias atrooTaTet—dapyaKkois ‘yap 
Kal Xetpoupy tats Kal duairass, aN’ od Adyots, 
at voco. OeparevovTar,—ovTw Kat ev dirAocodia 

1 MSS. Kai, 
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remove from the land of Chaldaea, that is he does 
not sever himself from the study of astrology; he . 
honours the created before the creator, and the world 
before God, or rather he holds that the world is not 
the work of God but is itself God absolute in His 


power. X. But in Milcah he marries 50 


a queen, not a ruler of men or perhaps cities, but one 
who merely bears the same name with a different 
meaning. For just as heaven, being the best and 
greatest of created things, may be rightly called the 
king of the world of our senses, so the knowledge of 
heaven, which the star-gazers and the Chaldaeans 
especially pursue, may be called the queen of sciences. - 

Milcah, then, is the legitimate wife, but the concubine 51 
is she who sees one thing of what is, though it be but 
the meanest of all. Now to see the best, that is the 
truly existing, is the lot of the best of races, Israel, 
for Israel means seeing God. The race or kind that 
strives for the second place sees the second best, that 
is the heaven of our senses, and therein the well- 
ordered host of the stars, the choir that moves to the 


fullest and truest music. Third are the 52 


sceptics, who do not concern themselves with the 
best things in nature, whether perceived by the 
senses or the mind, but spend themselves on petty 
quibbles and trifling disputes. These are the house- 
mates of Reumah, who “sees something,” even the 
smallest, men incapable of the quest for the better 
things which might bring profit to their lives. In 5 
the case of physicians what is called word-medicine 
is far removed from assistance to the sick, for diseases 
are cured by drugs and surgery and prescriptions of 
diet, but not with words ; and so too in philosophy 
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Aoyor@Aa Kal AoyoOfpat rwes adrd [LOvov etal, 
. TOV dppwornpdrav yepovra Biov Oepamevew ovUTE 
eJédovres OUTE emuTndevovTes, €K mpurns d€ 
TAucias dxpe yHpws eoxdrov yrwoaxoovrés TE 
[527] Kat ovAAaBopaxobvres ouK epulpidaw, | wozep 
Tijs eddatpovias én Ovop.drey Kal pnydrwv [Kat] 
4 

dmepavrg Kal avnviTe meprepyia Keywevns, a 
ovK ev T@ TO H00s, THY Tod dvOpwetov <Biov> 
mnynVv, Gpewov KaTaorioacbar, Tas pev Kakias 
brepopiovs Puyadevoavra avTod, tas dé aperds 
elcotkioavra.* | 

54 XI. HaAAanas _HEvTOL [n}*? d0fas Kat ddoypara 
mpootevrat Kal ot i Paddror. dyot yoov OTL Capra, 
7) TraAAaKa "Edigas: Tob viod _Hoad, ETEKE TD 
"EXudas Tov “Apadrjn, a Tihs Tob dmroyvov 
Aapmpas Svayevetas: ower be avTod THv duvo- 
yéverav, ea dmrooras Tou rept dvO portray TadTa 
etpholar vopiver 7H puxny womep e& dvarous 

55 ETLOKENTY THY pev Totwvuv aAoyov Kal [LET POV 
opunv tov mafouvs “Apadnk mpocayopever: pera- 
Andbeis ydp €ott Aads exAciywv Kabamep yap 7 
Tov mupos dvvapis THY wapaPAnGeicay Any ava- 
Moker, TOV avTOV TpdTOV Kal TO 7AO0s avaléov Ta 
€v moot TravrTa emAtyparar Kat SiadBeiper. 

56 TOUTOU Tob mafous Tarp "EAupas avaypaderar 
dedvTws: Eppnveverau yap: Qeds pe Ovéomretpev. 
GAN’ obx Grav avackeddoy 7) Staomeipyn Kal oKopa- 


1 rwa must be understood as subject to xaraorjcacbat ; 
otherwise grammar will require gvyadevcarras (-es?) and 
eicotxioavras (-€s ?). 

2 Perhaps read maddAaxds pévrat <xal dords>, dégas xh. 
See App. p. 578. 
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there are men who are merely word-mongers and 
word-hunters, who neither wish nor practise to cure 
their life, brimful of infirmities as it is, but from their 
earliest years to extreme old age contend in battles 
of argument? and battles of syllables and blush not 
to do so. They act as though happiness depended 
‘on the endless fruitless hypercriticism of words as 
such,® instead of on establishing on a better basis 
character, the fount of human life,“ by expelling the 
vices from its borders and planting there the virtues 
as settlers in their stead. 

XI. The wicked, too, take to them as concubines, 
opinions and doctrines. Thus he says that Timna, 
the concubine of Eliphaz, the son of Esau, bore 
Amalek to Eliphaz (Gen. xxxvi. 12). How distin- 
guished is the misbirth of him whose descent is here 
given! What the misbirth is you will see, if you cast 
away all thought that these words refer to men and 
turn your attention to what we may call the anatomy 
of soul-nature.? It is then the unreasoning and un- 
measured impulse or appetite of passion which he 
calls Amalek, for the word by translation means 
‘* people licking up.’’ For as the force of fire con- 
sumes the fuel laid before it, so too the boiling of 
passion licks up and destroys all that stands in its 
way. This passion is rightly declared to 
have Eliphaz for its father, for Eliphaz means ‘‘ God 
hath dispersed me.”’ And is it not true that when 
God scatters and disperses the soul and ejects 

@ See App. p. 577. 
® Lit. “nouns and verbs,”’ see note on De Mig. 49. 


¢ See App. p. 578. 
4 Lit. “‘ observe the soul as it were by anatomy.”’ 
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Kion THY puxny ad’ éavTob ) Beds, TO dAoyov 
evdds yevvarat mdBos 5 3; Th pev yap Oparuchy 
avTov diAdcbeov ovTws Sidvo.av, KAnparibe. evyery}, 
KataduTever pilas amoTeivwv mpos aududTnTAa Kai 
edpopiav Kapmdév did0vs mpos KTHow Kal ard- 
57 Aavow apetav. 810 Kal Mwvors eUxeTar pdoKwv 
“ eloayaywv Katagurevoov avtous,” ti iva py ép- 
nyepa add’ abdvara Kai paKpaiwva yevntat Ta 
Geta Braornpwara.. TIY8E dducov Kat aDeov puxny 
puyadevoov ag’ €avTow Toppwrarw Sveomrerpev els 
TOV Hoovav Kal emiOupiav Kal aduKnudTwv y@pov. 
6 € XBpos ovTOS mpoopuectara daeBoov Kaheirat, 
ovx 6 pubevdopevos ev “Atdov’ Kal yap 6 mpos 
aAnGevav “Awdns © ‘rob poxOnpob Bios eotiv, 6 
GAdoTwp Kat moAapvatos Kal Taoats dpais EVOXOS. 
58 XII. eov7e 8 Kal érépwOt To ypappa 
TOovTO gormdurevpévov: “ avika Suewepulev 6 Dype- 
oTos eOvn, & ws Ovéomrerpev utovs Ada,’ Tovs ynivous 
dmavras TpOTrous obpdaviov ovdev dyaov eo7rovoa~ 
KoTas tdety yAacev, aoikous Kal amoddas Kat 
omopddas ovTws éepyacdpevos. oddevi yap TaV 
davrAwv ovK olkos, od mods, ovK GAAO TaV Eis 
Kowwviay ovdev dtacwleTat, add’ avidpuTos wv 
ometpeTau, mavTyn Popovpevos Kal pEeTavioTdLEVvos 
det Kat ppdapooe ornpixPhvau Suvdpevos. 
59 yiverau ouv T@ havaAw €€ aorijs pev Kakia, TO 5€ 
maQos €k maMaxijs. Aoytopod yap 7 pev ody 
[528] yux7) Kabdzrep adorn obpBvos | — foxy d€ emiAnmros 
TiKTEL KaKias,—n dé Tod Twparos vots maAAak7), 


* Or “ graft.’ > Or simply “‘ recorded.”’ 
© 4.8, a eteding the 4Aovyor part of the soul as well as the 
*‘soul’s soul’? or mind. Cf. Quis Rerum 55. 
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‘it with contumely from His presence unreasoning 
passion is at once engendered? The mind which 
truly loves God, that has the vision of Him, He 
“ plants in,” as a branch? of goodly birth, and He 
deepens its roots to reach to eternity and gives it 
fruitfulness for the acquisition and enjoyment of 
virtue. That is why Moses prays in these words, 57 
‘ Bring them in and plant them in ” (Ex. xv. 17), that 
the saplings of God’s culture may not be for a day 
but age-long and immortal. On the other hand he 
banishes the unjust and godless souls from himself to 
the furthest bounds, and disperses them to the place 
of pleasures and lusts and injustices. That place is 
most fitly called the place of the impious, but it is not 
that mythical place of the impious in Hades. For 
the true Hades is the life of the bad, a life of damna- 
tion and blood-guiltiness, the victim of every curse. _ 
XII. And elsewhere we have this text, 58 
graven as on a stone,? “‘ When the Highest divided the 
nations, when He dispersed the sons of Adam ”’ 
(Deut. xxxii. 8), that is, when He drove away all the 
- earthly ways of thinking which have no real desire to 
‘ look on any heaven-sent good, and made them home- 
less and cityless, scattered in very truth. For none of 
the wicked have preserved for them home or city, 
nor aught else that tends to fellowship, but they are 
scattered without settlement, driven about on every 
side, ever changing their place, nowhere able to hold 
their ground. So then the wicked man 59 
begets vice by his legitimate wife and passion by his 
concubine. For the soul as a whole“ is the legitimate 
life-mate of reason, and if it be a soul of guilt it brings 
forth vices. The bodily nature is the concubine, and 
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du’ Hs a yéveots Tob maBous Dewpetran: noovev yap 
, 


60 Ka embupucdy Xxwpa TO odo... Kanetrar de 


61 


Oapva, Hs peradnpbev €or Tovvopa ExAeufus 
cahevopert): exhetrer yap Kav aduvarel u) pox TQ 
aaQer, oddAov Kab KAvowva mrohdv G70 owparos 
evdeEapern bud Tov KaTappayévTa Bapdv xey.dva 
ef d dyer plas Opps. Kepady, be ws Cwou 
TAVTWV TéV AexBevren Hep@v 6 -yevapyns eoriv 
"Hoad, 6s roré pév qoinua, Tore dé Spits épun- 
veveTat, Opts peév, Tapocov GKALLTIS KAL avevdoToS 
drevOi}s TE Kal OK npavxny dvoe, oavpBovAw 
Xpwevos avoia, Opuwvos OvTWS, Troinpa d€, Tap- 
dcov mAdopa Kal p006s €OTW O [ETO appoovvns 
Bios, tpaywditas «Kai Kevod KdpTou Kal ma.dw 
yédwros Kal KwpiKhs xAevns avdmAews, bytes Exwv 
ovdev, Kareevopevos, exTeTokevkws aATOevav, THY 
dmowov Kat aveideov Kal dmAacTov daw ev ovdevi 


62 Adyw Tiduevos, Hs 6 aoKnTHs Epa. papTupe dé 


63 


Mwvojs dackwv, ore ‘jv *laxwB azdAaorTos, 
of 7 


oiKaY oiKiav,” WoTE 6 EevavTios TOUTW GoLKOS av 
ein, TAdopaTos Kat TornwaTtos Kal pvOiKav Ajpwv 
ETatpos, paAAov d€ oxnvn Kat wo0os adrds. 

XIII. ‘H pev 87 Aoytopob pidrobedpovos TpOs 
aords Kat mahhaxidas Ouvdjets avvodos, ws otov 
TE HV, elpntat: Tov 8 eEtpyov Tod Adyou cuvudav- 


@ Cf. note on De Sac. 17. 

®’ Throughout these sections there is a play upon the 
technical literary use of roinua and mddopa. While Twolnua 
in this sense is a poem in general, 7Adcyue is used of fictitious 
but possible material such as was used in comedy, while 
p00s gives the legendary matter which formed the staple of 
tragedy. The double use of roinua in Quod Det. 125 is 
somewhat similar. 
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we see that through it passion is generated, for the 
body is the region of pleasures and lusts. This 60 
concubine is called Timna, whose name translated 
is “‘ tossing faintness.’ For the soul faints and loses 
all power through passion when it receives from the 
body the flood of tossing surge caused by the storm 
wind which sweeps down in its fury, driven on b 
unbridled appetite. And of all the mem- 61 
bers of the clan here described Esau is the progenitor, 
the head as it were of the whole creature,—Esau 
whose name we sometimes interpret as “an oak,”’ 
sometimes as “a thing made up.”* He is an oak 
because he is unbending, unyielding, disobedient and 
stiff-necked by nature, with folly as his counsellor, 
oak-like in very truth; he is a thing made up because 
the life that consorts with folly is just fiction and 
fable, full of the bombast of tragedy on the one hand 
and of the broad jesting of comedy on the other ;° it 
has nothing sound about it, is utterly false and has 
thrown truth overboard ; it makes no account of the 
nature which is outside qualities* and forms and 
fashionings, the nature which the Man of Practice 
loves. To this Moses testifies when he says, ‘‘ Jacob 62 
was a plain or unfashioned man, living in a house ” 
(Gen. xxv. 27). And therefore Esau his opposite 
must be houseless, and the friend of fiction and make- 
up and legendary follies, or rather himself the actor's 
stage and the playwright’s legend. 

XIII. We have now to the best of our ability 63 
described the mating of the reason which yearns to 
see and learn with the faculties both of the lawful 
and the concubine type. We must now continue the 
thread of our discourse by examining the words 


¢ Again a play (not translatable) on rolnua. 
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TEOv taKoAovba Stepevvarras. dmKovce dyotw 
ABpady THS puvijs Zdppas ’ "+ avayKatov yap 
Tots Tapayye\uacw aperhs Tov pavOdavovra meO- 
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65 aAda Ti TOV Aeyouevow dgeros ; avTt yap Tob 

Mpooexew éeTépwae TOV vodv amoorelAavTEs OL [ev 
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djala, Tots pev Gwyaor mapeivar dvov, Tats dé 
PS) U > 4 9 , ; \ > 4 
vavotats amnAAaxfar, etdwAwy Kal avdpiavTwr 
4 4 > 4 \ 

66 Staddpew pndev. El O€ TIVES Kal TpOO- 
€xovot, ToacovTov ypovov KafélovTat povov aKov- 
ovTes, amraAAayévtes 5° oddevds THY eipnuevwv dia- 
péurnvrar, Kat AKov TepdOAvar du axons paAdov 
“A 9 A @ 9QOA\ b) A ” e \ 
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A \ lod > > @ A “A A 
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67 Tptrou dé elow ois evavia pev Ta 

4 

dexbevta trnyet, sodiotai 5€ avTi dtAccddwv 

> 4 e 
GQveupioKoVTaL. TOUTWY 6 pev Adyos ErraweETOS, O 
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which follow. Abraham, it says, “ hearkened to the 
voice of Sarah ’’ (Gen. xvi. 2), for the learner must 
needs obey the commands of virtue. Yet not all do 64 
obey, only those in whom the strong longing for 
knowledge has become ingrained. Hardly a day 
passes but the lecture-halls and theatres are filled 
with philosophers discoursing at length, stringing 
together without stopping to take breath their dis- 
quisitions on virtue. Yet what profit is there in their 65 
talk? For instead of attending, the audience dis- 
miss their minds elsewhither, some occupied with 
thoughts of voyaging and trading, some with their 
farming and its returns, others with honours and 
civic life, others on the profits they get from their 
particular trade and business, others with the venge- 
ance they hope to wreak on their enemies, others 
with the enjoyments of their amorous passions, the 
class of thought in fact differing with the class of 
person. Thus, as far as what is being demonstrated 
is concerned, they are deaf, and while they are 
present in the body are absent in mind, and might as 
well be images or statues. And any who 66 
do attend sit all the time merely hearing, and when 
they depart they remember nothing that has been 
said, and in fact their object in coming was to please 
their sense of hearing rather than to gain any profit ; 
thus their soul is unable to conceive or bring to the 
birth, but the moment the cause which stirred up 
pleasure is silent their attention is extinguished too. 
There is a third class, who carry away 67 
an echo of what has been said, but prove to be sophists 
rather than philosophers. The words of these 
deserve praise, but their lives censure, for they are 
capable of saying the best, but incapable of doing it. 
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69 OVvop.a.. ovK aro oKoT00 S€ mpdoKELTAL 
To ‘‘ tis dws,” adda Bn THS Pwvovons Udppas 
UmaKovaaL. tdiov yap, Tod pavOdvovros Puviis Kat 
Aoyow axpodobac, SiSdoKerau yap TOUTOLS povots” 
6 8€ aoxyjoe. TO KaAov aAAa pr) SidacKkaria KTw- 
fevos ov Tots Aeyopévors aAAGa Tots A€yovot Tpoc- 
EXEL, pLlLovpevos TOV exetvwv Biov ev Tats Kata 

70 wépos avemAnmrots mpdkeor. A€yerar yap em Tob 
"laxwB, qvixa eis Tov cuyyeviKov ydpov méumeTat: 
‘ etaonkovcev *laxwB tot matpos Kal THs pnTpos 
avrod, Kat éemopevOn eis tHv Meoomortapiav,” od 
THs pwvins ovdé TOV Adywv—rTob yap Biov pinthy 
ede. TOV aoKYnTHV, OK aKpoarny Adywr elvat- 
TovTo pev yap tdtov Tod SidacKopevou, eKetvo dé 
Tod diabAobvros,—iva Kavradba Stadopav aoKynTov 
Kat pavOdvovtos KataAdBwpev, TOO pév Koopov- 
pévov Kata Tov Aéyovta, Tob 5€ KaTa TOV eKEivoU 
Aoyov. 

711 «=2XIV. “ AaBoica ” ovv dna “ Zappa y yuvn 
"ABpaap “Ayap HY Alyuntiav, THY EQUTHS TaAL- 
dliokyv, peTa EKA ETH TOU olKAjoat “ABpadp € ev vi 
Xavaav, édwxe T@ “ABpady TH avdpi adris avT@ 
yuvaixa.” PBdoKavov pev Kat mKpOV Kat KaKonbes 
dice KaKia, NMuEpov SE KAL KOLVWILKOV Kal EdjLEves 
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Rarely then shall we find one who combines attention, gg 
memory and the valuing of deeds before words, which 
three things are vouched for in the case of Abrahan: 
the lover of learning, in the phrase ‘‘ He hearkened to 
the voice of Sarah,”’ for he is represented not as hear- 
ing, but as hearkening, a word which exactly ex- 
presses assent and obedience. There is a gg 
point, too, in the addition “ to the voice,” instead of 
“he hearkened to Sarah speaking.” For it is a 
characteristic mark of the learner that he listens to a 
voice and to words, since by these only is he taught. 
whereas he who acquires the good through practice, 
and not through teaching, fixes his attention not on 
what is said, but on those who say it, and imitates 
their life as shewn in the blamelessness of their 
successive actions. Thus we read in the case of 79 
Jacob, when he was sent to marry into his mother’s 
family, “ Jacob heard his father and mother, and went 

to Mesopotamia ”’ (Gen. xxviii. 7). “‘ Heard them,” 

it says, not their voice or words, for the practiser must 
_be the imitator of a life, not the hearer of words, since 
the latter is the characteristic mark of the recipient 
of teaching, and the former of the strenuous self- 
exerciser. Thus this text too is meant as a lesson to 
us that we may realize the difference between a 
learner and a practiser, how the course of one is 
determined by what a person says, the other by the 
person himself. 

XIV. The verse continues, “‘ So Sarah the wife of 71 
Abraham, ten years after Abraham dwelt in Canaan, 
took Hagar the Egyptian her handmaid and gave 
her to Abraham her husband as his wife’ (Gen. 
xvi. 3). Now vice is malignant and sour and ill- 
minded by nature, while virtue is gentle and sociable 
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16 GAA TH aoTH Pépwv eOwpynoduynv. eomovdaca Kal 
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and kindly, willing in every way, either by herself 
or others, to help those whom nature has gifted. 
Thus in the case before us, since as yet we are unable 72 
to beget by wisdom, she gives us the hand of her 
maiden, who is, as I have said, the culture of the 
schools; and she does not shrink, we may almost say, 
to carry out the wooing and preside over the bridal 
rites ; for she herself, we are told, took Hagar and 
gave her as wife to her husband. Now 73 
it is worth considering carefully why in this place 
Moses again calls Sarah the wife of Abraham, when 
he has already stated the fact several times; for 
Moses did not practise the worst form of prolixity, 
namely tautology. What must we say then? This. 
When Abraham is about to wed the handmaid of 
wisdom, the school culture, he does not forget, so 
the text implies, his faith plighted to her mistress, 
but knows that the one is his wife by law and deliber- 
ate choice, the other only by necessity and the force 
of occasion. And this is what happens to every lover 
of learning ; personal experience will prove the most 
infallible of testimonies. For instance 74 
when first I was incited by the goads of philosophy 
to desire her I consorted in early youth with one of 
her handmaids, Grammar, and all that I begat by 
her, writing, reading and study of the writings of the 
poets, I dedicated to her mistress. And again I kept 75 
company with another, namely Geometry, and was 
charmed with her beauty, for she shewed symmetry 
and proportion in every part. Yet I took none of 
her children for my private use, but brought them as 
a gift to the lawful wife. Again my ardour moved 76 
me to keep company with a third ; rich in rhythm, 
harmony and melody was she, and her name was 
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Music, and from her I begat diatonics, chromatics 
and enharmonics, conjunct and disjunct melodies, 
conforming with the consonance of the fourth, fifth 
or octave intervals.* And again of none of these did 
I make a secret hoard, wishing to see the lawful wife 
a lady of wealth with a host of servants ministering 


to her. For some have been ensnared by the 77 


love lures of the handmaids and spurned the mistress, 
and have grown old, some doting on poetry, some on 
geometrical figures, some on the blending of musical 
“ colours,’ ® and a host of other things, and have never 
been able to soar to the winning of the lawful wife.° 


For each art has its charms, its powers of attraction, 78 


and some beguiled by these stay with them and 
forget their pledges to Philosophy. But he who 
abides by the covenants he has made provides from 
every quarter everything he can to do her service. 
It is natural, then, that the holy word should say in 
admiration of his faithfulness that even then was 
Sarah his wife when he wedded the handmaid to do 


her service. And indeed just as the school subjects 79 


contribute to the acquirement of philosophy, so does 
philosophy to the getting of wisdom. For philosophy 
is the practice or study of wisdom, and wisdom is the 
knowledge of things divine and human and their 
causes. And therefore just as the culture of the 
schools is the bond-servant of philosophy, so must 


philosophy be the servant of wisdom. Now philo- 80 


sophy teaches us the control of the belly and the 


¢ Cf. Leg. All. iii. 122, De Post. 104, De Agr. 137. 

’ See App. p. 578. 

¢ For the tendency to prolong the study of the Encyclia 
beyond what Philo considered the proper time ef. De Ebr. 
51. | 

@ See App. p. 579. 
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TOV peTa yaoTtépa, éyxpdtevav dé Kal yAwrrns 
dvadiddoner. Tatra Aéyerau pev elvac du’ adra 
aipera, CEmvorepa. de gpatvour’ gav>, et Jeod TULAis 
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det THs Kupias, omdTre péAdoev adTis <Tas> 
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91] aAnderav yun, a) dey yeadon. 
(531) XV. | Atdwor 3° od R ebOds eis THY Xavavatwv 
ynv adikopeva, add pera Sexaetiav THs éxel 
duarpibys. Ti de Toor €oTiv, ovK dprehids emt- 
OKETTEOV* EV APY. [EV THS YEveoews Tpeay n pun 
ovvTpdodots Tots maGeou povots xpHras, Avrrats, 
ddyndoat, TOUS, emBupiacs, noovais, a dia TaV 
. alcbjoewy én’ adriny EPXETAL, pT Tob Aoyropod 
BaAézew Suvapevov Ta Te ayaba Kal KaKa Kal 
H Sdiaddper Taba, GAA ACY axpiBodv, aad ert 
vuoTalovros Kal ws év Umve Babe?. kaTapepuKoros. 
82 ypovou d€ mpoidvTos oTav éKBaivovTes Tis mau 
duKns HAuKias petpaxrodabar peMuep, TO didupov 
aréAexos evdds eK pds, apern Kal KaKia, pveTat 
pilns: Kal mrovovy.eBa, pev THY Katadyn apport, 
atpovpeba, dé TAVTWS THY ETEpav, Ob pev evgveis 
83 apernv, Kakiav 5° of évavTion.. TOUTWY 
mpottotuTwlevrwy eidévat ypy, OT. mabav pev 
Atyurros ovpBodrdv €ort, Kacuay de n Xavavaioov 
yi’ aor elxoTws dvaorHcas am’ Aiydmrov Tov 
84 Aca ets THY Xavavaiov elodyet xwpav. av@pwrros 
yap, ws edny, dy.0. pev TH yeveoes to Atyvmrtov 
amabos éAayev olkety 7ovats Kat ddynddor T™poo- 
epptCwevos, adOis 8’ amoukiav oréAAeTat THY TpOsS 
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parts below it, and control also of the tongue. Such 
powers of control are said to be desirable in them- 
selves, but they will assume a grander and loftier 
aspect if practised for the honour and service of God. 
So when we are about to woo the handmaids we must 
remember the sovereign lady, and let us be called 
their husbands, but let her be not called but be in 
reality our true wife. 

XV. Next Sarah gives Hagar to Abraham, not at 81 
once after his arrival in the land of the Canaanites, 
but after he has stayed there for ten years. The 
meaning of this requires careful consideration. In 
the first stage of our coming into existence the soul 
is reared with none but passions to be its comrades, . 
griefs, pains, excitements, desires, pleasures, all of 
which come to it through the senses, since the 
reason is not yet able to see good and evil and to 
form an accurate judgement of the difference between 
them, but is still slumbering, its eyes closed as if in 
deep sleep. But as time goes on, when we leave 82 
the stage of boyhood and are adolescent, there 
springs from the single root the twofold stalk, virtue 
and vice, and we form an apprehension of both, but 
necessarily choose one or the other, the better- 
natured choosing virtue, the opposite kind vice. 

Following on this preliminary sketch 83 
we must know that Egypt symbolizes sense, and the 
land of the Canaanites vice, and thus it is natural 
that when Moses brings the people out of Egypt he 
should lead them into the country of the Canaanites. 
The man, as I have said, at his first coming into being 84 
receives for his habitation Egyptian passion, and his 
roots are fixed in pleasures and pains; but after 
awhile he emigrates to a new home, vice. The 
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1 MSs. mepi mavrTés. 
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reason has by this time advanced to a higher degree 
of vision, and while it apprehends both alternatives, 
good and evil, chooses the worst, because mortality 
is so large an ingredient in the reason, and evil is 
native to mortality as its opposite, good, is to the 
divine. XVI. Now according to nature 85 
these are the native-lands of the two ages: Egypt, 
that is passion, of the age of childhood ; Canaan, that 
is vice, of the age of adolescence. But the holy word, 
though it knows full well what are the native-lands 
of our mortal race, sets before us what we should 
do and what will be for our good, by bidding us hate 
the habits and the customs and the practices of those 
lands. It does so in the following words, “‘ And the 86 
Lord spake unto Moses, saying: ‘Speak unto the 
sons of Israel, and thou shalt say unto them “I am 
the Lord your God. According to the practices 
of the land of Egypt, in which ye dwelt therein, ye 
shall not do; and according unto the practices of 
the land of Canaan, into which I bring you there, you 
shall not do, and by their customs ye shall not walk. 
Ye shall do My judgements and ye shall keep My 
ordinances, walk in them. I am the Lord your God. 
And ye shall keep all My ordinances and My judge- 
ments, and ye shall do them. He that doeth them 
shall live in them. Iam the Lord your God ¢ ”’ (Lev. 
xviii. 1-5). So then the true life is the life of him g7 
who walks in the judgements and ordinances of God, 
so that the practices of the godless must be death. 
And what the practices of the godless are we have 
been told. They are the practices of passion and 
501 
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Ta. ma0ous Kai Kaxi@v éotw,' €€ dv Ta doeBav Kal 
avootoupyav® mAnOn puerar. 

88 Mera dexaetiav odv THs mpos Xavavaious per - 
ouctas a€dpeba THY "Ayap, emedjmep evOds pev 
YEvomevor Aoy.txot Tis dvoet BroBepas datas Kal 
dmadevotas peTamrovovp.eBa,, xpovep 6° vorepov Kal 
ev apiOu®@ redeiw, dexdou, vopij.ov® trawelas THS 
woedetv Suvapévns els émOupiav epyopeba. 

89 XVII. Tov dé mepl Sexddos Adyov emedcos pev 
RKpiBwcav povatka@y mratdes, U Dpvyce Be ov peTpiws 
6 tepwraros Muavojs, dvabeis avrh 7a, KaAdora, 
TAS dpxds," Tas Pade da TA TOV lepewv evdedex 
dHpa, THY Tod Ildoya vaTypnow, TOV iAacpov, THY 
dua, Tevrnkovractias ddeoiv Te Kal cis Tas apyaias 
Angers emdvooov, ian KaracKeniy Tijs adtadvdrou 
oKnvis, dda pupia., cv pax pov av etn pepvhoba. 

90 ra dé _Kaipvo. od mapeTeov.’ abrira TOV 
N&e tyiv—mp@ros 8’ obros Sixatos. év Tats tepais 
aveppi Oy ypapats—aro tov dtamAacbevros €x vis 
elodyet SékaTov, ovK eviavT@v TAHV0s wapacrHica 


1 uss. Tid 5é d0ewpyra mdOous kai xaxtay éeoriv.—The text 
printed is my conjecture. Mangey retains the ms. text 
and translates, ignoring the neuter riva, ‘‘quidam non per- 
pendunt affectus et vitia.”” Markland’s drwa 64 is an im- 
provement, but still leaves ad@ewpnra in the unnatural sense 
of ‘‘ regardless of ’’ (and therefore ‘‘ practising ’’). Moreover, 
the words are quite pointless. With the correction the 
argument proceeds quite logically. -The later part of the 
quotation tells us that he who does God’s ordinances will 
live. It follows that the practices of the godless are death. 
If you ask what are the practices of the godless, the first 
pan of the text has told us (etpy7a:) that they are the practices 
of Egypt and Canaan, that is (see § 85) passion and vice. 
We might perhaps get even nearer to the mss. by omitting 
Ta before ddéwv. 
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vices, from which spring the many multitudes of the 
impious and the workers of unholiness. 

So then ten years after our migration to the 88 
Canaanites we shall wed Hagar, since as soon as we 
have become reasoning beings we take to ourselves 
the ignorance and indiscipline whose nature is so 
mischievous % and only after a time and under the 
perfect number ten do we reach the desire for the 
lawful discipline which can profit us. 

XVII. Now the lore of the decad. has been care- 89 
fully discussed in detail in the schools of the musicians, 
and is extolled in no ordinary degree by the holiest 
of men, Moses, who connects with it things of special 
excellence, governments, the first-fruits, the re- 
current gifts of the priests, the observation of the 
passover, the atonement, the liberation and return to 
the old possessions in the fiftieth year, the furnishing 
of the permanent tabernacle, and others without 
number. These it would take too long to mention, 
but crucial examples must not be omitted. 

For instance, he represents Noah, the first man re- 90 
corded as just in holy scriptures, as the tenth de- 
scendant from the man who was moulded from the 
earth ; and in doing so he does not wish to set before 


¢ Or perhaps “the natural (and harmful) ignorance,” 
which, though a less obvious way of taking the words, agrees 
better with the thought that ignorance is the warpis of the 
man. 


2 Perhaps read dvociwy épywy; general practices are the 
progenitors of particular deeds. 

3 MSs. vouluw (-ws). 

4 So one ms.: the rest edyds, which Mangey preferred, 
but see beginning of § 92, and the thought of apxds recurs in 
§:110. 5 Mss. mapearéov or mapiréor. 
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BovAdpevos, GAAG SiddEat caddis, ore Womep’ Sexas 
d.puO pay TOV amo _povddos €oTl Tmépas TedevoraTov, 
oUTW TO dikatov év buy tédevov Kat TmEpas dvTWs 
91 rév Kata tov Btov mpagewy. | THY pev 
yap ToMamacvaloperny ep éavTnv Tpiada mpos 
€vdaTou yeveow apibuot modemiwratnv ef elmrov ot 
Xpnopol, THV dE emBeByxviav jovdsda, 7pos exrAy- 
92 pwow dexddos ws piAnv amedéfavTo. onpctov de: 
Tas evvea TOV BoorAewv dpxds, nviKa ¥ eupuaros 
dveppuriaOn oTdo.s, TOV TeTTa pov mabey pos Tas 
mevte alcbycers Kovicayevwy Kal mopBnow Kal 
KaTackadyy KiWvduvevovens Tpd7OV mroAews THS 
6Ans* dvadéxecbar uyns, exoTpatevoas o copos 
93 “ABpadp KatéAuce d€éKaros emupavets. odTos GVTt 
Xeydvos yoAnuny Kal byetav avtt vocou Kal Cony, 
et det Tadnbés cimetv, avtTt Davatov TOpEcKEvAseE, 
Tob viKnpopov Beod ‘Tporratopépoy avTov dvadet- 
avTos, @ Kal Tas Sexaras XaproTnpta Tijs vikns 
94 avatiOnot. KQL TAVTOS [evTOU Tov eABov- 
tos “‘wio THY paBdov,” Adyw dé THY sraLoetay, 
npepov Kat TUacod Opéupatos to Sékatov azo- 
KplWETat, VOjLOV TpooTacer yivopevov “‘ aytov,”’ wv’ éK 
ToAA@v didackwycba tHv Sexddos mpos ODedv 
olKELoTnTa Kal THY Tod evvéea apiOuod mpos TO 
95 Ovnrov Tpev yevos. XVIII. adda yap 
[533] ovK amo Cope l p.ovov dandpxeobat dexatas, adda 
Kal amo TOV doa ek ys PAaotdver Sdieipynrat. 
“qéioa’’ yap pyot “ dexdtn THS ys amo Tod 

1 Some mss. av\fs: Wend. conjectures adovcns. 
* See note on § 59. Here the phrase seems to be used of 


the animal or unreasoning nature, ignoring the mind. For 
the ‘city ” of the story is Sodom, which is a “sou] blind of 
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us any particular number of years, but to shew us 
clearly that, just as ten is the end of the numbers 
which start from one and most perfect, so justice in 
the soul is perfect and the true end of our life’s 
actions. For when three is multiplied by 91 
itself and thus produces the number nine, the oracles 
pronounce it to be a number of great hostility, while 
the added one which completes the ten they approve 
of as friendly. This is shewn in the incident of 92 
Abraham and the nine kings. When the civil war burst 
into flames, and the four passions prepared for combat 
with the five senses, when the whole soul? was on the 
point to suffer sacking and razing like a city, wise 
Abraham took the field, and appearing as the tenth, 
made an end of all nine governments (Gen. xiv.). 
He provided calm in the place of storm, health for 93 
sickness, and life we may truly say for death, being 
declared the winner of the trophies by God the 
victory-giver, to whom too he dedicated the tenths 
as thank-offerings for his victory (Gen. xiv. 20). 
Further, everything that comes “ under the rod,’ the 94 
rod of discipline,? that is every tame and docile 
creature, has a tenth set apart from it which by the 
ordinance of the law becomes “ holy ”’ (Lev. xxvii. 32), 
that so through many reminders we may learn the 
close connexion of ten with God and of nine with our 
mortal race. XVIII. But indeed it is 95 
commanded to offer tenths as first-fruits, not only 
from animals, but from all that'springs from the earth. 

““ Every tenth of the earth,” it says, “ from the seed 


reason” (§ 109). Wendland’s a\ovcns (agreeing with ré\ews) 
may be right. 

’ Cf. Leg. All, iii. 89 f., De Post. 97. For ten as the 
number of qacdeia cf. note on De Sac. 122. 
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OTE pP[LATOS Kal Tov Kapmod Tot EvAivou €oriv ay.ov 
a) Kuptep: al maoa Sexarn Bowv Kal mpoBdrwv, 
Kal mav 6 av SiehOn € ev TD apO ug d B10 THY paBdor, 
96 TO S€xarov é eorau dytov TO Kup. OpaGs: Ore Kal 
amo TOO TrEepi Has dyKov CwWLATLKOD, Os yewdns Kal 
gvAwos dvTws €oTlv, olerau dety amdpxeoba 5 y) 
yap Cw) Kal Svapovn Kal avérze Kal byieva abre 
Beta, yiverau Xapere. opas, 8 OTL Kaul d.mr0 TOV eV 
Hiv adrots Labwv éd\Sbywv—raibra 8° etal aicbnaers 
add dmdpyeobar dteipntat; To yap opav Kat 
akovewy Kal dodpalr veoGar Kal -yeveoOar, eri de 
anteaOar Swpeat bet al, brep av edxaploTnreov. 
97 aAAd yap od pdvov emt tots €vAivots 
Kal ynivous CwpLaTos OyKous" 00d" 0 * adoyous Cwors, 
tais aioOyoeot, Tov _evepyerny €mauvely b8a- 
oxopeba, a.AAd. Kat emt TH VO, OS Kupios elrretr 
avipwmds gorw ev dvOpdmw, Kpelr Tw ev xet- 
98 pove Kal abavaros év Ore. Oud ToiTo oluat Ta 
mpwrToToKa Kabiépwoe TavTa, THY SexaTny, Aéyao 
Aeverucny pudiy, dvrikataAdagapevos TpOs Ova. 
THpnow Kal pudasrny OOLOTHTOS Kab evoeBetas Kat 
Aevroupyi@v, at Tmpos THY Tob Beot TYLY ava.- 
Pepovran. TO yap mp@Tov Kal dpiorov ev 7 qpiv avrois 
0 Aoyropds €oTl, Kal af vov TAS ouverews Kat 
ayyxwoias Karadmpeds TE Kal ppovncews KaL TOV 
aAAwy Suvdpewr, Goat mept avtov eiow, amapxas 
dvarévar be@ TH HY edpopiav 708 Svavoetobat 
99 Tapacxovre. evdévbe 6 pev doKnriKds oppnbeis 
EevXOpevos ele: “‘ mavTov av av pro ods, Sexarqv 
dmodexarwow col,” 6 dé xpnouos 6 peTa TAS 
EmiviKlous EvXaS dvaypacels, ds 6 THv avropaly 
1 mss. cwuarixots, 
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and from the fruit of wood, and every tenth of oxen 
and sheep, and everything that passes through in the 
number under the rod the tenth shall be holy unto the 
Lord ”’ (Lev. xxvii. 30, 32). Observe that he thinks 96 
that first-fruits are due from our body, the cumber- 
some mass which is indeed of earth and of wood. 
For its life and survival, growth and health, come to 
it by the grace of God. Note too that we are also 
bidden to give first-fruits of the unreasoning creatures 
within us, the senses, for sight and hearing and smell 
and taste and touch also are gifts of God for which we 
must give thanks. Yet not only for the 97 
wooden and earthen mass of the body, not only for 
the unreasoning creatures, the senses, are we taught. 
to praise the Benefactor, but also for the mind which 
may be truly called the man within the man, the 
better part within the worse, the immortal within the 
mortal. This is why, I believe, He sanctified all the 98 
first-born, and took as their ransom the tenth, that is 
the tribe of Levi, that they should observe and 
maintain holiness and piety and the rites which are 
offered for the honour of God. For the first and best 
-hing in us is the reason, and it is only right that from 
:ts intelligence, its shrewdness, its apprehension, its 
_ prudence and the other qualities which belong to it, 
we should offer first-fruits to God, who gave to it 
its fertility of thinking. It was this feeling which 99 
orompted the Man of Practice when he vowed thus, 
' Of all that thou givest me, I will give a tenth to 
chee ’’ (Gen. xxviii. 22) ; which prompted the oracle 
that follows ne blessing given to the victor by 
Melchisedek the holder of that priesthood, whose 
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Kat adTodioaKrov Aaywv lepwovvynv mrovetrar MedA- 
yicedéx, ‘‘ EdwKe yap avT@ ” gnow “ SexaTnv aro 
TAVTOV, Gro TOV Kar aicOnow 70 KaA@s aicbave- 
cba, amd Tv Kata Adyov To eb Aévew, 6 amo TOV 
Kar. vobv TO €D Stavoetaban. TayKdAws 
obv Kal dvayKaios dpa ev elder Tapadinynuaros, 
Hie. THs odpaviou Kat Deias tpodis. To pvny.etov 
év oTapy x pvc KkaGvepogro, dyno as dpa “70 
YOuOp | TO S€éxarov Tov Tputay péeTpwv fv.’ év nyiv 
yap avTots Tpia jéTpa elvan Soxel, aicOnors, Adyos, 
voos* aicinT av peev toOnous, dvouatwy dé Kal 
sine 0 Adyos, vonta@v oe 
voos. ag’ ExdoTou o7 T@v Tpidiv peTpav TOUTWY 
d.apKTéov domep Twa tepay - Sexdryy, t iva Kal TO 
Aéyew Kal TO aicbdveoBar Kal TO KataAapPaveww 
dvuTrautions Kal: dyrewas Kara Beov eCeralnra: TO 
yap d.AnOwov Ka | Sticawov pétpov Toor’ eoTt, Td O€ 
Kal? pas wevd7 TE Kal dduca. XIX. elKOTWS ovv 
Kal em TOV Ovovdy TO pev déxaTov Tob péTpov THs 
oepoaAews Tots tepetous emt TOV Bepov ouvav- 
evexOnoerat, o O€ € évaos _apiby.os, 70 Xeiipavov Tob 
Sexdrou, Tap yptv adrots Tapapevet. 
TovUTo.s auvdder Kal 7 TOV Lepewv evdedexs Ovaia: 
TO yap d€xatov TO Tov oldu cemda.Acuss del du- 
etpnTau mpoodepew avtois. euabov yap TOV €vaov 
dmEp a.ivovres aic@yrov dSoxyjoe Oedov TOV SéKaTov 
Kal pOvov ovTa aipevdds mpoaxuveiv. evvea yap 
6 KdopLoS eAaxe poipas, ev ovpav® pev OKT, THY 
te atAavy Kat émTa Tas TemAarnwEevas eV Tab eos 


@ Or **Him who is tenth and alone triy. “exists 3. ; “or 
‘Him who is truly tenth and alone” (¢/. § 10), referring to 
the mystical identity of the Ten and the One. 
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tradition he had learned from none other but himself. 
For “he gave him,” it runs, “a tenth from all” 
(Gen. xiv. 20) ; from the things of sense, right use of 
sense; from the things of speech, good speaking ; 
from the things of thought, good thinking. 
Admirable then, and demanded by the facts, are the 
words added as a sort of side utterance, when while 
telling us how the memorial of the divine and heaven- 
sent food was enshrined in a golden jar he continues, 
“the omer was the tenth part of three measures ” 
(Ex. xvi. 36). For we seem to contain three measures, 
sense, speech, mind; sense measuring the objects of 
sense, speech the parts of speech and what we say, 
and mind the things of mind. Of each of these three 
measures we must offer as it were a holy tenth, that 
speech, sense perception and apprehension may be 
judged soundly and blamelessly according to God’s 
standard, for this is the true and just measure, while 


_ 


00 


pod 


01 


our measures are false and unjust. XIX. So too it 102 


is only natural that in the matter of sacrifices the 
tenths of the measure of fine flour should be brought 
with the victims to the altar (Ex. xxix. 40), while the 
numbers up to nine, what is left by the tenth, remain 
with ourselves. And the recurrent obla- 


tion of the priests is in agreement with this; they 103 


are commanded to offer always the tenth of the ephah 
of fine flour (Lev. vi. 20), for they have learned to 
rise above the ninth, the seeming deity, the world 
of sénse, and to worship Him who is in very truth 


God, who stands alone as the tenth. For to the 104 


world belong nine parts, eight in heaven, one of the 
stars which wander not and seven of those that 
wander, though the order of their wandering is ever 
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gpepopevas tats avtats, évarny Sé yhv adv! vdare 
Kat aépt: TOUTW yap pia ovyyevera, Tpomas Kat 
petaBodAds mavrotas Seyopevwv. of pev obv moAAot 
Tas evvea. TaUTas poipas Kal TOV mayevra Kopov ef 
avr ay eriunoav, 6 d€ TéActos Tov brepavw Tov 
evvéa, Onproupyov avTav, Séxarov Beov: 6Aov yap 
vrrepxurpas TO €pyov onde 7Op TexviTny, Kab 
ixérns Kal Jepamrevtis eomrovbalev avToo yeveoGau 
Oud TOOTO Sexdrny evdchexi T@ SexaTw Kal povep 
Kal ateovien 6 tepevs dvaribnor. | Toor’ 
e€oTl Kupiws cimety TO puxucov Iladoya, 7 <am0 > 
TavTOS maGous Kal TavTOs aicnrod dudBaows pos 
To déKatov, 6 51) vonrov éott Kal Betov> Adéyerat 
yap: “ dexdtn Tob pnvos TovTov ‘AaBérwoav Exa- 
otos mpdoBatov Kat’ oixiav,”’ iva amo Ths SekaTys TO 
dexaTa Karepw OA 7a, Ovpata duaTnp evra, ev TH 
puxi} Kara dvo poipas &K Tpray TepuTiopery, 
HEXpis av 6Ay dt’ 6AwY yevopern dhéyyos ovpavwov, 
oia mAnowans oehivn Kata devTépas €Bdouddos 
Tapavenow, fay peovov puddrrewv aAAd Kal tepoup- 
yeitv non SUVyTAL Tas GaoLWEts Kal AUwpoUs TpO- 
Komds. Toor €oTl iAagpos*—Kat yap 
obTos dexdry Tov pNnvos BeBouobran, Tov déxaTov 
ixerevotons Jeov puyfs Kal THY TamewdTyHTA Kal 


1 Mss. Thy aby (er). 2 mss. iiagpovs. 


@ The imperfects are difficult. The translation suggests 
that though “gnomic”’ like the aorist ériunoay, and not 
referring specially to the past, they differ from the aorist in 
expressing continuity. Cf. Quis Rerum 17. 

_ ° The thought of the section is that the sheep taken on the 
tenth day, when the moon is two thirds on its way to fullness, 
is an allegory of a soul which has reached a certain stage of 
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the same, while earth with water and air make the 
ninth, for the three form a single family, subject to 
changes and transformations of every kind. Now 
the mass of men pay honour to these nine parts and 
to the world which is formed from them, but he that 
has reached perfection honours Him that is above the 
nine, even their maker God, who is the tenth. For 
he continues to soar above all the artificer’s work and 
desire * the artificer Himself, ever eager to be His 
suppliant and servant. That is why the priest offers 
recurrently a tenth to Him who is tenth and alone 
and eternal. We find this “ ten ”’ plainly 
stated in the story of the soul’s passover, the crossing 
from every passion and all the realm of sense to the 
tenth, which is the realm of mind and of God; for 
we read “ on the tenth day of this‘month let everyone 
take a sheep for his house’ (Ex. xii. 3), and thus 
beginning with the tenth day we shall sanctify to 
Him that is tenth the offering fostered in the soul 
whose face has been illumined through two parts out 
of thrée, until its whole being becomes a brightness, 
giving light to the heaven like a full moon by its 
increase in the second week. And thus it will be 
able not only to keep safe, but to offer as innocent 
and spotless victims its advances on the path of 
progress.? We find the same in the pro- 
pitiation which is established on the tenth day of the 
month (Lev. xxiii. 27), when the soul is suppliant to 
God the tenth, and is schooled to know the humilia- 


progress and preserves (or increases?) it till it reaches its 
consummation, when it offers itself to God. For the con- 
nexion of the sheep with moral progress cf. De Sac. 112 
ampoxomns 6¢ mpdBarov, ws Kai avrd dyAo? TroUvoua (derived from 
mpoBalyw) cvuBorov. gwriouds and rapavénors are the regular 
terms for the ‘‘ lighting up’’ and increasing of the moon. 
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ovdeverav Tob yevntod mepivoug.” Aoyopob treTroU~ 
Ovias Kal Tas ev dmacu tots KaNots dmepBodas Kal 
aKpoTnTas Tob ayevyrou Sedudaypevns. tAews ovv 
Kal avev ixeretas tAews evdOds yiverou Tots eguTovs 
KaKobar Kal avoteAdovar Kal pH Kavy noe Kat 
108 oinoer pvowpevors. Toor €oTiv adeots, 
tobr éAevbepia mavredns puxiis 6v émAavynbn Te 
a@Advov dTocELoperns Kal pos THY dm Aavi pvow 
peBoppiloperns: Kal é7t Tous KArpous emaviovons, 
[535] oUs édaxer, Hvixa r pov | emrvet kal Tovs mepl 
TOV Kahdv mOvous jOAev." TOTE yap avTnV Tov 
abrdwy aydwevos 6 tepos Adyos eTiUnoe, yépas 
ef aiperov dovs, KAfpov aavarov, THY eV apbapry 
109 yever TagW. tobro kat ’ABpadp o copes 
ikeTeven, peAAovons eumrimpa.oBau hoyw pev Tijs 
Lodopiridos ys epyp de Tis EOTELpWmEVNS TO. 
Kara Kal TudAns Tov Aoyropoy - wuxins, iy’ » €av 
evpe07 TO duxacoovvns pvnpetov, 7 bexds, € ev abrh, 
TUXN Twos dpvnorias” dpyeTar pev odv THs tKkeoias 
amo TOU Tijs apecews aprB 08, TEVTNKOVTAOOS, 
Anyew 5é eis Sexdda, THY TeAEvTAlav arroh’Tpwaw. 
110 XX. ad’ od pot doxet nat Mwvojs 
peTa THY yLALdpywv Kal ExaTovTdpywy Kal TEVTN- 
KOVTapXwY aipeow emi maou Sexaddpxous xeELpo- 
toveiv, tv’, e« pH Svvatto dia THv mpecPuTépwv 
ta€ewv Bedrvobcbar 6 voids, adAd Tor dia THY 


1 mss. mepivoiav (-as): Mangey adopted zepvolg, but took 
it as ‘“‘having learnt by sagacity of reason the nothingness,”’ 
etc., a sense which verodvias cannot, I think, bear. The 
translation given above is just grammatical, but awkward in 
the extreme. For conjectures see mppenee p. 579. 

2 uss. Het. 


* Though 50° (see § 109) is the leading number in the 
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tion and nothingness of its trust in the sagacity of a 
created reason, and how transcendent and supreme 

is the Uncreated in all that is good. And so He 
becomes propitious, and propitious even at once 
without their supplication, to those who afflict and 
belittle themselves and are not puffed up by vaunt- 
ing and self-pride. We find it in the 108 
‘release ’’? (Lev. xxv. 9 ff.), in the perfect freedom of 

- soul which shakes off the wandering of its past and 
finds a new harbour in the nature which wanders not, 
and returns to the heritages which it received in the 
years when the breath of its spirit was fresh and 
strong, and travail which has the good for its prize 
exercised its energy. For then the holy word, in 
admiration of its efforts, honoured it, and gave it a 
special guerdon, an undying heritage, its place 

in the order of the imperishable. 

We find it in the suppliant prayer of wise Abraham, 109 
who when fire was about to consume what is called 
the land of Sodom, but is in reality a soul barren of 
good and blind of reason, prayed that if there should 
be found in it that token of righteousness, the ten, it 
might receive some remission of punishment (Gen. 
xviii. 32). He begins indeed his supplication with 
fifty, the number of release, but ends with ten, which 
closes the possibility of redemption. 

XX. It is on the same principle, as it seems to me, 110 
that Moses, after choosing rulers of thousands and 
hundreds and fifties, appointed rulers of tens last 

of all (Ex. xviii. 25), so that if the mind could not 

be bettered through the work of the senior ranks, 

it might get purification through the hindermost. 


institution of the Jubilee year, Philo refers to its proclamation 
on the 10th day of the month. 


VOL. IV 2L 513 


PHILO 


111 dordtwv Kabaipyrat. mayKadov dé ddéypa 
Kal 6 TOO prdopabods mats éuabev, nvixa ahy 
Oavpaorny ékeivynv empeoBeve mpeoBeiav, avTo- 
pabet oob@ mpokevav olkevoTaTyv dperhy, emriovny. 

“déka yap Kapydovs AapBaver,” rHv Sexddos, 
\ / 2 Qa > 7 > \ A 
Aeywo d€ ratoetas opis, avapynow, aad ToAA@v 

112 dzreipwv pev odv Tob Kupiov punpay. AapBaver de 
Kat “ rev dyalav éxelvov ’ " Sffrov & Ws oUK apyupov 
ovde ypvoov 7 Twa GAAa THV ev Brats POaprais— 
THv yap ayalot mpdcprnow odvdémore TovToLs ér- 

, a > \ \ , a ar as 
epyptce Mwvotjs,—adda ra yvyjowa, & 81) puyijs 
? / ? / \ ? me 
€oTt pova, ehodiudleras Kal. éyopeverat, dida- 
4 VA oe 4 ~ ? 
okaAtav, mpoKkomyv, omovdny, mov, CHAov, évOov- 

113 otacpovs, mpopyteias, Tot Katopfobv Epwra: ois 
éupedeT@v Kal evacKkovpevos, OTav Wwomep ek 
meAdyous evoppilecbar Apeve peAAy, Anjberar dvo 

\ >? , > \ } \ SA 4 4 \ 4 
pev evwtia, ava dpaxyunv oAknv, peda de déxa 
xXpvodv em tas xelpas THs mpo€evouvpéerns. w@ 
Geomperrods Kéapov, Spaxunv piav’ elvat TO dkovopya 
Kat povdda appayh Kal oAKov. dvcet—akonv yap 

? \ U 2 / ” \ / cry oa 
ovoevt oxoddlew eprpemrés, OTL wy Adyw Evi, Os 
dv tas Tov évos aperas Kat povov Deot Kadds 
dueLepyntar,—déxa de yxpvod@v Ta eyyeiprhpata’ 
mpagets yap at Kata ocodiav redetors apiOpots 
BeBatotvrar, Kal €orw éExdoTn Tiiwrépa ypvood. 

, ‘4 >? \ e > 

114 XXI. tovavTn Tis €oTL Kal 1 apt- 

la ? a “A > 4 > 4 “a 
oTivoyny empiletoa taYv apxovTwy etopopa, nv 


1 mss. wév: perhaps, as Wendland conjectures, wey piap, 
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And that is the high truth, too, which 111 
the servant of the lover of learning had mastered 
when he went as ambassador on that splendid errand, 
wooing for the man of self-taught wisdom the bride 
most suited to him, constancy (Gen. xxiv. 10); for 
out of the many or rather countless memories of his 
lord, he takes ‘‘ ten camels,’ that is the “ reminding’ 
which right instruction figured by the ten produces. 
He takes too of “ his goods,’ clearly meaning not 112 
gold or silver or any others which are found in perish- 
able materials, for Moses never gave the name of 
good to these ; but genuine goods, which are soul- 
goods only, he takes for his journey’s provisions and 
his trading wares,—teaching, progress, earnestness, 
longing, ardour, inspiration, prophecy, and the love of 
high achievement. By practice and exercising him- 113 
self in these, when the time comes for him to leave 
the seas, so to speak, and anchor in harbour, we shall 
find that he takes two ear-rings, drawing a weight ° of a 
drachma, and bracelets of ten weights of gold for the 
hands of the bride, whom he courts for his master 
(Gen. xxiv. 22). Truly a glorious adorning, first that 
the thing heard should be a single drachma, a unit 
without fractions whose nature is to draw, for it is 
not well that hearing should devote itself to aught 
save one story only, a story which tells in noble words 
the excellences of the one and only God ; secondly, 
that the undertakings of the hands should be of 
ten weights of gold, for the actions of wisdom rest 
firmly on perfect numbers and each of them is more 
precious than gold. | XXI. Such too is that 114 
tribute of the princes, chosen as the best that they 


¢ For the symbolism of camels=memory, and Philo’s 
reasons for it, cf. De Post. 148f. 
> For the play on 6Ax7, éAxés, see De Mig. 202. 
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ETOLNGAVTO, vice n foxy katacKevacbeioa ume 
diAocodias lepompeT@s TO eyicatveo, Hyev avTns 
edxaptoTobca T@ SidackdrAw Kal-tonyynTh Ged. 

* @viokny yap déKa Xpvody mAnpn Gvpuduaros 
dvariOnoww, iva Tas oro ppovyjcews Kat 7a0ns 
apEeTHs avadidopevas avpas 6 dvos émuKpivy codes. 

115 evredav 5é Sd€wow ecivar mpoonvets, TO ePUpioy: | 

[536] doerau Mwvofs déywr: ‘vodpavbn. kupios dopnv 
edwotas,” TO Sadpavbijvat TWeis emt Tob ouv- 
anveoar od yap ‘avOpwmdpoppos OUdE PUKTHPWY 
7 Tey dAAcwv Opyavucdy HepGv xpetos. 

‘(116 mpoiwy S€ Kai TO Getov evdiairnpa, THY oKnyny, 
“Séxa atdalias’’ epet: TO yap THs OAns Typo 
oodias d.prB pov Té)evov etAnxe, dexdda’ cogia be 
ovary Kal Bacirevov €or Too TravnyepLovos Kad 

117 ppovov Baowrews atroxpdropos. O pev 87), vonTos 
olkos odTos, aicOnros 5° 6 Kdapos eoTiy, mel Kab 
Tas atAaias ek ToLlovTwy avvidyvev, a TMV TET- 
Tdpwv OTOLX EV ovp.Poda ear" ex yap Bvacov 
Kat vakivOov Kat Tmoppupas Kal KoKKivou OnpLLoup- 
yobvrat, TeTTapw, ws edny, dpc ovpBodrov 
b€ vis peev 7 Bvooos—dverar yap ek TAUTNS — 
aépos dé oO ddKwGos—pehas yap ovTOS pvoer,— 
BoaTos dé 7) tophvpa—ro yap THs Badis airiov €k 


a 


1 So Mangey: mss. and Wendland dp6uar. 


* Or “chosen (by God) in virtue of the princes’ special 
rank or merit”; cf. Plato, Legg. 855 c 1d rav mepvowdy 
dpxovTwy aptotivdny atropepirbev OtkaoTyptoy. Mangey’ s trans- 
lation, “per optimates viritim facta collatio,” gives no 
adequate sense to dpioriviny. 

» There is an obvious play on aid} and av’dalas which 
cannot be reproduced in English. 

¢ Or “the adornment (i.e. the curtains) is perceived by 
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had,* which they offered when the soul, equipped by 
the love of wisdom, celebrated its dedication in right 
holy fashion, giving thanks to the God who was its 
teacher and guide. For the worshipper offers “a 
censer of ten gold weights, full of incense’ (Num. 
vii. 14, 20, etc.), that God who alone is wise might 
choose the perfumes exhaled by wisdom and every 
virtue. And when these perfumes are pleasant in 115 
His judgement, Moses will celebrate them in a hymn 
of triumph in the words “ The Lord smelt a scent of 
' sweet fragrance ’’ (Gen. viii. 21). Here he uses 
smell in the sense of accept, for God is not of human 
form, nor has need of nostrils or any other parts as 
organs. And further on he will speak of 116 
God’s dwelling-place, the tabernacle, as being “ten 
curtains ’’ (Ex. xxvi. 1), for to the structure which 
includes the whole of wisdom the perfect number 
ten belongs, and wisdom is the court® and palace of 
the All-ruler, the sole Monarch, the Sovereign Lord. 
This dwelling is a house perceived by the mind, yet 117 
it is also the world of our senses,° since he makes the 
curtains to be woven from such materials as are 
symbolical of the four elements ; for they are wrought 
of fine linen, of dark red,? of purple and of scarlet, four 
in number as [ said. The linen is a symbol of earth, 
since it grows out of earth; the dark red of air, which 
is naturally black; the purple of water, since the 
means by which the dye is produced, the shell-fish 


sense.”’ The translation above is given in the belief that 
the thought is something less obvious. Philo finding the 
tabernacle apparently identified with the curtains (rovjoecs 
oxynviy déxa avdaias) infers the mystical identity of the two 
worlds, cf. De Mig. 205. But it is difficult to extract this 
sense from the words as they stand. Perhaps read aic@nrés 
dé kal xdapmos. @ Or “ dark blue.”’ 
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Boddrrns, ) Opwvupotca KOYXN—TUpOS dé TO 
KOKKUWov* eupepeorarov yap ddAoyt. 

U8 rdAw ye pny Aiyurrov adnviaoagar, ji. TOV 
avTibeov" dmecepvuve vooy TQ mapdonpa Tijs Baor- 
Actas avadotca atT@, Tov Opovor, TO oKATTpoV, TO 
duddqua, bea, mAnyais Kal Tyswplais 6 TeV Gdwv 

119 2 emtTporros Kal KnDdepwov vovberet. TOV 
avTor be TpoTov Kal  ABpady dmuoxveirat T@ 
oob@ oUTe mrAELOvwY ovTE edarrovev, aAAa avTo 
povov déxa Ovabamddevav Kal mavTeAy pBopav 
epydceabau Kal Th ToV dvapeBevrev xwpav 
woe TOS eyyovors aurod, mravTaxob dexad Kal 
mpos Emratvov Kal mpos Woyov Kal mpos TYLnY Kal 
mpos KoAaow Kataxphatat Sucaav. 

120 Kalrou Ti TovTwv pepvynpeda ; 3 TV yap iepav 
Kat Oeiav vopobeciar déxa Tots oupTact Adyous 
Mwvojs dvayeypagev- otro. dé elou, Oeopot, TV 
Kara [L€pos diretpuv vom yeviKa kepdAata,, piCae 
Kat dpxat <Kat> mnyal dévaor Siarayparav Tm™poo- 
Tasers Kal amayopevoels TrEpLexOVTWY em apenreig 

121 trav _Xpwpevery. XXII. eixoTws ody 
pera SekaeTiav THs Ets Xavavaiwy yay ddigews 7) n 
mpos THY "Ayap Kowwvia yiverau: ov yap €vOds 

oyliKol ‘yevdopevor mAadwons ért THs Stavotas 

opexOnvat mrouetas Tijs eyKuKAtou Suvdpeba, aAN’ 
emevdav ovvEeow Kal ayxivovav KpaTaLwaodrevot 
pnkére Kovdn Kal emuTrohaicp, dAAa BeBaia Kat 
mayla yuopn tept dndvrwv ypopcba. 


1 mss. dvrlOerov. 

2 mss. éxxkA\nolay—a very drastic alteration, for which, 
however, there seems no alternative; unless indeed we sub- 
stituted dvadedldaxev for dvaryé-ypager. But the congregation 
though often called ‘‘ holy ’? could hardly be called “* divine.” 
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which bears the same name, comes from the sea; 
and the scarlet of fire, since it closely resembles 
flame. Again rebellious Egypt, when it 
glorified the mind which usurps the place of God, 
and bestowed on it the emblems of sovereignty, the 
throne, thesceptre, the diadem, is admonished through 
ten plagues and punishments by the Guardian and 
Ruler of all. In the same way He promises 
to wise Abraham that He will work the ruin and com- 
plete destruction of just ten nations, neither more 
nor less, and will give the land of the victims to his 
descendants (Gen. xv. 18-20). Thus everywhere he 
thinks well to extend the meaning of the ten, to 
cover both praise and blame, honour and chastise- 
ment. But why note such examples as 
these, when the holy and divine law is summed up 
by Moses in precepts which are ten in all, statutes 
which are the general heads, embracing the vast 
multitude of particular laws, the roots, the sources, 
the perennial fountains of ordinances containing 
commandments positive and prohibitive for the 
profit of those who follow them ? 

XXII. It is quite natural, then, that the mating with 
Hagar should take place when ten years have elapsed 
from the arrival in the land of the Canaanites ; for 
we cannot desire the training of the schools the 
moment we become reasoning beings, as the under- 
standing is still soft and flaccid. That only comes 
when we have hardened our intelligence and quick- 
ness of mind and possess about all things a judgement 
which is no longer light and superficial, but firm 
and steady. 


8 All mss. but one y‘s, which points to Mangey’s con- 
jecture rfjs cfs Xavavalwy <éx Xaddalwy> vyijs. 
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122 
[537] 


Avo Taxdhovbov mpoougaiverar | ro “ elowAde 


T™pOs “Ayap ” ‘ hv yap appdrrov 7H pavOdvorre 
mpos emLaTHpny dvdacKadov doirav, iva avadidayO7 
Ta, TpoonKovra dvOpusrrou pvoet TOL EU LAT... vuvl 
pev oO yvepuios els SudacKdAov Badilwy eiodyerat: 
TPOEKTpPEXEL dé TmoAAdKts efouxicaca POdvov ap’ 
123 eauTiis Kat Tovs €xovtas edhuds emomara. THY 
youv dpeTny, Actav, sorw Beiv MpoatravT@aav Kal 
Aéyovoay TO ao nun ‘‘ mpos pe cigehevon one 
pov,” Hvika éKelvos dypobev emavyet. tot’ yap 
cdpevrev <eio edDetv 6 Tov eTLOT TENS OTE pUaTOV 
Kal gurav emysehnrys, OTL pT) Tmpos THY yewup- 
124 yneicar GpeTHy ; XXIII. éoTt 6 6TE 
Kal Grrorretpwevyn TOV pourntav, ws (€XOVOL Tmpo- 
Oupias Kal omovorjs, ovx bravTg pev, eyraduiba- 
peevn S€ 70 mpoawrrov WOTrEp Odpap emt Tpiddov 
Kabelerar, Tropyns bofay Tapacxotga Tots 00@ 
Badifovow, iva ot mepiépyws EXOvTES. dvaxanv- 
pavres dvapyvect Kal KaTabedowvrat TO dipavorov 
Kal GyutavTov Kal TrapBeviov ovTwS aidods Kal 
125 owdpoovvns eKTPETETTOTOV Kaos. tis ovv oO 
eSeTaoTuKos Kat propabys Kal pndev doxemtov 
Kal ddvepevvntov Tov eyKexadupprevenv mpoypareov 
Tmapadumety agvév €oTwW, ore pL} 6 apxtoTpatnyos 
Kat Baotreds Kal Tats mpos. Beov oporoyiats ey 
peveov TE Kal Xaipev, dvopa "Tovdas ; i " efexhuve 
yap you “ mpos adrhy THVv OdoV Kal el7rev* EacdVv 
pe eiceABeiv mpos ae — aA’ ouK eueAre trapa- 
Bidleobar—xai oxorely, Tis Te 7 eycexadvppern 
126 duvapis € EOTL KL ETL Ti TAPEOKEVAGTAL. JLETG TOLVUY 


1 Some mss. and Wendland wrod. 
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That is why the text continues with the words that 
follow, ‘‘ He went in unto Hagar ” (Gen. xvi. 4), for 
it was well that the learner should resort to know- 
ledge as his teacher, to be instructed in the lessons 
suited to human nature. In the present case the 
pupil is represented as going to the teacher's school, 
but often knowledge rids herself of grudging pride, 
runs out to meet the gifted disciples, and draws them 
into her company. And so we may see that Leah, 
or virtue, goes forth to meet the Man of Practice 
when he was returning from the field, and says to 
him, ‘‘ Thou shalt come in unto me to-day ”’ (Gen. 
xxx. 16); for whither indeed should he go in, he who 
is tending the seeds and saplings of knowledge, save 
to virtue, the field of his husbandry ? 

XXIII. But sometimes she makes trial of her scholars, 
to test their zeal and earnestness ; and then she does 
not meet them, but veils her face and sits like Tamar 
at the cross-roads, presenting the appearance of a 
harlot to the passers-by (Gen. xxxviii. 14, 15). Her 
wish is that inquiring minds may unveil and reveal 
her and gaze upon the glorious beauty, inviolate, 
undefiled and truly virginal, of her modesty and 
chastity. Who then is he, the investigator, the lover 
of learning, who refuses to leave aught of the things 
that are veiled, unexamined and unexplored? He 
can only be the chief captain, the king, whose name 


122 


123 


124 


125 


is Judah, who persists and rejoices in confessing and _ . 


39 


praising God. ‘“ He turned aside his path to her 
(Gen. xxxviii. 16) it says, and said “Suffer me to come 
in unto thee.”’ “ Suffer me,” he means (for he would 
not use force to her), ‘ suffer me to see what is the 
virtue which veils its face from me, and what purpose 
it is prepared to serve.”’ And so then after he went 
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PHILO 


A A A A 
To elaoeAbety yéypamta “‘ Kat ovvédaBe’’ Kai TO 
€é 4. 9? e ~ b A 4 \ \ 

Tis’ pyTa@s od peuyvuTat: ovAdapBaver yap Kat 
ouvaprace: 4 wéev Téxvy TOV pavOdvovTa epwriKas 
a > , ¢ i aA eg. , \ U 
exew avarreiJovoa éavTis, 6 S€ wavOdvwv,rHv bda- 
oKovoay, omoTe diropabis Ein. 

127, [loAAdKis 5€ Tus TV péoas éemioTHpas' dpyyou- 

4 ~ 9 ON ~ 
pevwv yrwpiov tvxwv evddvots yiynoev ETL TH 

U / e A A “~ , 
divdackadAia povos trodaBwv TQ hoitntH yeyovevar 

~ 3 U “9 A , \ 4 
Ths eduabias aitios, Kal weTewpioas Kal Pvonoas 
éavtov vyavyevel..kal Tas ddpis «db pdda ava- 
omdoas TeTUpWTaL Kal Tapa THv BovAopévwv cuv- 
} , 4, NA 9 A “a > A v a] 

vaTpiBew maproAAa airet: ovs adv atoOnrat 
mévytas pev, Sub@vras dé madeias, admooTpepeTat, 

4 
woTrep Onoavpdv twa ocodias povos aveupyKws. 
a 3 9 \ \ ¢¢ 9 \ +] 9 A 
128 tobr’ €oTi To “‘ év yaorpi exe, ovdetv 
~ ; ~ 4 
Kat tetupa@ofa. Kal OyKov mAciova~Tod pETPLOV 
mepiBeBAjoOa, du dv Kal THY KUpiay TOV péeowv 
ETLOTHUOV, ApeTHV, Edokav Twes atTysalew, emi- 
Ss bd] e Lond ¢ \ Ss \ ‘\ 
129 rysov ovaav €€ EavThs. ooa pev odv yuyat pera 
dpovycews Kvopopodc. <peTa>* mpaypaTwv TiK- 
\ 
TovolwW Gpws, TA OVvyKEexvpeva SiaKpivovoa Kat | 

1 mss. wodAdxs 6€ Twa TOY péowy EmiaTnuay Upyyoupévou(-7), 
which Mangey keeps with t¢yyovpmevos. 

2 <uera> is my insertion: Mangey takes mpayudrwy as 
object of kvopopéver (surely impossible) and reads s6puolws for 
buws (i.e. all these souls bear in the same way): Wendland 
proposed <&évev> mpayydrwv ... dmdvws. JI understand Philo 
to mean that these souls, before they attain their evroxia, 
have to go through the pains suggested by diacréAXovcat Ta 
ouyxexuuéva. Ihave not found the combination pera mpay- 


uadrwy as antithesis to the common dvev, but ody mpayyact and 
pera mpayuarelas are quoted. 
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in to her, we read of a conceiving or taking? (Gen. 
xxxviii. 18). Who it is who conceives or takes we 
are not told inso many words. For the art or science 
that is studied does seize and take hold of the learner 
and persuades him to be her lover, and in like manner 
the learner takes his instructress, when his heart is 
set on learning. 

Often on the other hand some teacher of the lower 127 
subjects, who has chanced to have a gifted pupil, 
boasts of his own teaching power, and supposes that 
his pupil’s high attainments are due to him alone. 

So he stands on tiptoe, puffs himself out, perks up his 
neck and raises high his eyebrows, and in fact is 
filled with vanity, and demands huge fees from those 
who wish to attend his courses; but when he sees 
that their thirst for education is combined with 
poverty, he turns his back on them as though there 
were some treasures of wisdom which he alone has 
discovered. That is the condition called 128 
“having in the womb,” a swollen, vanity-ridden 
condition, robed in a vesture of inordinate pride, 
which makes some people appear to dishonour virtue, 
the essentially honourable mistress in her own right 
of the lower branches of knowledge. The souls then 129 
whose pregnancy is accompanied with wisdom, though 
they labour, do bring their children to the birth, 
for they distinguish and separate what is in con- 


¢ 4,.¢. grammatically the subject of cvvédkaBe may be either. 
Philo must not be thought to deny that in the literal story 
the subject must be Tamar, but spiritually both learner and 
teacher may be said ovAd\auBSdvew in its original sense of 
to seize or take, and he considers himself entitled to find 
this secondary thought in the text. 
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, . aA 
[538] duaoréAXovoa, Kabamep 7 ‘PeBéxxa—AaBoica yap 
> A ~ -~ “~ 
ev yaoTpt Tav durt@v Siavoias' ebvav emoryuyny, 
> ~ 
ApeTHs TE Kal KaKlas, EUTOKia ypwyevn THY éxa- 
, , aN \ a, 4 ‘ 
Tépov dvow dSiaoréAder Te Kal diaKxpives‘-—ooat de 
wv , aA > , v , A 
avev dpovncews, 7 auBdAicKovow 7 Svcepw Kat 
cogiornvy Baddovra Kat to€evovra 7 BadAdpevov 
A 
130 Kat TOS evojevov aiToKUOVOL. Kal Hajrrore elk TUS" 
at wev yap dapBdverv, at dé €xyew év yaorpi otovrat, 
TrapyteyeDous <ovons > deapopas. at pev yap 
éxew vouilovoa=riv aipecw® kat yéveow éavrais 
émuypadovaat oepvopvbodar, at dé Aap Bavew aévod- 
cat TO pev pndev oixetov e€ éauTa@v exew ovv- 
oporoyotat, Ta 5é omépwara Kal Tas yovas éEwlev 
> 
apdopevas KaraAapBdvovca Kat Pavydlovoa® Tov 
, \ , . , > “~ , 
d.d0vTa KaKov peytorov, diAavtiav, ayab@ reAciw, 
J ~ “~ 
131 GeoceBeia, SuwOotvrac. XXIV. rodrov 
4 a ~ 
TOV TpOTroV Kal Ta vopobeTLKHS THS mapa avOpu- 
, 4, 2 , 9) , 
mous KaTeBAnOn o7réppara: “‘ Hv-yap Ttis’’ dyoiv 
( on “A , “ ” aA I, ~ 
ex THS pudns Aevt, 6s EAaBe THV Ovyardépwv Trav 
- Aevt, kat €oxey adriv. Kat év yaorpt éAaBe Kat 
érexev appev: lOdvres 5€é ado doreiov Ov éoKéTracay 
9 A ~ A x3 ae 4 > ~ e 
132 adTo pvas Ttpets.” odds €oTt. Mwvois, 6 Kaba- 
pwraros vots, 6 aoTetos ovTws, 6 vopobeTiKHY 
dpuovd Kal mpodnreiav evBovowwon Kat Geodopyitw 
, , “ , n ~ “~ ~ ‘ 
codia AaBwyv, ds yévos wav THs AeviriKns dudAjs Kat 
1 ss. dvavolacs. 


2 The word hardly makes sense: ? dpooty. 
3 Mss. KaradapuBdvoret kai Oavpdgoucr. 


@ Cf. De Cher. 9 ff. 
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fusion within them, just as Rebecca, receiving in her 
womb the knowledge of the two nations of the mind, 
virtue and vice, distinguished the nature of the two 
and found therein a happy delivery (Gen. xxv. 23). 
But where its pregnancy is without wisdom, the soul 
either miscarries or the offspring is the quarrelsome 
sophist * who shoots with the bow (Gen. xxi. 20), or is 
the target of the bowman. And this contrast is to 
be expected. For the one kind of soul thinks that 
it receives in the womb, and the other that it has in 
the womb, and that is a mighty difference. The 
latter, supposing that they “have,” with boastful 
speech ascribe the choice and the birth to themselves. 
The former claim but to receive, and confess that 
they have of themselves nothing which is their own. 
They accept® the seeds of impregnation that are 
showered on them from outside, and revere the 
Giver, and thus by honouring God they repel the 
love of self, repel, that is, the greatest of evils by 
the perfect good. XXIV. In this way 
too were sown the seeds of the legislative art which 
we menenjoy. ‘There was,” says the Scripture, “ a 
man of the tribe of Levi who took one of the daughters 
of Levi and had her to wife, and she received in her 
womb and bore a male child, and seeing that he was 
goodly they guarded him for three months” (Ex. 
ii. 1, 2). This is Moses, the mind of purest quality, 
the truly “ goodly,’ * who, with a wisdom given by 
divine inspiration, received the art of legislation and 


prophecy alike, who being of the tribe of Levi both 


> Or “‘seize upon.’’” The word expresses something less 
passive than AauBdvev but escapes the thought of self- 
satisfaction which he finds in éyew. 
¢ See note on De Conf. 106. 
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PHILO 


TO. Tm™pos maT pos Kat TQ Tpos pnTpos dpibahns Tis 
133 ddn Betas € EXETAL. jeyeorov dé. emayyehua 
TOU yevdpxou Tis dvds €or TAUTNS" Bappet yap 
éyewv, OTt avTos pou povos earl Deog TiLNTéos, 
dAAo 5 ovdev TOV per avTov, ov Vi ov QdAacca, 
ov Torapot, ovK, depos vats, ov TVvEvEaTwV odx 
wpav" peraPonal, ov Coe ov duTav idéau, ovyx 
Tvos, ov ceAnvy, ovK dor epwy mAGos ev Tag eow 
evappoviots mepttroAovvTwr, ovx 6 oUupTras ovpavds 
134 TE Kal KOO[OS.. peyadns Kal drreppuois puxiis TO 
avynUa, yéveow Drepkunrew Kal TOUS Gpous avrhs 
drrepBadhew Kal povov Tod ayevnrou meprexeaau 
Karo. Tas lepas ddnyyjoes, € ev ais SvetpyTau * &ye- 
obae avToo.’ TovydpTot Tots é€xopevois Kal advo,- 
oTaTws Oeparrevovow dvr biduat KAj pov adrov. 
éyyvatat dé prov THY bmdaxeow Aoytov, ev @ 
135 Aéyerau “ KUptos adTos KAApos | avrob.’ ovTwS 
ev yaorpt AapBavovoa paddov 7 éxovoau" at puxai 
TiKTEW TEPUKAOL. Kabamep 5° of cwpa- 
TOS dPbaApot mrohAaxts pev dpvdpars mrohdxus de 
Tndavy@s opaot, Tov avTov TpdTOV Kal TO THs 
UYHS Oppa TOTE ev VirocvyKExupEevas Kal Gd7jAOUS 
[539] TOTE dé kalapas Kal Tpavas B€exeTau Tas amr Tov 
136 MPAYHATov | wudrnTas. 1 pev ovv acadis Kai ad7- 
Aoupévyn mpooBodAy ore TH pyTTW KATA yaoTpos 
éuBpvw Ssitarutwiévrr, 7 S€ evapyys Kal Tpavi 
1 mss. dépwy or kalpwr. 
2 MSS, xovoat MGAAov 7 AauBdvoveat. 





¢ Or “being of the tribe of Levi and equally fortunate 
both on his father’s and his mother’s side, holds fast to 
truth.’”’ But the point of the last words is not cae in this 
rendering. 
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on the father’s and the mother’s side has a double 
link? with truth. Great indeed is the 
profession of the founder of this tribe.” He has the 
courage to. say, God and God alone must I honour, 
not aught of what is below God, neither earth nor 
sea nor rivers, nor the realm of air, nor the shiftings 
of the winds and seasons, nor the various kinds of 
animals and plants, nor the sun nor the moon nor the 
host of the stars, performing their courses in ranks 
of ordered harmony, no, nor yet the whole heaven 
and universe. A great and transcendent soul does 
such a boast bespeak, to soar above created being, 
to pass beyond its boundaries, to hold fast to the 
Uncreated alone, following the sacred admonitions 
in which we are told to cling to Him (Deut. xxx. 20), 
and therefore to those who thus cling and serve Him 
without ceasing He gives Himself as portion, and this 
my affirmation is warranted by the oracle which 
says, ‘‘ The Lord Himself is his portion ’’ (Deut. x. 9). 


133 


134 


Thus? we see the capacity to bear comes to souls by j35 


receiving ” rather than by “ having in the womb.” 

But just as the eyes of the body often 
see dimly and often clearly, so the distinguishing 
characteristics which things present sometimes 


reach the eye of the soul in a blurred and confused, — ~ 


sometimes in a clear and distinct form. When the 
vision thus presented is indistinct and ill-defined, it 
is like the embryo not yet fully formed in the depths 
of the womb ; when it is distinct and definite, it bears 


®’ Levi, not Moses as Wendland seems to think. See 
App. p. 579. | 

© otrws takes us back to the argument, interrupted in 
§ 133 by the meditation on the tribe of Levi, and, as often, 
marks the conclusion of the argument. In §§ 138-139 we 
have a different point, though suggested by it. 
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PHILO 


Ul ~ , A 3 @ ~ 
padiora T@ StatrenAaopevw Kat Kal’ Exaorov TOV 
evTds TE Kal EKTOS pEpOV TETEXVITEVLEVW Kal THV 
dpporrovoay idéav dmerdnpore. vopLOS 
de emt TovToLS eypagn aavu Kadds Kal ovuppepovTws 
tebeis odros: “ éav Paxopency dvb pév dvo TaTaéy 
TUs yuvatia, ev yaorpt é€xovoav Kal €€€AOn To Tratdiov 
abrhs py € Ceuoviopevov, emeliypiov Cnprwbjoerar: 
Kal’ o Te av earthy 0 avnp THs yuvauKes, SwHoet 
pera atiapatos: eav Sé e€erxoviopevoy 7, Swoer 
yoxynv avri boys.’ od yap jv Guovov, TéActov Te 

A > A ” a 9Q\ > 
Kat atedés Stavobas epyov diadGetpar, ovde etka- 
Copevov Kat katadapBavopevov, ovde eAmCopevov 
Kal On Umdpyov. Sia TobTO OmoU peV eEmiTipLoV 
y > 93 > VA 4 Ld Qa e 4 
adyAov en” adjAw mpdypatt, GTov bé wWptopévov 
éni Tedetep vopoberetrat, Tedetep de. ovxi T@ ™pos 
aperHy, ANG TH Kate, Twa, TEXVaY Tov dvemdajr- 
TwV yevonevey" Kvogopel yap avTo" oux 7 AaBotca, 
GAN’ 7 ev yaotpt éxovoa, olnow mpo arugias én 
ayyeAAouery. Kal yap dpnxavov duBrioKew THY ev 
yaorpl AaBotcar, € ETE TO PuTOV 570 Tob ometpay- 
Tos eumpeTtes TeAcopopetobar- tHv Se Exovoay ovK 
GVOLKELOV, ATE VOOW xYwpis taTpod KaTeoxnpEVHV. 

XXV. Mz voptions dé tiv "Ayap AdyeoBat EavTny 

1 ss. avrov. 

* Philo means that “‘ perfected ’’ or “ fully grown”? is here 
used of things on a lower plane. Since the woman of the 
enactment is said ‘‘to have in the womb,” the allegory 
cannot mean that the perfected work of the mind is one of 
moral perfection. It refers rather to the fully formed ideas 
produced by ‘‘ a system of conceptions coordinated for some 
useful end ”’ (see the definition of *‘ art’’ in § 141). Such arts 
have nothing wrong about them (dveriA\jmrwv), but cannot 


rank with the study of virtue. For this reduced sense of 
dveri\nmros see note on De Mig. 207. 
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a close analogy to the same embryo when fully shaped, 
with each of its parts inward and outward elaborated, 
and thus possessed of the form suited to it. 
Now there is a law well and suitably enacted to deal 
with this subject which runs thus : ‘“ When two men 
are fighting if one strikes a woman who has in the 
womb, and her child comes forth not fully formed, he 
shall be surely fined: according as the husband of 
the woman shall lay upon him he shall be fined with 
a valuation, but if the child be fully formed he shall 
give life for life’ (Ex. xxi. 22, 23). This was well 
said, for it is not the same thing to destroy what the 
mind has made when it is perfect as when it is im- 
perfect, when it is guesswork as when it is appre- 
hended, when it is but a hope as when it is a reality. 
Therefore in one the thing in question and the 
penalty are alike indefinite, in the other there is a 
specified penalty for a thing perfected. Note how- 
ever that by “ perfected *’ we do not mean perfected 
in virtue, but that it has attained perfection in 
some one of the arts to which no exception can be 
taken.* For the child in this case is the fruit of one 
who has in the womb, not has received in the womb, 
one whose attitude is that of self-conceit rather than 
of modesty. And indeed miscarriage is impossible 
for her who “ has received in the womb,” for it is 
to be expected that the Sower should bring the plant 
to its fulness: for her who “ has in the womb ”’ it is 
natural enough ; she is the victim of her malady, and 
there is no physician to help her.’ 

XXV. Do not suppose that by the words ‘“* When 


> Or “if there is no physician.’’ Philo, that is, may not 
intend to deny the possibility of a better fate for those ‘* who 
have in the womb.” 
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dpav ev yaotpt éyovgav dia Tod “‘ iSofaa' Gru ev 
yaoTpi exer,” adAd THY KUptav adTHs Udppav. Kat 
yap oTepov QUTH TeEpt éaurijs gnaw: - idotca OTe 
140 ev yaorpt exet, ATiacbnv* evedtriov atris.”’ dua 
tt; ore aut pécar TEXVAL, Kat-ed Th Kal? avTds, dv 
elow éyKvpoves, OpHow, addAd ToL TaVTWS apvdpas 
opdow, GAN’ émorhpat THAavyas Kab ododpa 
evapyOs KaTaAapPavovow: emLoT hun yap Aéov 
€oTl Téxvys, TO BeBarov Kat GpeTanTuTov 770 
14] Adyou mpoceiAngyia. Téxvns péev yap: Spos odros: 
ovoTn Ua eK Kato pew ovyyeyupvacpevov® pos 

tt TéAos eDXPNOTOV, Tob edxpnoTou oud Tas KaKo- 
Texvias bys mpooTBepevou: € emLaTHNSs dé: Kato 
Anis aodadjs Kat BeBouos, dperamrwros b77r0 
142 Aoyov. provouKny fev ovv kal ypap.- 
parucny Kal Tas ovyyevets Kahodpev Téyvas—Kat 
yap ot dmroredodpevor du adrav TEXviT OL A€yovra 
povatKot TE Kal Ypapparicot,—pirocopiav de Kal 
Tas dAdas a apeTas emLaT Has Kal Tovs éxovTas avrdas 
[540] é emaT Tova: | dpovior yap ela. Kal awdpoves Kal 
pirdcopor, a dv ovde els Ev Tots THs Svarremrovnwevns 
emoTnuns opdAdetat Sdypact, Kabdrep ot mpo- 
Eupyuevon ev Tots TOV pweowr TexvOv Oewpyywacw. 


1 yxx efdev, which perhaps should be read here. 

2 So rxx: Mss 47(0)tudoOn. 

3 Mss. éyyeyupvacuévwy (-ov), which may be right. See 
App. p. 580. 


¢ See App. 580. 

® Or “‘apprehensions’’ as below. But the word seems to 
be used in a slightly different sense in the two definitions. 

¢ Or perhaps “‘ results arrived at,”’ in contrast to principles 
(Séyuara). That is to say, the difference between Séypmara 
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she saw that she had in the womb ’’(Gen. xvi. 4), it 
is meant that Hagar saw that it was so with herself. 
It is her mistress Sarah who saw, for afterwards Sarah 
says of herself, ‘‘ Seeing that she had in the womb, I 
was dishonoured before her ’”’ (Gen. xvi. 5). Why is 
this ? Because the lower arts, even if they see their 
own products, which are carried in their womb, 
necessarily see them but dimly, while they are clearly 
and very distinctly apprehended by knowledge in its 
various forms. For knowledge is something more 
than art, as it has in addition a stability which no 
argument can shake. The definition of art is as 
follows :* a system of conceptions ® co-ordinated to 
work for some useful end, “ useful’’ being a very 
proper addition to exclude mischievous arts. Know- 
ledge on the other hand is defined as a sure and 
certain apprehension which cannot be shaken by 
argument.? We give the name of arts 
therefore to music, grammar and the kindred arts, 
_ and accordingly those who by means of them reach 
fulness of accomplishment are called artists, whether 
they are musicians or grammarians ; but we give the 
name of knowledge to philosophy and the other 
virtues, and that of men of knowledge to those who 
possess these virtues. Those only are prudent and 
temperate and philosophers who without exception 
do not err in the dogmatic conclusions belonging to 
that form of knowledge which they have mastered by 
their diligence in the way that the above-mentioned 
err in the more theoretical conclusions® of the lower 


and @ewpyyara, which are often combined by Philo, lies not 
so much in that the latter are uncertain (Euclid did not 
consider his @ewpyjyara uncertain), as in that they are slighter, 
and do not rise to the status of an important principle. 
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143 womep yap od0adpol pev Spbow, 6 be vos bu 
od Dodpcv tnhavyeorepoy, Kat dover juev WTA, 6 
é vots du OTwv GLELvov, Kal dadpatvovrat pev 
ot HUKTHpES, n Se uy) Sia puvdv evapyearepov, 
Kat at dAda aicbyces Tov Kal? avTas avtt- 
AapBavovrat, xaapeirepov é€ Kal etAucpwveorepov 
” Sidvova—kupiws yap etrety 98 early opBadyos 
pev ofOadidv, axon d5é axons Kal exdorns Tov 
atcOncewr atcbyots etAukpweorépa, ypwmevn pev 
€xeivaits ws ev SixaoTypiw tanpériot, Sixdlovoa 
5 avrn Tas pvceis. THY drroKeevwy, WS TOS [EV 
OVVALVELY, Te, de dmootpepecbar,—ovTws at pev 
Aeyopevar peoa Téxvar Tats Kara TO odpa Suva 
peow eouxviat Tois Oewpyyact € evTvyxdvouat KaTd- 
Twas amhas emBodds, dx piBéarepov d€ emoTHwat 
144 Kal ovv eferdoe. TEPLTTH}. ) yap voos ™mpos aiabn - 
ow, TOOT’ emLoTHun pos TEXYNY e€oTt: xaQdzrep 
yap aiaOnats tis aiotjocwr, as. eAExOn Tporepoy, 
éoriy ” pox * * «' €xeivwv pev oop exdorn puuK pa 
drta THv ev TH dice: TapeomdoaTo, TEpl a T0- 
VEITAL KQL TIPAYLUATEVETAL, YPApLLas EV yewpeETpia., 
pOdyyous 5é povoiky, dirocodia 5é macav Thy THV 
ovtwr paw: VAn yap €oTw atbThs dd€ 6 KOOpLOS Kal 
145 7dca 7 TV OVTWY OpaTH TE Kal GdpaTos ovoia. Ti 
oby Favpacrov, et ) Ta oda, kalopaca GeGrat Kat 
TA pepn, Kal dpewvov eKEelvwY, ATE dpbaAyots 
peiloar Kat ofudepKeaTepors evoupaTwbeica ; : elko- 
Tws ovv 7 Kupia dirocodia THY peony Trald<eiav, THV 


1 Wendland supplies otrws réxvn tis rexvdv eriorHyn. 


@ Lit. “through simple applications (of the mind).” Cf. 
note on De Post. 79. 
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arts. The following illustration may serve. The 148 


eyes see, but the mind through the eyes sees further 
than the eyes. The ears hear, but the mind through 
the ears hears better than the ears. The nostrils 
smell, but the soul through the nose smells more 
vividly than the nose, and while the other senses 
apprehend the objects proper to them, the under- 
standing apprehends with more purity and clarity. 
For we may say quite properly that the mind is the 
eye’s eye and the hearing’s hearing and the purified 
sense of each of the senses ; it uses them as ushers in 
its tribunal, but itself passes judgement on the natures 
of the objects presented, giving its assent to some 
and refusing it to others. In the same way, what we 
call the lower or secondary arts, resembling as they do 
the bodily faculties, handle the questions which they 
answer without involved consideration,? but know- 
ledge in each case does so with greater accuracy and 
minute examination. What the mind is to sense, 
that knowledge is to art ; for just as, to repeat the 
statement, the soul is the sense of the senses, [so 
knowledge is the art of arts.] So each of the arts has 

etached and annexed some small items from the 
world of nature which engage its efforts and atten- 
tion : geometry has its lines, and music its notes, but 
philosophy takes the whole nature of existing things ; 
for its subject matter is this world and every form of 
existence visible and invisible. Why wonder, then, 
if when it surveys the whole of things it sees also the 
parts, and sees them better than those others, fur- 
nished as it is with stronger eyes and more penetrat- 


ing sight ? Naturally then will the pregnancy of the’ 


handmaid, the lower instruction, be more visible to 


533 


144 


145 


146 


147 
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149 


PHILO 


4 > « bd 4, 4 ~ “” 
Oeparrawida avtis, éyxtuova Oedoerar pardov 7 


EauTny exelvn. XXVI. xairar y’ oddeé 
TOUTO TIS GyVOEL, OTL TAGALS Tals KATA MEpOS TAS 
dpxas Kat Ta oméppata, €€ dv avaBAqortetv edoke 
Ta, Bewprjpara, diAocodia edwpytar. lodmAeupo. 
yap Kal oKxaAnva KUx)ous TE Kal TrOAVywVLA Kal Ta 
d.AAa oxnpara yewjieTpia mpooe&eipe, onpetou de 
Kal ypappiis Kal emupavetas Kal orepeod puow, a 
67) pitar Kal Dewevor TOV AcxGevrov elotv, OUKETL 
yewpeTpia. m0ev yap abr déyew opilopevy, OTL 
onpetov peév €oTw ov p€pos ovdev, ypappy de 
pnKos amAarés, enupaveta d€ 6 wHKos Kat mAaTos 
povov exer, oTEpedv S€ 6 Tas TpEls exer SvacTaoeis, 
LKos, mAdros, Babos ; TavTa yap GVAKELTOL 
giAoocodia Kat 4 mEpt Gpwy mpaypareta méoa TD 
prroodgy». TO yé pny ypadew Kat 
dvaywooKew ypappatucts Ths atedeorépas em 
ayyeAua, 7 iy TApPATPETOVTES TLVES YPApparrorieyy 
Kadovo., THs dé TedevoTépas avamtugis TMV Tapa 
mountats TE Kal ovyypadedow. | emevdav odv mept 
TOV TOO Adyou OueLepywvrar pep@v, ToTe ov Ta 
ptAooodtas evpywara TropacTavrat TE Kab Trop? 
epyodaBobar ; TAUTHS yap LOLOV eferacev, Tt ouv- 
Seopos, Tt dvopic., Tt pia, Tt Kowov 6vopa, Tt 
iOvov, Tt eAdumes € ev oyw, Tt mfipes, Ti iL daropavTov, 
Ti epwTnpa, TL mUGpLA, TL TMEpLEKTLKOV, TL EDKTLKOY, 





*-Or * prose-writers ” in general. On the definition of 
ypauuarixn here given see App. p. 580. 

’ The word (rapep'yodajseiy) is not known elsewhere. 
L. & S. translate “take as an accessory.’ _ Stephanus 
(impossibly) “‘ quaestum ex aliqua re facere.” I understand 
the word, in accordance with the common use of rdpepyov for 
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the mistress philosophy than it is to the handmaid 


herself. XXVI. And indeed this too is 146 


general knowledge that all the particular arts have 
their origins and the germs from which the con- 
clusions they reach seem to spring, as a gift from 
philosophy. For such further matters as isosceles 
and scalene triangles, and circles and polygons and 
the other figures are the discovery of geometry ; 
but when we come to the nature of the point, the 
line, the superficies and the solid which are the roots 
and foundations of those named above, we leave 
geometry behind. For whence does she obtain the 
definition of a point as that which has no parts, of a 
line as length without breadth, of superficies as that 
which has length and breadth only, and of a solid as 
that which has three dimensions, length, breadth, 
and depth? For these belong to philosophy, and the 
whole subject of definitions is the philosopher’s pro- 
vince. Again the lower stage of grammar, 
sometimes by a slight modification of ypappatiKy 
called ypapputiotexy, undertakes to teach reading 
and writing, while the task of the higher stage is the 
elucidation of the writings of the poets and historians. 
When therefore they discourse on the parts of speech, 
are they not encroaching on, and casually appropri- 
ating ® the discoveries of philosophy? For it is the 
exclusive property of philosophy to examine what a 
conjunction is, or a noun, or a verb, or a common as 
distinguished from a proper noun, or in the sentence 
what is meant by defective or complete or declaratory 
or inquiry, or question, or comprehensive, or pre- 


a thing of secondary importance, to imply that they adopt 
these terms without any thought of how they are arrived at 
or any conception of their importance, 
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Ti dparucov': TOs yap epi avrorehdv Kal dg vopa- 
TwV Kal Karn yopnparay Tpayparetas 70° €or 7 

150 ovvbeioa. Hpipervov de uF puvijev 7 Travrerds 
adwvov oroyetov eiv, Kat mrs EKAGTOV TovTww 
etwbe AeyeoBau, Kal 7aoa 7 rept purrs KQL OTOL- 
xelwv Kal THv Tod Adyou pep&v id€a od diAdocodia 
TeTOVyTAL Kal KaTHVvvoTat; Bpaxeias 8° womep 
am0 xXElappov omdoavtTes ABddas Kat BpaxvTépats 
Tais eavTav yuyais evarob Aupavres TO KAaTreév ot 
d@pes oVK epulpdar TpopepovTes ws LOLov. 

15] XXVII. O06 Xapuy,, PpvarTopevor THS Kupias, 
TO KOpos ovTws Kal 7 THV Oewpovpevw dvdkevrau 
BeBaiwots, adoyotot. ovvatcPopevn dé attn THs 
dAvywpias TovTwy éAdéyEer Kal peTa Tappyotas 
djoe aducoduat Kal Tapacmovdotpar To ye éd’ 

152 vptv opohoytas TrapaBaivovow. ap’ od yap évexoA- 
mioaobe TO TpoTrawevpLara., THs EUS Fepamrawidos 
TO. eyyova., THY ev ws yaperny eCeTysmoare, pe 
d€ OUTWS dmreoTpagnre, Ws unde TwTOTE és TAdTOV 
EMMovres. add’ tows eyw pev TadrTa mept DU@v 
drethypa, € EK rij pavepas TpOs THV olKETW OpLALag 
Thv adnAov mpos ene adtnv addoTpiwow TeKpatpo- 
pevn: ef & dyets evavtiws 7 ws tbreiAnda d14- 
Kevobe, yv@var pev apyxavov €eTépw, pad.ov Oe 

153 wovw De@. Sid7rep oikeiws epet “‘ Kpivat 6 Geds 
ava pécov e“od Kat aot,” od mpoKaTeyvwKuia ws 

1 ri edxrixov, Ti dpatixdy is deduced by Wendland from 


evxtixdy M, éparexdv A, eb rh xaxdv dpa SV’, ed xaxdv dé ri H. 
For dparixdy cf. De Agr. 140. 


¢ For the explanation of these terms, where they have not 
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catory, or imprecatory. For to her is due the system 
which embraces the study of complete sentences and 


propositions and predicates.* Again, the observation 150 


of the semi-vowel, the vowel and the completely voice- 
less or consonant, and the usage of each, and the whole 
field of phonetics and the elements of sound and the 
parts of speech, have been worked out and brought 
to its consummation by philosophy. From this, as 
from a torrent, the plagiarists have drawn a few small 
drops, squeezed them into their still smaller souls, 
and do not blush to parade what they have filched as 
their own. 

XXVII. So in their insolence they neglect the mis- 
tress to whom the lordship really belongs, to whom is 
due the firm foundation of their studies. And she, 
conscious of their neglect, will rebuke them and 
speak with all boldness. “I am wronged and be- 
trayed, in so far as you have broken faith with me. 


151 


For ever since you took to your arms the lower forms 152 


of training, the children of my handmaid, you have 
given her all the honour of the wedded wife, and 
turned from me as though we had never come to- 
gether. And yet perhaps, in thinking this of you, I 
may be but inferring from your open company with 
her my servant a less certain matter, your alienation 
from me. But to decide whether your feelings are as 
I have supposed, or the opposite, is a task impossible 
for any other, but easy for God alone,’ and therefore 
Sarah will say quite properly, ‘‘ God judge between 
you and me” (Gen. xvi. 5). She does not hastily 


been already explained in the note to the parallel passage 
De Agr. 140, 141, see App. p. 580. It is a good example of 
Philo’s capacity for looking at things from opposite points of 
view, that there these distinctions are scoffed at as superfluous 
refinements, here they belong to true philosophy. 
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NOLKNKOTOS, aA’ evdordlovea ws TAX’ av tows Kal 
Kkaroplobvros: omep arbevda@s ovK ets paKpav 
dvagaiverar du wv dmroAoyoupLevos kal TOV evdoua- 
opov abriis ef uedpevos pnow: Woo 7 v7) Traudioxn € ev 
Tats Xepat GoU, Xp@ avry; ws dv cou dpeoroy j.” 
Kal yap oO mouBtoKny etmreoy ap.porepa. oporoyel, TO 
TE SovAny Kal TO vyrriav elvai—ro Yap Tis maLdt- 
oKNs ovojLo. EKATEPW TOUTE epappoler y—Tvvopo- 
Aoyet de tavtws evOds Kal TavavTia, TH per vyTria 
THY Tedetav, Th de dovAn THY KUptav, Lovovovd Body 
GvTuKpus, or THY pev eyKvKALov TrawWetav kal ws 
vEwTepay Kal ws Jepamauvida dondlopat, THv O€ 
eMLOTHUNVY Kal dpdvyow ws Terelav Kal Séom7oway 


>] a. 9?) 
155 EKTETHUN KA. TO be  év tats Xepat Gov 


dnAot ev TO drroxetpids €OTi Got. onpoiver d€ Kal 
TOLOUTOV Erepov: Ta fev TiS SovAns els _Xelpas | 


[542] adiKvetTau ow@paTos—owpaTucdy yap opydvey Kat 


Suvdpewy 7a eyKUKALa Xpeta,—ra de Tijs Kuptas eis 
pox epxetat’ Aoytopots yap Ta KaTa Te Ppdvyow 


\ 9 a > @ Ul 
156 Kal emornunv avatiberar. wal’ Gow duvaTrwrepov 


157 


Kat Spacrinwrepov Kai Tots GAos KpeitTov diavora 
xXEeupds* eoTL, TOCOUTM THs eyKUKAioV ovaLKS E7TTL- 
oT nny Kal ppovnow Davpacunrépay elvat vevopiurca 
Kat SiapepovTws € eKTETILNKG. AaBoica obv, 7) Kal 
dmdpxovea Kat Tpos eH00 vopCopevy Kupia, THY 


enqy dmacay TrawWetay ws Depamawide Xpe, ws 
eddpeatov got.” To dé coi evdpeoTov ovK ayVom 


1 MSS. vijmr.or. | 2 MSS. Xxpetos. 








*¢ The argument implies that ‘“‘thy hands” refers to the 
body, a natural thought if the address was to the soul, but 
not so appropriate when addressed to philosophy. For 
another suggestion see App. p. 581. 
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condemn Abraham as a wrongdoer, but expresses a 
doubt as though perhaps his heart may be true and 
upright. That it is so is shewn unmistakably soon 
after, when he makes his defence and thereby heals 
her doubts. ‘ Behold,” he says, “ the servant girl is 
in thy hands. Deal with her as is pleasing to thee ” 
(Gen. xvi. 6). Indeed in calling her a servant girl 
he makes a double admission, that she is a slave and 
that she is childish, for the name suits both of these. 
At the same time the words involve necessarily 
and absolutely the acknowledgment of the opposites 
of these two, of the full-grown as opposed to the 
child, of the mistress as opposed to the slave. They 
amount almost to a loud and emphatic confession : 
I greet the training of the schools, he implies, as the 
junior and the handmaid, but I have given full honour 
to knowledge and wisdom as the full-grown and the 
mistress. And the words “in thy hands”’ 
mean no doubt “ she is subject to thee,” but they also 
signify something more, namely that while what is im- 
plied by the slave belongs to the domain of the hands 
in the bodily sense, since the school subjects require 
the bodily organs and faculties, what is implied by the 
mistress reaches to the soul, for wisdom and know- 
ledge and their implications are referred to the 
reasoning faculties. “ And so,’ says Abraham, “in 
the same degree as the mind is more powerful, more 
active and altogether better than the hand, I hold 
knowledge and wisdom to be more admirable than the 
culture of the schools and have given them full and 
special honour. Do thou then, who both art the 
mistress and art held as such by me, take all my 
training and deal with it as thy handmaid, ‘ even as 
is well-pleasing to thee.’ And what is well-pleasing 
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PHILO 


OTL TAVTWS eorly ayadov, et Kal pn Tpoonves, Kat 
wpehpov, el Kal _paKpav TOU 75€0s ap€oTnKev. 
“Ayabor | b€ Kal wpEeAtpov Tots edeyxou Seoprevors 
vovlecia, 6 ETépw ovopaTte KaKWOW 6 tepos pnvvec 
Adyos. XXVIII. Ovorrep emipéper: “Kat exdkwoev 
avTHV,” toov TD evovbernoe Kal €owdpove. 
Avoiteres yep ofdSpa. tots év adeia’ Kal exexerpia,, 
Kabdmep Urnrots agnviactats, éé0 KEeVTpov, Emel 
paoruyt jidXes Kal aywyi SapacbAvar Kai TBa,- 
ceva Sie orae 7) TQ TMpoKeipeva GOAa ovx 
opds Tots dvemimAnKroes ; ; AumBow, edpvvovra, 
muaivovTar, Aapmpov mvéeovow: elra aipovrar Ta 
doeBelas, ot mravabAvoe Kat Bopudaipoves, OUKT pa 
BpaBeta, <éz’> aedryre KTpUTTOpeEvor Kat orepa- 
voUpLevot. bud yap THY Actes péovoay evTuxiav 
bréAaBov. €avtods elvat tods vtmapytpovs Kal 


e , , , , 
—dmoxyptvoous Jeovs, vopicpatos KexiBdnAevpevou 


A 4 a 3 ~ 5 y > 4 
TOV TpOTrOV, TOD aAnOwod Kal ovTws ovTos eKAabd- 


160 wevor. praptupet S5é Kat Mwvons ev ols dnow: 


161 


[ ae 1 Ul > , > , \ > lA 
eliravOn, eraxvv0n, exAarvvOn Kat éeyKarédure 
\ yo? 4 > 
Oeov Tov ToujoavTa avTov’’* woTE EL 7 Em TAEOV 
4 > 
dveois TO peyioTov Kakdv, acéBevayv, woiver, 
, e \ 4 4 > 
TovvayTiov 7 ETA vopov KaKwots ayalov TéAELoV 
a 4 
GTOTUKTEL, THY GolduLov vovbectav. 
> Ul e \ ‘ “A , e aA \ , 
evOévde opunlets Kat Tis mpwTNS EopTHS TO GvL- 
1 MSS. Tots dveTiTAHKTWS OF TOUS averiTAHKTOUs. The former 
may perhaps suggest rots dveritARKTws <f{G. 


@ See App. p. 581. 

» The article is difficult. The translation assumes that 
rous . . . Uroxpicous iS a belated epithet to éavrovs like oi 
mavd@A.o above. But this is very awkward. Perhaps better 
“they think themselves to be gods, these , gods (of the 
pagans) whose very gold and silver is unreal.”” There is an 
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to thee I know full well is altogether good, even if 
it be not agreeable, and profitable even if it be far. 
removed from pleasant.”’ 

Yes, good and profitable. And such to those who 
need convincing of their errors is the admonishing 
which the holy text indicates under its other name 
of affliction. XXVIII. Therefore he adds “ and 158 
she afflicted her’’ (Gen. xvi. 6), which means she 
admonished and chastised her. For the sharp spur 
is indeed profitable to those who live in security and 
ease, just as it is to unruly horses, since it is difficult 
to master or break them in merely with the whip or 
guiding hand. Or do you fail to see the rewards 159 
which await the unrebuked?? They grow sleek and 
fat, they expand themselves, and the breath of their 
spirit is lusty and strong, and then to their utter 
sorrow and misery they win the woeful prizes of 
impiety, proclaimed and crowned as victors in the 
contest of godlessness. For because of the smooth 
flow of their prosperity, veneered as they are with 
gold and silver,® like base coin, they fancy themselves 
to be gods, fdrgetting Him who is the true coin, the 
really Existent. I have Moses’ testimony when he 160 
says, ‘‘ He waxed fat, grew thick, was widened, and 
abandoned the God who made him” (Deut. xxxii. 
15). It follows that if increased laxity is the parent 
of that greatest of ills, impiety, contrarywise afflict- 
ion, regulated by law, breeds a perfect guod, that 
most admirable thing, admonition.° On 161 
this same principle he calls the unleavened bread, 


allusion to Ex. xx. 23 @eovs dpyupots kal Oeovs xpucois ov 
mwonoere. For the use of the prefix t2- see App. p. 581. 

¢ As xdxwo.s wera vduou has been stated to be another 
name for vovecia, this remark is extraordinarily weak. See 
App. p. 582. 
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Bodov “‘ dprov kaxwaews”’ elme, Ta Alva. KalTot 
Tis o0K oldev, OTL EopTat Kai Badiat wepttrovotow 
iAapas edppoovvas Kal dupias, od KAKUCELS ; i 
adda dAArov, ws OvopLare KaTaKkéypyTat Tovov, TOO 
162 owppoviorod. Ta, yap qaActora Kal peéytorra. TeV 
ayabav doxnrixais dOAjceat Kal npac mrovots 
ewe mrepryiveaBau: puxijs de eopty CiAos 6 Tov 
apioTwv Kal Tedeo opovpevos TrOVvos. ob xd pw 
Svetpyrat t “* emt muKpidwv TO acupa éobiew ’ 
ovyY ws mpoceyrfysaros, GAN’ ézretd1) 76 pun) OldEtv Kal 
dvaleiv Tats emIupiacs, €oTraNOar dena ova Gat 
| mpos andtas ot mroAAot TiDevras, mK pov HYoUpeEvor 
[643] TO | dmopabety TO pre Omep €or edppoovvy Kab 
163 € eopry) diavota prraba @. XXIX. TAUTNS 
everd, jou Soxel Ths airias év xwpiw, 6 KéxAnrat 
mKpia., TO. vopyea dvadidax hvac Ov pev yap 
TO dducetv, emimovov dé TO OuKavompayety* TobTo 
8€ éorw 6 dievSdéoratos vo[Los. eSeMovres yap, 
dnow, ex tav Aiyurriakadvy mabdv “ ArOov ets 
Meppa, Kal ovK ndvvouTo muety vowp EK Meppav: | 
TUK pov yap Hv. dua ToOTO emuvopactn TO dvopa. 
Too TOT0U éxeivov mpia. Kat dSueyoyyvlev 6 dads 
Kara Mavof Aéyovres: Tt mopeba ; eBonge de 
Mwvofjs Tmpos KUpLOV, Kal edeugev AUT _Kvplos 
Evdov, Kal évéBadev avTo Els 70 vowp, Kat eyAv- 
KavOn To vowp. eet eGero adre Sukarpara Kat 
164 xpicets, Kaxel QavuTov émeipatev.” n yap 
ddnAos amdémeipa Kat Soxiacia THs buys eoTw ev 





* Or “at the height of its vigour.” But the word is strange 
and perhaps to be suspected. 

® Though these words run on in the txx, there is really a 
stop at “judgements,” which brings to an end the proof of 
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the symbol of the first feast, “bread of affliction.” 
And yet we all know that feasts and highdays produce 
cheerfulness and gladness, not affliction. Clearly he 
is extending the meaning of the word as a name for 
the chastener, toil, for the most numerous and most 
important of goods are wont to result from repeated 
strenuous contention and keen ? toiling, and the soul’s 
feast is ardour for the best, and the consummation 
of toil. That is why we also have the command to 
‘““eat the unleavened bread with bitter herbs” 
(Ex. xii. 8), not as a relish, but because the mass of 
men hold that when they no longer swell and boil 
with desires, but are confined and compressed, they 
are in a state of discomfort ; and they think that the 
unlearning of passion is a bitterness, though to a 
mind that welcomes effort that same is a joy and a 
feast. _ XXIX. For this cause I believe 
the lesson of the statutes of the law was given in 
a place whose name is bitterness, for injustice is 
pleasant and just-dealing is troublesome, and this is 
the most infallible of laws. For when they had gone 
out of the passions of Egypt, says the text, “ they 
came to Marah, and they could not drink water from 
Marah, for it was bitter. Therefore the name of that 
place was called bitterness, and the people murmured 
against Moses, saying what shall we drink? And 
Moses called aloud to the Lord, and the Lord shewed 
him a tree; and he threw it into the water, and the 
water was sweetened. There He laid down for him 
ordinances and judgements ”’ (Ex. xv. 23-25). 

“And there He tried him’’? (2bid.), the text con- 
tinues. Yes, for the trial and proving of the soul, 


the connexion of xdédxwots and its bitterness with law. The 
final words raise a new point, its connexion with “‘ trial.” 
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T@ Tovely Kat muKpaiveoOar> omy yap TaAavrevoet, 

xaderov Siayv@var. of pev yap mpoKapovTes 

avéreocov, Bapdyv avtimadov yynodpevor TOV TOVvoV, 

Kat Tas yetpas bm dobeveias WoTEp amTELpNKOTES 

3 \ “A A > ” > A 

abAnrat KabjKav, traAwdpopetv eis Atyumrov emt 

\ bd 4 a 4 > 4 e \ \ 

165 7)v amdAavow tot mafous éyvwKdtes. ot de TA 

A ~ \ 

poPepa Kai dSewa THs épyuns mavu TANTIKaS Kal 

Eppwuevws avadeyouevor Tov ay@va tov Biov 

Sup PAnoar ddidpbopov Kal dayrrnToy dvdatavres 

Kat TV THS PvoEews dvay Kate Karefavaordvres, 

ws treivav, dibos, [piyos,] xptos, OdAmos, daa Tovs 

dAdous elwle SovdActcba, Kata moAAjv ioxvos 

/ e 4 # A > + 

166 7eptovatay vmdayeoBa. aitiov Sé eye- 

+ ae \ e 4 > \ \ “A ~ 

vero ov yuAdos 6 Tdévos, aAAa adv 7@ yAvkavOjvac: 

, Ul 66 \ \ \ 

déyet yap: eyhuxavOn To vowp,” yAuKUs 5é Kal 

mds TOVvos ETépw ovopare prrorrovia KaXeirar. TO 

yap év trovw yAvKd pws éoti Kal 7680s Kat CAXAos 

167 Kal didia Tod Kadov. pndets odv THY ToyUTnv 

> 

Kakwow atrootpepecdw, und ““ aprov Kakwaews ”’ 

vomlodtw mote Aéyeobar THY EopTHs Kat evppoavrns 

tpamelav emi BAdBn padAdov 7 wdedrcta: Tpéderat 

yap Tots mawWelas Soypaow 7 vovleTouperyn puy7. 

\ »” 4 ~ 4 

168 XXX. ro alupov méupa Tobro ovTws 

€oTly tepov, wore xpyopmots mpooTéTaKTar dwdeKa 

dptous alvpous tats pudats icapiOuous mpoTiévar 

emt THs ev Tots adUTOLS xpvons Tpameélys, Kal 

169 KaAotvrat mpoblécews. Kat vouw de areipnrar 

macav Ciunv kal rav pede trpoodepew 7TH Bwyd: 

xarerov yap 7 Tas yAvKUTNTas THY KaTa TO OOo 
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with all its uncertainty, lies in toil and bitterness of 
heart, and it is uncertain because it is hard to discern 
which way the balance will incline. Some faint ere the 
struggle has begun, and lose heart altogether, counting 
toil a too formidable antagonist, and like weary athletes 
they drop their hands in weakness and determine to 
speed back to Egypt to enjoy passion. But there 165 
are others who, facing the terrors and dangers of the 

_ wilderness with all patience and stoutness of heart, 

- carry through to its finish the contest of life, keeping 

it safe from failure and defeat, and take a strong 
stand against the constraining forces of nature, so 
that hunger and thirst, cold and heat, and all that 
usually enslave the rest, are made their subjects by - 
their preponderating fund of strength. 

But this result is brought about not by toil unaided, 166 
but by toil with sweetening. He says “ the water 
was sweetened,” and another name for the toil that 

is sweet and pleasant is love of labour. For what 

is sweet in toil is the yearning, the desire, the 
fervour, in fact the love of the good. Let no one, 167 
then, turn away from affliction such as this, or think 
that, when the table of joy and feasting is called the 
bread of affliction, harm and not benefit is meant. 
No, the soul that is admonished is fed by the lessons 

of instruction’s doctrine. XXX. So holy 168 
is this unleavened bake-meat, that the oracles ordain 
that twelve unleavened loaves, corresponding to the 
number of the tribes, be set forth on the golden table 

in the inmost shrine, and these are called the loaves 

of setting forth (Ex. xxv. 29). And further it is 169 
forbidden by law to bring any leaven or any honey 

to the altar (Lev. ii. 11). For it is a hard matter to 
consecrate as holy the sweet flavours of bodily 
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oovav 7 ) Tas THs puis apatas Kal yavvous em 
dpaeus Kabtepobv dis dyva, Ta doer "BeBe. Kat 
170 dvtepa e€ abrav. | dip obv ovK €lKOTWS 
€TTLOELVUVOLLEVOS O ) MpopyTys Adyos, 6 ovopi Mavojs, 
epet: “ punobyon méoay ay od0v Hv nyayé ce 
KUptos o Beds ev EpnLD, omws av KQKWON GE Kal 
EKTTELPAGY GE Kal Stayvuchi TO. év Kapdig ou, et 
[544] puAdEers evroAds abrob 7 | ov- Kat exdKwoe Ge Kat 
eAayxovnoe Ge Kal epapuce GE TO pdvvo., 6 ovK 
poevoay ol TaTEpES Gov, iva dvayyeihy Gol, ore ouK 
em apr pov) CyoeTau 6 O dvOpwros, ‘GAN’ ev ravi 
171 phyare EKTTOPEVOMLEVYD dua OTOMATOS Qeod *.’’ Tis 
obv otTws dvdcds €oTW, ws diroAaBetv KaKWTHY 
TOV Jeov Kat Ayov, olkTLoTov oAeOpov, emdyovra 
Tots avev Tpopijs Ch Ba Suvapevors ; ayabos yap 
Kal ayabav aitios, evepyérns, oWTHP, Tpogevs, 
mAovTodepos, peyaAddwpos, KaKiav Opwy lepa@v 
dae) nAakws* oUTW yap Ta yiis axyOn, tov re "Adapy 
Kal Evian, epuyddevoev EK TOU Tapadeicov. 
172 py rapaydpeBa. ovv Tats guvaiss, aAAa Ta. ov 
drrovoudsv OTNLOLVOpLEVa. oKoTdmev Kat Aéywev, ort 
To pev “ éexdkwoe’’ isov éoti TH emaidevoe Kal 
evovlérnce Kal eowdpdvuce, TO dé “ALD Trap- 
éBarev”’ od ovriwv Kai ToTHv eipyacato évdeav, 
GAN HSovav Kat emOvucdv PdBwv te Kai AUTNS Kal 
GOUKNnLATwWY Kal ouvdAws amdvTwY doa 7 KaKLOv 
173 €orw 4 Talay epya. praptupet 5€ TO érmtdeyo- 
pevov €&fjs: “ ebwopuce oe TO pavva.” apd ye Tov 
TV amovov Kat aTaAaitwpov Tpodny Sixa omovdns 


1 So Mangey: mss. and Wendland Kaw. 





@ See App. p. 582. 
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pleasures or the risings of the soul in their leaven-like 
thinness and sponginess, so profane and unholy are 
they by their very nature. Is it not, then, 170 
with legitimate pride that the prophet-word called 
Moses says, as we shall find, “* Thou shalt remember 
all the way which the Lord thy God led thee in the 
wilderness, that He might afflict thee and prove thee 
and the thoughts in thy heart might be tested, 
whether thou wilt keep His commandments or not, 
and He afflicted thee and made thee weak by famine 
and fed thee with manna which thy fathers knew 
not, that He might proclaim to thee that not alone 
on bread shall man live, but on every word that goeth 
forth through the mouth of God” (Deut. viii. 2). 
Who then is so impious as to suppose that God is 171 
an affictor, or evil-entreater, and that He sends 
famine, death in its most miserable form, on those 
who cannot live without food? For God is good and 
the cause of what is good, the benefactor, the saviour, 
the nourisher, the enricher, the bountiful giver, and | 
He has expelled evil-mindedness from the holy 
boundaries. For so He banished those cumberers of 
the earth, both Adam and Eve,? from Paradise. 

: Let us not, then, be misled by the actual 172 
words, but look at the allegorical meaning that lies 
beneath them, and say that “ afflicted ” is equivalent 
to “‘ disciplined and admonished and chastened,” and 
that ‘‘ subjected to famine ” does not mean that He 
brought about a dearth of food and drink, but a dearth 
of pleasures and desires and fears and grief and wrong- 
doings, and in general all the works of the vices or the 
passions. And this is confirmed by the words that 173 
follow, ““ He fed thee with the manna.” He who 
provided the food that costs no toil or suffering, the 
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trav avOpwrwy odk ek yas, ws Bos, avadobcioar, 
am’ ovpavot d5é€, Tepdort.ov Epyov, em’ evepyeoia TAY 
Xpyoopeveny | Tapacxojevov aftov Aéyew Aysod Kal 
KAKWOEWS 7) TobvavTiov ev0nvias Kal eDeTypias 
174 adeias Te Kal evvoplas aituov; aAd’ ot foNAol Kat 
ayeAatou vopilovar tovs Adyous Detors, TpEehopevous 
aOrXtws Kal Tahaumespos Civ—dyevorot yap elou 
Tob tavtpodaw yevpatos codias,—ot 5° <év> Tats 
evmrabetats Kal edppoovvais Aedj Gace dudyovres. 
175 XXX. ovrw Toivuv 1) 70Ld. Kdiceuous 
wpeArypov coTUy, WOTE Kal TO TATMEWOEOATOV aurijs, 
" SovdAeia., peya. _dyabov VEVOMLOTAL. Kal Tavryy 
nvtaro Tis ev Tats tepais dvaypagais TaTTp vidi, 
TO appove ‘Hoad 6 0 aptoTos ‘Toad. elie ydp mov: 
176 ‘ emt paxatpa gov Cyoes, Kal TO ddehbQ Gov 
SovAevoets,’’ AvowreAdorarov Kpiver TO moe pov 
avr eipyvns aipoupeven Kal Wwomep ev pdxars 
omhopopobyre Oud THY ev Th puxh oTdow Kal 
Tapaxny dmnKow yeveoat Kal Sovdctioa Kal 
emiTaypacw, aTT av 0 owdpooyrvyns épacris 
177 emukeAevon, mor melapyetv. evbévde 
pot Soke’ tis THY dhoirnTov Mwvoéws, dvoya el- 
pynvikds, Os matpiw yAwrrn Ladopav Kahetras, 
davau: ** mrauetas God, vie, [7 oduyaspet, Kal wn 
exdvou bar adroo edeyxopevos: ov yap aya7a 
KUpLOS edeyxet, paotuyot d€ mavTa viov Ov Tapa- 
€XETAl.  OUTWS dpa. n emimdngus Kal vovlecia 
[545] kaAov vevoptorat, | wore de’ adtis 7 mpos Oedv 





@ Or “‘ agreement,” ‘“‘ covenant,” words which describe the 
normal relation of God and Israel. Wendland, suspecting 
the word, conjectures duoNoyetrat ovyyévera yiverOat, 
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food which without the cares and pains of men came 
not from the earth in the common way, but was sent, 

a wonder and a marvel from heaven for the benefit of 
those who should use it—can we rightly speak of Him 

as the author of famine and affliction? Should we 
not on the contrary call Him the author of thriving 
and prosperity and secure and ordered living ? But 174 
the multitude, the common herd, who have never 
tasted of wisdom, the one true food of us all, think 
that those who feed on the divine words live in misery 
and suffering, and little know that their days are 
spent in continued well-being and gladness. 

XXXI. Thus so profitable a thing is affliction of one 175 
sort, that even its most humiliating form, slavery, is 
reckoned a great blessing. Such slavery we read of 

in the holy scriptures as invoked by a father on his 
son, by the most excellent Isaac on the foolish Esau. 
There is a place where he says, “‘ Thou shalt live on 176 
thy sword and shalt be a slave to thy brother ” (Gen. 
xxvii. 40). He judges it most profitable for him who 
chooses war instead of peace, who by reason of his 
inward tumult and rebellion is armed as it were with 
the weapons of war, that he should become a subject 
and a slave and obey all the orders that the lover of 
self-control may impose. Therefore, I think, 177 
did one of Moses’ disciples, who is named a man of 
peace, which is in our ancestral tongue Solomon, say 

as follows: ‘‘ My son, despise not the discipline of 
God, nor faint when thou art rebuked by Him, for 
whom the Lord loveth He rebukes and scourges every 
son whom He receiveth ” (Prov. iii. 11, 12). So we 
see that reproaching and admonition are counted so 
excellent a thing, that they turn our acknowledgment 4 

of God into kinship with Him, for what relation 
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opodoyia _auyyevere, yiverat. Ti yap olkeLoTEpov 

178 vig TaTpOS  viod Tat pt; | 7 GAA’ iva 1) 
\oyov eK Adyou auveipovTes pnkvvery SoKdpev, 
evapyeoTarny dixa Tov elpnuevwy TrioTW> mrapego- 
peBa Tod Thy Towv KaKWOUW dpeTis épyov elvat 
vopos yap €ore Towobros” ‘““qdoav yypav Kal 
oppavov ov KaKWwoETE: ea de ‘Kakia Kakwonre 
adtous.”” Ti ve \eyet; dip’ d1r6 Twos ear dMov 
Kkaxovo0ar; el yap Kakias épya jLovns aut KaKwoels, 
MEpiTTOV TO OpoAcyoupevov ypadew, 6 Kat dixa 

179 mpooOyKns dvopohoynOncera. pyc. b€ mavrws: 
olda Kai Umo apeTis edeyxomevov Kal bm0: ppovi}- 
ews TmaLBEvopevor. SLdm7rEp ov Tacav KaKwow év 
airia TiBepar, GAAG THY pev Sucaroauvns Kal 
vopoberuciis ¢ Epyov odcav—emim Anger yap owppovi- 
Ce-—paduora Pavpdle, Thv dé adpoovrns Kal 
Kakias, BraBepay bmdpxovoayv, amooTpepopar Kat 
KaKilw SedvTws. 

180 “Oray obv THY “Ayap KaKoupevnv v10 “adppas 
aKovons, pndoev TaV ev Tats yuvaucetars tnd o- 
TuTriats ewOdtwv yivecbar birovonjans’ od yap Tept 
yuvarkav €oTw 6 Adyos, aaa. dvavordy, TIS pev 
yupvaloperns Ev Tols TpoTratoevpact, THS SE TOUS 
aperis abAovs diabAovons. 


¢ The argument in these sections depends, as often, on 
Philo’s failure to understand the well-known Hebrew idiom. 
Cf., ¢.g., his treatment of Bpwoe pdyn (Gen. ii. 16) in Leg. All. 
i. 97 and of Oavadrw dwobaveiaGe of the same text in Leg. All. 
i. 105. 
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can be closer than that of a father to a son, or a son 
to a father ? But lest the series of argu- 178 
ment following argument should seem tedious and 
prolix, I will add but one proof, and that the clearest, 
to those here given, to shew that affliction or ill-usage 
of a kind is a work of virtue. There is a law in the 
‘following terms: “ Ye shall not evil-entreat any widow 
or orphan, but if ye evil-entreat them with evil®”’ (Ex. 
xxii. 22). What does he mean? Is it that one can 
be evil-entreated by some other thing than evil? 
For if evil-treatments are the work of evil and nothing 
else, it is superfluous to add what is a matter of agree- 
ment and will be admitted even without any further 
words. No doubt he means to say, “ I know that one 179 
may be rebuked by virtue and disciplined by wisdom, 
and therefore I do not hold all afflicting or evil- 
entreating to be blameworthy.’’ When it is the 
work of justice and the power of the law which 
chastens by reproof I am filled with admiration. 
When it is the work of folly and vice and therefore 
harmful, I turn away from it and call it by the evil 
names that are its due. 

When, then, you hear of Hagar as afflicted or evil- 180 
entreated by Sarah, do not suppose that you have 
here one of the usual accompaniments of women’s 
jealousy. It is not women that are spoken of here ; 
it is minds—on the one hand the mind which exer- 
cises itself in the preliminary learning, on the other, 
the mind which strives to win the palm of virtue and 
ceases not till it is won. 


’ Or “ evil-mindedness,” and so throughout for kaxia, 


551 


APPENDIX TO DE CONFUSIONE 


§ 5. All of whom are agreed that the earth is the centre of 
the universe. Cf. Aristot. De Caelo, ii. 13, 293 a rév mrelorwr 
éml 700 péoou KetoOa (sc. Thy yv) AeysvTwv. The contrary 
opinion, that the centre is fire, was held by the Pythagoreans. 
Cf. also Diog. Laert. ix. 57. 

§ 24. Creeping and flying ... beasts. Evidently these 
represent the Oiuos and ém@uuia in the whole yvy4, though 
Philo does not show which is which, ef. §21. Judging from 
that we may suppose that the “‘ flying” are the émi@uplat. 

§ 27. Vewled under their name of Sodomite. The phrase 
xara yA@rrav does not imply a Hebrew word, for the other 
two examples in the index (ai#ev 156 below, “Apys from 
dpiyew, Leg. ad Gaium 112) are both Greek. A yAdooa is 
often an obscure word which requires explanation (hence our 
glossary). So iuets 6& ovdé roinrds érawodpev rods Kara 
y\Gooav ypddovras tmomuara, Lucian, Lexiph. 25. Cf. 
‘lingua secretior, quas Graeci yAéooas vocant,”’ Quintilian, 
i. 35. 

§ 44. Jer. xv. 10. Other mss. of the rxx have ovx« dérAnoa 
ovde whédnody we, and so some of the mss. of Philo. Origen, 
however, remarks that while most of the copies of the txx 
have w@é\-, the best and those most conforming to the 
Hebrew have wdeii\-. Wendland adopted wdeidA- on the 
grounds (1) that the better mss. of Philo have it, (2) that it is 
supported by the interpretation given in § 50. This last seems 
to me very doubtful, and altogether there is little or nothing 
to choose between the two. 

§ 46. Fullest peace. The epithet diéd\euos is applied to 
elojvn in De Fug. 174, but in the sense of the true (inward) 
peace, and in somewhat the same way in De Op. 142. Here 
it seems pointless, unless we suppose that eipyvn conveys to 
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Philo something short of an unbroken peace. The first half 
_ of this sentence almost repeats De Gig. 51: 

§ 52. The touch, etc. The sentence as taken in the trans-. 
lation is extremely awkward. Further, the analogy of De 
Plant. 133, where,4¢7 is called 7 ava wav 7d cua oxcdvapevn 
divasus, suggests that rav év rois cbuacr Suvdpewr is the faculty 
of touch. This might be obtained if we gmit the second rv 
and transpose xara ras mpoomirrovcas to after Suvdpuewr, 1.€. 
‘about the faculties or sensations residing in our bodies 
corresponding to the particular substances which come in 
contact with them.”’ 

§ 55. rpopév. This reading, which personifies Midian, fits 
better with rév éxyovov airijs than. rpo¢jv. On the other hand, 
the latter might be regarded as an allusion to Num. xxv. 2 
“the people ate of their sacrifices,’’ and Ps. cv. (cvi.) 28 
kal éredéoOnoav 7G Beekdeywp Kal Eparyov ras Ovoias vexpar. 
To suppose an allusion to the Psalm will give extra point to 
vexpdv, Philo may have understood it to refer to the 
worshippers instead of to the idols. = 

Ibid. bpvobvra. This alteration of one letter will enable the 
sentence to be translated without any other change, though 
it is true that it would be more natural to take dgwvor xai 
vexpov aS predicate after dwodetéa: rather than, as it is taken 
in the translation, as a further attribute to xopév. If trvotvra 
is retained with Wendland (and his suggestion that it is an 
antithesis to épavros has some support from De Mig. 222 
Tup\dv yap trvos), some other alteration is required. Wend- 
land himself suggested yeAdoavres or dyamjoavra for yeda- 
adévra. Mangey’s suggestion of redec0évra is very tempting, 
cf. De Mut. 196. But I see no way of fitting it into the 
construction. It can hardly be supposed that the idiom of 
reeio Oar TeAeTHv Can be extended to rereioPar Madidu. 

§ 70. Submerged. Or “have taken refuge in.” Cf. the 
use of irdédpouos Quod Deus 156. Philo reads this sense into 
the Lxx. épvyov bd 7d bSwp, which meant presumably “fled 
with the water over or threatening them.” E.V. “fled 
against it.” 

— § 90. The other members of that fraternity and family. 
This passage follows the Stoic classification. The four 
passions and the four vices mentioned are those of the Stoics, 
who added, as secondary to the primary four, incontinence 
(axpacia), stupidity (Spadvvoa), ill-advisedness (dvcBovnia), 
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Diog. Laert. vii.93. It is these last three which presumably 
are meant here. : 
$99. An appearance of brick. Wendland was inclined to 
correct eidos to épyov, in accordance with the quotation of the 
text above, and efdos might well be a slip of the scribe induced 
by the preceding eiée:. But on the other hand e?dos seems to 
be needed to represent the doxet of the interpretation. It 
seems to me safer to regard it as a slip of Philo himself, who 
for the moment thought that the eldos of the quotation went 
with rXivGov instead of with orepedparos. | 

§ 103. The asphalt was clay. In the original quotation in 
§ 2 the mss. shew, as the ixx itself, dogadros éyévero 6 17Nos. 
The question naturally arises whether we should emend the 
text there to bring it into conformity with this, as Wendland 
suggests (see footnote there). On the whole it seems to me 
better to leave it and to suppose that Philo here rests his 
argument on the order of the words. He seems sometimes 
to attribute an extraordinary value to order, cf. Quod Deus 
72 and De Mig. 140. | 

§ 106. It is impossible to reproduce in translation the 
thoughts which the dore?os of Ex. ii. 2 suggests here to Philo. 
Struck, like the writer of the Epistle to the Hebrews (xi. 23), 
with the word applied to the infant Moses in the sense of a 
fine child, on which he also comments in De Congressu 132, 
he naturally enough connects it with the Stoic use for 
“‘virtuous.”” But he also remembers its connexion with 
dorv, and this enables him to identify the doretov macdiov 
with another ideal of the Stoics, the ‘ world-citizen’’; see 
De Op. 3 and note. The same play on the double meaning 
of aoreitos appears in § 109 dgreiot . . . modtredpart. 

§ 108. Geo de tuvos. In support of the emendation 
suggested in the footnote, it may be noted that Ps. xlv. 
(xlvi.) 4 is actually interpreted in a way very similar to what 
I suggest here in De Som. ii. 246 ff. There we are told that 
the “ city of God ”’ signifies in one sense the world, in another, 
the soul of the Sage. 

It is no objection, I think, that 4 rode naturally, though 
not necessarily, refers to rod:rela rather than réds. If the 
city is God’s, its rodcrefa must be God’s also. 

§ 111. 6 vois. While the use of “‘the mind” in the 
sense of an evil mind is quite Philonic, it does not occur 
elsewhere in this passage, and just above we have 6 ddpwr. 
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The very easy correction to dvovs seems to nie therefore very 
probable. 

§ 115. I have not been able to find elsewhere this 
argument or statement that the apparent examples of a 
providential administration of the world are sufficiently 
explained by 76 atréuarov, and are not frequent enough to 
amount to even human, much less divine, providence. Philo 
does not repeat it in the arguments adduced by the inquirer 
in De Prov. 11. The sections of the De Nat. Deorum 
in which Cotta discusses ‘“‘deorumne providentia mundus 
regatur’”’ are lost. 7 

§ 124. The causes which come higher, etc. I.ésapparently, 
mind and sense, which are nearer to the original Cause than 
the circumstances which we often call ‘‘ causes.”” The word 
seems to be introduced to interpret the “‘ firstlings ’’ in Abel’s 
offering. But a more natural sense would be obtained if 
we suppose that the scribe by a not unnatural slip wrote 
mpeoBurépas for vewrépas. 

Philo seems to use airia for secondary causes in preference 
to aircov. He only uses it of God when contrasting Him 
with other alriat. 

§ 137. wepirrevev, xrX. For my suggestion of répa 70 elval 
mov for wepitrevew ov cf. Aristotle, Phys. iv. 1, p. 208 b 29 
dia 7d voulfev, womep of odAol, mavra elval mov Kal év ré7y. 
For répa cf. répa pynuns Kal vojoews lorduevov, De Mut. 12. 

Ibid. In accordance with the derivation of that name. Le. 
6eds from ri6yut. Philo always uses érypoy and éripws in 
this technical way, cf. e.g. De Vita Mos. i. 17 dtéwow dsvopa 
Genévn Mwvojy éeripws dia 7d é€x rod Udaros avrov dvedéoOat’ 7d 
yap viwp udv édvoudgovor Alyirro, The one example of those 
given in the index which at first sight appears to be an 
exception shews the rule most clearly. In Oued Omn. Prob. 
73 we have of ériuws érrd codpoi mpocovouacbévres, which we 
might naturally suppose to mean that they were truly called 
wise. But examination shews that the allusion is to the 
supposed derivation of cod¢és from ceBacuds, from which also 
érrd is, according to Philo, derived (De Op. 127). 

_  § 141. axonv ui paprupetv. This is the form in which the 

mss. give the phrase in a similar passage in De Spec. Leg. iv. 
61, and which is regularly used by Demosthenes and Isaeus. 
Wendland on that passage notes that here dxog should be 
corrected to dxojv. 
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Philo is no doubt alluding to the Attic orators, particularly 
to Dem. Contra Eubuliden p. 1300 miaot mpoojxev... 
pndculay mpocayev axonv mpds Tov To.otTov ayava. otrw yap 
Tour détxov kal opddpa mwarar Kéxpirat, wor’ ovde paprupety dkohv 
édow ol véuor, ob6’ éri rots mdvu datras éyxAjuact. So too 
in ps.-Dem. Contra Steph. ii. p. 1130, Contra Leoch. p. 1027, 
where exception is made if the person who was heard is 
dead. See Dict. of Ant. art. ‘‘ Akoén Marturein.”” In De 
Spec. Leg. Philo definitely says, what he perhaps implies 
here, that the Attic legislators took the principle from 
Moses. 

§ 149. Ryle, Philo and Holy Scripture, p. xxvi, supposes 
the reference to be to Ezra viii. 2. This is quite unnecessary. 
Ezra is nowhere else quoted by Philo, and Ryle’s idea, that 
the use of Bacirrxai instead of the usual Bacldeca: points to a 
different group from the books of Kings, is fanciful. 

§ 151. éi THs wodiridos Td KaracKevacrév. While the general 
sense of this is clear, the text is very doubtful. kxaracxevacrév 
(‘‘artificial’’) for the regularity which seems artificial is 
strange but not impossible, and 76 wapam)jovov may be used 
as an adverb. But the word ods, only known as the 
feminine of zoXirys, is impossible here, where fever or malaria 
is clearly meant. 

I suggest very hesitatingly that rs mwoXdiridéos may be a 
corruption of ris ordnviridos. The word ordnins for a 
disease of the spleen is not found in the medical writers, but 
they constantly insist on the enlargement of the spleen as a 
a fom symptom of malaria (see W. H.S. Jones, Malaria, 
index). 

Wendland would correct to émi ris muperod xaraBod7js 7d 
mwapamAnotov, Which bears little resemblance to the text. 

Mangey thought that the whole passage was an irrelevant 
interpolation. On the contrary, as an illustration of Philo’s 
point, that we find harmony and regularity in things evil, 
it seems very appropriate. 

Ibid. eis aird. The phrase is, as it stands, unintelligible. 
I suggest and have translated els atras or eis abras adrjy (with 
regard to themselves, 7.¢. each other). I understand Philo 
to mean that while the attacks recur at the same hour, they 
vary somewhat in nature, but the varieties also have a regular 
order. Whether this is medically untrue, or whether if it 
is, Philo is likely to have thought it true, I do not know. 
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Wendland suggested airhy ale. Mangey read els 7a gird. 
I think é0érnra might be worth considering. 

§ 154. ds 7s ray bvrwy. This seems to me less unsatisfactory 
than Wendland’s reading. But 71=6rioiy in this position 
is strange. Possibly ov 7 (adverbial). Also 260s, for which 
Wendland would substitute @éuis, is odd. Altogether the 
text is unsatisfactory. 

§ 164. The fortunes of tyrants. Philo doubtless has. in 
mind the description of the miserable condition of tyrafts in 
Republic, Bk. ix., particiilarly 576 8. 

§ 165. Free licence to sin. This use of éxexerpla (cf. rh 
és 7d dpaprdver éxexepiay, De Jos. 254) seems peculiar to 
Philo. It suggesis that when it occurs without such ex- 
planatory phrases, as in De Cher. 92 and De Sac. 23, the 
meaning is rather licence in general, than, as it was trans- 
lated there, ‘‘ freedom from stress of business.”’ 

§ 173. Each of them as a whole. Did anyone deify the 
vonros kéouos? Philo perhaps means that the deification of 
the visible world ipso facto involved that of the invisible. 

§ 174. éxdorwy. I retain this, supposing that the army 
of the subordinates are regarded as formed of three kinds, 
(1) the Potencies who as agents in the creation of the two 
worlds stand above the rest, (2) the divine natures in heaven, 
i.e. the heavenly bodies, (3) the “‘souls’’ or angels in the 
lower air. 

§§ 184-187. The sense of these sections is given also by 
Stobaeus, as from Chrysippus (S. V.F. ii. 471), with the same 
illustrations from the wine and water and oiled sponge, and 
much the same language throughout. There is, however, 
a complete difference in his use of the term pié:s, which he 
distinguishes from wapaGeors and applies to the avrurapéxracts 
5¢ 6\wv in dry substances while xpdaocs is reserved for the same 
in liquids. His example of uigs is the mixture of fire and 
iron in heated iron. It does not follow that Philo made a 
mistake; the use of terms seems to have varied. C7. 
ibid, 473. . 

§ 186. Resolved. Or ‘‘expanded.’’ Some mss. dvard7- 
podcOa. See on the word Liddell & Scott (1927). The 
suggestion there that the word suggests ‘resolving into 
simple elements ’’ is unnecessary. | 

§ 187. Confusion is the annihilation. Cf. S.V.F. 473 
(also from Chrysippus) ras 6€ rivas (se. wigers ylveoIar) ovyxvoet, 
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5¢ S\wy Tay Te ovoray alr&v Kal rdv év abrats rovorhrwv cuppbece 
pouévwy addAjdAats, ws ylvecOal pyow érl rdv larpixov dappaxwy, 
Kara cvuppbapow Tay pueyvupévwv &dXou Tivds €F avTwy yevywuevov 
TWLATOS. 

§ 198. Heinemann in a note added to Stein’s translation 
considers that megopnudvos is unsuitable here and suggests 
mwepupynuévos. But this comes from ¢upéw, which will not 
give any suitable meaning, and the word of which he is 
thinking is no doubt reduppévos, from gPvpw, which is certainly 
often combined with cvyxéw, cf. particularly Spec. Leg. iv. 77 
diaipelrw kai dtaxpwérw Tas Pioes Tov TpaypaTwr iva wn Pupyrat 
ovyxedueva Tots mapagjpos Ta Odxiua. However, the explana- 
tion of megopnudvos given in the footnote seems to me 
satisfactory, cf. the combination of wegopnudévos with dowros 
to indicate the profligate in De Fug. 28, and ravry dopovmevos 
associated with ozeiperac in the sense of dtacmelperac in De 
Cong. 58. | 
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§ 5. Soul as soul. This phrase, which occurred in Quod 
Det. 9, belongs, as Posner points out, to Stoic usage. See 
Sext. Emp. Adv. Math. vii. 233. The Stoics call the 
gavracia a Turwos ev wx ws dv év Wuxh, because “‘ impres- 
sion on the soul”’ might in itself be applied to a pain felt in 
any. part of the living organism. ‘The addition, ws ay év 
yux7 signifies that it is “no chance part”’ which is affected, 
but the mind or dominant principle. 

§ 17. Untouched by corruption and worthy of perpetual 
memory. What is the distinction between dourynudvevra 
and &p@apra or ddiddOopa? Apparently the former are 
Joseph’s vision of, or hope for, the future, while the latter are 
the record of his life, so far as it is good. Philo may mean 
that while the record remains in the background as an 
example, the hope becomes the inspiring principle of the 
succeeding generations. If so, ‘ever to be borne in mind” 
might perhaps give better the sense of d&ouvnudvevra. 

§ 21. He derided lusts, etc. Neither Mangey nor Wendland 
give the reference to Gen. xxxix. 14 and 17, where Potiphar’s 
wife says ‘‘ Lo, he hath brought in a Hebrew servant to mock 
at us”? (é€urattew qui). Presumably they supposed the words 
to be a general description of Joseph’s continence. But the 
form shews that it is a separate item in Joseph’s virtues, 
each based on a separate text. ‘‘Us’’ is interpreted as 
meaning “all the passions.’” That in the story the “‘ mock- 
ing ’’ referred to Joseph’s alleged misconduct matters little 
or nothing to Philo. 

§ 23. avéyerac .. . évOdmrerac ... wapémrerat. IT have no 
hesitation in rejecting Mangey’s and Wendland’s emendation 
of these to infinitives. Not only would these require, as 
Wendland indeed saw, the insertion of 76 (or rather ofoy rd 
to agree with roAda), and perhaps the change of ov to 47, but 
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the sense seems to me quite inferior. ‘This particular “trait” 
has already been given as one of the dévouvnudvevra in § 18. 
I understand the sentence to sum up all that has been said 
and to assert that the good deeds and words are the “‘ bones,”’ 
which themselves cry to be taken from Egypt, and in fact 
never have been buried at all, a phrase quite inapplicable to 
Joseph himself. There would of course from this point of 
view be no objection to reading ¢v@dmrrecOac dependent on 
avéxera:, but no sufficient reason for the alteration. 

§ 24, diaxpiver rapehOwv. The text is very perplexing. As 
H has wape\Oévra, Wendland suggests as a possibility d:a- 
kpiverat wap’ édrrlda. This seems to me out of place. Mangey 
suggested diaxpiverat mapadvoévra. The reading which Wend- 
land actually prints, and which has been reproduced here, is 
not satisfactory, as the vape\0wy is very pointless. I should 
hesitatingly suggest either dtaxpiver rapedwr, “‘ removes”? and 
“‘ separates,’ or better, as retaining the diaxpivera: of all mss., 
Siaxplverat wapeedObvtwr, ‘is separated from adventitious 
accretions.”® apeépxoua: in the sense of “invading sur- 
reptitiously ”’ is used by Philo, De Op. 150, De Ebr, 157. 

§ 32. Release. An allusion to the ordinance by which in 
the sabbatical year the land (here compared to the mind) 
was to be left fallow, Ex. xxxiii. 11 rw 62 éBddum &deow 
Toimoes Kal advices avTnv, kal dovrat of wrwyol Tov EOvous cov. 
In Lev. xxv. 4-7 we have the same ordinance, but with 
dvdiavo.s for &peors. Philo understands that the land by 
divine grace will bear plentifully of itself. Compare his dopa 
Tov avrouarivouévwy ayabay with ra a’réuara dvaBalvovra of 
Lev. He may also be thinking of the somewhat similar 
ordinance of the Jubilee year, éviauvrés d@écews, though there 
digeots means release for the people rather than for the land. 
On domep rév éxovolwy Mangey wrote “‘omnino male’’ and 
proposed ws Pdéprwv rav érnolwy. But éxovcros is in Philo’s 
thought the direct antithesis of avréuaros. 

§ 35. ecxov yap épunreiav, ciper.v. I have adopted Mark- 
land’s écxov for cxed6v, but see every reason against changing 
eipesw. The five elements of composition are etpeois, rdéis 
or oixovouta, épunvela (otherwise called dpdos, \ééis, dararyyeAla), 
pvhun, vréxpiots. Philo enumerates them in De Som. i. 205. 
Of these terms the two last belong entirely to spoken oratory, 
and rdéis would be out of place. When inspiration comes, 
the two things that come are “ ideas” and “language.” 


VOL. IV 20 561 


PHILO 


These two (in Latin inventio and elocutio) are often given as 
the kernel of composition, ¢.g. Quintilian, Pr. 12 “‘ omnia 
inventione atque elocutione explicanda sunt.’’ See note on 
De Cher. 105. 

§ 42. Insight. The not very common word eidnow is 
evidently introduced with reference to elev. Soin the other 
place where Philo uses it (De Plant. 36), it is connected 
with the tree of knowledge, which in Gen. ii. 9 is the tree 
Tov eidévat. 

Ibid. To give teaching ... to theignorant, etc. Or it might 
be taken “‘to give teaching . . . is proper not for the 
ignorant, but only for the One who knows.”’ Mangey trans- 
lates the reading he adopted (see critical note), ‘‘ decebat 
igitur ignorantes docere, commonstrareque illis singula, non 
vero scientem,”’ apparently meaning that it is right to teach 
the ignorant, but not to teach God who knows. But apart 
from the question whether efye evwperés can mean “ decebat,”’ 
this has no bearing on the proof that it is God who ‘‘ shews.”’ 

§ 49. The various parts of speech. By Philo’s time the 
primitive division into verbs, nouns, and conjunctions (the 
first two often standing alone in popular language) had 
been greatly developed and this is recognized in the cvréddws 
of § 48. The phrase oi eis dvoudrwy xai pnudtwv ldéas pepi- 
(ouevot may recur to the primitive division and suggest that 
there are only two main idea: (so the translation), or he may 
mean that verbs and nouns have their various iéea: or sub- 
divisions, the pronoun being a form of the noun and the 
adverb of the verb. See the loci classic? in Quintilian, 
i. 4. 18, and Dion. Hal. De Comp. 2. 

§ 54. Both in conduct of life and in principle. Philo’s 
conception of moral ‘“‘ greatness,’’ as shewn by his illustra- 
tions in § 55, is a full development and intensification of 
each particular virtue, and this he equates with the power to 
understand and know. Possibly, therefore, here 7a zepi rév 
Biov kaTopOHpara = rAHO0s, and Ta wepl N6yorv == uéyeOos. If so, 
the former will represent the xa6jxovra or “ daily duties.” of 
the Stoics, and the latter their xarop@#uara proper, which 
connoted to them inwardness and sustained moral purpose. 
See note on Quod Deus 100. 

§ 69. émiypaddéuevos. ‘This correction of Wendland’s for 
aivirréuevos is based on the close imitation of the passage in 
Clem. Alex. Protrept. 25 alvirrera: de . . « Tov moddovs éme- 
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ypapduevoy Wevdwvijmous Oeovs avti Tot pdvou bvros Deot, Wamep Oo 
éx THs mépvyns Tovs todXovs Emeypagderat marépas ayvola rot mpos 
ad7nGeav maroéds. Mangey suggested dvamr\arréuevos, which 
is not as good sense, though nearer to the mss. 

§ 79. Mints them... before. The paraphrastic transla- 
tion is an attempt to bring out Philo’s play upon donuos and 
érionuos as signifying (1) uncoined and coined money, (2) 
obscure and clear or conspicuous. 

Ibid. In it. Philo quotes Ex. iv. 14 in three other places. 
In De Mut. 168 the ss. have as here év air@. In Quod Det. 
126 and 135, they have, as the Lxx itself, év éavr@ and the 
comment on the latter of these shews that this is what Philo 
wrote. While printing ¢v atr@ I feel very doubtful as to its 
correctness here and in De Jfut. 

§ 94. Realities. For the philosophical use of trapxra ef. 
TEKUHpLov rod UTapKThy elvar Thy dperyy, Diog. Laert. vii., and 
gore pev vrapKxrov mpayua copia, De Mut. 37. Compare the 
same point in De Sac. 43, where the force of vrapxra was 
unfortunately not properly recognized in the translation. 
Similarly in Leg. All. iii. 197’ ABpadu .. . Ta ev Urapxovra 
. « « Karéyet, droméumrerat 6é thy irmov rot Bacihéws Dodduwy 
ws kal ra Umrapkra TOv maddax@v, it now seems clear to me 
that we should read ra <u> brapkrd, perhaps also ray <viwv 
TO@Y> TANAAKODY. 

§ 125. The threefold divisions of eternity. Or ‘‘ time.” 
This curious interpretation of the three patriarchs is perhaps 
explained in § 154. ‘‘The clear sight of things present,” 
and the “expectation of things to come,”’ fit in fairly well 
with the avrouadys and the rpoxérrwv, the characters regularly 
assigned to Isaac and Jacob, while the “memory of the 
past’’ suits, though not so well, the d:daxrix) apern of 
Abraham. He may also be thinking of Ex. iii. 15, where 
“God of Abraham, Isaac, and Jacob”’ is God’s aiwnov 
8voua. 

§ 138. Spin your airy fables. The word depouvdeire need 
not mean more than talk windily, cf. the use of depduvdos in 
the list of vices in De Sacr. 33. But there may be a special 
significance in it here, as the moon at any rate bordered on 
the ajp (S. V.F. ii. 527). 

§ 140. It does not say, etc. This amazing argument 
admits of no satisfactory explanation. It clearly demands 
that zra:diov may be nominative, but Mangey’s suggestion to 
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read Xdppay is out of the question. Apart from other 
difficulties, the natural negation would be ovxi Zappa. Nor 
can Philo be supposed to have really thought that Zdppa 
was indeclinable, seeing that he uses Zdappas in the same 
sentence and elsewhere Zdppav itself. The least unsatis- 
factory explanation I can give is that he means that Zappa, 
like other O.T. names, which though capable of being 
declined in Greek are not declined, ¢.g. ’Aapwv, might con- 
ceivably be undeclinable and that therefore Moses, wishing 
to suggest that, though literally Sarah suckles Isaae, spiritu- 
ally Isaac suckles Sarah, uses this form rather than the 
passive, in which no ambiguity would be possible. Possibly 
also he puts some reliance on ra:diov preceding Zdppa. See 
on De Conf. 102. 

§ 150. The allusions in this section are (1) to Lot’s settling 
in Sodom (Gen. xii. 32), which naturally signifies his ‘‘ old 
complaint”’ of duaéla, cf. De Conf. 27, (2) to his capture 
(xiv. 12) by the Four Kings, signifying the four passions, ef. 
De Congressu 22, (3) the quarrel between the shepherds of 
Lot and Abraham (xiii. 7), which Philo unfairly turns into 
a conflict between the two men. 

§ 160. The idol of Egyptian vanity. ‘The meaning of this 
isnotclear. Inthe other places where Philo uses Aiyurriaxds 
rigos it is with reference to the Golden Calf as being a return 
to Egyptian idolatry. The meaning therefore here may be 
that by riding behind Pharaoh he acknowledges him as a 
god. But in De Som. ii. 46, where this incident is referred 
to, Joseph himself is trorudépevos, and ibid. 16 we have 
dvaBalver éri tiv kevhy ddkav ws ef dpua. This suggests that 
idpverac here may mean “‘seats himself on,’’ but no real 
parallel is forthcoming. Mangey suggested évdverat. 

§ 164. werdtrradv. The pev aivray of the mss. seems to me to 
break down in two ways. There is no antithesis for the 
uév. Philo’s uév indeed is occasionally not followed by 6é, 
but in these cases there is, wherever I have noted them, an 
antithesis to something which has gone before. Again, the 
plural a’rév is quite out of place where both the people con- 
cerned are in the singular, and the one cannot be supposed 
to have any share in the labours of the other. It will be 
admitted that uedirrSv makes excellent sense. Textually 
the Al of MEAITTON passes very easily into N, and T 
with no great difficulty into T, and when MENTTON had 
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thus been obtained the insertion of A to make sense would 
naturally follow. 

§ 165. bm edOvulas. It is not clear what cheerfulness has 
to do with the ¢:Aofeduwy or why it opens the eyes of the 
soul. As all mss. (except H?) have trép ev@upias, it is poss- 
ible, I think, that the true reading may be tm’ épevyns Oelas, 
which exactly describes the @:Aofeduwy. Compare ris Trav 
Gelwy épevyys, Leg. All. iii. 71 and (for the objective use of 
Oetos) Tis Oelas Oewplas, § 150 above, and Geios tuepos, § 157. 

§ 167. Arts copying Nature’s works, etc. Cf. De Ebr. 90, 
where art is the wiunua and drekduoua of nature, on which 
Adler remarks that, as the context shews, it does not mean 
that art imitates natural objects, but that it follows Nature’s 
methods. So here épywy may be ‘‘ways of working,” 
** processes.” | 

§ 174. Urocrei\nral ce... The Hebrew and E.V. have 
‘‘will not pardon thy transgression.”” Did the txx. mean 
much the same ‘he will not shrink (from punishing)”’?? At 
any rate Philo would seem to have taken it in some such 
sense, for where the text is quoted in the Quaestiones (in 
Exod. ii. 13) the Latin version of the Armenian has ‘non 
enim verebitur te.” 

§ 180. For if it came into being and is one, etc. Philo 
takes év in the full sense of the Stoic jywuévoy (cf. note on 
Quod Det. 49) and argues that if the world is jvwpyédvor, it 
must be composed of the same elements throughout and 
this, it is implied, will in itself effect cuxra@ea. Sext. Emp. 
Adv. Math. ix. 78 (S.V.F. ii. 1013) puts the Stoic argument 
in much the same way but in reverse order. Only nvwpéva 
exhibit cuumd@eca, and since there is cuurddeca between the 
parts of the Cosmos, the Cosmos must be an }vwpdvorv odpa. 

§ 206. diavtcorapevov. My suggestion of dtavecrapévoy is 
made provisionally subject to better knowledge as to this 
perfect passive in the compounds of tornu. In Timaeus 81 p 
there is at any rate some authority for dvecrauévor. So the 
Ltxx in Num. xxxi. 48 xa@ecrayévor. Here a few mss. have 
dtevricrapevov. The present must mean “waking up,’’ as in 
Quod Deus 97. Cohn’s suggestion of diacunordpevor (pre- 
sumably meaning “ proved to be such,” 7.¢, u»npwovexdv) does 
not give much point to daze. 

§ 207. That does not call for our censure. The application 
of the adjective dvem:\jmrrov, which usually denotes high 
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praise, to the hybrid number seventy-five is at first sight 
strange, and Mangey’s proposal <ov«> dvemiAnrrov is textually, 
considering our experience of the omissions of the negative 
in Philo, quite sound. But it would really give an inferior 
sense. The stress is here laid on the virtues of seventy-five, 
not on its shortcomings, and if we give dverl\ynmrTos a Some- 
what reduced sense as in the translation (cf. rameias avemr- 
Anmrov § 89, and De Cong. 138), that stress is well brought 
out. Midway between Joseph and Moses stands the Jacob 
soul, 6 rpoxérTwv, and in its progress the seventy-five is a 
necessary and therefore ‘‘blameless’’ stage. This is im- 
mediately illustrated by §§ 208 ff., where Jacob even in victory 
is well-advised to return to Haran, that is, to the world of 
sense and even (§ 209), of opportunism. 

§ 210. fworpode?t. Mr. Whitaker was inclined to adopt 
Mangey’s suggestion of {wzupet, which is in accordance with 
téov kai wemupwuevov. On the other hand {worpodge? serves to 
carry on the parable in which the passions are the wild cattle 
reared by the xrnvorpégo: of Haran. 

§§ 210, 211 (footnote). De Som. ii. 85 ff. looks as if the 
advice to temporize with angry people is to be taken more 
literally than I have suggested in the note. 

§ 221. rn érépa. Further consideration shews beyond doubt 
that in De Sac. 37 where we printed, following Cohn and 
Mangey, ov Ty pactwvy Taira Anmrrd we should have put 77 
érépg or Oarépg. There one ms. has pacrwyy, others ov ry and 
ovx ards, while by far the best authority, the Papyrus, has 
ovOerepa, the origin of which is obvious. The phrase seems 
for some reason to have puzzled the scribes. It is strange 
that the two German scholars also failed to understand it, 
for even the old editions of Liddell & Scott record 77 érépg 
\auBdavecy ‘to get with little trouble,’ a proverb,’’ and give 
the reference to Plato. 
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§ 14. A spherical shape. Cf. Diog. Laert. vii. 158 
axove dé Tov perasd Tov TE PwvoivTos Kai Tov akovovTos dépos 
wAnTTopévou cpatpoerdws, elra KumaTouuévou Kai Tals dkoais mpoo- 
WiMTOVTOS, WS KULaTOoTaL TO ev TH Se~auevyn Vdwp Kara KUKXovS 
vd Tob €uBrnGevros ALOou, “* we hear when the air between the 
sonant body and the organ of hearing suffers concussion, a 
vibration which spreads spherically and then forms waves 
and strikes upon the ears, just as the water in a reservoir 
forms wavy circles when a stone is thrown into it’’ (Hicks’s 
translation). So too Plut. Epit. iv. 20 (Diels, Dow. p. 409), 
where contrasting the effect of the stone in the pool, he adds 
kai airy wév (the pool) cuxkrAKds xiveirar, 0d anp cgpaipixds. 

§ 17. Tense of... completed action. The Greek gramma- 
rians named the four tenses of past time (ypévos rapednrvdws) 
as follows: imperfect, rapararixdés; aorist, ddpioros 3 perfect, 
mapakeiuevos; pluperfect, trepouvredtxds. The name ouvredxos 
for the aorist is sometimes, but rarely, found (see Greek 
Gramm. Part II. vol. iii. p. 85), but its use, perhaps to cover 
both aorist and perfect, is reflected in the name for the 
pluperfect and in the Latin term, perfectum tempus, 

§ 25. Thou hast given me a tongue of instruction, etc. The 
reference for this almost verbatim quotation from Isaiah is 
given by J. Cohn. It seems to have escaped previous 
editors. 

§ 29. dvecrorxetwuévos. The word, which recurs in §§ 184 
and 200, seems to mean “ reduced to a single element’”’; cf. 
De Vit. Mos. ii. 288 5s adrov dudda bvta, cGpa Kai Wuxi, 
eis wovados dvectoxeiou diow. L. & S. “into its elements.”’ 

§ 36. épeow (mss. dio), I have ventured on this cor- 
rection because the ms. reading seems to me untranslatable. 
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Mangey has ‘‘sinere ut naturae meae bonum intereat ”’; 
Yonge, ‘‘to be indifferent to the sight of my own nature 
separated from the good’’; J. Cohn, “‘wenn mein Wesen 
untergehen und nicht mehr die Schénheit schauen wiirde.” 
I donot see how any of these can be got out of the Greek. 
Though not common, é¢ecis in the sense of “desire’’ is 
sufficiently authenticated and, if right, was of course in- 
tended to echo édieua. At the same time, rhv euavrotd diow 
makes a good antithesis to yévos, and the corruption may 
lie in ro# xadod (as I have alternatively suggested), or in 
Kkata\véetoar. 

§ 46. And when the better life, etc. The metaphor is not 
very clear. It would be made clearer (though at the expense 
of some awkwardness) if we take ovvertoracév to agree with 
Bdpos instead of with 7000’. In that case the meaning would 
be that when that part of the mixed which belongs to the 
better life preponderates in its side of the scales, the base 
life in the other scale is pulled up and kicks the beam. 

§ 52. Gave the name, etc. I do not see much sense in 
this expression, even if wvéuacev can be taken (as by J. Cohn), 
as merely meaning “‘he described as.” I am inclined to 
think that the éxeivyy of Pap. is right. Though grammatically 
superfluous after 4, so much so as to be almost ungram- 
matical, it may be partly accounted for by the desire to 
emphasize the antithesis to éavrod, and it gives a clear sense: 
‘he gave to her who was his own death the name of Life.” 

§ 75. mdvOeov. It is curious that the Lexica have not 
noticed the occurrence of this word in Philo, here and in 
De Aet. 10. Otherwise, apart from definite notices of the 
Pantheon at Rome, the only example given is a passage in 
Aristotle quoted by a scholiast and referring to the Pantheon 
at Olympia. 

§ 76. As vonr&v, added by the Papyrus after 7judv, cannot 
be translated as it stands, I have not inserted it. It may be 
a mere slip induced by the voyrés above. Cohn suggested 
gw ynlyvwv <xai égiduevos> vonrav. The phrase tregedOav éf 
jpov for ¢& éavrod is certainly strange, but may be modelled 
on the és égeXevoerac éx ood of the text. 

§ 81. dAA\a cwudrwv <Kal> ras év rovros. Wendland’s text 
makes the év rovros almost unintelligible, unless we may 
suppose that rafra stands for the phenomenal world; cf. 

§280 and De Ebr. 132 (and note). The insertion of xaf and 
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change of punctuation removes the difficulty satisfactorily, 
though é is hardly the preposition we should expect. 
Mangey’s suggestion of ¢v réros gets some support from 
De Sac. 68. 

§ 115. omépyara kai xaraBoral. Itis hard to decide between 
this reading and Wendland’s (‘‘Are the seed-droppings 
of the plants the works of agriculture or invisible works 
of invisible nature?’’). My preference for the former 
chiefly rests on a feeling that while orépyara may well be 
thought of as nature’s work (cf. § 121), this cannot be said 
of the human agency expressed in xaraBondal. 

§ 132. Where the object, etc. For the difference between 
pavragia KaTadnmriky and dKarddnwros see Diog. Laert. 
vii. 46 ris 6¢ havracias thy pev Karadynnrikyy, THy O& dxard- 
ANTTov? KaTANHTTiKHY peV .. . THY yiwoueévynv ard YardpxovTos 
kar’ avrd Td Urdpxov évarerppayiopevnv Kal évaTrouenayuevyny: 
dxardAynmroy dé Thy uy ard VrapxovTos, } ard UITdpYovTos MEV, MY 
kar’ atvrd dé ro bmrdpxov? Thy wn Tpavy unde exrurov, ‘‘ there 
are two species of presentation, the one apprehending a real 
object, the other not. Theformer .. . is defined as that which 
proceeds from a real object, agrees with that object itself, 
and has been imprinted seal-fashion and stamped upon the 
mind; the latter, or non-apprehending, that which does not 
proceed from any real object, or, if it does, fails to agree 
with the reality itself, not being clear or distinct’’ (Hicks’s 
. translation). 

§ 136. Fire ... heaven. The doctrine of the two kinds 
of fire is Stoic. See S.V.F.i. 120 where the “‘useful’’ fire 
is called drexvov (non-creative?), and the other reyxdv. 
The best parallel to Philo’s language is in Cic. De natura 
deorum, ii. 40 from Cleanthes where of one he says, ‘‘ ignis, 
quem usus vitae requirit, confector est et consumptor omnium 
idemque, quocumque invasit, cuncta disturbat ac dissipat”’ : 
of the other, ‘‘ contra ille corporeus vitalis et salutaris omnia 
conservat, alit, auget, sustinet sensuque adficit.”” 

§ 144. Other things are equal in capacity, etc. Wendland’s 
punctuation (a comma after ueyéber.) suggests that he under- 
stood the words as Mangey, Cohn, and Yonge all do, “ cubit 
compared with cubit is equal in magnitude, but different in 
power’’ (Mangey “gravitate’’). But this is hardly sense. 
It is quite easy to understand toa from the preceding toa 
peyé0er, and we thus get the third form of equality, of which 
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weights and measures of capacity are a natural example, 
and which is referred to again in § 151. 

§ 145. One essential form is the proportional, etc. Wend- 
land refers to Aristot. Pol. viii. 1, p. 1301 b, where propor- 
tional equality is called Aéyw or car’ agiav. But there is no 
need tosuppose any definite reference. The idea of dvadoyia 
rung through all Greek arithmetic. 

§ 156. No heightening or lowering of intensity. A Stoic 
phrase. The Stoics laid down that Virtue and the Good 
admitted neither of éziracis nor dveows (S.V.F. iii. 92), and 
in this differed from the réyvac which did admit of such 
variations and gradations (bid. 525). Thus Philo’s words 
are a way of saying that God’s art is like the Good and not 
like human art. [Tor the antithesis of ériraois and édveocs in 
a rather different sense cf. Quod Deus 162. 

§ 165. The three which followed the sun’s creation. This 
may no doubt mean that the fourth day, on which the sun 
was created, divided the first, second and third from the fifth, 
sixth and seventh. But the stress so constantly laid on the 
éds of creation, and equality (not the fourth day) being 
given as the divider, make it more probable that the three 
ueO’ Hcov are the fourth, fifth and sixth. If so, it is strange 
that the fourth should be called “after the sun.”’ Should 
we read e0 HAlov in both places ? 

§ 169. From his commonwealth, Or “from his own 
commonwealth.”” On a similar passage, De Gig. 59, I | 
suggested that Philo was hinting at a comparison between 
the wodreia of Moses and that of Plato, which expelled some 
forms of poetry for the same reasons as are here given for 
expelling painting and sculpture, viz. their pendency to 
produce illusion and deception. No such reason, however, 
is given here, and further observation of Philo’s usage 
inclines me to think that his use of the reflexive pronoun 
in such phrases is not to be pressed. 

§ 170. <od rov> 6 xrA. That the negative has fallen out is 
evident. Mangey however proposed <ovx> 8, which is quite 
possible, though ov rof 6 is more strictly grammatical. If, as 
suggested in the footnote, we read rod xupiov <rod Geom, it 
would certainly be preferable to follow it by ovx 6. That 
Philo should have written six ov’s in succession is hardly 
credible. 

Ibid. The number Seven. The definite use by Philo of 
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éBdouds for the seventh day (€8d0un) is certainly rare, but is 
difficult to avoid here, or in De Vit. Afos. i. 205. For the - 
epithets applied to the éBdouds cf. De Op. 100, and Leg. All. 
i. 15. In the first of them the idea is ascribed to philosophers 
other than the Pythagoreans, in the second to the Pyth- 
agoreans themselves. 

§ 182. The high priest Moses. As Moses in the history is 
not high priest, Mangey thought this should be corrected to 
apximpopyrns. But Moses’ function here is that of high 
priest, and he is actually given the title in De Vit. Mos. ii. 75 
and elsewhere. | 

§ 185. vod Oeiats or vovOeciars. How is the latter to be 
translated ? ‘ Following the admonitions in its revolutions ”’? 
Mangey, who suggested and perhaps intended to translate 
mwpocdas for mepiddocs, has ‘‘ sequendo castigationis ductum ’’; 
Yonge, “‘ following the guidance of admonition”’’; J. Cohn, 
“zu bestimmter Zeit den Mahnungen Folge leistet.””. ‘There 
is no suggestion that any of these adopted vov@ecias, which is 
given by one ms. and would make the phrase more tolerable. 
I accept Wendland’s conjecture with confidence, and suggest 
that vot mepiddos is taken from Timaeus 47 B iva ras év 
ovpavm@ karddvres Tol vod wepiddous xXpnoaiueda eri Tas wepipopas 
Tas Ths wap Huiy Siavojoews, and again (ibid. D) rats év juiy 
THs Wuxijs mwepiddos. We have already had the combination 
Geiars repiddos in § 88, where the general sense of the passage 
is in close agreement with Timaeus 47, and though there is 
less analogy between that and the context here, Philo’s love of 
the dialogue will account for his here introducing the phrase. 

§ 188. Filling... being. J. Cohn and Leisegang (/ndezx) 
take this as “‘ filled all existing things.” But is ravra rijs 
ovcias for macav rhv otciay Greek? On the other hand it 
seems doubtful whether éxrdnpodv is, like wAnpodv, followed 
by the genitive. Perhaps read rdvra <ra> rijs ovcias. 

§ 190. And therefore those who study such questions, ete. 
Cf. Diog. Laert. viii. 25 of the Pythagorean tenets: dapxhy 
fev amdvrwy povada: éx bé THs movddos ddprorov Sudda ws ay iiAnv 
TH movads aitlw dvri UroorHvac’ éx 6€ THs wovddos Kai THs dopicTov 
duddos rovs dpiOuovs, “‘the principle of all things is the 
monad or unit; arising from this monad the undefined dyad 
or two serves as material substratum to the monad, which 
is cause; from the monad and the undefined dyad spring 
numbers ”’ (Hicks’s translation). 
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§ 212. dmwépara or drépavra. If, as would appear from 
Liddell & Scott (1927), the evidence for the existence of 
dméparos in the sense of “ unlimited’? depends mainly or 
entirely on Philo, it seems doubtful whether it is worth much. 
Two examples of dréparos are given in the index apart from 
this passage. In one of these dmréparos ¢d\d&, De Mig. 100, 
the natural meaning is ‘“‘impassable.’’ In the other, De 
Fug. 57, we have azéparos aiwy in all mss. Here, as stated 
in the footnote, the mss. are all for drépavra, though the 
Papyrus may be said to favour the other. Unless better 
evidence is forthcoming, there would seem to be good 
grounds for following the mss. here, and correcting to 
amépavros, as Mangey wished, in De Fug. 57. 

§ 218. Lamps .. . candle-bearers. I do not vouch for 
the accuracy of the translation of these terms, which concern 
the study of the txx rather than that of Philo. Mangey 
gives ‘‘cauliculi”’ for \aumdédia (but also for ckadapioxor), and 
‘““lucernae”’ for Avxvo.. J. Cohn translates the two by 
“‘Kelche”? and ‘“‘ Lampen.’” When he gives “ Kelche”’ 
(cups) he is presumably equating Aaumrddia with xparjpes in 
the parallel account of the chandelier in Ex. xxv. 31. The 
received text of the Lxx has év@éuia (sockets ?) for avOdmea. 

§ 228. The general conflagration. While the general sense 
of the section is made perfectly clear by the passages referred 
to in the footnote, there remain the following questions : 

(a) The position of the words a4\\a . . . Mwvofv. Wend- 
land was confident that these words had been written in the 
margin of the archetype and inserted in different places by 
different scribes, and omitted by others, and only at last 
placed in their right position by himself. This is probable 
enough, but is it quite certain that the Papyrus erred in 
placing them between cwyaros and otre icoueyéous, since in 
De Aet. 102 the void, as postulated by the Stoics, is said to 
be dre:pov (and so too S.V.F. ii. 536-540)? Is it impossible 
that Philo while quoting this should safeguard his statement 
by adding icomeyédous ? 

(6) How did Moses disprove the void? Does Philo mean 
that since in De Aet. 19 Moses is said to have asserted the 
eternity of the world in Gen. viii. 22, he thereby denied the 
éxrupwors, and consequently the void also? If so, the mean- 
ing of dd will differ somewhat from that given in the 
translation, z.e. ‘‘nor does the fable of the éxrvpwors, if we 
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ey, Moses, justify us in postulating the existence of the 
void.”’ 

(c) The chief difficulty of the passage is that di¢ must be 
unnaturally strained to yield either meaning. I am inclined 
to think there is a corruption somewhere. I suggest, very 
tentatively of course, a lacuna after d:4, e.g. dia<pepduevov Tots 
elonyoupévos> Thy év TH KkTA.3 Cf. De Mig. 180. 

§ 242. cipacw ov mpdyyacw. I feel little doubt that 
Wendland was wrong in changing ov to cai. The balance 
of the sentence and the stress laid on swuara throughout the 
passage, which is a meditation on ra cdpara ra Styoroujpara 
of his text, in themselves support the ms. reading. Wendland 
may have taken mpdyuara to be an interpretation of d:xo- 
rounwata. But surely Philo’s interpretation of the word 
(an interpretation of course entirely opposed to that which 
he has given in the earlier chapters) is that “ bodies cut in 
two”’ signify the lifelessness and incompleteness of material 
things. The question, however, must be decided by the 
other passages where cwuara and mpdyuara are set in 
antithesis. These are as follows: 

(a) De Mut. 60 gro per ody rév ... mopovs del Trois duwmors 
wpocdmrew €OedovTwy ov gwuact wadrov  mpdyuact. (The 
mpayuara attacked by these cavillers are the allegorical 
explanations of literal difficulties.) 

(6) [bid. 173 Tevregpi rov ... dpxyudyeipoyv ... ev apdyos 
kal vexpots Kadwdovmevoy ov gwuact uaddov 7H mpdyuact. T.e., 
the chief cook in the spiritual sense lives in an environment 
of dead ideas. 

(c) De Som. ii. 101 evéatuny av obv Kal abrds duynOivar rots 
yrwobeiow vrd TrovTwy éupetvat BeBalws’ daripes yap Kai KaTa- 
okotmro. kal épopor mpayudtrwv od} cwyatwy eloly axpiBodlkaror. 
This is said of the sons of Jacob representing the wise, and 
rebuking the empty dreams of Joseph. 

In all these apparently zpayuara signifies things belonging 
to the mental world, ideas in fact, though they need not 
necessarily be good, as in (6), just as the vois of Egypt is an 
evil mind. But the antithesis becomes clearer in 

(d) Ibid. 134 rév perv yap Ppovicews doxynrhy vrod\apBavouev 
HAcov, Emecdnmep 6 wev Tos TwWmacL 6 Oe TOIs KaTA PUXHY mpdypacw 
éumapéxes Pos. Here mpdyyara is definitely connected with 
vonrd as opposed to ais@yra, and the sense is exactly in 
agreement with our passage, as I understand it. 
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§ 246. The different opinions mentioned in this section 
represent problems which Philo would constantly have heard 
disputed in contemporary discussions. In so far as they 
refer to the historic schools, we may say (1) that the creation 
of the universe was maintained by the Stoics and Epicureans 
and denied by the Peripatetics; (2) the words about the 
eternity of the universe and the reason given for it are almost 
a quotation from Timaeus 41 8, though there it is the 
“‘lesser gods,’’ not the universe, which are spoken of; (3) 
** becoming *’ and “‘ being’’’ may be assigned respectively to 
Heracleitus and the Eleatic school, but Philo was familiar 
with the antithesis in Plato, e.g. Theaetetus 152, where also 
(4) he found the famous saying of Protagoras that ‘‘ man 
is the measure of all things.’” He takes it in what may have 
been its original, though perhaps not the generally accepted, 
meaning, as opposed to the sceptical view that our mind and 
senses are untrustworthy, and so also in the other two places 
where he quotes it (De Post. 35 and De Som. ii. 193), though 
there it is its profanity as claiming for man what belongs 
only to God which is stressed. (5) ‘“‘ Those who maintain 
that everything is beyond our apprehension”’ are the 
sceptics, both those of the school of Pyrrho and the later 
Academy, while ‘‘ those who assert that a great number of 
things are cognizable”’ are the non-sceptical philosophers in 
general, none of whom would assert more than that know- 
ledge was generally, but not universally, attainable. 

§ 249. Divine possession or frenzy. Philo in this descrip- 
tion of prophetic “‘ ecstasy ’’ evidently has in mind Phaedrus 
2446 and 245.4 in which the words xaroxwx} Te kal pavla 
occur (followed at once by the phrase azadhy cai &Barov puxny 
which he has already used in § 38). Cf. § 264. 

§ 253. To treat things indifferent as indeed indifferent. 
So in Quod Det. 122 it is the characteristic of justice éfadia- 
popety Ta meBdpia Kaxias Kal dperjs, such as wealth, reputation 
and office, while on the other hand in De Post. 81, if Mangey’s 
emendation is accepted, the misuser of natural gifts ¢fad.a- 
gopet Ta Oiddopa. The words éfadiagdopety and -yos are not 
quoted from any other writer than Philo. 

Ibid. dwapyds is used here in a general sense, as there is 
no thought of offering to a god; ef. Dion. Hal. De Comp. iii. 
Adywv drrapxds, ‘“ specimen passages.” 

§ 274. Or woman-man. ‘This addition is strange. In the 
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other two places recorded, where Philo uses the word, it is 
as here coupled with dvdpéyuvos, but in contrast with it of a 
woman who adopts masculine dress or habits—an idea which 
is quite alien here. I suspect that it is an interpolation. 

Ibid. Stock. See General Introduction, vol. i. p. xvi, 
though the statement there requires some correction. The 
drocxeuy is not the Encyclia, but the whole fruits of racdeia 
of which the Encyclia are the first stage. 

§ 282. The phraseology of the section is taken from 
Timaeus 42 © mupos kai vis bdards Te Kal dépos dd Tol Kdopou 
daverfouevor wdpta, ws amrodoAncdbueva madi. 

§ 283. Moving inacircle. Cf. Aristot. De Caelo, i. 2 and 
3, where it is laid down.that while the four elements have a 
rectilineal, the ether or fifth element has a circular move- 
ment. So also Philo of the heaven in De Somn.i.21. See 
also Quod Deus 46 and note. 

§ 290. In the shadow of death. 'The txx actually has (like 
the Hebrew) éri cxnvapacr duaprwrév. This curious slip of 
memory was no doubt partly due to the sound ox in both 
phrases. 

§ 291. wodvv. This reading of Wendland’s, based on the 
modu of Pap., does not seem to me satisfactory. Wendland 
himself, while noting the zroddv of G, says ‘‘ fortasse recte.”’ 
Yet “grey-haired vanity”? also seems strange. I should 
prefer to read wod@v (fem.) or modcds, both well-known 
terms for old age. 

§ 310. rots . . . dyyéAous. While I retain and translate 
this, I do not think it satisfactory. The use of &yyedos is 
strange and only distantly paralleled by De Mut. 162 avyn 
yap avyjs &yyedos. But though Wendland accepted Mangey’s 
Tais . .. avyais as certain, it seems to me even less Satis- 
factory, at any rate when coupled with Wendland’s spoc- 
xwpotvres or Mangey’s éyxopevovres. There is no great 
likeness of form, and the sense is poor. The clause evidently 
interprets xdmvos ylverat mpd mupés. At this stage there are 
no “‘ rays,” and while “‘ hope’’ may fairly stand for “‘ smoke,”’ 
to say ““when we approach the rays we hope,”’ is a poor 
equivalent to ‘‘ smoke comes before fire,” and Mangey’s “‘ as 
we move amid the rays we hope”’ is none at all. It would, 
however, be much improved if we read wpw (mpwi) éyx opetovTes, 
i.e. ‘in our first stage of experiencing the rays, we hope” 
‘and nothing more). 
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Perhaps we might bring it still nearer to the mss. by 
putting dyyelors for dyyédos. The oven or furnace is actually 
called an ayyeiov dperjs a few lines below, and though there, 
as well as in § 308, we are the furnace, not in it, such a 
variation of the figure is not impossible. After all it is not 
really the furnace which smokes, but the fuel in it, and if we 
read rois re yap dperijs ayyelors rpw (mrpwil) éyxopevovres Tederd~ 
Tyra édmlfouev, we have a text almost identical with that of 
the mss. and Pap., and giving a sense intelligible in itself 
(though not in complete agreement with its environment), 
that “* when we are in the early stage of playing the part of 
fuel in the furnaces in which virtue is produced, we emit 
only the smoke of hoping for the full flame.’’ (This general 
use of xopedw and éyxopesw is common enough in Philo, see 
e.g. De Fug. 45 6 ére xopedwy ev ro Ovnr@ Biw.) 

§ 314. cad’ jy... dPOdpros. The text suggested in the 
footnote, which might be varied by <dtaxpivas> diapvdAdrre 
for dia<xplvas> @uAdtrret, and xara ra d& for xa6d, is fairly near 
to the mss. and seems to me to give a satisfactory sense. 
Mangey strangely accepted Markland’s feeble suggestion of 
Tots Tiu@ow avrév for Trois rowetow éavrod. 

Ibid. Who are born to life imperishable. With the 
change of éri to mpére (or perhaps to éde), these words 
present no difficulty. I understand them to be an interpre- 
tation, which in fact is needed, of r@ omépuarl cov. That 
the ‘‘seed of Abraham” should be called ‘‘ those who in 
their origin are incorruptible’’ is natural enough. 
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§ 11. Astronomy. Astronomy of an elementary kind was 
regularly included among the Encyclia, but is not named by 
Philo in his other lists of the subjects, doubtless because, as 
often in other writers, it is regarded as a branch of geometry. 
Cf. Quintilian, i. 10. 46 ‘quid quod se eadem geometria 
tollit ad rationem usque mundi? in qua siderum certos con- 
stitutosque cursus numeris docet.”’ 

§ 15. The calamities ... undergone. This thought of the 
ethical value of history and poetry (epic and tragic) has 
rae been brought out in De Sac. 78 f. See also De Abr. 


§ 18. Sister and twin. Though os eirév rwes indicates 
that this is a definite quotation from some writer or writers, 
the close relation of dialectic to rhetoric, though much dis- 
cussed by the Stoics (see S. V.F’. i. 75, ii. 294), is not described 
by this phrase in any source known to us. Aristotle speaks 
of rhetoric. as being (1) dvrlarpodov (counterpart), (2) mapa- 
gvés (offshoot), (3) udproy (part), (4) duolwua (copy), of rhetoric 
(Aristot. Rhet. i. 1. 1, i. 2. 7). 

§ 29. On the side of thought .. deception. It seems to 
me almost incredible that Leah’s handmaid, oratory or 
rhetoric, should on the side of ideas be limited to sophistical 
rhetoric, though one might understand this sort being 
admitted with the other, as indeed we find in De Agr. 13. 
Below in § 33 there is no such disparagement. I am 
strongly inclined to suspect a lacuna such as 7 Aoycxy se. 
duvapus <rfjs Stavoias, ovX> h KTA. Or for Tis dcavoias we might 
conjecture rév mpayudrwy (facts), in which case % oyK«y} 
would still agree with evpecis. 

§ 53. Battles of argument. Elsewhere in Philo this word 
and yvwoiuaxia seem to be used generally for contention, 
without any particular meaning attaching to ywor-. Here, 
however, in combination with cvA\aBouaxoivres, it seems 
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necessary to give the yrwor- a more definite meaning, such as 
**of argument ”’ or “as to knowledge.”’ 

§ 54. The fount of human life. Cf. S.V.F. i. 205 406s 
éort rnyi Biov, dp js ai kara pépos mpdées péover. 

Ibid. <acrds>. That dords has been lost, as suggested in 
the footnote, seems to me very probable, though possibly a 
better form of the sentence, preserving the first 4 of all 
Mss., and the 4 before déyuata of some, would be zadAakas 
pévro 7 aoras, ddEas 7 Sbyuara. It is true that no Biblical 
example of the dc77 of the wicked man is given, but in § 59 
her existence as the mother of caxia, while the ra\Aax7 is the 
mother of rafos, is assumed. If we make this insertion, the 
conjunction of 66a (=7addaxyH) with ddyua (=dorn) gets a 
clear meaning. As it stands, this conjunction, which is not 
recorded elsewhere, is otiose. But in De Sac. 5 we have them 
contrasted, the xadov déyua, Abel, with the &romos d6¢a, Cain, 
and in general déyua, though, as in this case, it may be bad, 
is associated with principles and convictions arrived at by 
reason in contrast to unreasoning dda. That the former 
should produce vicious principles (xaxia) and the latter fleet- 
ing passion is quite in keeping. 

§ 77. Doting on poetry ... musical colours. Clem. Al. 
(Strom. i. p. 332) reproduces these words aS kareyjpacay oi 
Mev adra&y ev wovorxy}, of 6¢ dv yewmerpia, dAdAou 6é ev ypaymarixh, 
oi wAeloTou 6é ev pynropxn. Hence Mangey strangely thought 
that ypaumuats should be corrected to ypaymarixy, though in 
his translation he retains it as ‘* delineationibus.’’ But 
Philo’s roujuact gives Clement’s ypauparixy, as his ypaymats 
gives yewuerpla. ypaumats cannot mean “drawing,” as 
Yonge certainly and Mangey presumably supposed. Itisa 
regular term for geometrical figures, and ypamuccai darodetters 
for geometrical proofs (Quintilian i. 10.38.) Mangey trans- 
lates xpwudrwr xpdceot by “‘ temperaturis colorum,”’ which 
leaves it doubtful whether he thought, as Yonge did, that it 
meant painting. There can be no reasonable doubt that it 
refers to the ypwuara of music. ‘Though Aristotle laid stress 
on ypagixy as a means of education, it never appears among 
the Encyclia. On the other hand the xpwuara, as shown in 
§76, are an important element in music. Aristides Quin- 
tilianus (p. 18) gives this explanation of the name: xpdya, 
TO Sta TuUToOviwy guVTEvouEevov’ ws yap TO meTakd EvKOD ‘Kat 
méAavos XpOma Kadetrat, ofrw TO dia péoww audoty Pewpovpevov 
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XpOua xaretra. This suggests that xpdcers xpwudrwy may 
mean blendings which constitute ypwuara rather than blend- 
ings of them, but I leave this to the experts. 

§ 79. For philosophy, etc. For this Stoic definition ef. 
S.V.F. ii. 36 tiv pirocodiay daciv émirjdevow elvac codias, 
Thy 6é coglav émiarynunv Oelwy re Kal avOpwrivwy mpayyarwr. 
Cicero gives it in a form nearer to Philo, De Off. ii. 5 ‘‘ nec 
quicquam aliud est philosophia . . . praeter studium sapien- 
tiae. Sapientia autem est, ut a veteribus philosophis de- 
finitum est, rerum divinarum et humanarum causarumque, 
quibus eae res continentur, scientia.”’ 

§ 107. repivoia Noyicuod weroOvias. The translation given 
assumes (1) that wemoOvias (of a soul trusting) is not co- 
ordinate with the other participles, (2) that yevnrov agrees 
with Aoy:ouod; neither of which seems likely, though gram- 
matically possible. Moreover, Philo would probably have 
written rod meroOévac instead of wemovias. _Wendland con- 
jectured repi ravra Noyiouw pmeuabynkvias. This seems very 
arbitrary. Cohn suggested mepivoia cal Noy.oum merovOvias. 
But if this means ‘experiencing through reasoning the 
nothingness of creation,’ it does not seem tomeGreek. I[ 
suggest as slightly better to transfer wep. Noy. mem. and read 
ixerevovons Oedv Wuxs wepwola Noyiopod <ov> meroOvias Kal THY 
TaTEWOoTHTA Kai ovdevelay TOD yevnTov Kal Tas év dace Tots KaNoLs 
UmepBoras Kal axporynras Tov ayevirov dedidayuévyns. This will 
make good sense and run smoothly, and it seems more 
likely that Philo thinks that human sagacity (repivo.a) or 
even human reason proves worthless in this supreme abase- 
ment, than that it is the agent by which the soul is schooled 
to humiliate itself, as Cohn’s and Wendland’s suggestions 
imply. Textually the loss of od after Aoyicuod is negligible 
and the departure from the ss., apart from the slight change 
of -av to -g, lies in the transference of the three difficult 
words. I shall not be surprised however if it does not give 
general satisfaction. 

§ 133. The founder of this tribe. Wendland gives as refer- 
ence for the saying ‘‘God alone must I honour ”’ Ex. xx. 3, 
i.e. the First Commandment, and therefore presumably took 
the yevdpyns to be Moses. But the reference is, I think, to 
the Blessing of Levi (Deut. xxxiii. 9) ‘‘ who saith to his. 
father and his mother I have not seen thee, and his 
brothers he knew not and his sons he disclaimed.”’ In Leg. 
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All. ii. 51 Philo has made a very similar use of this text 
(though there the father and the mother are mind and body), 
inferring from it that the Levi-mind rejects all such things 
for the sake of having God as his portion, in accordance 
with the words of Deut. x. 9, which he again quotes here. 
And the same interpretation of Deut. xxxiii. 9 is given in 
De Fug. 89, where Levi is called 6 dpxnyérns rot Otacou rov'rov. 

§ 141. A system of conceptions, etc. For this Stoic defini- 
tion cf. S.V.F. i. 73, ii. 93 f. Sometimes in a longer form, 
ovyyeyuuvacnevwy Kai éml tédos eliypnotrov TM Biw AauBavdvTwv 
(éxévrwy) thv dvaddpav, where the masculine dapBavérvTwy 
shews that cvyy. also is masculine and that not the concep- 
tions but the things conceived of are coordinated. As 
evyyeyunvacuévwv appears in some examples (see S. V.F’. i. 73), 
Wendland is perhaps somewhai rash in altering to ovyy. If 
éyy. is retained, translate *‘ exercised upon.” 

Ibid. For the definition of éricrjun, given in practically 
the same words as here, see S. V.F'. i. 68. 

§ 148. Klucidation of the ... poets and historians. This 
definition with minor variations was the accepted one. In 
the grammar of Dionysius Thrax, which furnished the model 
for the later grammarians, both Greek and Latin, it appears 
in the form éureipia TOv mapa wonrats Te Kal cuyypadevor ws 
émi To woND Aeyouévwr, The definition brings out the import- 
ant fact that ypayuarixy originally suggested literary study 
rather than what we call grammar. 

§ 149. The only terms in this list which either need ex- 
planation or have not had it on De Agr. 140, 141 are adrogavrép 
and mepexrixdv. From Diog. Laert. vii. 65 it appears that 
aémogpavrév which I have rendered by “* declaratory ”’ = déiwya, 
4.e. a statement which must be either true or false, which 
cannot be said of the forms ‘of speech (ép#rnua, etc.) which 
follow. While D. L. himself defines aéiwua as rpadyua avro- 
Tedés admopavrov daoov éd éavt@, he has confused his inter- 
preters by quoting Chrysippus: aiiwud dori 7d drogarvrév 7} 
Katapavrov dcov é€d’ éauvT@, otov ‘Huépa éori, Aiwy repuraret. 
This has led Hicks to translate arogavrév “ capable of being 
denied,’’ as opposed to xaragayréy, But this is surely to 
confuse amogavrés from darodaivw with dmodarixds from 
drégnut. Liddell & Scott both in the earlier and in the 
recent edition make the confusion worse, as while giving 
amo. as = ‘‘ asserting,’ they say under xara@. ‘* to be affirmed, 
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opposed to dmrodarros.”” I feel no doubt that dod. is. 
“affirming ’”’ or “capable of being affirmed,” and I should 
explain the xaragavrév of Chrysippus as a synonym, which 
some preferred, unless indeed he means that dzo@. is used 
of such sentences as 7uépa éori, and xarag. of such as Alwy 
mwepirare?t. Also it might easily be a gloss. 

It should be added that as to dmogavrixds, Sometimes used 
for the indicative mood, the examples shew that no doubt is 
possible, and dmogavrixés can hardly be separated from 
amopavT os. 

As for repiextixov, it is most probably a mistake for 
mpocraxrixéy (imperative), which appears in D. L.’s list. 
At any rate if it is genuine, it must have some meaning 
unknown to us. The only sense in which we meet the word 
is for a place in which a number of things or persons are 
collected, e.g. dumehwv, rapdevav. Stephanus, indeed, has a 
statement, which L. & S. have copied, that weprexrixdy piua 
is a verb in the middle voice, but no authority is given. 
And both these meanings are impossible in a list which 
contains different forms of sentences. 

§ 155. “In thy hands.’’ I suspect that Philo suggests in 
this section that the Greek of the text quoted may mean not 
only ‘‘’The handmaid is in thy hands (or power),’* but also 
“Thy handmaid is in the hands.’’ It must be remembered 
that when he gives two alternative meanings for a passage, 
he does not think, as we should, that one must be the right 
one. To his mind they may both be intended. If we 
suppose that he is here commenting on “Thy handmaid is 
in the hands,”’ the argument will become much clearer. ‘The 
supposition will involve reading here ¢v rais yepoi for év rais 
xepoi cov, but there is not much difficulty in this. A scribe 
failing to see the point might very naturally add cov. 

§ 159. Unrebuked. Or ‘‘ whose licence is unchecked.” 
Mangey suspected dverim\nxros in this sense, and perhaps 
it more generally means “‘ not liable to rebuke,” ‘“‘ blameless.” 
But see Plato, Legg. 695 3s, where it is applied to the 
undisciplined boyhood of Cyrus’s sons, who left to women 
and eunuchs became otous fv eixds avrovs yevéotar Tpod7 
dvemimAnKT® Tpadévtas. So too in manhood they are 
Tpuvp7s peoroi Kai avemimAnéias. 

Ibid, tiwrapytpouvs Kai broxpicous. These adjectives, which 
Mangey translated by “ aureos et argenteos,”’ ignoring the 
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vro-, are at first sight very dificult. All the evidence in the 
dictionaries hitherto given goes to prove that the prefix 
indicates not that the silver or gold conceals some other 
metal, but that it is covered or concealed by it. Thus while 
umrapyupos may suggest a base coin, because the silver is 
coated with gold, twéxpuvcos would only suggest gold con- 
cealed by some baser meta]. An article, however, b , 
Korte in Hermes, 1929, pp. 262 f., to which Dr. Rouse called 
my attention, brings considerable evidence from inscriptions 
of the third century, as well as a line from Menander, 170 ff. 
(vroxpucos Saxridtds tts obTocl, avros ccdnpots), to shew that 
vmox. is used of iron rings or the like gilded over. Kérte 
does not deal with trdpyvpos, but the same principle will 
apply. He connects the prefix with the common use of t7ro- 
in adjectives, particularly in medical language, to indicate 
“* somewhat,” ¢.g. bréX\euxos “ whitish.”? While he translates 
vrdoxpuoos *‘ gilded,”’ it need not be inferred, I think, that the 
word in itself means this. Rather the two words are opposed 
to 6\dxpucos, OAdpyupos, and indicate that the gold and silver 
are not the predominant, or at least not the sole elements. 
But since, as a matter of fact, the admixture of gold or silver 
would regularly take the form of a coating, ‘‘ veneered ’’ or 
** plated *’ may stand. 

§ 160. Admonition. I do not think that Philo can have 
written vov@eciav. Apart from the absurdity pointed out in 
the footnote, the ®cre demands something inferred from 
the text, which has stated that those who live without 
kaxwots forsake God. ‘The inference must be that those 
who are under xdxwors cleave to Him. I think Philo must 
have written evcéBecav or PeocéBerav, which by some blunder 
was changed to vovfeciav as vouobeciav to éxkdAnolay in § 120. 

§ 171. Hve. Here again one can only suppose a similar 
blunder, possibly assisted by the similarity of KAIETAN to 
KAIN. ‘Though Wendland retains the ms. text, it seems to 
me incredibJe that Philo should have thought that Cain was 
expelled from Paradise. At any rate, even if Philo wrote 
Cain, he meant to write Eve. 
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